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PUBLISHER’S NOTE 


O ne desirous of finding the fundamentals of truth, the essence of 
true knowledge and the exalted pattern of character all together 

must turn to the pages of Satyarth Prakash (The Light of 
Truth) which is the magnum opus of the great Indian sage who appeared 
on the scene in the 19th century. This is the monumental work of 
one of the greatest and the fore-most sons of India who never "owed 
down before falsehood and never discriminated between man and 
man who remained a seeker and propagator of truth and who lived and 
died for upholding truth. Satyarth Prakash which he has left as an im¬ 
perishable legacy not only to his countrymen but also to the world at 
large is an embodiment of his genius. 

Swami Dayanand Saraswati, the author of Satyarth Prakash, 
was, no doubt a unique exponder of truth that lay in the Vedas 
unexplored for centuries and centuries. He was a true son of God and 
wanted to see every human being like-wise. He nad the credit for 
having revolutionised the human thought and turned it to healthy 
channels, especially through his work. He wanted to see the individutd 
and the society fully developed—physically, morally and spiritually, 
guided by the light of Truth as well as the forces of love and joy, 
peace and prosperity according to the dictates of the Vedas the 
fountain head of all religious thoughts and truth which had stood there 
test of times undefied by the findings all science and art. Satyarth 
Prakash presents a picture of the reconstructed society based on 
priceless traditions of the Vedic culture harmoniously adjusted to 
modern conditions and environments. 

A man treading on that path cannot remain astray from the 
path of peace and love. He has revealed such a grand scheme of life 
as may enable a man to go constantly ahead from birth to death 
smiling, and not weeping and wailing. 

The world of Swami Dayanands’s dreams had no scope for 
barriers between man and man. He wanted and tried to convert the 
whole mankind into one family by doing away with the barriers which 
divided it on the artificial basis of sex, race, colour, creed and tastes. 
This work of Dayanand had certainly kindled a flame. But it was 
a fiame of all consuming and all purifying fire. Swami Dayanand, 
the inspired son of God, kindled the fire for one and all in the 
universe to the true Aryans. 

The Satyarth Prakash contains in nutshell the great and 
essential truths of the Veda, the oldest revealed book in the library of 
mankind, on the authority of which the author of Satyarth Prakash 
had placed his unflinching faith and reliance and had based all his 
teachings. It was he, who opened the portals of the Vedas to the 
whole mankind. 
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The work which we are presenting to the public is the touch¬ 
stone on which truth and untruth are tested. It is a perfect light house 
for seekers after truth, peace and prosi»rity. They can, by its 
thorough study, bable to live a really Vedic life. 

We crave the indulgence of every man of understanding to make 
an impartial study of this great treatise. We are siure it will be found 
most advantageous, free from any discrepancy or anything contrary 
to the canons of truth and common sense. 

Useful for the present day world which stands torn asunder by 
mutual discord, am'mosity, hatred mankind which is steeped in igno¬ 
rance and addicted to the satisfaction of animal appetites and which 
is facing annihilation like a ship in the ocean turning up and down, 
we offer Satyarth Prakash as a light-house. 

It is not correct tothink Rishi Dayanand as a narrow sectarian 
preaching hatred towards other faiths. His criticism of some religious 
beliefs and practices is a beautiful instance of his independence of 
thought and judgement. Freedom of thought is not a thing to be 
afraid of. It is this that leads to true progress If Rishi Dayanand 
has criticised some religious beliefs in the Satyarth Prakash, he has 
done with no unsublime motive. The followers of other religious faiths 
should be perturbed over it. It is their duty to think over those 
points impartially and to reform their views in the light of Rishi's 
well lessoned criticism. This will be helpful to them. He was a 
cosmopolitan. His love was universal. In his generous heart there 
was equal love for all people regardless of caste, colour or creed. 

Our hearty thanks are due to Dr. Bhawanilal Bharatiya, who 
supplied this rare book, and Acharya Jagdish Vidyarthi and Prof. 
Vedavrata Vidyalankar who have given us their active co-operation, in 
this undertaking. Without their co-operation it was not possible to 
bring out this book. 

With great pleasure and feeling of satisfaction we present this 
publication to all well-meaning seekers of truth, not only of India but 
also of the whole world. 


President 

Dayanand Sansthan 
1957, Hardhian Singh Road 
New Delhi-5 (India) 


—^Bharatendra Natb 



AN APPRECIATION 


M aharshi Dayananda Saraswati(1824-1883), the founder of the Aryan 
Samaj, was a profound Vcdic scholar and a great orator. In the 
nineteenth century he appeared as a great teacher of monotheism^ 
The medieval dogmatic Brahmin teacher had closed the doors of 
Vedic wisdom to all except those who were Brahmins by birth. Swami 
Dayananda opened the doors of Vcdic wisdom to all people. He 
propounded that it was the inherent right of all human beings r.ot 
only of India (or Aryavarta as he called this land) but ot the whole 
world to read and study the Vedas. Swami Dayananda believed in 
the powers of deep contemplation and absorption and he was also a 
teacher of Yoga. The Satyarth Prakash is not only the Bible of 
the Arya Samaj but it is a great book which contains the mature re¬ 
flections and generalizations of a man of great experience, knowledge 
and wisdom. 

In this book we find that rot only the worship of the pristine and 
eternal Godhead is preached but a curriculum of study is provided 
which can initiate a person into the deep mysteries of Vedic wisdom* 
Swami Dayananda has in this book praised the pursuit of moral and 
spiritual life and has profusely quoted from the Hindu scriptures ta 
corroborate his notions. 

Swami Dayanand has been called the Martin Luther of India. 
Just as Luther fought against the Pope; so Swami Dayananda challen¬ 
ged all the organised sects, denominations and churches which stood 
for monopoly of religion and exploited the people. In the second part 
of the book he has denounced some of the irrational and unfounded 
notions and teachings both of Indian religious sects as well as foreign 
religious denominations in order to clear the path for the enshrinement 
of true Vedic monotheism, moral purity, social equality and justice. 

Swami Dayananda was one of the greatest Vedic scholars that 
this country has produced. He was in the line of Patanjali, Vyasa, 
Jaimini and Yaska. He had unrivalled command over Sanskritic 
learning and this book contains ample testimony to this profound 
learning in the ancient lore The Satyarth Prakash was translated into* 
English long ago by Shri Durga Prasad. It had become a rare book 
and was not available in the market. Its reprint will be wel come to every¬ 
body, particularly to the thinkers, philosophers and scholars of the 
world, who might derive great benefit from the message of Swami 
Dayananda and propagate it for the good of humanity. I congratulate 
the publishers for having embarked upon this great venture. 


Sarvadeshik Arya Pratlnidhi Sadha 
Rama Lila Ground, New Delhi 1 (India) 


—D. Ram 

(PadmaBhushan) 

President 



PROLEGOMENA 


I t struck me as a great surprise, when I came to learn that ‘Jan- 
Gyan’ management had decided to undertake the publication of 
Durga Prasad’s translation of 'Satyarth Prakash*. The task was 
^^cndously bigger and the resources at hand comparatively smaller. 
This venture on the part of such a scanty publication was to embrace 
a total surrender on the altar of martyrdom in pregnant pursuit of 
^IcbrBting adventure. 

This was a utopian plan of the implement and strategy of that of 
the inventive decision of that fabulous bird-couple who, deprived of 
their eggs, which were swept away by the turbulent tide-waves of the 
resorted to the force of filling water of the sea in their beaks and 
throwing it out to make the sea dry. But the dint of preseverance 
augmented by the sentiments of “Heart within and God overhead” 
oes not prostrate to the fate of disappointment and frustration. It 
woB not anybody’s own job, it was the job of the whole Aryan world 
ana was aimed at the good of all man’icind. It is why the manage¬ 
ment succeeded in its venture and the work undertaken by it came to 
completion and inspite of all difficulties and adversities the book is 
Somg into the hand of public. 


Pr^Aroy/i’ is the masterpiece of the great Swami Daya- 
Emergence of the book from the great pen of great 
owami is an epochraaking event in the history of the science of Reli- 
f revolutionised the religious thinking of mankind and infused 

degenerated Vcdic Religion 
target of bitter attacks of the dogmatic alien 
, fr reorient the Vedic Religion but gave 

nafh nf religions in the search of the 

“I* beliefs of the man-made 

^ fundamentals of religion, were 

hSno?filf fV which 

the world ^ ISatyarth Prakash\ All the religions of 

in ordAr weaknesses and sooner or laterjput their houses 

mSnre ofr prenched that there was no 

method religious matters now have adopted the 

Initiation of reason and argument in 
directlv^ onp« is such a remarkable impact the credit of which 
oirMtly goes to the Satyarth Prakash’. The hishest and ever re. 

it brought the mankind 
parts of the world' studies are going on impetuously in aU the 


also thTiues L eSc comprehend ? Besides, there is 

known if should he a person. If truth is exactly 

, made known to others also. The Satyarth 
Swami Dayananda lays down those specific tests which 
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SWAMI DAY \NAND SARASWATI 
ALithor of Satyarth Prakash (Light of Truth) 
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.should be applied in arriving at truth or comprehending the truth* 
These tests are as foUows : 

(a) The Veda and the nature of God. All that stands in the 
exact conformity to the teachings of the Vedas, nature, attributes and 
•characteristics of God is right; the t ©verse is wrong. 

(b) Laws of Nature. All that tallies with the laws of nature is 
4rue and the reverse untrue. 

(c) The practice and teaching of the aptcis^ the pious, truthful 
unprejudiced, honest and learned men. 

{d) The purity and conviction of one’s own self or soul. W hat- 

ever is good for you is good for others and so on. 

(e) Eight kinds of Pramanas, These are—direct perception, i»* 
ference, analogy, testimony, history, deduction, possibility and negation. 

One cannot depend on a single test in arriving at truth. Before 
drawing any conclusion one should necessarily weigh out oneself in 
different ways. Sometime., excessive exercise of analytical tendencies 
leads to misapprehensions. Sometimes a thinker creates untoward 
confusion by becoming too analytical. ‘Nothing exists as nothing 
persists’ is the argument of such a kind of excessively analyticsd 
tendency. In an attempt to know the whole by the study of its parts 
one sometimes loses the synthetic significance. There arise out such 
occasions when we do disbelieve in perception and inference both 
because we find ourselves unable to draw a line of demarcation bet. 
ween the religions of the two. Our process of apprehending phenomena 
is a complicated one It begins from perception, ends in the realization 
and again it issues forth through the processes of memory, dreams, 
recollections, speculations, etc. Thus, in the cases of a synthetic truth 
the analysis is sure to lead to misapprehension. 

The desire of enlightening others with the truth apprehended is 
an urge of human understanding. But what is this enlightenment ? 
Enlightening other person with the established truth means to free 
him from prejudice and superstitions. This task is performed by the 
Satyarth Prakash and hence it is known as Satyarth Prakash, the 
Light of Truth. 

The Supreme Intelligent Power acting behind the worldly scenes 
or phenomena is God He is Brahman, the Supreme Being. He is not 
only the creator of tne universe but he is also the ultimate primal 
/ground of knowledge. He is one and hence second to none Brahma, 
Vishnu, Rudra, etc. are his names. He is one and only one but 
called by many names One supreme power is called by various 
names, it is the main theme of the first chapter of Satyarth Prakash. 

Education is a potential means of man’s making. This should 
be free from all sorts of pressures. Belief in horoscopes, astrological 
predictions, demons, goblins, etc. are such superstitions as uproot 
the tendency of learning. These are the pressures of great effectivity. 
They should be eradicated and the mind of child should be totally 
freed from them. Father, mother, and teacher are the real instruc¬ 
tors of a child. Discipline takes root in child under the guidance of 
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these three preceptors. Second chapter of Saiyarth Prakash deals^ 
with these items. 

In the third chapter the most important subject dealt with Is the 
system of education. Indigenous system of education is the teachcr’a 
Home System of education. It is called Gurukul system. Satyartk 
Prakash gives a vast curriculum of study. How should a strict dis¬ 
cipline be maintained, has been elucidated by the author. Education 
is not only concerned with the training of heart, head and hand Its 
mere concern is not only providing with the means of developing 
mind. Physical development and the development of soul are also 
the aims of education. Without strict observance of continence and 
austerity education cannot be fruitful. Relation between teachers 
and taught should be very cordial. 

Girls like boys should be sent to Gurukul for their education* 
The institutions for teaching girls and boys should be at distant 
places. There should not be co education of boys and girls. Boys 
and girls should begin their studies in their respective Gurukulas 
after bearing the sacred thread given by their Acharyas. Their study 
should begin after the pronouncement of Gayatri Verse with its 
meaning. The subjects from the grammar of ashtadhyayi to the Vedas 
should be taught to the students. The curricula should consist of the four 
Vedas with six limbs, four upvedas, six systems of philosophy, Ram- 
ayana of Valmiki, Mahabharata and Manusmriti excluding interpolat¬ 
ed portions. 

The author of Satyarth Prakash gives equal rights to men and 
women, the three Varnas and the Shudras in the study of the Veda. 
Women and Shudras can study the Veda and in this connection 
they have the same rights which they Brahmana, Kshatriya and vaishy- 
as have. In discussing the education ^ilh )ts varicus^problems the 
following points have also been discussed in this third chapter: 

1. Contemplation and 5 yajnas. 

2. Practice of yoga and deep-breathing. 

3. Advantage of yajna. 

4. Profit of pronouncing Mantras in yajna. 

5. The five tests of arriving at truth. 

6. Synthesis of six systems of philosophy. 

7. The various stages of body and strict observance of conti¬ 
nence. 

8. The code of good condnet. 

9. The importance of Yamas and Niyamas in the context of 
austerity 

10. Importance of the stndy of Arsha literature, complection^^^of 
education, study of the Vedas, etc. 

After completion of education and the life of celibacy there comes 
the stage of marriage. Married life is the household life. This is the 
nursery of many virtues. Society cannot survive without family.. 



Family in its turn is dependent on married life. Therefore, householcE 
life has very remarkable place in one’s life. In society it plays a verjr 
important role. Continuity of existence of a living being implies the^ 
continuity of progeny. Procreation is the main factor of married life. 
According to the Vedas there nre four ashramas. The whole life of a. 
man is divided in four parts and these are known as four ashramas. 
They are—Brahmacharya, Grihastha, Vanaprastha and Sanyasa. In?, 
the Vcdic society there is classification of four Varnas, These are 
known as Brahman, Kshatriya, Vaishya and Shudra. T^is distinc¬ 
tion is dependent on worth and not on the birth. In the degenarated 
EUndu caste system Varna is based on birth. But Veda a^'d Swami 
Dayananda take the Karmi by merit, action and culture. Varna i> a 
selection. Selection depends on quality, action and cultivated culture. 
It cannot be decided on the basis of birth. If birth be treated as 
main factor in this classification, there may arise many problems whichi 
could not and would not be solved. 

How do these four Varnas play their role in society is also a 
knotty problem. To solve this, th^ir duties have been prescribed. 
The following are the duties of the Varnas : 

Bramhana.—Teaching the Vedas, study of the Vedas, performing: 
yajnas and conducting yajnas .uid rituals of the others, practice' 
of munificence and acceptance of remuneration from the yajmanas 
after conducting yajnas, rituals, etc. 

Kshatriya.—Administration and protection of the subjects, prac¬ 
tice of munificence, performance of yajna and the study of the Vedas,, 
non-involvement in passion, etc. 

Vaishya.—Domestication of useful animals like cows, horses- 
etc., practice of munificence, performance of yajna, agriculture,, 
trading, and earning lowest rate of interest on money given as loan. 

Shudra.—Labour. 

These are the main topics discussed in the fourth chapter of 
Satyarth Prakash besides many other fugitive points with their 
details. 

The fifth chapter of the book is exclusively related with the 
discussion of Vanaprastha and Sanyasa ashramas. The nature, qualities- 
and duties of these ashramas have been comprehensively discussed 
and dealt with in this chapter. A Sanyasi is expected to live the life 
of austerity and to do the good of all. He should devote this part of 
his life in meditation of G d and attaining emancipation from the 
worldly bondage by practising the principles of yoga. He should 
dedicate his life to deliver good to mankind. He should not have any 
worldly attachment. His acts should be detached and conducive to 
spiritual uplift of his own as well as of others. He should preach 
whatever is good for all. 

A Vanaprastha resigns his pleasure and embraces voluntary 
austerity. He, in this stage of life, has to prepare himself for leading the 
life of resignation. He should sever all the domestic attachments and 
devote his time in attaining knowledge. This attainment would make 
him fit for Sanyasa. He shoula live in jungle and should depend oa 
the fruit, eatable roots, etc. for the purpose of his diet. 
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Swami Dayaoanda was a political philosopher. He was not a 
political leader. The sixth chapter of his Satyarth Prakash serves the 
"purpose of political philosophy. Swamiji was the first person to 
give democracy a practical shape in his Aryasamaj. But he knew 
the draw-backs of democracy. He also knew that democracy in a 
state where people are uneducated at large, cannot bring good 
results. Those who do not know the real value of their votes cannot 
derive advantage from this system. Realizing this fact Swamiji 
declared in the sixth chapter of Satyarth Prakash : “The opinion or 
vote of a learned has more weight and value than that of hundred lay¬ 
men and the opinion of a learned Sanyasi has more value than that of 
hundred learned.” This is, in reality, a check on the indiscriminate 
practice of democracy. This gives us a very clear-cut opinion about 
the right of enfranchisement. Right of enfranchisement should be 
given to only those people who know and are able to know the real 
value of it. Otherwise bad results would be consequential. 

Principles of the Political Science 

Undermentioned are the principles\^of the political science of 
great Swami Dayananda Saraswati:— 

- President. Whosoever among the members of the assembly 

be the most excellent as regards qualifications, character and tempera¬ 
ment should be made the President of the state. He should be be- 
ovcd of all, impartial and just, consumer of the wicked and mightiest 
of the mighty. ^ 

, ?* Pr^ldentlal election.—Learned people should elect that man 
as tneir president who is impartial, in every event learned and court¬ 
eous and friend of all and let the whole world be free from enemies. 


Qrimi democracy. The people should see that their country is 
? assembly and not by a single person. No single 
individual should be allowed to be vested with power to government. 

4.—Sup^remacy of people —The president and other government 
Officers should never act against the will of the people. The absolute 
K power, ruins the subjects and eats them up. 

incir should be no absolute and unristricted power in a president. 

ina Parliament.—The President should do noth- 

^ approval of the members of parliament. None should 

^ the body of 

len or three members respectively. 

the systm.—The parliament should be under 

the Mrliampnt^ parliament, the president and 

and^hpnari; P®opls> and the people under the piesident 

?uled witCt '^“hout the ruled and no 

spheres hut inf<» ri ^ should be independent in their own 

spheres but inter-dependent in the matters of common interest. 

indigenous^nibJfn!^* qualifications.—The ministers of council must be 
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8. —Parliament Member’s qualifications.*—If a man distinctively/ 
qualified in all the branches of knowledge, a Sanyasi of a very higL 
calibre gives a ruling on a certain subject, it should be regarded as« 
lawful and binding and the decision of millions of ignorant people, 
should never be accepted. A mere- collection of thousands of irrespon¬ 
sible, uneducated and ignorant masses cannot be called an assembly. 
Therefore, the membership should be open only to learned and merit¬ 
orious persons. 

9. '—Distribution of Portfolios.—Everybody should be entrusted 
with work he is most qualified for. 

10. —Foreign Policy.—One should never pick up quarrel with a. 
righteous king. He should always maintain friendly rwlations with 
him. But if a vicious king gathers strength, he has to be subdued. 
When victory has been achieved, he or his survivors should bo bound 
by a treaty to behave well in future to govern righteously and accord¬ 
ing to justice and suitable advisers be appointed lest there should be 
trouble again. 

11. —Treatment of Enemy Prisoners.—When the war is over and 
there is no likelihood of it again, the prisoners should be released and 
sent home with due respect. 

12. —Punishment.’—Punishment Must always be exemplary. The 
greater the person, severer the punishment. The king and the 
ministers should receive one thousand and eight hundred times (res¬ 
pectively) the punishment inflicted on an ordinary person. 

ll League of Nations.—There should be an all world assem¬ 
bly where heads of states should sit together and discuss matters 
concerning the whole world. 

14. Place of God.—We are the subjects of God. God is our 
ruler. We are his humble servants. May he be gracious to us and 
bless us with the power of administration and let us be instrumental 
in propagating his law. 

The other matters like administration justice, allegiance to law, 
defence, taxation, etc. are also given in the sixth chapter of the book. 

The seventh, eighth and ninth chapers of Satyarth Prakash 
are concerned with the philosophical outlook. The philosophy of the 
Satyarth Prakash is not at all different from the philosophy of 
Vedas. The seventh chapter first deals with the thirtythree devas 
which are the physical and spiritual substances playing their parts in 
the panorama of the universe. Discus’ion on these devas is by the 
way. It is in the context of main discussion on the existence and 
nature of God. By giving the description of 33 devas it has been 
emphasised that God is only one and second to none. There are not 
many gods in the Vedas. God is one and only one. Plurality of God 
is completely unthinkable in the Vedic philosophy. God is the creator. 
He creates the world, sustains it and dissolves it at proper time. He 
is omnipresent and hence there cannot be any image or form of him. 
He is unbegotten and imperishable. He does not assume any from or 
figure. The talk of his incarnation or descendency is a great folly 
and is totally ruled out. He is just and merciful. 



He is omniscient and omnipotent. To describe Him omnipotent 
ds meant to contradict making impossibilities possibilities by Him. 
He cannot make another God. Whatever is impossible cannot be 
made poscible by Him. He is imperishable by His nature and thus 
being omnipotent in its extremity cannot perish Him. His omnipotence 
implies that He can create, subsist, and annihilate the world without 
taking any help from others and does whatever is right, exact, and 
possible. Being omnipotent He cannot assume body or figure as He is 
formless and unbegotten by His nature 

He is omniscient. His knowledge has no bounds. His knowledge 
is not limited by the circumstances of time and space. 

On the ground of His omnipresence an idol of figure cannot be 
worshippable. He is pervading not only within of the things but also 
without of the things. His omnipresence is within and without. It 
cannot be localized or spotted. 

He is just. He does not forgive the sinners. A soul doing evil 
act cannot escape His justice. He administers justice and awards 
the reward or punishment, as the case may be, to jiyas according to 
their good or bad acts. Souls are free in their action but dependent 
in the matter of getting award. They reap the fruit of their actions 
under God’s dispensation of justice. 

Thus jivas are free in their action and dependent on God in the 
results. 

God is eternal by nature and soul is also eternal by nature. God 
never assumes body, but soul according to its previous acts, comes in 
the world and assumes various forms. Its union with figure or body is 
called birth and disunion is described as death. Birth and death occur 
in body, not in soul. Soul is eternal and it assumes series of birth 
according to its actions. It takes birth and dies and takes birth again 
and so on. Souls abide by the law of metempsychosis unless and 
until they attain emancipation. The wheel of re-incarnation turns in 
frequency unless the ignorance is totally uprooted. Law of action is 
very unique. 

Souls are neither the parts of God nor the results of physical 
amalgamation. God is omniscient and being so He does not become 
jiva due to ignorance. Ignorance can never influence His omniscience. 
If it is influenced by ignorance He can never be free from it. In the 
case He affected with ignorance becomes jiva. He would never become 
God again as the ignorance affecting Him cannot be uprooted by any 
other. If God Himself is affected with ignorance who is else to remove 
affection? God can never be Jiva and no Jiva can ever be God. There 
is a vast difference in the nature of God and soul This difference can¬ 
not be obliterated. Therefore, God and soul are separate eternal enti¬ 
ties. 

Adoration, supplication and communion with God are such 
kinds of acts as every person should perform for his well-being. By 
these acts he is not going to please God but he is going to correct the 
evils in his own life. Adoration is not for appeasement of God. It 
^ is for our own good. Wc know the attributes of God and nuke i ^ 
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i|he ideals of our life. Standard of right and wrong^ ^and good and 
«vil can be estalished by the attributes and acts of It is why 

adoration is necessary for a devotee. Supplication uproots egoism 
having its root in our mind and makes our conscience pure. Purity of 
-conscience leads to spiritual progress. Communion with God brings 
one nearer to his life’s goal Emancipation is that goal for the attain¬ 
ment of which one emerged to float in the tides of the world. By adora- 
tion.supplication and communion one can have the contact of his 
master, the lord of the universe to whom only all worships arc due. 
He is the swnmum bonum of man*s life. 

The Vedas are four and they are the revelation of God. Great 
Swami treated them as supreme authority in the matter of dharma. 
He gave emphasis on the study of the Vedas. In his opinion they are 
the knowledge of God who revealed them for the good of mankind. 
Revelation refutes the idea of evolution of thought and speech. It is 
-God Himself who reveals thought and language in the beginning of 
the creation. The revelation took place in the conscience of Agni, 
Vayu, Aditya and Angira. God is the upholder of eternal law. He 
is the controller of the universe. His laws are neither contrary nor 
contradictory. The Veda is his knowledge and the code of His ctemal 
law. There can be no language without thought and no thought with¬ 
out language. The Vedas are the thought and language both. Vcdic 
language was never the language of any people, country and land. It 
is the mother of all languages but not the language of speaking. The 
Veda is eternal as it is the knowledge of God. The term Veda can be 
applied to four Samhitas—Rig, Yajuh, Saman, Atharva only. The 
Shakhas and Brahmanas are their commentaries and interpretations. 

The eighth chapter of Satyarth Frakash gives a very detailed 
discussion on Vedic ontology which is the backbone of Swami Daya- 
nanda’s philosophy. God, soul and matter are the three eternal subs¬ 
tances which are the root-cause of the universe. According to the 
great Swami, God, soul and matter are eternal. There arc three 
causes—the efHcient cause, the material cause and the ordinary cause. 
God is the efficient cause while matter is the material cause of the uni¬ 
verse Souls are ordinary cause. Brahman, the Supprerac Being, by 
His efficiency creates the world out of its material cause Prakriti, the 
matter. 

The efficient cause is one which remain unchanged throughout 
but brings out a change in the material cause. It is an intelligent 
being who designs and ordains. Brahman who is universally regarded 
as the efficient cause is by Himself immaterial and unchangeable. How 
can an immaterial being be a material cause of the material universe ? 
In Our experience we never find an efficient cause becoming material 
one, and if we make such an assumption in the case of Brahman, we 
shall certainly be making an exception contrary to our experiences, 
•or an assumption which ourselves do not believe in, nor can justify. 

The world which we see around us is not an illusion. It has a 
material cause from which it emerged. Between casue and effect there 
is a permanent relation. That is known as causal relation. The thing 
^hich bat a casual relation cannot be an illurion. 



xvi 


siter o^a mirir^ an enchant island. Wh*'?'™" “'"S?" '?» 
Sjiusion and nnrial. B, imposing Ihey mean g' 

something else. But there is fallacy in this analogy. They regara me 
rone existing while the snake non-existing. Does snake not exist. 
my would say it does not exist in the rope, it exists 
only^its impression is in the mind. If it be so, then snake as such 
cannot be called at least non-existing. ^ 

Satyarth Prakash gives us the idea of what is real monotheism. 
The philosophical schools are divided between two camps 
ground of monism. One camp believes in materialistic monism and the 
other accepts spiritualistic monism. The former says that there is only 
one cause behind this majestic scene of the world and that is the inert 
matter. The latter, quite contrary to this, accepts the existence of 
only one conscious entity and that entity is God. Again, the former 
treats world as real and animated being as phantom like airy breath 
resulted of various material compounds. The latter, on the other 
hand, preaches the view that the world which we cognize, is a phantas¬ 
magoria or illusion and the animated and inanimated objects are 
being reflected in only conscious entity, the Brahman. The first 
reiterates that the non-sentient objects can never come out of a senti¬ 
ent cause while the second contrarily maintains that sentient world 
cannot be the result of inert matter. Thus both the camps, led to their 
logical extremities, contradict each other. This contradiction demo¬ 
lishes the whole structure of their theories, leaving them to embrace s 
negation and absurdity ad infinitum. Neither the materialistic 
monism nor the spiritualistic monism can exclusively solve theriddles 
of the universe. A collective functioning of God, soul and matter, z.e., 
a trinity of entities is the best possible solution. The monotheism of 
Satyarth Prakash is quite different from the monotheism of the 
modern type. Its monotheism is—God, neither created this world 
out of nothing, nor emanated the world out of Himself ; neither He is 
absolutely indifferent of it, nor He is man’s camrade in sufferings of 
world. 

The same objects are repeated in all creations. There is no 
difference between objects of this creation and previous and forth¬ 
coming ones. God created the objects of this world like those of the 
previous creations and same pattern will be followed in the future 
creation. The cycle of creation and dissolution is also eternal. 


Purpose assigned to the creation is as follows— 

(a) To provide with the opportunity toj souls for attaining eman¬ 
cipation. 

(Jb) To award the pleasure and punishment to souls according ta 
their deserts. 

(c) God’s nature of wisdom and power to create the world is 
also the purpose of the creation. 

In the beginning men and women, animals, birds, etc. emerged 
young. If the> were born old they could not continue their progeny 



by procreation. If they were born in inrancy they needed other 
parents or persons for their fostering and protection. So it is logical 
that men emerged able to think, to walk and to defend. They were 
born as young. 

The ninth Chapter of Satyarth Prakash is dedicated exclusively 
for detailed discussion on the subject of emancipation. Emancipation 
is the ultimate goal of human life. Unless and until ignorance is 
uprooted emancipation cannot be attained. What is this avidya or 
ignorance ? It is nescience, misconception or misapprehension. It has 
four phases. 

Thw first phase of nescience is to behave in the transcient world 
as if it is eternal, to have a feeling of immortality about the mortal 
body, to hold such beliefs that the created universe which we expe¬ 
rience every day has been going on since eternity and will not perish, 
or, that the devas keep the same body at all times by the powers of 
yoga. 

The second phase of nescience is to regard as pure the things 
which are impure. 

The third phase of nescience is to regard as pleasure-giving 
things, the things which are painful. 

The fourth phase is to regard as spiritual the things which are 
unspiritual. 

These four kinds of wrong notions go by the name of nescie :ce, 
just the reverse of nescience is knowledge, i.e,, to know nonetemal 
things as non-eternal, eternal as eternal, impure as impure, pure as 
pure, pain as pain, pleasure as pleasure, non-spiritual as non-spiritual, 
and spiritual as spiritual. Knowledge consists in knowing a thing 
exactly as it is, and nescience consists in knowing a thing differently 
from what it is. 

This nescience is the root-cause of the following five kinds of 
pains. These should be done away by means of yoga 

1. Nescience. 

2. Confounding our intellect with our Self. ‘ 

3. Attachment to pleasure or pleasant things. 

4. Dislike for pain and painful things. 

5. Terror of death and desire to cling to the body and never to 
forsake it. 

It is nescience which flows in forms of these pains. It is the root- 
cause of all thtse miseries. The means of emancipation are : 

1. It is essential to know about five sheaths—physical sheath, 
vital sheath, psychic sheath, intellectual sfteath and blissful sheath. 

2. Knowledge of three phases of soul—wakeful phase, slum¬ 
bering phase, and essential mode of soul. 

3. Knowledge of four bodies : gross body, subtle body and 
causal body aad ecstatic body, the Samadhi. 

4. Six-fold achievement. 
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(a) Shanui— Propulsion of the Self and the internal orpn to- 
ward virtuous actions by driving them away from temptations. 


(b) Dama—Control over senses. 

(c) Uparatl—Aversion for all evil-doers. 

(d) Shraddha— Firm faith in the Vedas and the learned virtuous 
teachers. 


(e) Eqiiilibriam of mind. 

(/) Eagerness for emancipation. 

5. Four correlative factors : Preparatory equipments, Sambandha, 


Visayi, Prayojana. 

6. Foar-Md steps of knowledge cal/ed s^avan chatushtaya .— 
Hearing, thinking, contemplation and direct intuition, etc. 

Emancipation is freedom from worldly bondage and all sorts of 
pains and attainment of blessedness in God. It has no fixed place. 


To have free passage in divine blessedness everywhere. Divinity 
is all-pervading and all-bliss. An emancipated soul can live in God 
everywhere without any physical obstruction and realize His blessed- 
ness. To be in some fixed locality is also a kind of bondage. 

The emancipation and bondage are not everlasting. An emanci¬ 
pated soul has to descend and assume birth after the fixed period. 
Emancipation is not absolutely everlasting. The period of emancipa¬ 
tion is a Parantakala, which is equal to the years of thirtysix thousand 
times period of creation and dissolution of the world. The total years 
of the period of emancipation are 311040000000000. An emancipated 
soul has to enjoy blessedness for so many years. Afterwards he has to- 
take birth again. 

The 10th chapter is concerned with touchability and untoucha- 
bility, permissible and forbidden diet and code of conduct of life. 
Great Swami is the pleader of touchability. He gave a very severe 
stroke to untouchability. He is the person who treated it as a perni¬ 
cious evil and embarked on a movement to eradicate it. Meat is not 
eatable and he declared war against it. Meat-eating is totally dis¬ 
carded by him. His Satyarth Prakash is preaching and would do so in 
future against the meat-eating. Non-vegetarian diet is not a natural 
diet of man. Aryas do not eat non-vegetarian diets. Intoxicant be¬ 
verage is also not permissible. It is injurious for understanding. The 
drink which is harmful for intellect is called intoxicant. Except in 
the cases of contagiousness and hygienic and cleanliness considerations 
untouchability in society has not been allowed by the author of 
Satyarth Prakash. 

The dictates of the Veda, the injections of the sacred scriptures 
which stand in true conformity to the Vedas, the ideals of good 
and the appeal to one’s own conscience are the four criteria of the 
^e conduct of life. We find these above-mentioned points discussed 
in the tenth chapter of Satyarth Prakash. 

The chaptere from eleven to fourteen are the chapters of criti¬ 
cism. The criticism done by the great Swami is a rational criticism. 
It is always allowed by the highly cultured societies and the men of 



scholarly wisdom. Criticism of Swami Dayanand is to destroy untruthv 
and unveil truth. If even an iota of falsehood is tolerated it would 
deface the countenance of religions. Miracles, superstitions, contra¬ 
dictions, impossibilities and contrariety to the laws of nature are such 
things which drop a veil on the truth. The removal of these things 
should be attempted at all costs by the seekers and propagators of 
truth. Efforts were made in all times and climes to differentiate truth 
from untruth. Envelops from the face of truth should always be 
removed. The writer of the Satyarth Prakash was a great man ; he 
did these criticism with very good intentions. Here we quote a j or- 
tion of bis sub-introduction of the eleventh chapter of his book in 
which he opened his innocent pure heart to remove misunderstanding, 
if any, arising out this matter. His utterance from the bottom, 
of his heart cannot anyhow be dis-believed or taken otherwise. He 
says: 

“The object of writing this book is to give facilities to tha 
followers of these religions, their disciples and all other persons in the 
investigation of truth. Whatever has been written in this book in the 
advocacy of true beliefs and refutation of false beliefs is meant for the 
enlightenment of all. I have thought it best to put before the public 
all that I have understood after the study of the original scriptures of 
these religions according to my intellect ana my knowledge, as know¬ 
ledge once lost cannot be easily recovered. Truth and untruth will be 
clear to those who will read it with an unprejudiced mind. Then it 
wUl be easy for all to accept the truth and reject the untruth accord¬ 
ing to their own light. In the eleventh chapter, we have elucidated* 
the merits and demerits of those cults which have branched off from, 
the Pwanas etc. in the country of the Aryavarta. If you are not 
inclined to appreciate my work, never mind. At best do not oppose it. 
My object is not to injure anybody or to oppose him, but only to 
ascertain truth. 

“It is incumbent upon all men to look upon things with an eye 
of justice. The sole purpose of being born as man is to learn what 
is truth and what is untruth, and not to uphold wrangling. Learned 
men of unprejudiced mind alone can calculate the harm, done in the* 
past, teing done in the present, and likely to be done in the future by* 
religious hostilities. As long as mankind is not freed from the habit 
of falsely denouncing each other’s religion, the world cannot be happy. 
It is not impossible for all and especially for learned persons to be- 
able to accept the truth and reject the untruth, if they give up their 
pre-suppositions and ascertain truth with open mind. It is ceriain 
that the differences of the learned people are the cause of the differ¬ 
ences among common people. If learned men rise above their selfisb 
motives and work for the welfare of all, they can be united today and 
be of one religion. The method of achieving this end will be given in 
the end of the book. May the Almighty God create in the mind of 
all people a desire for religious unanimity. No need of fur^er exer- 
tation for the wise.’’ 

Criticism on the following religions in the chapter mentioned 
against them has been done : 
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1. Puranic cults and various sections belonging to them—Xlth 
chapter. 

2. Jainism and Budhism—Xllth chapter. 

3. Christianity -Xlllth chapter. 

4. Mohammedenism—XlVth chapter. 

Bes’des, articles of beliefs and disbeliefs of Swami Dayananda 
are enlisted at the end of the book. 

True is God, the true all the truths and his revelation, the Veda; 
true is soul and the law of metempsychosis and emancipation; true is 
the matter, the material cause of the universe and true is the reality 
and phenomenality of the universe; true is creation and dissolution 
and true is the law eternal governing and ordaining the world; true is 
adoration, true is prayer and true is the communion with God; true is 
life, true is death and true is the destined end of it; true are actions and 
their fructification and true is justice and its end; true is truth that 
prevails in the body of society and states and true is ruler and the 
ruled; true is the instinct of family and true are the varnashramas; and 
true is knowledge that bears the truth and true is truth itself. Let the 
highest truth that emits the light, the ‘Ltght of Truth’ enlighten man¬ 
kind for ever like the beacon of light! 


—Vaidyanath Sbastri 

Maharshi Dayanand Bhawan 
New Delhi-1 
-December, 1970 
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A mong the many blessings a people receives from its great meet' 
the most impotant one is that they serve as ideals to their coun¬ 
trymen. And every nation has one or more ideals which guide 
the people in their perilous path though earthly life. That ideal is 
of the greatest practical value, which is reared in the native soil of a 
nation. A foreign ideal is of little use, as its actions are impractical 
from the change of local environments. 

But it is often seen that a national ideal is apotheosized or 
exalted to the dignity of a demi-god, a misfortune, which defeats the 
purpose of its utility. No human being can imitate the Deity or a 
superhuman being, for there is as much difference between the Deity 
and man as between heaven and earth. This useless and repulsive 
exaltation is the outcome of blind and slavish devotion. It is on 
this account that nations fall, although they have best ideals to copy 
them in their life. 

Specially the Hindus are placed in this predicament. Their 
ideals—Parasarama, Rama, Krishna, Vyasa, Shankara, <&c.—aie all 
deified by the reverence of popular ignorance. We do not derive 
any benefit, say, from Rama, whose obedience of his father’s com¬ 
mand, love for his brothers, fidelity to his wife, acting upon truth, 
ruling his people with justice for their own happiness, are sung to 
beguile the relaxing hours of a sultry summer ! He was an incarnation 
of God and the human mind intuitively infers that he cannot be copied 
in human life. 

Therefore our life is conducted, not according to the standard 
given us in Rama’s life, but according to our whims and caprices, or 
the vicious character of our low comrades. Hence to preclude the 
recurrence of this old error which is advantageous to an ambitious 
mind, as it converts it into a God, Swami Dayanand Saraswati always 
a associated himself with the people and repudiated all insinuation 
to make him superior in any way to his fellow brethren. So he is 
the best ideal for the Hindus of modern time. As he was a man, 
and not a demi-god or a messenger of God, or a vicegerant pope he 
can be copied by all of us according to our capacities. For instance, 
he studied Sanskrit first of all. He laid a great stress on adult 
marriage. He devoted his whole life and all his powers—learning 
and property—to the good of his country. If we try to become 
something of him, we shall leave the world much better than what 
we have found it, which should be the end of our life. The life and 
preaching of the great Swami to which the reader is here introduced, 
will effect a great change in him for good, if read with the view of 
picking up the good and not cavilling at supposed faults or otherwise 
as a mischievous man. 


—DURGA PRASAr> 



INDIAN IDEAL 


Srranti Dayanaad Saraswati 


’'Sunshine was he in the winter day\ 

And in the midsunoner coolness and shade.’ 


READER! 


“Lives of great men all remind us, 
we may make our lives sublime. 

And departing leave behind us 

Foot-prints on the sands of time/’ 

With this view, peruse, O Brother ! 

Saint Dayanand Swami’s life. 

Who was Monotheistic Teacher 
In this world with idols rife. 

Swami was a truly great man 

Of enlightened modern time; 

He kept no distinction of clan. 

Creed, and caste of any clime. 

Truth he taught and truth he followed. 
Giving up the worldly ease; 

Seed of Monotheism true he sowed. 
Made men Nature’s votaries. 

‘All the vice, prejudices. 

Vanities and wicked rites. 

Whereto sin our mind entices; 

Leave’ he charged his proselytes. 

Day and night he worked.for our good. 
Both with head and hand in life. 

Boldly dread and despair withstood. 
And o’ercame in vulgars’ strife. 

He combined with lore and piety. 
Reason, moral courage, zeal. 

Virtue, strength, the sense of duty. 

And the love of general weal. 

He was sure a good example 
Of the ancient sages great. 

And a model imitable. 

Let us, then, him imitate. 
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'So that we may be as righteous. 

Content, learned, just, and strong; 
Useful to our brethren make us. 

And save them from wrench of wrong. 

-Brothers, we learn from Dayanand 
Sanskrit was our mother tongue. 

Lord God gave the truth of Vedas 
To our fathers when they sprung. 

Vedic truth enjoins contentment. 

Holiness, love, humbleness. 

Labour, knowledge, self-denial. 

Equal rights, and faithfulness, 

’T was the Aryan mode of trainig, 

■Which produced men learned, strong. 
Moral, sober, abstemious. 

Active, social, hating wrong. 

Scriptures sanction intermarriage 
With the best folks of -.ae earth. 

Free trade, self-help, co-operation. 

Venture, firm will, ease and mirth. 

Let us heartily act on the advice. 

He gave for our betterment. 

Wipe all quarrels of old folly. 

And hence make.new agreement. 


—DURGA PRASAD 



SWAMI DAYANAND SARASWATI 

(A Life Sketch) 

S wanii Dayanand Saraswati, one of the outstanding personalities 
who pioneered cultural, religious and social revival in India in the 
19th century, was born on. Phalgun Badi Dashami, 1881 V.S. 
(12th Feb. 1825 A.D,) at Tankara, a village in the State of Morvi ia 
Kathiawar, now the railway terminus of the Morvi-Tankara narrow- 
gauge line on the Western Railway in Rajkot, Gujrat. His father Kar- 
t shanji Lalji Tiwari, known as Amba Shankar, was an Audichya 
Brahmin and a man of affluence and prestige. He was a rich Zamindar 
and a Banker and a Stale Official. He was a staunch Shaivite and wish¬ 
ed his son to become a worthy son and follow in his footsteps. 

Dayanand bore two names in his childhood : Dayalji (or Daya 
Shankar) and Mool Shakar, the former being more in use, for it has 
his nickname. He had two brothers and two sisters. Dayalji pos¬ 
sessed a sharp intellect and a prodigious memory. His faculties of 
perception and critical analysis were outstanding. When five years 
old, he learnt by rote numerous extracts and verses from Sanskrit 
literaliiie. At the age of eight he was invested with the sacred thread 
as also the Gavatri Mantra and taught Sandhya. In the short span 
of thirteen years he had memorized Sanskrit grammar and Shabdaru- 
pavali, Rudradhyaya aud Shukla Yajurveda Samhita as well as some 
portions of the other Vedas. 

Karshanji was a staunch shaivite and, therefore, the family 
followed the Shaiva faith, Dayalji or Moolji, as he was called, was 
also taught to worship Lord Shiva with obligations to undertake fasts 
and perform several other religious duties. The fatlier, himself a 
learned man ar»d well versed in the Vedic lore, wanted his son to 
develop an all-round personality and to be a devotee of Lord Shiva. 
So he used to take him to religious discourses and assemblies. He 
wanted to nmke him a traditionalist ami a successful householder. 
But Providence had ordained otherwise. Dayalji's very first encounter 
with ritualism and superstition shook the roots of his faith and set 
him on the patli of scepticism and eternal search. 

In 1894 V.S. (1837 A.D.), during the Shivaratri vigil, he felt 
disillusioned to find mice playing on the idol of Lord Shiva and eating 
his olTerings. He woke up his father and asked for an explanation 
but could not get a satisfactory answer. His faith in the omnipotence 
of Lord Shiva (the idol) was shaken. He realized that the spirit 
of an omnipotent deity like Lord Shiva could not reside in an idol. 
If the idol of Lord Shiva had the attributes usually alluded to him, 
how could mice dare pollute his offerings ? That minor episode gave 
severe jolt to Dayalji’s religious faith. He returned home, broke his 
fast and fell asleep. The death of his younger sister and the uncle^ 
who was also his tutor, caused him great grief and he began to con- 
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sider how to alleviate human suffering and how to find out true Shiva. 
In the meantime his parents arranged his marriage which he wanted^ 
to avoid. When the parents did not pay any heed to his entreaties • 
to wait for some time, he slipped away from home one evening. It 
happened in the summer of 1H46 A D. (1903 VS). He was twenty 
two years old at that time. His father’s attempt to bring him back 
proved unsuccessful. 

After leaving his father’s house he visited several places in 
search of some Yogis who could lead him on to the path of salvation. 
Reaching Sa>la (Shaila) railway terminus of the Jorav^irnagar Sayla- 
narrow-gauge line on the Western Railway, he stayed with Lala 
Bhakta and started practising Yoga. There he met a Brahnt chari 
(celibate) on whose advice he vowed to pass a life of celibaty and 
assumtd the name of Shuddha Chailanya. After some time he left 
for Koth Gangada, 84 kilometers to the south-west of Ahmedabad, 
and from there for Siddhapur where a big congregation had collected. 
From Siddhapur he reached Chanod and stayed there for more than 
one year. There he read Vedant from Paramanand Paramahansa. 
Finding that preparing food for himself was an impediment to 
study, he resolved to become a Sannyasi. He requested Swami 
Chidanand to ordain him as a Sann>asi but the letter refused, because 
in his opinion Shuddha Chaitanya was still immature and a novice. 
Then he approached Poornauand Saraswati, a Deccani Swaini, who, 
after much hesitation, yielded to the young ascetic’s entreaty and 
ordained him as a Sannyasi and gave him the name of Dayanand 
Saraswati. 

From Chanod Dayanand proceeded towards Vyas Ashram 
where he took his first lessons in yoga from Swami Yoganand and 
learnt practical aspects of yoga from Jw^alanand Puri and Shivanand 
Giri. Thereafter he went to Abu and learnt more about yoga from 
the yogis residing there, but his thirst for a full grasy of yoga remained 
unquenched. He, therefore, decided to visit Uttarakhand in seaich 
of accomplished yogis and reached Hardwar in 1^54, at time of 
Kumbha Fair. There he saw a large congregation of Sadhus and 
Sannyasis and met many mahatmas and saints He mixed freely with 
Sannyasis, also devoting intervals of time to yogic practice in the hills 
ofChandi. From Hardwar he proceeded to Tehii via Rishikesh 
where he studied a few manuscripts on Tantra also. The obscenity 
of that literature created a sense of revulsion in his mind against the 
entire Tantra literature. He then visited Kedarghat. Rudra Prayag, 
Gupiakashi, frijuginarayan and the heiglus of Tunganath and Okhi- 
math, where a little halt was made for rest Kedarnath was next 
climbed as also Joshimath and Badrinath. At Joshimath he learnt 
that certain Mahatmas resided in those parts. For obtaining a glimpse 
of them or an opportunity of meeting them and passing some time in 
tbeir company he traversed those terrible and dangerous places of the 
Himalayas, frequented by wild animals, and climbed high cliffs and 
descended without caring for good or rest. Incidentally he travelledl 
the path which the Pandavas had taken in old days and passed the^ 
cold weather at Dronasagar. 
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These excursions of Swami Dayanand in the Himalayas were 
mainly motivated by a strong desire to find true yogis and saints who, 
-as be bad beard, resided in inaccessible places, in tbe caverns of 
dales and valleys of mountains, near rivulets and sacred streams, and 
on hilltops, absorbed in their penances and austerities. Without 
caring for his difficulties and the dangers of travelling in hill-tracks, 
frequented by wild animals, and unmindful of hunger or fatigue, he 
traversed those places all alone. He spared no pains to find out true 
yogis and saints who could satisfy his quest of truth and wisdom and 
did not consider any sacrifice too great to achieve his object. He 
stayed in the Himalayas for about two years. 

In 1856 A.D. (1913 V.S.) Dayanand descended from the moun¬ 
tains and after passing some time on the banks of the Ganga near 
Garhmukieshwar, left for Farrukhabad and from there he reached 
Kanpur. After spending about five months in travels between places 
situated between Kanpur and Allahabad, he passed one month at 
Vindhyachala and then proceeded to Kashi (Varanasi) where he stayed 
for about two weeks and had discussions with many learned pandits. 
Then he decided to visit the forest regions of the Central Provinces 
and the source of Narmada and with this end in view he proceeded to 
^outh in the beginning of 1857 A D. (1914 V.S). During this journey 
he had the same experiences as he had on his Himalayan excursions. 
He encountered several wild beasts on his way in the hilly-tracks. He 
spent about three years in those regions. How he passed his time 
during this interregnum is still a mystery. Most probably he employed 
his time in practising yoga, communion with Nature and meeting 
Sannyasis. Shri Jayachandra Vidyalankar has presumed that during 
this period Swami Dayanand Saraswati came into contact with the 
revolutionaries of Central India and might have played some part in 
the Mutiny of 1857. But this presumption has not been accepted by 
other biographers of Swami Dayanand’s life. Swami Dayanand 
/himself remained silent over his parentage, home and later years of 
his life, though he gave an outline of his career describing his ex¬ 
periences in the Himalayas. 

After passing about three years in the Narmada region Swami 
Dayanand proceeded to north and reached Mathura in 1860 A.D. (1917 
V.S.) where he desired to study the sacred books from Swami 
Virajanand, a renowned scholar of the Vedas. Virajanand was then 
•eighty years old Though blind, he was intellectual giant and nobody 
could surpass him in his enthusiasm for Vedic learning. Even at that 
advanced age he was anxious to do something for {he revival of the 
Vedic dharrna all over India. He had a complete mastery over Vedic 
:grammar and philology. In his pathashala, which he had established 
4 it Mathura, he taught only those books which were written by ancient 
Rishis. Finding in him a true guru and guide, Dayanand requested him 
to admit him as his pupil and teach him Vedic literature. Virajanand, 
after some reluctance, accepted him as his disciple and asked him to 
•cast all his books into Yamuna and forget all that he had studied so 
fhr. He further directed him (Dayanand) to make suitable arrange- 
anents for his board and lodging. Luckily for Dayanand, Amar Lai 
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- Joshi, an Audichya Brahmin from Gujrat, was living at Mathura. He 
. accepted to bear the burden of Dayanan's board and for full three 
y^ears fed him in his own house. Another person named Hardev 
promised to give him two rupees monthly for milk. For bis residence 
Dayanand acquired a small room in the precincts of a temple. 

After making suitable arrangements for his board and lodging, 
Dayanand cast all his books into the river Yamuna, as he had been 
directed by his new guru, and started learning. At first he was taught 
Panini’s Ashtadhyayi and the Mahabhashya. With a command over 
these two books Dayanand could get an easy access tr the treasure- 
house of the Vedas and Vedangas and could understand the mysteries 
of Vedic literature He also read several other books including the 
Nighantu, the Nirukta, the Vedant Sutras and Manusmriti At the 
end of his studies, he, with a desire to take leave of Swami Virajanand, 
stood before him with half seer of cloves as his guru-dakshina (the 
fee paid by a pupil to his teacher on completion of hi'; study period). 
But Swami Virajanand did not accept his cloves. He asked him to 
dedicate his life for establishing the glory of the ancient learning and for 
installing the Vedic religion in Aryavarta. He should remove sectarian¬ 
ism and promulgate the message of the Vedas throughout the world. 
.He should be prepared lo die m the mission of installing the Vedic 
dharma on a high pedestal as it used lo be in ancient times. Dayanand 
acquiesced in his guru's proposal without the slightest demur and utter¬ 
ed the words : “As you please”. He then paid his obeisance to his 
guru by falling at his feet and left Mathura in April, 1863 (1920 V.S,) 

Having promised to undertake a herculean task that demanded 
immense patience and perseverance, pluck and prudence, Dayanand 
reached Agra where he taught the devotees the virtues of Sandhya 
and advised them to chant Gayatri mantra With this object in view, 
he distributed several thousand booklets of Sandhyopasana. He also 
taught people the supreme importance of self-control and continence. 
From Agra he went on tour of Dholpur, Lashkar, Gwaliar, Karauly, 
Jaipur and Pushkar. At Jaipur he had a disputation with the Pandits 
of Vaishnava sect in which he defeated them. At Pushkar he made 
vigorous attacks on Vaishnava and Shaiva sects and criticised idol 
worship. He said that God had no form and, therefore, worshiping 
idols was only groping in the dark. Morever, idol worship, according 
to him, had demoralised Hindu Society. The next place to visit was 
Ajmer, where he had discussions and disputations with Muslim 
Maulvis and Christian missionaries on God, origin of life and trans* 
migration. It was at Ajmer that he took up the question of cow- 
\protection and impressed upon Col. Brook the desirability of banning 
cow-slaughter by means of law. 

After about three years Swami Dayanand returned to Mathura 
and met his guru and presented him with two guineas and a piece of 
cloth. He also got some of his doubts cleared. In 1866 A. D. {WTi 
V. S.) Kumbha Fair was held at Hardwar. Swami Dayanand in the 
company of several Brahmacharis and Sannyasis reached Hardwar and 
'pitched his tent, with a banner on which was inscribed *9ttkhaod 
Khandani Pataka (qnfv mwfft He had a fairly good equipment 
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of books with him, and by that time had obtained the texts of the' 
Vedas also from Germany. His personality was so magnetic and his- 
knowledge of the Vedas and other scriptures so deep that hundreds of 
people started gathering near his tent, pitched at a distance of about 
three miles from the city, to listen to his discourses. He started his- 
discourses with the recitation of some mantras (verses) from the Vedas 
and dwelt upon the oneness of God and uselessness of idol worship. 
He also criticised the Puranas and many customs and traditions of the 
Hindus. He impressed upon his listeners the desirability of doing 
good deeds, because without them nobody could get solace and salva¬ 
tion. He told h!S audience frankly that it was not possible to get nd 
of sins and misdeeds by taking dips in sacred rivers simultaneously 
with non adherence to right conduct. The audience listened to his 
arguments and as^ertionb with rapt attention. The result was that 
people started flocking in large numbers to his discourses and his fame 
spread far and wide. . 

While at Hardwar Day^nand felt pained to watch the pageantry 
and pomp of the sadhii.s and display of wealth by the Ufahants and 
priests. Ho fel; so disgusted that he made up his mind to get rid of 
even the meagre bcU nging- he had, such as a few garments, books 
and small amount of nioaey. ffe distributed all his belongings then 
and there, sent the Mahabhashya, a long piece of cloth and Rs 35 to* 
his guru and retained only a loin cloth for himself. Thus he renounced 
everything and started on his lecture tonr to spread the message of 
the Vedas. From Hardwar he went to Farrukhabad and from there to 
Aniipshahr where many followers of Chakrankit sect—an offshoot of 
Vallahha sects- -came in his contact and gave up their adherence tO" 
their conviction. At Ramghat a brahmin was so impressed by Swamit 
Dayaiiand's :jrguments against id(d woiship that lie stopped it for 
gO(Hl. At K.arnavas:i he ilefeated Pt Amha Datta and Pt Hiravalla-' 
blia, one alter the o(he'\ in disputation. Pt. Amba Dat?a announced 
publieiy that idol worship was against the precepts of the Vedas. Pt. 
Hiravallahb,a accepted his defeat and threw all his idols into Ganga,. 
Pt. Tika Ram severed his connection with the temple, where he was a 
priest, ami got soVne other employment. Pt. Angad Shastri threw 
away his idols into Ganga and promised not to deliver religious dis¬ 
courses on Shriniad Bliagxa.t. 

At Karnvasa Swaied Davanand had an encounter with Rao 
Kama Singh, a Rajput reis of Baroli, follower of Chakrankit sect 
and disciple of Rangaeharya, who had come to bathe in Ganga. 
The behaviour of this Rajput towards Swami Dayanand was rude 
and he attacked the latter with a sword which the latter broke into 
two. Later Rao Kama Singh sent two or three of his followers, 
armed with swords, to muder Swami Dayanand at night at his 
cottage, but they, too, did not succeed in their mission. This 
attack on Swami Dayanand’s life roused another reis Rao Krishna 
Singh to support and protect the Swami. He challenged the wicked 
Rajput and said, “ff you attack the Swami again I will make you rue 
for your foolishness; you will carry from here only a broken skull.” 
The father-in-law of Rao Kama Singh advised him to leave the 
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place, as the Kshatriyas of the locality were bent upon taking revenge 
on him. Tiie Rao felt alarmed and left the place. Swami Dayanand, 
however, did not feel frightened. He said to Rao Krishna Singb^ 
“No one can harm rrie Jt is not man that guards me but the Great 
-Lord, who protects me everywhere,’ Don’t be anxious on my account.” 

From Karnavasa Swami Dayanand went to barrukhabad and 
jpassing through Ambagarh, Shahbazpur and Kaimganj reached there 
in 1X^)8 (1925 V.S ). He stayed there for some days and established 
a Sanskrit Pathashala for teaching the Vedic literature. He invested 
many people with the sacicd thread and advised the.n to take to 
Sandhya and Agnihotra. He also dissuaded some youths, who 
intended to become Christians, from joining the fold of Christianity. 
There, too. Swami Dayanand had a disputation on idol worship with 
two learned pandits who also accepted that idol worship was against 
the precepts of the Vedas. According to some biographers, it was 
at Farrukhabad that Swami Dayanand received copies of the four 
Vedas from Germany. 

From Farrukhabad Swami Dayanand went to Kanpur where 
he had again a disputation with pandits named Haider Ojha, Guru 
Parshad Shukla and Prag Narain Tiwari. The Assistant Commis¬ 
sioner, Mr. W. Thaine, presided over the disputation. He gave his 
decision in favour of Swami Dayanand. This made Swami Dayanand 
very popular in Kanpur and many people, becoming followers of the 
Swami, threw away idols in the river. In 1869 (1926 V.S.) he visited 
JBenares (Varanasi) where he had a disputation with the pandits of 
Kashi headed by Pandit Bal Shastri. The debate lasted for four 
hours and nearly fifty thousand people assembled to listen to it. 
Unfortunately the debate was presided over by Maharaja Ishwari 
Prasad Narain Singh, the ruler of Kashi, who himself be ng an idola¬ 
ter, was a partisan. He gave his decision in favour of the pandits. 
Swami Dayanand fell unhappy at the undesirable and barbarous 
behaviour of the pandits and unfortunate decision of the ruler of 
Kashi. However, the newspapers supported him and declared that 
it was he who was the winner. The Pioneer in its, notice, charac¬ 
terised Swami Dayanand as the Luther of India. The truth became 
known to all. Maharaja Ishwari Prasad Narain Singh invited the 
Swami to his palace and apologised for his misbehaviour towards the 
latter at the time of the debate. Pandit Bal Shastri also admitted 
afterwards that it was beyond his power to challenge Swami Daya¬ 
nand in a debate. 

After staying at Kashi for a month and exhorting the people 
to worship One God, Swami Dayanand left for Prayag where thou¬ 
sands of people h\d gathered on the occasion of the Kumbha fair. 
By this time he had become very famous and people were eager to see 
him and to listen to his discourses. He impressed upon them the 
desirability of worshipping their God who has no shape and no form, 
who is omnipresent and omnipotent. He also advised them to prac¬ 
tise yoga which was conducive to sound health and led to spiritual 
uplift. He dissuaded some Hindus, from walking into the fold of 
Christianity, Maharshi Qevendra Nath Tha^ur, who had aUo come 
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to Prayag on the occasion of Kumbha fair, met Swami Dayanand 
and invited him to visit Calcutta. Swami Dayanand gladly accepted, 
his invitation. From Prayag he went to Mirzapur and established 
there a Vedic Sanskrit Pathshala. Then he visited Kashi again and 
after delivering many discourses and stablishing a Sanskrit Pathshala 
then reached Anup Shahr again in 1870 (1927 V.S.) at the time of 
Vijayadashami (Dasehra) celebrations. He delivered several lectures, 
against the holding of Ramlila and asserted that ordinary men and 
women should not play the role of Rama and Sita who were really 
great. He also criticised the performance of shraddha-karma. He 
spoke against idol worship and urged the people to worship formless 
and shapeless God. A brahman felt so annoyed by the speeches of 
Swami Dayanand that he gave him poison in a betel-leaf. Whea 
Swami Dayanand came to know that he had been poisoned, he vomi¬ 
ted it out with the help of yogic exercises. The brahman, however^ 
was arrested by the Muslim tehsildar and was brought before the 
Swami who got him released and told the tehsildar that he was not 
there to get people arrested but was to get them released. The tehsildar 
felt greatly surprised at the magnanimity of Swami Dayanand. 

In some of his lectures at Anup Shahr Swami Dayanand dis¬ 
cussed politics also and raised the question of cow-slaugher. He* 
demanded that cow-slaughter should be banned bylaw. He also 
criticised the British administration in India and pleaded for tho 
establishment of gram-panchayats and nyaya-panchayats, village* 
assemblies of justice. In 1872 (1929 V.S.) Swami Dayanand reached 
Calcutta via Munghyr and Bhagalpur and stayed there for three 
months and a half. During his stay at Calcutta he met many learned 
Bengalis and gave several lectures which were widely reported in the 
local papers and discussed in public and in homes He came in special 
contact with the leaders of Brahmo Samaj, such as Maharshi Devendra 
Nath Thakur, Babu Keshav Chandra Sen, Hemchandra Chakravarti,, 
etc. He also met Pt. Naranath; Pandit Mahesh Chandra, and Raj- 
narayan Basu. He had free and frank discussions on meta-physic^ 
and spiritual topics with them and they were greatly impressed by his. 
scholarship and knowledge of the Vedas. Swami Dayanand’s lectures 
at Calcutta were well attended and his mission to Calcutta was a 
great success. So far, his medium of spewh was Sanskrit. Finding,, 
however, that the interpreters, while rendering his speeches into Hindi 
for the benefit of the people, misinterpreted him, he, at the suggestion 
of Keshav Chandra Sen, agreed to speak in Hindi in his future dis¬ 
courses. He also agreed to the suggestion of Keshav Chandra Sen for 
giving up the Kaupeen and putting on clothes in public and private 
life. Accordingly, after his departure from Calcutta, he started putting; 
on clothes. He wore a bordered dhoti, draped himself with a sheet 
and put on shoes. 

On April, 1873 (1930 V.S.) Swami Dayanand left Calcutta for 
Kanpur via Hooghly, Burdwan, Bhagalpur, Chhapara, Patna, Dum- 
raon and Prayag. At Hooghly he defeated Pandit Taracharan in a 
disputation on idol worship. He also discussed vamashrama in a 
lecture and said that in olden days the vama did not depend upoa 
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birth but on the avocation a man chose. At Patna he delivered two' 
lectures in which he criticised idol worship, shraddha ceremony and 
pinda-dan. At Chhapara he was given a warm reception and was put 
up in a big bungalow by Shiva Culam, a local zamindar. Pandit 
Jagannath, reputed for his scholarship and piety, was defeated in a 
debate. From Kanpur Swami Dayanand went to Lucknow and from 
their to Aligarh where Sir Syed Ahmed Khan came to see him and. 
asked him how a havan (oblation) could purify the atmosphere. He 
satisfied Sir Syed by giving the example of the cooked pulses which 
became fra^ant after being cooked. At Aligarh Raja Jai Kishan Dass- 
became a disciple of Swami Dayanand and requested him to puhh'sh 
bis discourses in a book form. 

In the beginning of January, 1874 Swami Dayanand reached 
Mathura and challenged Rangacharya. the leader of the Chakrankit 
sect, to prove that idolatry was accepted and practised by the Vedic 
Aryans, but the latter did not accept the challenge. While the Swami 
was at Mathura, a plot was hatched to murder him but that did not 
materialise. He left Mathura and reached Benares (Varanasi) where 
he passed his summer and started writing Satyarth Prakash, the first 
edition of which was printed at the Light Press and published in 1875 
under the auspices of Raja Jai Kishan Dass. On July 1, he reached 
Prayag and after staying for some days left for Bombay from where 
he had been regularly receiving invitations. His first lecture at Bombay 
was fixed on 25 November, 1874, but it ended in disorder, because 
followers of Vallabh sect resented his observations and views against 
idol worship. Gosain Jiwaji, the head of the Vallabh sect, even tried 
to get him poisoned through his servant Baidev but the evil plan failed. 
In his second speech in Bombay Swami Dayanand discussed the 
ancient history of the Aryans and blamed the Aryan rulers for the 
decline of Aryavarta. At the end of his speech he humorously com¬ 
mented on the religious leaders also. This speech was remarkable for 
its use of sarcasm and humour and created a stir in the audience. The 
listeners were greatly impressed. 

At Bombay Swami Dayanand wrote and published some books 
and pamphlets in which he attacked the hypocricies of the Vallabh 
sect and the Narayan Swami sect. He also started writing Samskar 
Vidhi and Rig-Vedadi-Bhashya-Bhumika. Dr. R. G. Bhandarkar, the 
renowned Sanskrit scholar, also met him to discuss monotheism in 
the Vedas. But the most significant work of Swami Dayanand at 
Bombay was the establishment of Arya Samaj which was founded on 
April 10, 1875 (5th of Chairra Shukla, 1932 V.S.). The aims and 
objects of the Arya Samaj were thoroughly discussed and finally 
twenty ei^t principles to serve as guide-lines for its followers were 
adopted, lateron Swami Dayanand condensed and reduced these 
principles to ten. The establishment of Arya Samaj at Bombay was 
followed by the establishment of hundreds of Arya Samajas at different 
places in North India. This created a favourable atmosphere for the 
spread of the Vedic ideals throughout India. 

After establishing Arya Samaj at Bombay Swami Dayanand 
visited Poona where he had Been invited by Mahadev Govind Ranad» 
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and Mahadev Moreshwar Kunte. At Poona he delivered fifteen 
lectures. Thirtyfive more were delivered at other places. Later on all 
the fifty lectures were published and made availaole in book form in 
Marathi. After passing the last quarter of 1875 in Poona, Satara and 
Bombay he left for Baroda where the arrangements for his com¬ 
fortable stay and safety were made by the state. He lectured daily 
in the premises of a dharmashala there. From Baroda he returned 
to Bombay in March, 1876 (1933 V. S.) and delivered some lectures 
there Now he spoke in simple Hindi, though it was interspersed 
with Sanskrit words and phrases. In April, he left Bombay and 
after spending a few days at Indore proceeded to Farrukhabad 
to launch his Arya Samaj movement in Uttar Pradesh. At Morada- 
bad he had a disputation with an English clergyman which went 
on for a fortnight. The next few months were spent in visiting 
Benares, Jaunpur, Ayodhya, Lucknow, Shahjahanpur, Bareilly and 
Karnavas. In January, 1877, Lord Lytton’s Delhi Darbar Was held 
to display the splendour and majesty of British rule. Swami Daya- 
nand, considering it a fit occasion for the propagation of the Vedic 
message, reached there. He called a conference of the pioneers in 
social reform, including Sir Syed Ahmed Khan and Keshav Chandra 
Sen, and made proposal to work unitedly for the progress of the 
country, but his proposal was not accepted by others and, therefore, 
the conference ended in failure. 

From Delhi Swami Dayanand returned to Uttar Pradesh and 
passing through Meerut and Saharanpur reached Shahjahanpur in 
March, 1877 to participate in a religious conference which ended in 
two days without any success. Now he decided to go to the Punjab 
from where he had received several invitations. He reached Lahore 
and delivered his first lecture there on April 25, 1877 (1934 V. S.) 
throwing light on the Vedas and the Vedic religion. He established 
a branch of Arya Samaj at Lahore on June 24, 1877 (Jyeshtha Shukla 
13, 1934 V. S). Then he went on a lecture-tour and visited many 
cities and towns of the Punjab, such as Amritsar, Jullundur, Gurdas- 
pur, Gujranwala, Gujrat, Rawalpindi, Multan, etc. Everywhere 
hundreds of people flocked to listen to him ' and everywhere his 
favourite topics, as usual, were idolworship, the Vedas, social cus¬ 
toms, Vedic ideals, etc. He regretted that the Hindus never read their 
religious books properly and did not understand tfieir own religion. 
The number of lectures that Swami Dayanand delivered during his 
one-year sojourn in the Punjab was much more than in any other 
part of the country. 

After leaving the Punjab Swami Dayanand spent a few months 
in eastern Rajasthan and then returned to Uttaf Pradesh and visited 
some towns of Bihar also. From February 20 to April 14, 1879 (1936 
V. S.) he camped at Hardwar, the occasion being the Kumbh fair 
again. After returning from Hardwar he spent the last half of the 
year touring the towns of eastern and western Uttar Pradesh and 
establishing branches of Arya Samaj. The main towns iii his itinerary 
'were Saharanpur, Meerut, Aligarh, Moradabad, Badayun,' l^areilly. 
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Shahjahanpur, Lucknow, Farrukhabad, Agra, Mirzapur and Benares 
in Uttar Pradesh and Danapur in Bihar. 

After extensive travels across the British provinces for over 
sixteen years and spreading the message of the Vedas, Swami 
Dayanand decided to go to Rajasthan from where he had received 
many invitations from individuals, social organisations and rulers of 
states. Accordingly, he reached Bharatpur on March 10, 1881 and 
after staying there for ten days and delivering his message of Vedic 
dharma to the people, left for Ajmer via Jaipur. At Ajmer he deli¬ 
vered several lectures and then proceeded to Masuda where he had 
discussions on religious matters with both Christians and Jains. There 
he also invested many householders with the sacred thread. From 
there he went to Chittore. Maharana Sajjan Singh received him with 
great respect and made arrangements for his stay on the banks of the 
Gambhiri river, near Chittore. The people of the area flocked in 
large numbers to listen to the discourses of Swami Dayanand and 
felt very much impressed. Maharana Sajjan Singh and Maharaja 
Nahar Singh of Shahpura met Swami Dayanand many times and 
discussed religion and politics with him. 

From Chittore Swami Dayanand had to go to Bombay to 
participate in the annual function of the Arya Samaj, but before his 
departure he promised to return to Udaipur. In Bombay he passed 
most of his time in writing his commentary on the Rigveda which he 
had started after completing his commentary on the Yajurveda. At 
many meetings in Bombay he spoke on the desirability of cow-pro¬ 
tection and finally decided to present a memorandum bearing the 
signatures of three crores of people to Her Majesty the Queen. But 
this plan did not materialise because of his untimely demise. After 
his stay in Bombay for a few months Swami Dayanand returned to 
Udaipur via Khandwa, Indore, Ratlam and Jaora. The Maharana 
of Udaipur had by now become greatly attached to him and held him 
in great esteem On his request Swami Dayanand taught him Sans¬ 
krit in such an easy way as he was soon able to understand the 
Manusmriti and recitations from the Mahabharat. The Swami 
brought about an astonishing change in his habits and outlook. He 
abstained from sensual pleasures and gave permission for the daily 
performance of the agnihotra yajna in his palace. 

Having stayed at Udaipur for more than six months Swami 
Dayanand left for Shahpura and stayed there from March 9 to May 
23, 1883 (1940 V.S.). Maharaja Nahar Singh, the ruler of Shahpura, 
was an ardent admirer of the Swami and as long as Swami Daya¬ 
nand was in Shahpura, he regularly spent three hours with him 
reading the scriptures and having discussions on various subjects. He 
wished Swami Dayanand to spend a few months more in his state, 
but the latter could not do so, because he had received invitation 
from his Highness Maharaja Jaswant Singh of Jodhpur to visit his 
state. Maharaja Nahar Singh did not like that Swami Dayanand 
should go to Jodhpur. He had his own nasons. Maharaja Jaswant 
Singh was given to wine and women and was intensely in love with a 
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dancing girl named Nanhi Jan. Besides, the Muslims of Jodhpur 
would not like the Swami’s anti-Muslim tirade. But he could not 
dissuade Swami Dayanand from going to Jodhpur, because neither a 
threat to his life nor the enormity of opposition could deviate him 
from the path he had chosen. 

Swami Dayanand reached Jodhpur on May 31 and stayed there 
till October 16, 1883 (1940 V.S) He addressed the congregation 
from four to six every evening and touched upon several subjects in 
speeches. He laid great stress on character building, specially in the 
case of Rajputs. He criticised the Rajput rulers for indulging in 
debauchery and drinking. But by his outspokenness and forthright 
condemn lion of the feudal lords he made many enemies at Jodhpur. 
The Muslims, the followers of Chakrankit sect and the orthodox 
Hindu idolaters were already against him. Nanhi Jan, the beloved 
dancing girl of the Maharaja, also became his enemy, because she, at 
his scathing remarks against her, grew apprehensive of her position 
at the court. Besides, he wrote a very strong letter to Rao Raja 
Pratap Singh, the brother of the ruler, admonishing him and the ruler 
for spoiling their health and dissipating their energies in frivolous 
pursuits. The Maharaja, on his part, ignored the advice and criti¬ 
cism of Swami Dayanand and during his four-month stay at Jodhpur 
visited him only thrice. He could not give up wine, nor was he able 
to forsake the company of Nanhi Jan. Swami Dayanand thought 
that his mission at Jodhpur had failed, He, therefore, planned to 
leave Jodhpur on October 1, 1883 for Masuda in Ajmer and all 
arrangements for his journey were finalised. But, as ill luck would 
have it. he was taken seriously ill on September 29. It is said that he 
was poisoned by his enemies through his cook. On the suspicion that 
he has been poisoned, he tried to throw out the poison by means of 
vomiting, by taking large quantity of water and by yogic exercises 
but could not succeed. Dr. Surajmal was called in, but his treatment 
did not prove beneficial. After a few days Swami Dayanand’s con¬ 
dition grew very senous and the British doctor of the state advised 
that he should be removed to Mount Abu. At the time of Swami 
Dayanand’s departure from Jodhpur on October 16, the Maharaja 
and his brother Sir Pratap Singh came to see him and expressed great 
concern at his condition. The Maharaja asked Dr Surajmal to 
accompany the Swami upto Mount Abu. 

Swami Dayanand reached Abu on the morning of October 21, 
1883 (1940 V. S.), but as no improvement took place, he accompanied 
by his devotees, was moved to Ajmer on October 27. His condition 
deteriorated and he breathed his last at 6 p. m. on October 30, 1883 
A. D. (Amavasya of Kartik 1940 V. S.). At that time people all over 
northern India were preparing to kindle the lamps of Dipawali, but 
the great light that could have illumined the world for some time 
more was extinguished by the cruel hand of destiny. 

This brief sketch of Swami Dayanand’s life reveals what Her¬ 
culean task was performed by him for the revival of the Vedic religion 
and civilisation. He tried to recapture the splendour of India's past 
.and instilled in the educated youths of the country a confidence and a 
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craving for their rich heritage and thus saved them from falling an 
easy prey to the seductions of Westerm culture. His whole life was 
3 . long and relentless struggle against ignorance, abhorrent social 
customs and repulsive religious practices. He attempted to overhaul 
and reconstruct the religious and social fabric of Hindu religion which 
had become synonymous with rituals and rites, irrational dogmas and 
doctrines. He diagnosed correctly the affliction from which humanity 
was suffering and boldly suggested a correct and beneficial treatement 
for the same. By his untiring efforts he loosened the fetters of the 
timehonoured usages which were retarding the progress of society. He 
aroused Hindus from their inertia and filled them with hope and 
courage, sense of pride and confidence in their glorious past. He had 
to face opposition and slanderous imputations but he always remainend 
cool and unruffled. He was endowed with the purity and serenity, 
intellect and knowledge, compassion and continence of ancient rishis. 
Aurobindo Ghosh rightly called him “the soldier of Light, a warrior 
in God’s world, a sculptor of men and institutions, a bold and rugged 
victor of the difficulties that matter presents to spirit” and “a man 
with God in his soul, vision in his eyes and power in his hands to 
hew out of life an image according to his vision.” Robindra nath 
Tagore also, paying his tribute to Swami Dayanand, said that Swami 
Dayanand was the great path-maker in Modern India who through 
bewildering jungles of creeds and practices—the dense undergrowth of 
the degenerate days of our country—cleared a straight path that was 
meant to lead the Hindus to a simple and rational life of devotion to 
Grod and service for man. 

Swami Dayanand’s principal works are — 

Commentaries on Rigveda and Yajurveda. 

Ashtadhyayibhashya. 

Introduction to the Commentary on Rigveda. 

Satyarth Prakash. 

Aryabhivinaya. 

Salyadharmavichar. 

Sanskarvidhi. 

Panchmahay agy avidhi. 

Kashishastrarth. 

Aryoddeshyaratnamala. 

Vyavaharabhanu. 

Veda-viruddh-mata-khandan. 

Bhramochchhedan. 


Shastrarth Ferozabad. 

1 Anubhramochchhedan. 

\ Vedantadhwanta-nivaran. 
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Goka runanidhi. 

Bhrahti-nivararnam 


—R. C. Sharma 
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INTRODUCTION 

When a learned person comes to see that all (he creatures are 
like one*s self^ he is convinced of the oneness of life and ceases to 
yearn and sorrow.—Yajur Veda. 

Ignorance diversifies and knowledge unifies Nature. 

Monotheism in Vedas 

The primary doctrine of the Vedas is the unity of God. There 
is in truthf say repeated texts, '"‘but one Deity, the Supreme Spirit, 
the Lord of the Universe, whose work is the Universe.** —Elpliiastone. 

A bout half a century ago the religious state of the Hindus 
was deplorable. The people, tho’ well off from the worldly 
point of view, were very wretched as far the right knowledge 
of religion was concerned. They we* " sunk in gross idolatry and 
content with the performances of externalism as the evident signs of 
true religion. Elaborate and cumbrous ceremonial at temples and 
fatigue and expense of long pilgrimages to sacred shrines and streams 
were regarded as the highest aspiration of the religious and pious 
mind. Both priests and people were in the dark as to what the scrip¬ 
tures contained. Their false translations supported the prevalent 
practice of religion. How long could such a state last ? 

Christian missionaries, whose learned works were included in 
the curriculum of mission and state schools, exposed the weaknesses 
of the popular Hindu faith, and set their own in brilliant colours 
before the amazed and gaping Hindu youths, whose ignorance of 
their ancestral faith gave them no option but to embrace the Christian 
religion either secretly or openly. Their sordid priests sometimes 
joined the Christian church from worldly considerations and then 
betrayed the hidden uglinesses of the scriptures of their own manu¬ 
facture Except those whose object was to make money and live the 
life of the senses as is manifest in the agricultural and commercial 
people, all the thinking portion of the Hindu community was inclined 
to the simple and apparently rational teachings of the missionaries. 
Had this state continued longer, the catastrophe of conversion to 
Christianity would have been tremendous and appalling. But it was 
not so fated. 

From’the ancient forest and weird fastness of the venerable Hima¬ 
layas was heard a clarion voice of a broad-chested holy son of India, 
calling on all that had ear to hear, to halt before proceeding farther 
on their wrong course to think what they were after. It was no other 
than the thunderous voice of Swam^ Dayanand Saraswati, who had 
mastered the Vedas independently of the spurious commentaries, and 
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who had gone through three thousand ancient books to make sure 
of his sense of the Vedas. His chaste and ascetic life and profound 
and logical knowledge soon succeeded in showing the falsity of the 
popular Hindu religion which had no support in the Vedas, the 
supreme authority on religion, and in demolishing the Christian mis¬ 
sionaries and Mohammedan priests in a few representative discussions 
held in different parts of the country. People advanced in education 
were naturally attracted to him as he spoke from authority and com¬ 
manded extensive acquaintance with sacred and philosophical lore of 
Indian antiquity. He thus saved the Hindu people from religious, 
and national effacement. Truly observes Dr. A. J. Davis, seer and 
clairvoyant, Poughkeepsie, America, regarding his work : 

“To restore primitive Aryan religion to its first pure state was 
the fire in the furnace called “Arya Samaj”, which started and burnt 
brightly in the bosom of that inspired son of God in India, Dayananda 
Saraswati. From him the fire of inspiration was transferred to many 

noble inflaming souls in the land of Eastern dreams.Hindoos 

and Moslems run together to extinguish the consuming fire, which 
was flaming on all sides with a fierceness that was never dreamt of by 
the first kindler Dayananda. And Christians, too, whose altar fires 
and sacred candles were originally lighted in the dreamy East, joined 
Moslems and Hindoos in their efforts to extinguish the New light of 
A%ia. But heavenly fire increased and propagated itself.’^ 

The perusal of his works, and especially the one here presented 
to the public in English, QdWtd \ht Satyarth PrakasK an epoch-mak¬ 
ing book in the religious world, revives the sinking heart of the Hindu,, 
anciently called the Arya, inspires him with appreciation of chastity 
or Brahmadiarya and zeal for Sanskrit learning, which contains the 
seed of his religion and progress, and girdles his loins for honest and 
manly exertion in the struggle for existence threatened by the inroads 
of political faiths. 

Not only the Hindu is interested in Swami Dayanand Saraswati’s 
reformation, but the Mohammedan and the Christian equally find food 
for cogitation, as they, too, have been not fortunate in maintaining 
the primal purity of their faiths. The pious frauds, the misinter¬ 
preted scriptures, and the idolatrous practices are found in rank 
abundance in their faiths. The educated Mohammedan has been bene¬ 
fited by S. D. S.’s preaching tho’ he does not acknowledge it. He 
no longer believes in eternal hell and the gift of 72 hourits or para¬ 
disaical nymphs in salvation. The European Christian tho’ saved by 
Martin Luther, will get much aid in breaking the last fetters of lurk¬ 
ing papacy which impede his progress to universal brotherhood of the 
Vedas so ably explained by Swami Dayanand Saraswati the Luther 
of India. Therefore, whether a person endorses the views of S.D S. 
or not, he will be much benefited by reading this work of his. 

Thus convinced of the use of the Sat>arth Prakash, I thought 
to translate it so early as 1885, but the question of right came in my 
way. However, hearing the cry from all sides of true Arya gentlemen, 
sincerely devoted to the be nevolent cause of the Divine Mission or 
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the Vedas, for a translation of the Satyarth Prakash, which contains^ 
an able exposition of the principles of Vedic religion from the pen of 
our Swaraiji, and whose perusal alone can bring the strayed people 
back to the path of true virtue, I dould not forther suspend my ener¬ 
gies from the cause benefiting the community of learned men all over 
the world. Therefore, in 1886 or so I translated a page or two with 
the Preface and sent it to Pt. Shyamji Krishna Varma, M. A., then at 
Ajmer or Udaipur. He sent me a very encouraging letter and advised, 
me to finish it. The Pratinidhi Sabha of the N.W.P. als^^ supplied me 
with some ruling of the Govt., which settled the question oi the right 
of translation. But the objection of the Arya Samaj leaders in the 
Punjab to the translation which they thought might reduce the sale of 
its Hindi edition and thus injure the Vedic Press at Ajmer, which had 
already objected to my translation of the Go-Karuna Nidhi, dissuaded, 
me from proceeding further. 

So I wrote on the 10th September, 1891, when the translation 
was given up from legal and other obstructions : 

It is a great pity that when impartial Europeans appreciate^ 
Vedic religion, as is shown in Dr. Davis’ above testimony, taught in. 
modern times by our Swamiji, whose ooject was that the whole learn¬ 
ed world should benefit by it, we should throw legal obstacles, by^ 
prohibiting the translation of the Satyarth Prakash^ which is the- 
master-piece of our Swamiji, in the progress of this Divine Light, in 
whose absence the world was deluged with countless ugly forms of vice; 

It is well known that the Satyarth Prakash being in Hindi* a 
language of Bihar, Oudh and the N.W. Provinces, cannot be read and: 
understood by the remaining nine provinces of India, viz., Sindh;. 
Gujrat, the Punjab (excluding the centres of education), Bengal, Orissa,, 
the Karnatic, the Konkan, Bombay, and the Deccan. When it is confined 
to a portion of India, it cannot certainly be understood in the other 
countries of Asia, Europe, Africa, America, Australia and Oceania. 
To think that the people of the world will condescend to learn Hindi 
to reach Vedic religion given in the book, is to ignore all history and 
human nature a ^d to impede the spread of Vedic truth. Also, the 
knowledge of Hindi does not assist in the interpretation of the Vedas, 
which can only be understood by the study of Panini and other 
Vedic accessories. But an English translation of the book may carry 
it not only to the whole India but to millions of people who speak 
English all over the world. When the English have come to know our 
doctrines, they can easily disseminate them in other European countries 
and thus in the rest of the world. This hope of ours is strengthened 
by the fact, that the Bible does not satisfy the scientific mind of 
modern Europe. 

Afterwards for the benefit of the English knowing public I 
brought out the most important part of the Satyarth Prakash in two 
small volumes. One of these contains the 11th chapter which refutes- 
all the prevailing religions of India, with Swami Dayanand Saraswati’s^ 
life and beliefs as given at the end of the Satyarth Prakash, It ift 
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entitled S. D. S. on Indian Religions. The other volume is called 
his Exposition of the Vedic Religion, containing the 7th, 8ih, 9th and 
10th chapters, with important Discussions held at Benares, Jullundur, 
Lucknow, and Bareilly. Thus these books are complete in themselves 
to give information of S.D. Saraswati’s Reformation. 

As adesire for the translation of the whole book as it is, is still being 
felt in some quarters, an English translation of the complete Satyarth 
Prakash is here presented to the public, brought out under most trying 
circumstances. This translation is almost literal to furnish pure 
materials to some future European translator, who alone can express 
our meaning correctly in a European tongue. Hence, my awkward 
expressions, inelegant style, barbarisms, solecisms and numerous typo¬ 
graphical and other errors will not deflect the reader’s thoughts from 
the pursuit of the subject-matter of the book. 

Lahore 

29th May, 1908 -DURGA PRASAD 
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Humble Salutation to the Lord (xod, who is Truth, Intelligence^ 
or Consciousness, and Happiness ! 


PREFACE 

W HEN I brought out the first edition of this book, called the 
Satyarth Prakash, I was not very familiar with the Hindi 

idiom; for my mother tongue was Gujrati, and the language I 
used to speak in the time of study was Sanskrit. Consequently many 
mistakes crept into that edition. But as the most frequent use of 
Hindi in the course of my preaching has now obtained me great facility 
and practice in speaking and writing it, I think it omit proper to 
publish the second edition of the book, after correcting its expressions 
according to the rules of Bhasha grammar. This revised and enlarged 
edition presents a slight difference in its wording, phraseology, struc¬ 
ture of sentences and general disposition of the subject-matter; for, 
without this necessary alteration it was hard to express the Hindi 
idiom. But there is no doctrinal difference of any significance in it. 
Moreover, the typographical errors of the first edition have been 
corrected in the present one. 

This book contains fourteen chapters and is divided into two 
parts. The first ten chapters form the first part and the last four, the 
second. The first edition did not contain the last two chapters and 
the one on my beliefs for certain reasons that need not be mentioned 
here. 


The first chapter treats of the signification and explanation of 
the names of the Supreme Being, as Om and the like; the second, of 
education of children; the third, of the student life (brahmacharya), 
the rules of instructions, a list of authentic and spurious books and 
the curriculum of studies; the fourth, of the institution of marriage 
and the duties of the family life (grihastha): the fifth, of the retired 
life (vanaprastha) and the missionary life (sannyasta)\ the sixth, of 
the duties of kings; the seventh, of the Vedas and God; the eighth. 
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of the creation, preservation and destruction of the world; the ninth, 
of knowledge, ignorance, damnation and salvation; the tenth, of 
moral and immoral conduct, ordained and forbidden food; the ele¬ 
venth, of the exposition and refutation of the faiths of India; the 
twelfth, of materialism, Buddhism (rationalism), atheism and Jainism 
or idolatry; the thirteenth, of Christianity; and the fourteenth, of 
Mahomedanism. The book concludes with a summary of the ancient 
Aryan religion as taught in the Vedas which I believe in entirety. 

The chief object of writing this book is to bring the correct 
interpretation of the Vedic Scriptures in vogue. It proves what is 
true and exposes what is false. It is no truth wherein falsehood is 
substituted for truth and truth for untruth; but, on the contrary, 
truth consists in telling, writing and believing things as they are. The 
man who is partial, is ready to prove his untruth to be truth, and the 
truth of other religions, opposed to his own, to be falsehood. He, 
therefore, cannot obtain true religion. Hence, it is the duty of virtuous 
and learned men to acquaint all the people with what is truth and 
what is falsehood, by means either of writing or of preaching in the 
public. They will then judge for themselves what is good and what 
is evil, and perchance choose truth and reject falsehood to their great 
ease and felicity. Though the power of the recognition of truth and 
falsehood is inherent in the soul of man, yet the promptings of 
motives, bigotry, prejudice, ignorance and the like passions keep him 
away from truth and incline him towards untruth. But this book is 
free from all these defects. Also, there is not the remotest idea to 
hurt the feelings of any person either directly or indirectly; but, on the 
contmry, the book proposes that men should distinguish truth from 
falsehood. Thus alone can the human race steadily advance on the 
path of happiness; since none but the preaching of truth is the cause 
of the improvement of the human family. 

Whatever mistakes are made in this book either inadvertently 
or in correcting the proofs in printing, shall be immediately attended 
to when pointed out in good faith; but the voice of prejudice and 
cavilation with the view of injuring the cause of truth shall be passed 
over unheeded. However, if a person informs us of something for 
t le good of all men, his opinion when found correct shall be at once 
accepted. Since there are many learned men in all the religious 

the common people can obtain and enjoy comfort and pleasure, 
provided that they give up their partiality and acknowledge the truth 
oi universal maxims, which hold good in all times and are beneficial 
to all people, and that they reject what is prejudicial to their good 

another; for, the dissension of learned men 
in y the fiames of the mutual antipathy of the vulgar, which tend 
to increase various kinds of distress and to decrease 

ease and comfort. This loss which is liked by the selfish, has launched 
L J' Upon the sea of sorrow. If any person sets about a 

beneficial undertaking for the good of all, he is embarrassed with 

R thrown in his way by the vicious for his obstruction. 

i>ut the old saying is:— 
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—meaning, truth aJways triumphs, but not falsehood; truth paves 
rthe path of the learned. From the firm belief in this adage, the 
learned and the virtuous never waVer from revealing the truth of things, 
nor do they even grow indifferent to benevolence. It is one of the 
settled truths, viz; 

which is said in the Gi/a. It means that all the efforts for the acqui* 
sition of knowledge and virtue are like poison at first, but turn nectar 
in the end. Similar considerations actuated me to write this book. 
The reader may act on what he likes after its careful and attentive 
perusal and the comprehensions of its purport. The whole merit of 
this book is that it accepts whatever is truth in all religions that does 
not conflict with others, and it discards all sectarian views which are 
false and selfish. Another merit of this book is that it has laid bare 
the secret and open wickedness of all religious sects for the information 
of both learned and unlearned men, so that they may think over them, 
settle their differences, become friends to one another, and follow one 
true religion. Just as I, being born in Aryavarta and living there, 
am not partial to the false views of the various religions of this 
land, but advocate the truth only, sol am neither partial to nor 
prepossessed against, but treat the people of other countries and thei: 
religions with strict regard to right and justice. I am as much friend 
of those who strive for the improvement of this country, as of those 
who work for other lands; and the same should, I think; all virtuous 
people do. Had I leaned towards any religion, I would have become 
like one of those gentlemen of modern times, who are ready to extol, 
support and spread their own creeds, and slander, censure, obstruct, 
and persecute those of others. But these things are below the dignity 
of man. Because it is the characteristic of the lower animals that the 
•strong afflict and prey upon the weak. And if a person takes advan¬ 
tage of his efficient machinery of the human body to perpetrate similar 
acts, verily he is not endowed with the godly virtue of humanity, and 
there is no reason why he should not be called a human beast. That 
person is a true man who protects the weak in the time of his strength. 
But he who injures the interests of others out of his selfishness, is 
closely akin to brutes, so to speak. 

The first eleven chapters of this book dwell upon the 
religious manners and customs of the people of Arya- arta. The 
religion they propound is based upon and enjoined by the Holy 
"Vedas and has accordingly ever commanded my belief in it ; butthe 
teachings of the modern Puranas (mythological and cosmolo¬ 
gical books) and Tantras (ritualistic and demonological books) herein 
exposed and refuted should always be rejected with righteous contempt. 

The religion of Charvaka (materialism) given in the 12th chap¬ 
ter, has now almost disappeared; it greatly resembles Buddhism and 
Jainism in respect of atheism and the like, only that Charvakism is 
:grcater than lx)th put together. Its propaganda should of necessity 



4 


Preface- 


be checked; for, if false ideas be suffered to pass without restraint, 
the world will soon come to grief. Charvakism is at one with Jainism 
and Buddhism and is therefore succinctly described in the 12th chap¬ 
ter. The points wherein it differs from the latter are also touched 
upon. Jainism agrees with Charvakism and Buddhism in many, and 
differs from them but in a few things; hence, it is looked upon as a 
distinct sect. The details of its divergence from the former will be 
correctly learnt from the perusal of the 12th chapter, which also gives 
the principal tenets of Buddhism and Jainism. The account of 
Buddhism is taken from the “Dipavansha” and other books, which 
give an abridgement of Buddhism. The following authorities on Jain-^ 
ism are consulted in the preparation of this book :— 

4 Mool Sutras : —(1) Avashyaka Sutra, (2) Vishesha Avash- 
yaka Sutra, (3) Dashavaikalika Sutra, and (4) Pakshika Sutra. 

11 Angas : —(1) Acharanga Sutra, (2) Sugadanga Sutra, (3) 
Thananga Sutra, (4) Samavayanga Sutra; (5) Bhagawati Sutra, (6) 
Jnatadharmakatha Sutra, (7) Upasaka Dasha Sutra, (8) Antagada-^ 
dasha Sutra, (9) Anuttarovavai Sutra, (10) Vipaka Sutra, and (11) 
Prashnavyakarana Sutra. 

12 Upofigas :~(\) Upavai Sutra, (2) Rayapseni Sutra, (3) 
Jivabhigama Sutra, (4) Pannachana Sutra, (5) Jambudwipapannati 
Sutra, (6) Chandapannati Sutra, (7) Surapannati Sutra, (8) Niriyavali 
Sutra, (9) Kepyiya Sutra, (10) Kapabarhisaya Sutra, (11) Puppyyia 
Sutras and (12) Papyachuliya Sutra. 

5 Kalpa Sutras .*—(1) Uttaradhyayana Sutra, (2) Nishitha 
Sutra, (3) Kalpa Sutra, (4) Vyavahara Sutra, and (5) Jitakalpa Sutra. 

Cliliedas :— (1) Mahanishithavrihadvachana Sutra, (2) Maha- 
nishithalaghuvachana Sutra, (3) Madhyamavachana Sutra, (4) Pinda- 
nirukti Sutra, (5) Ougha nirukti Sutra, and (6) Paryushana Sutra 

10 Payawui Sutras (1) Chatussarna Sutra, (2) Pancha- 
khans Sutra, (3) Tadulavaiyalika Sutra, (4) Bhaktiparijnana Sutra, 
(5) Mahapratyaknyana Sutra, (6) Chandavijaya Sutra, (7) Gani- 
vijaya Sutra, (8) Maranasamadhi Sutra, (9) Devendrastamana Sutra,, 
(10) Sansar Sutra; and Nandi Surta, Yogoddhara Sutra are also con-^ 
sidered authentic. 

5 Panchaugas \— (1) Commentaries on all the above men- 
tioned books, (2) Nirukti, (3) Charani, (4) Bhashya. These are called 
parts, and these with the text are called Panchangas. Of these, the 
Dhundhiyas do not recognize the parts. Besides these, there are seve¬ 
ral books of the Jain faith. The 12th chapter of this book gives 
their doctrines and articles of faith. The Jain books labour under the 
fault of hundreds of thousands of repetitions. It is a custom with 
them that they consider a book to be spurious if it is in the hands of 
persons of different religions, or if it is a printed copy. This belief of 
theirs is ridiculous enough; for a book cannot be without the pale of 
Jainism, if a sect of theirs e\er believed in it. Of course, that book 
cannot be callec* theirs, which neither is nor was ever believed in by 
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any 6 f them. But there is no such book in the above list that haa 
not been believed in by some or other person of Jain denomination. 
Hence the believer of a book alone is involved in the refutation or 
confirmation of its doctrines. But there are some among them who, 
when in a rneeting or discussion, change their belief in a book which 
they otherwise believe in. So they are obliged to keep their books 
secret. They do not give them, read them or teach them to their oppo¬ 
nents in religion. The reason is that they contain so many absurd 
things as cannot be maintained by the Jainis. The a’'-^^andoning or a 
lie is its proper answer. 

The 13th chapter describes the religion of the Christians. These 
people hold the Bible to be their religious book. All their special 
and important doctrines have been treated of in the said chapter. 

The 14th chapter deals with the religion of the Mahomedans, 
These people uphold the Qoran to be the book of their religion, the 
chief doctrines of which have been as well exj fained and convassed 
as was cosistent with brevity. 

The book concludes with a synopsis of the important doctrines 
of Vedic religion. The perusal of the book that dose not enter into 
the spirit of the author or his inl^iition, will not at all elicit the real 
purport: for there are four conditions for the right understanding of 
,a subject,* viz, (1) akankslia : expressiveness, (2) yog y at a : fitness, (3) 
asatti ; usage, and (4) tatparya : the object. He grasps the right 
meaning of a subject who reads it in conformity with these four essen¬ 
tials. 1 Expressiveness (the power of conveying thoughts) is the 
correlation between the speaker and the words of the language he 
employs with reference to their signification. 2 Fitness (propriety) 
is the suitability of the expressions used, just the same way as wate^ 
is suitable for sprinkling. 3 Usage (idiom) is the proper order of 
words which regulates their co-location with one another. 4 The 
object is the purpose for which the writer has written a book or 
speaker has made a speech. This purpose should always be kept 
uppermost in mind in the consideration of subject. There are 
many prejudiced persons who throw out conjuctures quite contrary to 
the intention of the writer or speaker. These gentlemen are generally 
sectarian. Their intellect is destroyed by the darkness of ignorance 
brought about by sectarianism. But from the very beginning T do 
not view the Puranas, the Jain books, the Bible, and the Qoran with 
the eye of prejudice, and theiefore I accept what is good and reject 
what is faulty in them. I try for the advancement of the Hindus as 
well as for that of other nations. I think other people should also 
do the same. A few flaws of these religions have been here put forth. 
Sensible people can themselves judge which is a true and which is a 
false religion by comparing them, and accordingly from their opinion 
as to the acceptance of truth and rejection of falsehood. It is quite 
foreign to the sincere wish of the truly learned to incite any people to 



Preface- 


a 

prejudice them against each other, to set them together by the ear,, 
and thus to work out their ruin. Though ignorant persons will think: 
otherwise on perusing this book, yet learned and wise men alone will! 
comprehend the true and real object of it. With this settled convic-^ 
tion and a sanguine hope of my labours being successful, I lay my 
object before the judgement of all good men. They may favour it with 
an impartial reading to make my labours useful to them. In like 
manner, it is the most important duty of mine and of virtuous people 
to reveal the truth and truth only. May the infinite God, who is all¬ 
truth, all-intelligence, all-happiness and the innermost spirit of all, 
out of his grace, give success and permanence to this object of mine ! 
Vermm sat sapientia —a word is enough for the wise. 


ODEYPORE, 

BHADRAPAD, Bright Fortnight, 

A.V. —DAYANAND SARASWATl 



NOTE BY THE TRANSLATOR 

Transposition of Sanskrit Verses 

In the translation of the book the Sanskrit authorities of the 
text are placed over the translation, though they are given in the 
original a long way before it, which makes it somewhat inconvenient 
for an enquirer to test the correctness of the translation. In the 
beginning the Sanskrit verses, not being explained there, are trans¬ 
posed to the place of their translation. In like manner, the verses oi 
Manu, which are often grouped together, are interposed in the trans¬ 
lation for the facility of reference. 

Abbreviations used in Translation 

The book is replete with Sanskrit quotations from numerous 
Sanskrit books, to repeat full names of which is very tedious. Hence 
the initials of their names are often used. We give most of these 
abbreviations below:— 


Rig. for Rig Veda 
Yaj. „ Yajur Veda 
S. „ Sam Veda 
Ath. „ Atharva Veda 
M. ,, Mandal 
S. „ Sukta 
Ash. „ Ashtak 


V. for Varg. 

M. „ Tv^antra 
Ad. „ Adhyaya 
An. „ Anuvak 
Pr. ,, Prapathak 
K. „ Kand 
Ar. „ Archika 


For example, Rig. 
II, xii, 5 means the 
Rigveda, 2nd Man¬ 
dal, 12th Sukta, and 
5th verse or mantra, 
Yaj. XXI, 3, means 
the Yajurveda, 21st 
Chapter or Adh¬ 
yaya and 3rd mantra 
or verse. 


The Rigveda is divided in two manners, 1st, into Mandala, 
Sukta and Mantra, 2ndly, into Ashtak, Prapathak, Anuvak, Varg 
and Mantra. Both are mixed up. The translation follows the first 
mode. The Yajurveda is divided into Adliyaya or chapters and 
mantras or verses. The Sam Veda is divided into two Archikas and 
many Kandikas and Mantras. The Atharva Veda is divided into 
Kand, Anuvak, Sukta and Mantra. 


Br. for Brihdaranyaka Upanishat 


Chh Chhandogya do. 

Man Mandukya do. 

Mun Mundaka do. 

Kat Kath do. 

Kaiv Kaivalya do. 

Tait Taitereya do. 

Ish Ish do. 

Prash Prashna do. 

Ken Ken do. 

Brah Brahmana do. 

Shat Shatpath Brahmana 
Go Gopath do. 


Shan „ Shandilya do. 

Ait ,, Aitereya do. 

Yoga „ Yoga philosophy 
Ny. „ Nyaya do. 

Ved. „ Vedant do. 

Vai. „ Vaisheshik do. 

San. „ Sankhya do. 

Mim. „ Mimansa do. 

S. „ Sutra 

P. „ Pada 

Manu. „ Manu smriti 
Ch. „ Chanakyaniti 

Su. „ Sushrut 
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Ch. „ Charak 

A. ,, Ahnik 

Nir. „ Nirukta 

Nig. „ Nighantu 

Jy. „ Jyotish 

Gr. „ Grihya Sutra 

Ap. „ Apastambh 

Mah. „ Maha Bharat 

Par. „ Parva 

V. „ Valli 

Kh. „ Khand 

Gita ,, Bhagwat Gita 

Sh. „ Shloka 

V. R. „ Valmiki Ramayan 

Sarg. „ Sarg 

Bh. ,, Bhagwat 

Sk. „ Skandh 

Tan. „ Tantra Shastra 

R. ,, Reviewer 


The Qoran is divided into 
Manzal, 114 Surat or Chap. 30 
Spipara and Ayat. 

Q. for Alqoran | S. for Surat 
Sip. ,, Sipara ] A. „ Ayat 

The Bible is divided into Old 
and New Testaments. The former 
contains 39 books and the latter 
27, each book contains Chapters 
and verses. 

O.T. for Old Testament 
Gen. ,, Genesis 
Ex. ,, F-xodus 
Lev. ,, Leviticus 
Num. ,, Numbers 
Deut. ,, Deuteronomy 
Jo. ,, Joshua 
Jud. ,, Judges 
Ruth. ,, Ruth 

I Sam. „ ] Samual 

II Sam. „ H Samual 
IK. ,, I Kings 
II K. „ II Kings 

I Ch. ,, I Chronicles 

II Ch. „ II Chronicles 
Ezra ,, Ezra 

Neh. „ Nehemiah 
Es. „ Esther 


Job. „ Job 

Prov. „ Proverbs 

Ec. „ Ecclesiastics 

S. „ The Song of Solomon 

Is. „ Isaiah 

Jer. , Jeremiah 

Lam. „ Lamentation 

Ez. , Ezekiel 

Dan. „ Daniel 

Ho. , Hosea 

Jo. „ Joel 

Am. „ Amos 

Ob. „ Obadiah 

Jonah „ Jonah 

Micah ,, Micah 

Nan. „ Nahum 

Hab. „ Habakkuk 

Zep. „ Zephaniah 

Hag. „ Haggai 

Zech. „ Zechariah 

Mai. „ Malachi 

N.T. „ New Testament 

Mat. „ Matthew 

M. „ Mark 

L. ,, Luke 

J. ,, John 

Acts „ The Acts 

Ep. „ Epistle to the Romans 

1. Cor. ,, I Corinthians 

11 Cor. „ II Cor nthians 

Gal. ,, Galatians 

Eph. „ Ephesians 

Ph. Philippians 

Col. ,, Colossians 

I Th. „ 1 Thessalonians 
FI Th. „ IF Thessalonians 
IT. „ I Timothy 

II T. „ IT Timothy 
Titus. „ Titus 

Phil. , Philemon 

H. ,, Epistle to the Hebrews 

E.J. ,, Epistle of James 

IP. „ I Peter 

IT P. „ II Peter 

I J. „ I John 

TI J. „ II John 

III J. „ III John 
Judde „ Jude 
Rev. „ Revelation 



AUM 

SATYARTH PRAKASH 

Light of Truth 


CHAPTER I 

EXPLANATION OF AUM 

T he word Atm/cara* is the best name of God: for, the tliree letters^ 
which compose the word Aum, denote many of his attri¬ 
butes. For instance, a signifies Vimt : the Kuler of the universe, 
Agni: the Omniscient Being, Vishwa : the Omnipresent Being, and the 
like divine appellatives; u implies ' irairya Garblia: the upholder of 
stars and planets, Vayu : the Omnipotent Being, Tejali : the Self- 
glorious Being, and such like God’s epithets; and m expresses 
Ishwara : the Lord God, Aditya : the Eternal Being, Prajna : the Uni¬ 
versal Intellect, and similar names of the Deity. Thus the Divine 
Names are clearly and distinctly described in the Vedas and other 
philosophical books, and the context of the passages of all the books 
these names occur in, refers them to the Supreme Being alone. 

Question —should not Virat and the like words be taken 
to mean objects rather than God ? Do they not mean the universe, 
the earth, and the similar creations; Fndra and the like gods; and 
ginger and the like drugs in medicine ? 

Answer —Yes; they do. But they also mean the infinite Spirit. 
Q, —Don’t you take them to mean gods only ? 

A. —No. What is the authority for your taking them to mean 
^exclusively so ? 

Q. —Gods are well-known and are also considered the best of 
all : hence I take these words to mean them. 

A .—Is not God well-known ? Is there any body better than He? 
Then, why don’t you take them to mean God also ? How can any¬ 
thing be better than God, when he is well-known, and there is none 
equal to him ? Therefore your objection is untenable; for, it contains 
many inconsistencies : as, for instance. 


tKara is a termination added to letters to make them nouns and declinable as 
akara means simply a. So here aum<ara is simply Aum, which is an indeclin¬ 
able particle. 
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meaning, if a man having got food ready, goes about asking for it, he 
cannot be looked upon as a wise man; for, he tries for things rather 
few and far between than those near at hand. In like manner, your 
assertion is an unreasonable as the wisdom of that peKon is uncom* 
mendable. The reason is evident that there is no authority for your 
taking the woids, Virat Sec., (which plainly and decidedly imply the 
Supreme Being, the universe, and the like objects of nature,) to mean 
gods and other imaginary beings only. 


Context Gives Meaning 

You would, perhaps, say that the occasion should# determine 
the meanings of words. For instance, a gentleman says to his servant,. 

meaning, O butler, bring me saindhava. Here the man should thint 
of the occasion; for, saindhava means two things, 1. a horse, 2. salt. 
If it is his master’s time to go out, he should bnng his horse; and if 
he is at dinner, he should bring him salt; but if, on the contrary, he 
brings salt on the occasion of going out and the horse at the time of 
dinner, his master will get angry and say, “Thou art a fool. What is 
the use of bringing me salt at the time of going out and the horse at 
the time of dinner ? Thou dost not think of occasions, otherwise thoa 
wouldst bring what was then needed. Thou didst not think what the 
occasion required; so thou art a blockhead. Get thee gone from me.’^ 

Well, what does this dialogue prove ? It goes to prove that 
signification alone should be accepted, w'hich is most appropriate and 
suitable to the occasion requiring it, and this is what we should alk 
do and scrupulously observe at all times. 


Examples 

Let it, therefore, be borne in mind that Om* and similar other 
words mean the Supreme Being in the Vedas in such passages as are 
quoted below. The object of these quotations is to show (1) that 
Aum and the like words in them signify the Infinite Spirit; (2) that 
no name of God is meaningless, as in the vulgar dialect a pauper is 
called dhanpati : a master of riches, and so forth. Moreover, they 
prove that these words denote either qualities, actions, bearings, or 
natures of things in different places. 

Now, Awn and the other names of God occurring in the verses, 
that follow are significant, as, 

1. 3Tt»r ^ Wtp I \ I 

ng— 

meaning, God is called Aum from affording’us protection, Kham front 
pervading all things like ihe sky, and Btahna from being greater thai> 
all things. 


tOm and Aum are optional spellings. 
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2. I 

He alone who is called Aum, and who is immortal, should bc: 
adored, but none else.—Chh. Up. 

3. \ 

Aum is the specific, connotative and most important name of 
God in the Vedas and other scriptures, and his other names are ci 
secondary importance.—Mandukya Upanishat. 

He is called who is sung in all the Vedas, invoked in all 
the acts of devotion and austerity, and sought for in the vows, 
of celibacy.—Kath. 11, 12. 

5. sr^rifirdT^ i 

3^ n 

He should be regarded as the Sunieme Being, who is the tea¬ 
cher of all, who is more subtle than atoms, who is self-glorious, and. 
who is known only in the intellect, composed in trance or abstracted 
from all influences of matter.—Manin XIl, 112. 

6. sTiTTqfim I 
srrwT^"^ 5115^ n 

God is called Agru\ because he is self-glorious; Mam, because 
he is incarnate knowledge; Indra, because he is the protector of all 
and the Almighty Lord of all; Pram, because he is the fountain of 
life of all; and Brahman, because he is the all-pervading principle 
of the universe, ih. 128. 

7. H ^ H H W: H H>SQrr: H ^W. I 

^ ^ qr^rlrf^: ^ ll Kaivalya Upanishat 

He is called Brahma, for he makes all the world; Vishnu, for he 
pervades all; Rudra, for he afilicts the wicked by way of punishing 
them; Shiva, for he is happy and is the dispenser of good to all; 
Aksharoe, for he is everywhere and immortal: Swarat, for he is self- 
glorious; and Kalagni, for he destroys all during the time of cata¬ 
clysm and is, as it were, the destroyer of death, being the purifying, 
fire of enternity:— 

8. vi ^ i 

Indra and the similar other words are the names of the* 
Deity who is non-dual, self-existent, and the all-encompassing subs¬ 
tance—Rig I. 164 46. 

qw m rq> n^lW h i ^ 

(1) He is called Indra, for he pervades the most wonderful 
empires of nature and all the odjects therein; (2) Supama, for his. 
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protection is best and his actions are perfect; (3) Gaurtman, for his 
glory is universal; and (4) Matarishwa, for he is infinitely more power¬ 
ful than the air. Thus Divya. Suparna, Garutman and Matarishwa 
are the names of God. The remaining names will be explained 
hereafter. 

qf«i^ qf«t^ m ti YiJ. XIII. 18. 

God is called Bliwuifi, for all the creatures exist in him. The 
other names of God in this verse will be explained hereafter. 

10. f^stl 1 

it 5?^: •< 

Indra is a name of God in this verse : hence, it is given here 
as an authority.^—^Sam Veda, Pr. 7, Mantra. 8. 

11. sttmq Hqfq? ^5r I 

rft «t?T: qffTpctFTq Stfctferm II 

c\ "v 

God controls the whole world as the respiration does the sen¬ 
ses of the body—Atharva Veda, Kand 11, Anuvak 2, Sukta 4, 
Mantra 1. 

Primary Meanings of Agai, &c. 

The right interpretation of the above authorities establishes 
the fact, that the above names belong to God only, for Aum, Agni 
and the like names, properly speaking, denote God, as is shown by 
the VyuLV-kana or grammar, JVirukta or philology, BrcJwuinas or Vedic 
commentaries, Sutras or aphorisms and the expositions of scriptures 
by sages and philosophers. Hence these meanings should be accept¬ 
ed by all ; only the Aum is exclusively the name of God, but Agni 
and others mean Ga l, vvlien the subjects and the epithets indicate 
prayer, praise, meJit.Uion. Wherefore, it is established that when 
these names are modified and accompanied by such words as omni¬ 
scient, omnipresent, holy, eternal, the maker of the world, and the 
like words, they mean God. 

Secondary Meanings of Agni, & c. 

But in such passages as 

rfcft i i 

arqiiJH I qj: l Yajur XXXI fiimsT 

3nq!T5T: I 3nq?T5rTpqr I I an^TTq: I qfqqt 

qfqsqT: ailqaq: > JilqftnPqlssqq"i I Tcm: q^q; I n qj qq q^- 

:— 

— Tait. Brahmanand V III. 1st An. The words v//*^ 2 /,/7i//'t4y/zfl, 
ileva, akasha, vuyu. agni^jala, bJiumi, Slc. denote terrestrial objects; for, 
wherever creation, preservation, destruction, partial knowledge, non- 
sentient, visible and the like epithets are mentioned, they do not 
signify God. The reason is that God is above creation and similar 
other actions which in the above authorities are natural actions. 



Explanation of Aum 


13 


Hence, not being the names of God, the virat, &c. denote natural 
objects. But when they are used along with such adjectives as omni¬ 
scient, 4&C., they signify the Great God; and when they are qualified 
by such words as imply desire, enmity, exertion, pleasure, pain,, 
partial knowledge, and the like, they mean the human soul. This 
holds good everywhere, for the birth and death of God never happen 
at all. Hence birth, &c. make virat and other words mean material 
and mental creations, but not God. 

Now to show how \irat and other words mean God derivatively. 

100 Names of God 

Om, Divya, Suparna, Garutman and Matarishwa are the 5 names 
previously explained, see page 11-12, and 95 names are here 
enumerated. 

1. Virat ^ ftrTT? i 

The word virat (an illumer) is delivered from the root raf : to 

illume or shine, with the prefix vi and kvipa termination. He who 
illumes ano manifests the world in various forms, is called Virat. 
Hence it means God. 

2. Agni \ 

The word agni (worshipful) is derived from the root anchu : to 
move or to worship or the roots agi and ma which signify motion.'^ 
Agni is the name of God because he is incarnate knowledge, omni¬ 
scient, and worth knowing and acquiring. 

3. Vishwa f^5TfR ^ 

>3 >9 >a 

The word vishwa is derived from the root vish : to enter, with va 
as an affix, meaning an agent or a place. God is called Vishwa 
because he is the asylum of the heavens with all the creation, or he 
pervades them and exists in them all. The above names are connoted 
by the letter A in the word Aum. 

4. Hiranya Garbha \ Aitareya & 

Shatapatha ^ 

— 

God is so called Hiranya Garbha (the womb of light), because 
the sun and other heavenly bodies are produced by and exist in him. 
The following verse of the Yajur Veda, XIII. 4, supports this 
meaning:— 

1. The letters which are elided in roo's, prefixes and affixes, are here dropped 
out. They are signs for vowel elonga ion and classes of roots—Ed. 

2. The word Gati which is the meaning of the root AG; has three meanings, 
v/r., knowledge, ideas, movement, acquisition. These are denoted by Agni when 
it means God. 

3. In the opinion of some, the English word God is also derived from go,, 
others says it is a contraction of Good. 
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mm: amfhr i 

m qrmr qftpff irm^qT kmm ^ftwr finN u 

There arc many other verses which make Hiranya Garbha a 
mame of God. 

5. Vayu qr qf?T»FSRqt:, I 

q> qrfq qTTSRT qqi^Tfq qfqqt qfiroj: H qtq: I 

The word yayu (a mover) is derived from the root va : to move, 
to kill. God is called Vayu, because he moves, quickens, supports and 
destroys all the movable and immovable creatures and is the most 
powerful of all. 

6. Tejah fqq fqqiq, 

The word tejah (an illumer) is derived from the root tij : to 
shine or illume, and tejas from the same root with a nominal suffix. 
God is called Tejah, because he is self-glorious and illumines the 
sun and the like refulgent bodies. The above names are indicated 
by the letter U in the word Aum. 

7. Ishwara fq ^ fc? qq-Rqqrq H I 

The word ishwara (a ruler) comes from the root ish : to rule 
or to be wealthy, with var as a suffix, meaning an agent. God is 
called Ishwara, because his nature, knowledge and wealth are 
infinite. 

8. Aditya arMk, 5C> 

anfeif: I 

The word aditya (unscatheable or immortal) is derived from 
the root do : to cut, with a privative as a prefix and ti a suffix, mean¬ 
ing an agent, and o changes into e, which makes aditi, and with a 
nominal termination it becomes aditya. Aditya is the name of God, 
because he never dies. 

9. Prajna 5n qqqttjq, RfRcarqqT 
q sm: ISRT snq: \ 

The word prajna (a knower) is derived from ihe root jna : to 
know, with pra, a prefix, it becomes prajna with a nominal termina¬ 
tion. Prajna is the name of God, inasmuch as he rightly knows the 
actions of all the movable and immovable creatures of the world 
and whose knowledge is clear and free from all manner of doubt. 
These names are expressed by the letter M in the word Aum. 

Here only three attributes are mentioned tha^ are implied by 
each letter of the word Aum. In the same way, other names are 
inferred therefrom. 

5TR> fqq: m qw: 5TR> qqcqqqi \ mm q^FTfq: 5TR> 
(| qq> q^rq qTq> \ q?q^ q^nfq { q?q^ 

q^r qfecqTfq I qfqcqifq I Hcq qfqcqifq I q^qxqqg \ q^^Tqqg I 
qrq I qqg q^r^q I qf mjfm: qrf^q: mrfm: ii 
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The names in the above verse, such as mitra and others, all 
belong to God; for, as has already been said, invocation, prayer 
and worship are only due to the Shreshta (Besij or Supreme Being, 
who excels others in attributes, character, nature and right ways. 
He who is exceedingly superior to even the best, is called the Lx)rd 
God. None was, is, or will bo equal to him. When there is none 
equal to him, how can any one be greater than He ? Truth, justice 
mercy, omnipotence, omniscience, and other infinite attributes can 
not be so well and rightly predicated of any material object as of 
the Supreme Ruler of the universe. The Being which is true or 
real, can also have true attributes, character and nature. Hence, 
men should invoke, supplicate and worship none but Ood; for 
ancient learned sages whose names were Brahina, Vishnu, Mahadeva, 
nay, even the Titans, giants and other low caests and common 
people, believed in God only, and praised, glorified and asked bless¬ 
ings of him alone, and not any other being. The same we all should 
do. This subject will be particularly described at large in the chapter 
on salvation and devotion. 

Q, —If it be urged that the words mitra arid others should be 
taken in their popular sense of earthly friends, Indra and other 
divinities, as their actions are well-known. A.—It is replied that 
those significations will not do here; for, the person who is a friend 
to one, is an enemy to another, and is generally seen to be indiffe¬ 
rent to a third individual. Hence, human companions and other 
popular meanings cannot be their primary significations. But as 
God is the undoubted friend of all, and is neither ill disposed, 
nor indifferent to any one, which a human being cannot be, those 
names can mean God only in such passages. Of course, in their 
secondary sense mitra and other words mean earthly friends and so 
forth. 

10. Mitra ^ H 1 

The word mitra (a friend) is derived from the root nimid : to 
love with ktra as a termination. God is called Mitra, because he 
loves all and deserves to be loved by all. 

11. Varuna tsj 

The word varuna is derived from the root vri to choose, with 
a suffix unan. God is called Varuna, because he accepts or is accept¬ 
ed by a metaphysician, a clairvoyant, the learned, an aspirant of 
salvation, the saved, and the righteous. 

12. Aryama 

iftsirfjT nlrfm \ 

The word aryama comes from arya and ma to respect, with an, 
an affix, and arya is derived, from ri to go, to obtain, and ya an affix. 
God is called aryama, because he honours them that do what is equit¬ 
able and just, and rightly judges the good and evil actions of the 
wirtuous and vicious. 



16 Sdiyctth'Pi'dkash- 

13. Indra l «!???% ?r^: «lT»l5«rT: I 

The word indra comes from the root idi : to have almighty power 
and the affix ni. God is called Indra, because he has almighty power. 

14. Brihaspati itl Tfa: H t 

The word brihaspati is derived from the vool^pa: to protect, with 
hriha, as a prefix the t of hrihat is dropped and s is inserted. Then 
the affix ti is added. God is called Brihaspatit, because he is the 
greatest of the great and is the Lord of the heaven and earth and the 
vast universe. 

15. Vishnu H 

^ >a 

The word vishnu comes from the root vish: to pervade and na an 
affix meaning an agent. God is called Vishnu, because he pervades 
the movable and immovable objects of the world. 

16. Urukramah — 

On account of infinite power, God is called Urukramah. 

The verse means: May (hhavatu) the Infinite Spirit (Parmatma) 
who is omnipotent (Urukramah). who is the friend of all (Mitra) who 
is the dispenser of happiness {Sham) who is the best of all {Varun), 
who is the fountain of happiness (Sham), who is the common judge 
of all (Aryama), who is all-powerful indra,'who is the giver of all 
wealth (Sham) who is the support of all the teacher of 

knowledge {Sham) who pervades all (Vishnu), bless (sham) us (nah)} 

17. Brahma I 

The word brahma is derived from the root brih or brihi to increase 
with the suffix ma of an agent. Meaning of the verse,—We salute 
the Great God Brahma, who is above all, who encompasses all, and 
who is infinitely powerful. Almighty Lord, thou alone art the searcher 
of the heart and evidently the ruler of all. I own thee as m> Lord, 
and being present everywhere, thou art ever accessible to all. I shall 
act on and preach to others what is thy commandment in the Vedas. 
I shall follow truth in thought, speech, and action. Protect me, O 
Lord ! Protect me, righteous and veracious as I am, so that my mind 
may hold fast to it; thy commandment is religion and its opposite is 
irreligion ! 

The repetition of the last phrase marks the fervour of prayer and 
the commencement of study. For instance, when a person says to 
another. “Go, go tathe village'’, the repetition of the verb “go’, marks 
quickness, i.e.. Go to the village quickly. Tn the same manner, in the 
former sentence, it denotes emphasis, i.e.. Protect me, O Lord, protect 
me, do thou so that I may be firm and without any doubt whatever, 
in religion and hate irreligion. O Lord, do me this favour, 1 shall 
ever own thy grace !” 

The object of repeating the word shanti (peace) thrice is to show 
that there are three kinds of pain in the world, mental, corporal and 
natural, I. Adhyatmie. i.e., ignorance, aftection, enmity and folly 
belong to the mind; and fever and the similar evils to the body. 
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2 Adhibhoutic, i.e., earthly evils come from an enemy, as the tiger, the 
serpent, and the like, 3 Adhidaivic, i.e,, natural evils are produced by 
the excess of rain, cold, heat and the disquietude of the mind and 
the senses. So it means : ‘ Keep us all, O Lord, away from these 
three kinds of pain, and always employ us in the acts of benevolence, 
for thou art the source of happiness, the benefactor of the whole 
world, and the dispenser of bliss to the righteous and the seekers of 
salvation. Therefore, O Lord, be manifest in the hearts of all pei- 
sons out of thy sheer grace, so that they may practisr" religion and 
abandon irreligion, obtain everlasting bliss, and be free from all 
kinds of pain.” 

18. Siirya ^TTcm \ 

The Supreme Ruler is called Stoya in this verse of the Yajur 
Veda, for he is self-glorious, illumes all, and is the innermost soul of 
all that is movable,—the sentient creatures and other locomotive 
beings, and all that is immovable,— non-sentient trees, materials, 
such as earth and the like. 


19. Paramatma i 5iTT^>fiT H 

^ ^ H \ 

The word atma is derived from the root at : to pervade. God is 
called Paramatwa, the Supreme Spirit, bccau.'jc he entirely pervades 
all the animals and other creatures, and because he is the best of all 
creatures, and finer than the atoms of matter, the soul and the sky, 
and is the life or inner self of all souls. 


20. Parameshwara tr 1 ^: 17 : 7T ( 

The mighty is called Ishvara the Lord. He who is the Ruler 

of rulers and who has none equal to him, is called Parameshvura the 
Supreme Ruler. 

21. Savita I I 

I 

The word savita is derived from the root su: to produce with ta 
a suffix, before which su becomes savi. Being the producer of all the 
world, God is called Savita, 


q: ^q^ q q> q>qqfq q q> qx^rfq q ^iqqfq q 
q: qqqq^ qT q q> q^^fq q^pq^ qr q 1 


The word deva is derived from the root div, meaning play, de¬ 
sire, to conquer, work, glory, praise, joy, dream, beauty, motion. God 
is called Deva, because of affording pleasure to the innocent, of willing 
the triumph of the righteous, of being the dispenser of means and 
measures of all efforts and movements, of being self-glorious and 
giving light to all, of deserving all praise, of being happiness himself 
and giving it to others, of being the curber of the proud, of being the 
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maker of night and cataclysm for the rest of all, of bein^ the object 
(^^ \\\p desite of all, and of being the fountain of knowledge, in other 

A <;itnreme Being is called Dm, because he delights in the 
vtords, luC bUpien'. all the worlds by virtue of his nature 

Wppto ot Wtrf being, and is the source of the 

and without the help all and is himself invulnerable 

pleasure of all, because he ov^comes aii^^ 

ZiZ7Z‘" /ShuoS because he is Milled (0 the P™* of all 

and the censute of none, because he is happiness in himseJf, an gives 
it to others, and has no trace of pain whatever, because he is ever 
happy, is beyond pain, is joyful and keeps others away from the 
misery of pain, because he gives rest to all the creatures in the time 
of cataclysm, because his will is based upon truth, and he is sought 
after by all virtuous persons, and because he pervades all and is worth 
knowing. 


23. Kuvera ^ H I 

The word kuvera (an encompasser) is derived from the root 
kxm\ to cover, to, encompass. God is called Kuvera, because he 
encompasses all by virtue of his own presence everywhere. 


24. Prithwi I 

N C C 

The word prithwi is derived from the root prithu : to spread. In 
as much as God spreads or makes the world, he is called Prithwi. 


25. Jala |c^T?T, 

The word jala comes from the root jala : to kill. God is called 
Jala, because he punishes the wicked and composes and decomposes 
atoms or invisible molecules. 


26. Akasha m 5T^f7T5TirfcT ^ 3lTf>T5T: I 

The word akash (a shiner) comes from the root kash : to shine. 
God is called Akasha, because he is the light of the world in every 
way. 

27. Anna, 28. Annada ^ \ 

29. Atta \ I 

The word anna comes from ad : to eat. The last is the aphorism 

of the Sharirak or Vedant by St. Yyasa. As he contains, holds and 
sustains all and is the fundamental support of all that is and all that 
moves, God is called Anna, Annada and Atta. The treble repetition of 
Anna in the Upanishat is by way of par excellence. All the world 
exists in God very much like the virmin in the fruit of ''GulaP' (fig), 
which arc born and destroyed therein. 

30. Vasu IT: H \ 

c\ va c\ >7 'O 

The word vasu comes from the root vu.'y .• to live, with the 
suffix u. As all the heavens and the other creatures live in him, and 
He resides in them all, the supreme Ruler is called Vasu. 

31. Rudra «?sr: i 
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The word rudra is derived from the root rudir: to shed tears and 
the affix nich, which become^, a. The Lord is called Rudra, because 
he brings the wicked to grief and causes them to weep. 

^fcT 

This is a quotation from the Brahmana of the Yajur Veda. Tt 
means ; Man expresses in speech what he thinks in mind. He puts 
in execution whai he expresses in words. He bears th.. ocnsequences 
of what he carries out in action. This proves that man reaps what 
he sows. When evil doers receive punishment for their sins f^ -.ii the 
•equitable justice of God, they weep and lament. And this is how God 
makes them weep. Hence, the propriety of Rudra being his name. 

32. Narayana nJXJ ffif sftfcH i 

m ^ ^rt: --Manu I. 10. 

Nara is the name of Jala : water and /'iwa : soul. Since God 
pervades water and other elements as well as all the souls, which are 
his temples so to speak, he is rightly Narayana. Ayana means 
residence. 

33. Chandra ^ i 

The word chandra (happy) is derived from the root chadi: to 
be happy. As God is the source of happiness and gives it to all 
others, he is called Chandra. 

34. Mangala H I 

The word mangala is made of the primitive word mang, imply¬ 
ing motion with al a suffix. As God is by nature holy and happy and 
also the source of happiness of all others, he is called Mangala. 

35. Budha m H I 

The word budha comes from the root hudli: to know. God is 
so called Budha, because he is the absolute intellect and is the cause 
of all others’ intelligence. 

The meaning of the word Brihaspati has been already explained# 

36. Shukra m 5^^% ^nr w I 

The word shukra comes from the root shu : to purify with kra a 
suffix. God is called Shukra, as he is most holy and by his grace or 
the knowledge of him, the soul is purified. 

37. Shanaishchar \ ir: H I 

The word shanaishchar comes from the root char : to move 
and to eat with shanaish an adverbial prefix. Since God by virtue of 
his nature pervades all and is mosc forbearing or merciful, he is named 
Shanaishchara. 

38. Rahu itRr i 

The word rahu is derived from the root rah : to abandon. As 

God is one and only, in whom no other substance is intermixed or is 
Jion-dual, who forsakes sinners and saves others, he is called Rahu. 
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39. Ketu fecT % m %fn7f?r m w 

The word ketu comes from kit: to live and to remove diseases. 
As God is free from ajl diseases, relieves all of all ills, in salvation 
that pane after it and is the resting place of all, he is called Ketu. 

40. Yajna ) nrsft # fsrc'n; I ^131% 

H iI5f; 1 

The word yu/^tu is derived from the root yuj: to worships 
accompany and give in charity. It is a quotation trom a Brahmana. 
God is called Yajna, as he is omnipresent, makes all the things in the 
world, was adored by all the ancient sages from Brahma downwards, 
is now worshipped by all the learned men and will ever be so in time 
without bounds. 

41. i{ota ^ %c^% I 11 

The word lioti: comes from the root liii : to give and to take, 
also to lake only in the opinion of some, with the affix ta. God i& 
called Ilota, as he gives what is worth giving to and takes away what 
deserves taking from all people. 

42. Bandhu i 

The word bcuidhu comes from the root lyandh : to bind, with an 
aflix u. God is called Bandhu, for He holds the worlds and stars in 
his power, well regulated by his laws, so that they do not trespass 
their respective orbits and violate his immutable law, and is the help 
of all creatures like the broth.ers by the same parents, giving ease and 
support to all the worlds and all that exist in them. 

43. Pita qr I 2T: qrf^ h Pmr i 

The word pita comes from the root pa : to protect, with the 
adix la. God is called Pita, as he is the protector of all, and wishes 
all souls success and prosperity out of His grace and mercy like a kind 
and generous father to his sons and daughters. 

44. Pitamaha fq^TT H fqrtTq^: ( 

God is called Pitafuaha, because he is the father of fathers. 

45. Pr .pitamaha q: fq^Tq^FTT fq^T H qfqqrqi^: i 

God is called Prapitaniaha, because he is the father of the fore¬ 
fathers of fathers. 

46. Mata q> qrqqfcT H • 

God is called Mata, because He has at his heart The ameliora¬ 
tion of all, just as a kind and benevolent mother wishes her children 
ease and comfort in right good earnest. It is derived from ma : to 
respect and ta an affix. 

47. Acharya qffWOTqt: \ 

q 3TT^T7 qrjqfq 5qqf fqOT qj q>uqfq H STT^T^q f 
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The word acliarya is derived from the root char : to eat and to 
move, with a a prefix and ya an affix. As He is pleased with virtuous 
conduct, and being the fountain of knowledge, gives it to mankind, 
God is called Acharya. 

48. Guru n I ii 

C N N C O « 

H ii -- Yoga. 

The word guru is derived from the root gri : io sound. God is 
called Guru, because He teaches the Vedas, prescribing true rjiieion 
and containing all knowledge ; because He is the teacher even of Agni, 
Vayu, Aditya, Angira, Brahma and the like teachers of antiquity in 
the beginning of the creation, and because His death never takes 
place 

49. Aja I 

i 

The word aja is derived from the root aja . to move or to throw, 
ja ; to be manifest or revealed. The Lord God is called Aja, because 
he joins the atoms or the eleme?*" of ether and the like, and unites 
the body and the soul to bring them into existence, and is himself 
never born, 

50. Brahma \ ^frT H ^ r 

The word hralinia is derived from hrili, to increase, to be great. 
God is called Brahma, because He improves, develops the world or 
brings it to perfection after creating it. 

It is a quotation from Taitteriya Upanishat. Brahman or the 
Supreme Being is called Satya, Jnan and Anant. 

5 I. S;itya \ 

God is called Satya, because He is conversant with all objects, 
which are called sut in Sanskrit. 

52. Juana I 

God is called Jnana, because He knows all (derived from jna 
to know). 

53. Anant ^ U 

God is called Amin, because He has no end, or bound, dimen¬ 
sion that is to say, length, and breadth and depth or volunrie (a : 
no ant : end). 

54. Anadi ^ ^ TX H 

O N N «N '9 

^ I H 3nf?: ^Tof ii 

The word a/uidi is derived from the root do : to give, with a and 
na prefixes. God is called anadi (unbeginning), because there is 
nothing prior to Him and he is beyond all, that is. He is not preceded 
iby any but followed by all. 
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55 . Anand 3n?T5?f% ^ *T^?TT 

XT: TT 3TT^»?: M 

The word anaiid is derived from the root nad \ to increase or to 
thrive, with a a prefix. God is called Afwnd because He is happiness- 
itself, and all the elects enjoy beatitude in Him, and He blesses alt 
that are righteous with happiness. 

56. Sat ?TTT \ XT^^cT ^ XETTU^ cTTH? ^T^TT M 

The word sat is derived from as : to be. God is called Sat 
(Being), because He exists forever and is not hampered by the three¬ 
fold divisions of time, viz., past, present, and future. 

57. Chit TT5rR \ XT^fcT %rrxTfcT TfmTXTf^ 
xT>fxT^^f^^^ qr ^ n 

The word cliiti is derived from the root chit : to know well. 
God is called Chit, because He is Absolute Intellect, gives intellegince 
to all the souls, and enables them to discriminate truth from falsehood.. 

58. Satchidanand h 

God is called Satchidanand because these three words sat, chit, 
ammd.—being, knowledge, delighting, are expressive of three great 
divine attributes. 

59. Nilya xt> TT f?T^: 11 

God is called ‘Nitya’, as he is eternal, unchangeable and 
immortal. 

60. Shuddha ^ \ q’T H \ 

The word siwddha comes from sJwdh ; to purify. God is called 
SlwcUlha, because He is himself holy and free from all taint of impuri¬ 
ties, and he is the purifier of all. 

61. Buddha \ H V 

The word htuklha is derived from the root budh : to know with 
ta a suftix. God is called Buddha because He ever knows all. 

62. Mukta \ h XT^eft 

o >3 'O O CN N >3 

The word mukta is derived from the root much : to release, with 
ta affixed. God is called Mukta, because He is free from all impu¬ 
rities and releases all the aspirants of salvation from the bonds of 
pain. 

Hence, God is called Nitya, Shuddha, Buddha, Mukta^—the 
eternal, the holy, the wise ; and the absolute. 

63. Nirakar f^T \ f^xTrT ^nqJTTTc^ fxTTTqHT: I 

The word nirakar is derived from the root kri : to do, with nir 
and a a prefix. God is called nirakar because He has no form, 
nor does he ever take on flesh. 
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64. Niranjan 3T3 tt I 

3r5J5r?r ^rfipcf^^af ffhr4: f^T^fcT: ?r f^TTis^: 

The word niranjan is derived from the root anj: to be manifest, 
to indicate, to desire, to move, and the prefix nir of privation and an 
affixed. God is called Niranjan, inasmuch as He is beyond the sphere 
of the objects of the senses, and free from corporeaity, evil actions., 
and desires. 

65. Ganesh, 66. Ganapati HWR I a 5T?T 

qfcT: orr i 

The words ganesh and ganpati come from the root gan : to 
count, which with esh and pati affixed gives Ganesh and Ganpati, 
the lord or master of hosts. God is called Ganesh or Ganpati, 
because He is the lord and protector of all things, both material, and. 
unmaterial or that go to make up the empire of nature. 

67. Vihsweshwar \ 

God is called Vishwcshwar, because He is the Supreme Ruler of 
the universe. (Vishwa : the universe, i^h to rule, var an affix). 

68. Kutastha fcTOfcT H 

\ 

God is called Kutastha, because He never changes his mind, 
although pervading all actions or changes, and being the cause of all 
those actions. {Kuta : elementary substance, and stha : to stay,— 
dwelling in matter). 

69. Devi ^ I 

The word de\i has as many meanings as the word (leva men* 
tioned above. The names of God are of three genders. The word 
deva is used when it qualifies Ishwara : Ruler (masculine) and devi 
when it qualifies Chiti Consciousness (feminine). Hence Devi is a 
name of God.^ 

70. Shakti m: w. 5Tf^: i 

The word shakri comes from the root \shak' ; to be able. God 

is called 'Shakti’, because He is able to make the whole world. 

71. Shri f^ToT I ^T: 

I 

The word 'shri' is derived from 'shri' : to serve. God is called 
‘Shri’. He is ineffable beauty, because He is served by the whole 
world, the learned and the ascetics included. 

72. Lakshmi ^ \ 

^In Sanskrit God pervades all Grammar, as He does all sciences. Hence 
He is present to three genders. In Arabic and English God’s names are mascu^ 
line only. God’s motherhood, his most enJ.earing relation to humanity, is absent 
from Christianity and Islam. 
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The word 'lakshmV is derived from the root "laksh' : to see and 
to mark. God is called ‘Lakshmi’ (the wealth of all), because He 
sees all the movable and immovable world, gives it a shape and form, 
conferring upon it the distinguishing marks, such as the eyes, the 
nose in the human body ; ihe leaves, flowers, fruits, and roots in the 
trees; the black, red, white colours : clay, stone in land water ; the 
sun, moon and the like features of the material world ; and He is the 
Ever Wakeful Eye of the universe ; He is the beauty of beauties ; the 
cynosure of the Vedas and similar scriptures, the religious and the 
learned. 

73. Saraswti H »Tcft t HT I 

c 

The word saraswati comes from the root sri : to go, which 
becomes ‘saras', ‘wat’ and ‘i’ suffixes. God is called ‘Saraswati’ (the 
mother of speech), because he possesses immense knowledge and has 
correct notions of words and their significations, relations, and 
applications. 

74. Sarvashaktiman I 

N 

God is called 'somishakthnan* (the Almighty), because ii; His 
works He stands in no need of another and because He completes 
all His immeasurable works by His own power. 

75. Nyayakari Stm I I 

The word "nyayakari' is derived from ihe root "nV : to obtain, 
and 'cri' do. with ‘m’ aflixed. The above is a quotation from Vats- 
yayana commentary at the aphorism of Logic. Justice is what is proved 
to be right by the evidence of the senses, or it is virtuous conduct 
free from partiality. God is called ‘Nyayakari’ because it is His 
nature to do justice. 

7<S. Dayalu I ^T?TT%, ^=650%, 

T^fcT, f^f^cT FTT H I 

Tlie word 'dayalu' is derived from the root "daya' : to give, to 
move, to protect, to kill, to receive, and 7w’ affixed. God is called 
'Dayalu\ because He is the conferror of fearlessness, the knower of 
right and wrong and all kinds of sciences, the protector of all good 
people, and the just punisher of the wicked. 

77. Adwaita HT ferTT ^ ?T 

God is called Adwaita (non-dual), because He is the only one 
Great God free from duality, or co-partnership in his divine being, 
having no like, as man has another man for his likeness, having no 
opposite or antagonist, as man has trees, stones, and other material 
objects for his opposites of his thinking nature, and having no suscep¬ 
tibility of division, in Himself, or corporeal distinction of lineament 
in His spiritual nature, as the eye, the ear, and the other limbs in the 
body of man. 
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srsrfjT ?r?r i 

Hence, the Supreme Being is distinguished for Divine Unity, 
non-duality, or having no second hostile divinity or variety of goods 
infHis divine godhead. 

78. Nirguna ^ ^ ri'in ^ ^ n’>n:, ut nwrwt ^nfrr: 

o o'** 

^ I 

God is called Nirguna, because He is free from the properties of 
matter, such as satw'a (visible existence), raja (action), tama (inertia), 
light, taste, touch, smell, and the like; and from the qualitie, of the 
human mind, such as ignorance, imperfact knowledge, affection, en 
miiy and. the similar passions and sufferings. 

The authorities of the Upanishats support this view, as for ins¬ 
tance— 

—Kath. 

mean mg to say, God is far from having the properties of matter as 
sound, touch, form, &c. (Nir : not, giina : qualities of matter.) 

79. Saguna it ^ I 

God is called Saguna, beca..>e His attributes are omniscience, 
all holiness and the similar qualities of infinite character. 

Attribufiveness or Unattributivencss of God. 

Just as the earth is said to be both saguna. i. c\ possessed of the 
properties of matter, as smell, &c., and nirguna. /. c., devoid of men¬ 
tal qualities, as desire, &c., so is God called both Nirguna, inasmuch 
as He is not reached by the qualities of mind and matter and Saguna, 
because He possesses the qualities of omniscience and the like infinite 
powers. In ot’ier words, there is nothing that is altogether devoid 
of the possession or non-possession of qualities. Just as the matter 
is nirguna, /. r.. without qualities, from the absence of the qualities of 
the mind, and is saguna, i.e., with qualities, from the possession of its 
own qualities ; so is the soul nirguna. from the absence of the qualities 
of the matter ; and Saguna. from the presence in it of the qualities 
of desire and the like mental powers. The same is the case with God. 

80. Antarvami \ 

" -O 

God is called Antaryami (Inner Controller), because He has 
under His control all the worlds, both animate and inanimate, from 
His presence in them all. 

81. Dharmaraja jft 8R TT3T^ H a»TTT3T:| 

God is called Dharamaraja (the king of justice), because He 
glories in justice and upholds perfect equity v. ithout the least alloy of 
partiality or injustice. 

82. Yama I iT: siTf»nT> ^ im: I 

The word yama is derived from the root yam : to control. God 
is called Yafna, because He is the Judge of the law of the rewards of 
^the actions of all creatures and is not influenced by injustice. 
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83. Bhagwan m I m: ^ ftnrw iTW ^ 

WTPT I 

The word Bhagwan is derived from bhag, which is again derived, 
from the root hhaj : to serve, and the termination God is call¬ 
ed because He is the Lord of the universal wealth and is- 

the object of adoration. 

84. Manu ^ 5TR I ^ H I 

>» 

The word nwnu comes from the root man : to think. God is 
called Manu, because His knowledge is His glory, and He is the only 
being to whom worship is due. 

X5. Purusha I JT: 

^ R 5^: I ’ 

The word purusha comes from the root pri : to protect and to 
fill, or pur the body or the world and shi to abide, meaning Indweller 
of the world. God is called Purusha, as He fills all the world. 

<S6. Vishavvaitibhar 3»r3T I Rt 

The word vishwatnhhar comes from the root hhri ; to hold and 
to nourish, with the word vishwa : the world, prefixed to it. God is 
called VishwamhJiar, for He holds and supports the world. 

87. Kala I H \ 

•N N 

The word kala comes from kal : to count, and a affixed. God 
is called Kala because He counts all the souls and objects of the 
world. 

JiX. Shesha I r; I 

God is called Shesha (Omega), because He remains after the 
creation and destruction of the worlds. Shis : to specify, to remain. 

Apta 3TT<^ I q: qqfq OTfcRTH 

H 3TRH: I 

The word apia comes from the root cp : to pervade, and the 
aftix ia. God is called Apta, because He is the true preacher, possessed 
of all knowledge, is obtained by and accessible to all religious per- 
sons, and is free from all dissimulation, fraud, and other evils. 

90. Shankar I 5f pf H 51^: \ 

The word sliai^kar comes from the root kri : to do with sham : 
good as a prefix and a affixed. God is called Shankar, because He 
does good and dispenses joy and ease to all. 

91. Mahadeva ^ \ ^ H \ 

The w rd mahadeva is formed from deva with mahat prefixed 
to it. God's name is Mahadeva, because He is the Great God of 
gods, i.e„ the most learned of the learned, gives light even to the sun 
and other luminous objects. 
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92. Priya sftw 5rf<ir W I if; fiTTfir sftJT# ^ H fiw: I 

The word 'priya* comes from the root 'prV : to please to be 
beautified. God’s name is ‘Priya’, as He pleases all the saints, aspi¬ 
rants of salvation and the good, and He is the object of desire of all.. 

93. Swayambhu ^ I ^cT H 1 

The word 'Swoyawhhu" comes from Ihe root 'bhu' : to be with 
the prefix swnyam : self. God’s name is Swayambhu, '^s He exists by 
Himself, and He is not born of another. 

94. Kavi f 5T5^ I m I 

The word 'kavV comes from 'ku* to sound or to teach. Kavi 
is a name of God, as He is the teacher of all branches of knowledge 
by means of the ^'edas and knows them all. 

95. Shiva \ I 

The word 'shiva* comes from ‘shiv' . to be happy. Also, shi : to- 
repose, and va aftlxed, i.e., one in whom the universe reposes. God’s 
name is Shiva, who is the embodiment of happiness and dispenses 
happiness to all the people. 

Thus are the hundred names of God described. But there are 
still innumerable nr mes of God besides them. For as G^d’s attri¬ 
butes, actions and nature are infinite, so are His names indicating, 
them, infinite in number. Of them each denotes an attribute, action 
or a phase of his nature. Therefore the names of God above men¬ 
tioned by me are like a drop compared with an ocean ; for the 
Vedas and other scriptures give innumerable attributes, actions and 
modes of his nature. Their study or teaching enlightens the mind. 
They alone can get the correct knowledge of other objects, who study 
the Vedas and other scriptures. 

Prayful Exordium 

Question.—Like other authors, why have you not written a 
mangalacahran : auspicious exordium, either in the beginning, middle 
or at the end of the book ? 

Answer.—Tt is not fit for us ; for he who writes what is auspi¬ 
cious in the beginning, middle or end, will have his writing inauspici¬ 
ous between the beginning, middle ana end. Therefore, it is an 
aphorism of the Sankhya philosophy :— 

f5TS2TWT?T5T I 

It purports to mean that the mangalacharan (lit : right conduct) 
is the constant practice of justice without partiality, truth, and obe¬ 
dience to God’s commandments in entirety everywhere and at all time. 
Writing what is right and true from the begining to the end of a 
book, is called the mangalacharan. But it is not good to write what 
is good in some places and what is evil at other. So the v/ritings of 
great seers and thinkers :— 

jnnnwfnfH sit i 
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It is a quotation from the Taitteriya Upanishat, Prapathak 7, 
Anuvak 11.—Meaning : O dear children ! You should do what are 
irreproachable and unblamable or righteous work, but not unrighte¬ 
ous ones. Hence such expressions as^ found in modern books, are 
considered by the wise to be false from their being opposed to the 
Vedas and scriptures for no such initial writing is found in the Vedas 
and the writings of sages. But the books by the Rishis (Vedic seers) 
contain the words Om and Atha—O God ! and “Of”. See-— 

3T5IT 1 - Mahabhashya. 

sqisqnFUHr:- Vai. 3T«| 

3T?TfiTiITiftTOTTT«f:-Yoga. ftlfg£r|:<§rTc®tScTf5T9ftr!^^- 

gwr«f: I srir?T: — 

San. M«ITrT> 5r5rf^5fIOT—Ved. 3TtfiTr^fT?«TTiT?>ft«m«nHtcT—Clah. 

?I?zit<n5iTT^?TnT*T—Man. 

•N 

These are the commencing words of these scriptures. In the 
same way, the other sages, and writers’ works begin with Om and 
Atha. The beginning of all the four Vedas have the words^ Agni, 
Indra &c., but nowhere are found the expre sions like :— 

I ^'tarTTimv’zrt i TmTirc^r«:Tt i 

i ^tr: {1 i 

^W. I \ ?TTTTlT^JTm I 

Thoi,e men who read the Vedas by pronouncing or writing Hari 
0}}i have learnt them from the false belief of the mythologists or 
iollowers of the Puranas and ritualistic scriptures. The word Hari 
never occurs in other scriptures. Hence the word Oni or Atha should 
be written at the commencement of a book. So much in brief with 
regard to the subject, entitled God. We take up primary education 
in the next chapter. 


Summary 

1 1 he nionosyllahle Om is the most sacred name of God. 2. The words 

Agni, India, &c. mean (k>d on the occasions of prayer and other religious pur- 
posov ; ^hu! Uicy signirv common objeas in natural sciences and the ordinary 
aliairs of Iitc. The context determines their right sen.e. For instance, (saindhava) 
me ms a horse and salt. At the time of journey it means a horse, and that of 
limner s.ilt on y 3. Thoretore 100 examples are given of the right meanings of 
the words, which signify God in relig'on. Incase of others the occasion will 
give the right sense. 4 B.:)oks should begin with Cm and Atha as of old, and 
not With a prayerlul invocation, as Salutation to the Lord of hosts ! 


♦«ft»m5TTa 1 




CHAPTER II 

EDUCATION OF CHILDREN 

ftrrfm^TWT?T5TT?T { 

T his is a quotation from the Shatapalh Brahmana It i*. a iaci that' 
a person becomes learned and wise, w hen blessed w ith three ,>ood 

instructors, viz, (1) the mother, (2) the father, (3) the teacher. 
Blessed is the family, fortunate is the child, whose mother and father 
are righteous and learned. Children do not rec^Mve so good 
a benifit of education from any other person as the^, do from the 
mother. None loves to do good to children so much as the mother. 
Hence the scriptures declare: 

5151^1 mm h mcim^ l 

C > c. > 

that is. he is blessed who-^e mother is pr.‘<^,evvorthy and pious. 
Blessed is that mother who teaches her child what constitutes good 
character from its birth till the completion of its education. 

Dietary in Pregnancy 

Before conception, during pregnancy, and after delivery, the 
mother and the father should abstain from intoxicant drugs, wine, 
decomposed and ^our substances injurious to the brain; and use such 
nutritious food-stulTs, as clarified butter, milk, sugar, grain, water and 
the like, pure food and drink: which conduce to health, strength, sed¬ 
ateness, the clear brain, courage, moral conduct, and decent habits. 
Such a pure dietary will purge the ova and sperms of all defects and 
endue them with germs of excellent constitution of the embryo. 

Time of Conception 

The time of cohabitation lasts from the 5th day to the 16th day 
from the appearance of the menses. The first 4 days should be 
avoided. Of the remaining 2 days, the 11th and the 13th night of 
the lunar month should also be omitted. The remaining 10 nights 
are best for sexual congress with the view of bringing about conception. 
After the 16th day from menstruation there should be no conception. 
Again there should be no cohabitation till the next monthly course 
takes place, or a year passes away after conception. When husband and 
wife are healthy in body and jubilant in mind, nay, when there is no 
shadow of sorrow to depress their spirits, they should meet to beget 
children. They should live with regard to food, drink and raiment 
as prescribed by the medical treatises of Charak and Sushrut, and see 
each other on the occasions enjoined by the Code of Manu, which 
lays down the rules of mutual fitnes.- and enjoyment. The woman 
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should be very careful after conception with regard to food, drink and 
dress. She should not go to her husband until a year after delivery, 
and take such food till confinement as promotes the understanding, 
strength, beauty, health, courage, calmness, and other noble qualities. 


Delivery 

After parturition, the child should be bathed in scented water 
and its umbilical cord cut off* carefully. Fragrant drugs and clarified 
butter should be burnt on the altar. Proper arrangements should be 
made for the bath and food of the mother, so that both the mother 
and the child should progress gradually in the recovery of their health. 
The mother or the nurses should take such edibles as enrich the 
quality of milk* 

Management of Infancy 

The mother should suckle her babe six days, after which it may 
be nurtured by a nurse. But the parents of the child should give 
nutritious food and drink to the nurse. Those who are too poor to 
afford to keep a nurse, should soak such medicines as benefit the 
intellect, courage, and health in pure water, boil, and strain them, 
and mixing them with water like milk, should give mixture to the child 
to drink. After delivery the mother and the child should be sent to the 
place where climate is healthy. Their residence should contain 
fragrant and beautiful objects. They should be taken out to walk 
where the air is pure. But persons may do as they like with regard 
to these things where a nurse or the milk of the cow cannot be 
obtained. As the tissues of the mother’s body make those of the 
child, a woman becomes weak after delivery, and therefore she should 
not suckle her babe. To check the secretion of milk in the mother’s 
breast that medicine should be applied to it which prevents its secre¬ 
tion. The treatment of the mother restores her to youthful health in a 
month. During this period, a man should not waste his manhood 
but should keep himself chaste. Those men and women who will 
follow these rules, will be blessed with excellent children—long-lived, 
strong, courageous, and energetic. They will in their turn beget 
similar children of righteous character, and thus the families will be 
ever progressive. The women should try to heal the vagina and the 
man to guard his energy from wasting. This course will give them as 
many healthy children as will be born to them. 

Training of Children by Mothers 

The mother should always give her children the best instructions 
possible so that they may grow up good and virtuous and may not abuse 
any organ of their body. When a child begins to speak, its mother 
should try lo mould its tongue or pronunciation to clear and distinct 
articulation. Every letter should be pronounced with its proper 



Education of Children 

3ticl stress of voice. For instflnf'f* nc . 

pa IS the lips and its stress of voice is open. It should be^rolioL'ncerf 
by bringing both lips together and blowing them open. Short long 
acute vowels and other sounds should be properly pronounced, so ffi 
gentle, grave, harmonious vowel-sounds, accents words coaliiinn« 
and stops should all be distinctly heard. ’ ’ 

When children are able to speak and understand a little tb -v 
should be taught sweet speech, how to converse with superiors r’obles 
inferiors, the father, mother, king, scholar and others, and linrS 
behave towards them and to keep their company, that their - ■'.idurt 
may never be impro^r anywhere, and they may be honoured every¬ 
where. No pains should be spared to make children master of 
their senses, lovers of knowledge, and fond of a good companv Thev 
should not unnecessarily be allowed to indulge in playing w^ninc^ 
Joking, quarrelling, laughing, bemoaning, fondling with an object 
1 hey should not engender envy, enmity and other evil habits Thev 
should not touch and irritate the generative organ as it leads (o the 

f impotency besides making the hand 
stink. The children should be^ trained to inculcate the habit of 
^®tacity, bravery, patience, amiabilit'.' anu similar virtues 


Education of Children 

When boys and girls are five years old, they should be taught 
the Devanagari characters and also those of foreign languages Then 
they should be made to learn by heart with meanings the Veda 
Mantras, such verses or shlokas, aphorisms, prose passages and poems 
as contain nice and salutary instruction, advice, and morals and 
teach how to behave towards the Diety, mother, father, teacher 
scholar, guest, king, subject, family, relative, sister, servant and 
others, so that they may not be misled or duped by cheats. 

Necromancy 

They should also be informed of the wicked actions which are 
at variance with wisdom, or religion, and lead to temptation ; so that 
they may not believe in ghosts, and other humbugs. 

uft: i 

niT ?5TTT^’>r CTKitfH il 3To !(. I II 

Manu. V. 65—Meaning When a teacher is dead, the corpse 
IS called ‘preta’ : ghost. The pupil who cremates it and helps in 
carrying it to a crematory, is purified in 10 days along with other 
carriers of the coffin. When the corpse is cremated, it is called 
‘bhuta’, meaning gone, i.e., he was so and so. Those who are born 
and no longer exist, are classed with the past : ‘bhuta’ which reallv 
means ‘past’. Such is the opinion of all the learned persons from 
Brahma down to a modern scholar. But he who doubts keeps a 
bad company, and has evil tendencies, is subject to fear and doubt 
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transformed into so many devils, goblins, fays, fairies, and other 
tormenting illusions, got up by his own imagination. When a man 
dies, his soul takes on another body to reap the fruits of pleasure and 
pain produced from his good and evil deeds in the government of 
the Supreme Being. Can any body violate this eternal law of the 
Supreme Being ^ Ignorant persons who have never studied, heard, 
or thought of medical books or physical science, give delerium, fever 
and other physical diseases, and mania and similar mental diseases 
the names of evil spirits, ghosts and so foith. Without getting them 
cured by means of proper medication, medically prescribed regimen 
and other modes of medical treatment, they put faith on cheats, 
hypocrites, ignoramuses, evil-doers, selfish fellows, sweepers, shoe¬ 
makers, low castes, barbarians and other dregs of the society. They 
practise many kinds of superstition, tricks, frauds, eat refuse of food, 
put on charmed threads, amulets, phylacteries—shells and false 
incantation, and induce other people to use these false things. They 
waste their money, ruin their children, promote diseases, and increase 

misery. When these simple 
tons, who are blind of the mental eye and swollen with 
gold, go to the evilminded, sinful and selfish persons, and 
address, them : O great king, it is not known what the 
matter is with this boy, girl, woman or man. They reply : A 
great devil, spook, hobgoblin, small-pox genius, or a similar evil 
spirit has entered his or her body. He or she will never be free from 
the influence until you have recourse to some proper remedy, or else 
the c;ise may prove fataJ. If you give us so much sugared loaf or 
present, we shall exorcise the devil by the force of our charms, mutter- 
ings of spell, passes and other necromantic performances. Then the 
persons and their relatives and companions mentally blind cry out : 
O great king, we arc ready to sacrifice all our property, only you 
may cure him or her. Then those impostors find themselves in 
their element. So they say : Well then, bring so much food, so 
much gift to be presented to the goddess, and give charity to avert 
the evil influence of stars. They then sing and play upon the cym¬ 
bals, tabor, drums, sounding plate before the patient or haunted 
person. One of these hypocrites begins to dance and frolic out of 
madness and exclaims : I shall kill him or her. Thereupon the fools 
fall down at the feet of that sweeper or shoe-maker or some low 
caste and cry out : You may take what you like, only spare the life 
of this patient. The cheat replies : “I am Hanuman (Monkey General 
of RamaV Let me have butter, fried pastry oil, Vermillion, a loaf 
of one maund and a quarter (lOOths), and a pair of red breaches.” 
Or, I am the goddess or Indian Bacchus. Give me five bottles of 
wine, twenty hen^^, five goats, sweatmeat and clothes. Then they 
reply : ^ on may take what you please. Whereupon the impostor 
begins to dance, frisk and jump very much. But if a wise man beats 
him five times with shoes, blows of a cudgel, slaps or kicks him the 
supposed Hanuman. goddess, or Bacchus, will soon get satisfied and 
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leave him or her for good and all ; for, it was a sheer humbug to 
rob money and other valuable things of simple folks. 

Astrology 

When they go to a pretender of astrology, who is shadowed 
with an evil star, and who is an incarnate evil star, and ask him . 
O great king, what is the matter with this ? He replies • He is under 

the influence of the sun and other cruel planets. K you hohi the 
reading of the Veda mantras, beginning with the word sltarJi : peace, 
arrange for worship, and give charity ; he will recover, other\v,.^e i 
is no wonder if he succumbs to death after severe ailing. 

Layman-Tell me, dear astrologer, if the 
are inanimate like this earth. They can do J^uthing beyond gw ng 
heat, light, &c. Are they living beings so that they aliliet us when 
enragec and comfort us when propitiated ? 

Astrologer—Is it not the etiect of the stars that kings and 
subjects enjoy ease and suffer trouble i.i the world 

£.—No, it is the consequence of good ana evil deeds. 

—Then, is the science of astr. nomy false ? 

L.-No, whatever is said there of the science of figures, quanti¬ 
ties, and lines, is all true : but what is said ot the influence of stars 
is all false. 

A.—Is the horoscope useless ? 

L.-Yes ; it is. It should not be called the l^o^oscope but 
“sorrow-scope”; for when a child is born all ° 

arc delii'htcj But their joy lasts till they hear the etTtcts o ^ 
after the ho'roscope is pUared. When a priest asks Peruu'^.on to 
prepare the horoscope, the parents of the child requ^t him 
great king, make a very good horoscope If the fitther of the 
is a rich man, he draws many beautiful ‘^tinous lin ’ 

yellow and the like colours; but if P^^t, he inake* 
horoscope and goes to the child’s house to read i P \ 5 tr 0 - 

sitdown before him and ask :-Is the horoscope good ? The astro^ 

loger replies : T am going to read it nnsnicioiis 

boy’s nativity as well as those that are friendly ^ he 

Their influence is to make him honourable. W a He will be 

attends, all its members will be avved by his Ptes^ hoTrini! these 
healthy of body and much respected m the town. On h^^cxclaim • 
flattering things, the parents and other relatives knows 

O learned astrologer, you are an excellent man ^ . xhese 

that such empty coaxes do not profit him at all. . c Y ^ 
mansions of the stars aie certainly ""''y f 

stars, that is to say. the conjuncticm ol such and uch^ 

bring „n his death in the »th iS^the 

lose their ^^i^olog^ ; O great king, what shall we 

d? tw^Thente%he\ ? Makf a gift. The child’s father asks : 
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What steps should we take ? The astrologer then explains details 
to him, viz., so much charity should be given. Set up the muttering 
of the text referring to the evil star. Feed the Brahmanas daily. 
This plan will probably avert the evil of the nine mansions. The 
word probably is employed to keep a loophole to escape by, so that 
if the child dies, he can say there is no help for it. '‘None is over 
the Supreme Ruler. I have done my best, and so you did ; but it 
was the fate of the child, or it was the consequence of its works of 
previous life.” If the child survives, he triumphantly exclaims: 
“Look at the power of our incantation, goddess and Brahmanas ! 
They have saved your child.” Jn this matter it is desirable 
that if their muttering the mystic text recitation fails to produce 
any clfcct such fellows should be made to pay twice or thrice 
the amount spent by their orders. It should be extracted^ from 
them even when a child is saved ; for, as astrologers say, “None 
has power to destroy the child’s actions of a previous life, or to 
violate the laws of God”, so should lay men say, “This child is saved 
from death by means of the good consequences of its works in its 
anterior life and by the laws of God, but not on account of their 
effort”. Also those teachers and others who induce people to give 
charities and donations which they pocket themselves, should be 
treated as astrologers. 

Small Pox and Sorcery 

As regards small pox goddess, incantations, charms, mystic 
symbols and other magical devices, sufiice it to say that they are all 
superstitions. Some of the magicians say that if they give a man a 
talisrnanic device or charmed thread after pronouncing incantation on 
it, their goddess and master spirit will avert all evil from him on 
account of the influence of their magical devices. These magicians 
and sorcerers should be asked : “Can you save persons from death, 
the operation of God’s law, and the consequences of deeds ? Many 
children die notwithstanding all these devices of yours. You your¬ 
selves lose dear ones in your family. Shall you escape from death ?” 
Such queries silence these men, and they are convinced that their 
tricks arc not to succeed with you. So all these mendacious actions 
should be abandoned. Virtuous, philanthropic and unselfish instruc¬ 
tors and wise persons should be helped and served as they do much 
good to the world. The patronage of learning should on no account 
be neglected. 

Alchemy 

Those who pretend to prepare elixir, to bring on death by magic, 
to produce madness, to enslave persons and to work other diabolical 
miracles, should be set down as so many densely ignorant persons. 
Children should be early impressed with the monstrocity of these 
superstitious and infernal tricks, so that they may not suffer trouble 
by falling into the snares of impostors. 
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Preservation of Energy 

They should also be well informed that the preservation of 
energy produces joy and the waste of it brings on the ruin of the body 
and consequent misery. For instance, look at a person, how glad and 
cheerful he feels from the promotion of health, the brilliancy of the 
intellect, the feeling of strength and valour, which are the effects of the 
preservation of semen virile in the body. The best way to preserve it 
is that students should avoid reading or listenint^ to love Mies or 
stories of sensuousness, the company of sensualists, thinking of the 
objects of luxury, looking at wonicm closeting with them, talkf ig with 
them, embracing them and other excitement of passions. They should 
devote themselves to the acquisition of the excellent truths of morality 
and perfection of their knowledge. He who wastes his manhood, 
becomes impotent and highly mischievous and vicious. He who gets 
a venereal disease, becomes emaciated, pale, dull, devoid of courage, 
boldness, endurance, prowess, valour, and manly qualities, and is 
finally ruined. 

Parental Advice 

“O children ! if you lose this splendid opportunity of acquiring 
moral training and perfect education, and developing physique 
by following the vow of chastity, you will never get this precious 
time again in your lifetime. As long as we, your elders, are 
able to do our domestic duties and are alive by the grace of God, 
you should be engaged in the acquisition of knowledge and the de¬ 
velopment of constitution and increase of bodily strength.” Such 
and other kinds of instructions should be given to the children by the 
parents. Hence it is that the words matrinian: honour the luuther and 
pitriman : honour the father—are used in the texts above quoted. In 
other words, the mother should educate the child from its birth to its 
5th year of age and the father from its 6th to Hth year of age, and at 
the commencement of the 9th year, regenerates (Brahmans, Kshatri- 
yas, and Vaishyas), having invested their children with the sacred 
thread, should send them; both sons and daughters, to the Acharya 
Xula (gurukul), that is, where very great learned men and women 
teach and keep a school to instruct youths. The Shudras (low 
castes) and other servile tribes, without performing the sacred 
thread ceremony, should send their children to the Guru Kula for 
education. 

Discipline 

The children of those who do not fondle them, but, who, on the 
contrary are very strict to them while under training, become learned, 
well behaved, and civilised. It is well said in the Sanskrit Grammar, 
^called the Mahabhashya, VIII, i, 8, in connection with this matter : 

C >3 
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Those fathers, and mothers, and teachers who are severe b 
educating their children and pupils, are as it were, giving them nectar 
to drink with their own hands; but those who fondly love them, 
•,/p them noison to eat, so to speak, and thus spoil and rum them. 

, HlKeis ts evi characters and severily. good 
For, fondling begets e oiwavs happy from severe and un- 

lappy rrSoStoMSmamen,. However the molher farto a^ 

teacher should not punish their children and pupils out of jealousy 
and hatred. They should outwardly use threats and jnwardiy bear 
love and kindness towards them. 


Moral Instruction 

Like intellectual education, they should also be taught to sail 
clear of robbery, adultery, indolence, negligence, intoxication, false¬ 
hood, slaughter, cruelty, jealously, avarice, and similar evils, and to 
practise good behaviour, for a man who but once commits theft, 
adultery, tells a lie, or does any kind of evil before another, loses his 
respect in the eyes of people for ever in his life. Nobody suffers so 
much loss of respect of credit as the person who breaks his promise 
or tells a lie. So, whatever righteous promise is made to a person, it 
should be fulfilled to a letter. Thus, for instance, a man said to 
another: ! shall see you at such and such time and place, or give you 
such and such tiling at a particular time, he should keep his word 
exactly, or else none would believe him. Therefore all should always 
speak the truth and abide by their promises. None should be proud. 
Deception, fraudulence, and ingratitude sting the heart of the person 
who practises tl em, not to mention the pain of others against whom 
they arc aimed. Deception and fraudulence are those evil deeds where 
a person who puts on a dilTerent appearance frem what he is at heart, 
entices another into his snare, dc:)es not care a fig for the loss of 
others, but encompasses his own object at any rate. Ingratitude is 
that vice which does not acknowledge the good done by others. 

Good Manners and Obedience to Parents 


Anger, harsh language and other similar vicious habits should 
be given up, and calm and sweet expressions should be used in con¬ 
versation. Vain talk shoukt be avoided. They should speak neither 
more nor less than what is required of them. They should respect 
the elders. On the coming of their superiors, they shoulc get up and 
conduct them to a higher seat. After saluting or bidding them 
nuniastc (salutation to thee), they should sit not on a higher seat 
beiore tlicm. They should take a scat in an assembly which befits 
them arid from which nobody may turn them out. They should not 
quarrel with any one. They should be cheerful, accept virtue and 
reject vice. They ^hould 1 cep com.pany of good ir.cn and avoid the 
contact of t'' v'eked. They should serve their mother, father,, 
tegchcr.with .. eir life, heart, means, best things and love. 
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Veracity and Righteousness 

g^fTmOr \ 

It is a quotatioa from the Taitteriya Upanishat, vii 11. Its 
purport is that the mother, father, and teacher should always teach 
truth to their children and pupils. They should also tell them to 
adopt and follow those actions of theirs which are riglUciuis and reject 
those actions which are vicious. Whatever truth they knov/, uiey 
should preach and publish. They should not believe a hypocr? and 
a vicious man. They should faithfully do that righteous work which 
their father, mother and teacher order them to do. The teacher 
should again explain the meanings to pupils of those pa.ssages which 
the parents have made them learn by heart from ihc Nighantu, 
Nirukta and Ashtadhyayi or other aphorisms or Veda Mantras. They 
should adore God in spirit according to the description of God in the 
first chapter of this book. 


Hygienic Precaution 

They should oat, drink, and dress and do any other work in a 
manner which contributes to their health, knowledge and strength. In 
other words, they should eat a little less than appetite demands, and 
abstain from the use of flesh, wine and other intoxicants. They should 
not enter the water of unknown depth, or they will sulTer trouble 
from some aquatic animal or other objects, or if they do not know 
how to swim, they may be drowned. Siy> Manu—Don't enter 
unknown waters to bathe in. I 

i 

W ^^o I I It 

Manti, Vr, 46—In walking one should keep one's eyes on the road, 
and proceed after seeing the elevations and depressions of the path. 
The water should be drunk after straining it through a piece of cloth. 
What is sanctioned by truth, should be spoken. Work should be done 
after a thorough consideration. 

Parental Duties 

firm ^ qrfe?!: \ 

This is said by a poet in the Chanakya Niti. Those fathers and 
mothers who have not imparted their children any kind of knowledge- 
are their great enemies. Those children when grown up are treated 
with contempt or look so awkward in the assembly of the learned 
Tes the jackdaw among swans. It is the imperative duty, the highest 
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virtue of the cause of fame of the parents to make their children learned,, 
virtuous, civilised and well educated at the expense of their own 
comfort, thought and wealth. These brief points relating to the edu¬ 
cation of boys and girls are sufficiently significant to the wise for 
amplification. 


Summary 

The person becomes good whose mother, father, and teacher are virtuous- 
and learned. During pregnancy a woman should take vegetarian diet and pure 
water, but never flesh food and alcoholic beverages. Her husband should not 
waste his semen. They should not meet sexually for a year after successful! 
conception. The best days for conjugal embrace are 10 after the lapse of 4 days, 
from the menses the 11th and 13th night being avoided. After delivery the mother 
and child should live in a place of good sanitary condition. The mother or a. 
nurse may suckle the child. But they should take nutritious food. The mother 
and father should teach the child proper pronunciation and educate it in element 
ary knowledge, such as Vcdic verses and other moral sayings with meanings. The- 
child should be warned against vulgar superstition, sorcery, astrology and alchemy. 
Chatiiy and physical culture should be cntorced. Moral training should also go* 
hansd in hand with intellectual training. Good behaviour and etiquette should 
not be lost sight (h*. In short, it is the first duty of parents to educate theirr 
children well at all costs. 



CHAPTER HI 

ACADEMICAL EDUCATION 
(Acquisition and Impartation of Knowledge) 

N OwJin this third chapter we describe the system of education— 
acquisition and impartation of knowledge. The chief duty of the 

father, preceptor, and kinsmen is to adorn the olfspring widi the 
ornaments of the best education, the sense of duties and the attain¬ 
ment of good qualities, morality and temperament. The soul of man 
can never be adorned with the ornaments made of gold, silver, rubies, 
pearls, corals and other gems. For, the decoration of person with 
ornaments begets the vanity of the body and fouiness for sensual 
pleasures, and is attended with the fear of thieves and other pests, 
even with the possibility of death. It is seen in the world that the 
wicked murder children and others for the sake of ornaments. 

Learning and Philanthropy 

Blessed are the men and women whose mind is engaged i» 
the pursuit of knowledge, who are of amiable disposition and polite 
manners, who observe the rules of veracity and other virtues, who are 
free from conceit and impurity, who destroy others’ vices, who are 
adorned with the jewels of the advocacy of truth, who alleviate the 
sufferings of humanity in the world by the inculcation of knowledge 
and who do good to others by means and methods ordained by the 
Vedas. 

Admission to School 

When boys and girls are of 8 years of age, they should be 
sent to their respective (boys to male and girls to female) schools. 
The masters and mistresses of bad conduct should not be allowed to 
teach children. They alone are fit for teaching and training who are 
thoroughly learned and righteous. Investing the sons with the sacred 
thread and ministering an appropriate sacrament to the daughters at 
home, the regenerate or twice-born classes should send them to thek 
respective seminaries, conducted by the teachers of the aforesaid quali¬ 
fications. 

School Locality 

An unfrequented tract of country should be selected for the place 
of education. The schools for boys and girls should be situated 
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at a distance of two miles or leagues from each other. The teaching staff, 
servants and followers should be all male in boys schools and female in 
girls schools. No boy, even of 5 years should be permitted to enter into 
the girl school and no girl should likewise be permitted to enter the boys 
school. In more plain words, so long as the pupils are bachelors and 
maids they must observe chastity in their academical career, they should 
not indulge in eyeing men or women, embracing, living in privacy, talk¬ 
ing, listening to love stories, sporting with one another, and thinking of 
sensual pleasures and their enjoyment, which are the eight kinds of 
the vice of carnality. 

Watch over Conduct and Equal Treatment 

The teachers should keep the pupils aloof from these injurious 
habits so that they may acquire the very best knowledge, morality, be¬ 
haviour, habitude and achieve the highest development of mind and 
body, and be able to promote their joy for ever in life. Schools shou¬ 
ld be a league or four miles away from the vicinity of a town or a city. 
All the students whether rich or poor should be treated alike with 
regard to the supply of food, drink, shelter and seats to them. They 
should all be the devotees of knowledge. Neither the pupils nor 
their parents should be permitted to see each other or keep any kind 
of epistolary communication between them, so that being rid of all 
the cares of the world, they may have the idea of acquiring knowledge 
alone foremost in the mind. When out on walk, they should be 
accompanied by their teachers, so that they may not commit an act 
of any kind of misconduct and fall into the habit of indolent 
negligence. 

Compulsory Education 

^ ^ xManu. VII, i52. 

In fact there should be a government order and national custom 
til at persons must not keep their sons and daughters at home after 
they are X years of age. They must send them to schools at the pain 
of penalty. At first the investiture of boys with the sacred thread 
should take place at home and afterwards at the residence of percep- 
tors in the schools. 

Meaning of the Gayatri or Creedal Verse 

Parents and teachers should initiate children and pupils into 
creed of the Gayatri verse of the Veda with its meaning. It is as 
follows :— 

I larir i fatil irt ii 

Awn, Bhur, BItuvah, Swah, tat Savitur varenyam bhargo devasya 
dhimahi, dhiyo yo nah prachodayat. The meaning of AUM in the 
beginning ol the above verse has been given in the first chapter, which 
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may be consulted for it. Yaj. XXXVI, 3. We now briefly give the 
meanings of the three great mystic syllables, called the Vyahrities, 

CN ^ C\ C\ 

'—Bhuh is a name of God, signifying that life which is the 
support or the existence of all the worlds, which is self-existent and 
which is dearer than individual life. 

—Bhuvah is name of God, because the word means the one 
who is free from all sufferings and whose company c.nancipates others 

from them. 

I ^TR>fcT H i 

—Swah is name of God, because the word means the one who 
pervades all the diversity of the world, and who supports all the beings 
therein. 

These three syllables are taken from the Tatteriya Aranyak. 

Prayer 

^ H I \ cTcT 

ftr^qr: ST^^CfTcT I 

N \9 N ^ 

—May we ever remember that amiable and sublime glory, the all 
wise Supreme Being, who is holy and of sanctifying nature, who is the 
producer of the whole world and the dispenser of all blessings, who 
is the giver of all comfort, and whose attainment is desired by all the 
people, so that he who is the father and the innersclf and guide of 
our intellects, may keep us off from evil actions and lead us on to 
^ood works ! 

^ ! I ^ ! I am 

fHrs=3TH fkfwT ! I ! I I 

I 3rt^ | ^qr wd^ ifTg ! m 

wt i SRtsRi- 

11W3R ! IT TTftf?n 'TTit5^Tlr feir: ?ri 

^'Tnrfftir ?<sa^ *^5 sTTcftssir tRcrtsfsw tt 

O people, let us adore the spiritual glory of the Supreme Being, 
who is the Lord of lords, the Mightiest among the mighty, whose 
nature is Truth, Consciousness and Happiness, who is ever Holy, ever 
Wakeful, and ever Free by his nature, who is the Ocean of Mercy, 
the most impartial Judge free from all suffering of birth and death, 
who is formless or immaterial knowing the thoughts of all hearts, the 
•Supporter of all, the Common Father, Begetter, and Provider of food 
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and other mean s to all the world ! He is the Possessor of all wealth. 
Maker of the world, all-holy, and dearest to be sought after for the- 
great purpose, that he, being the Supreme Lord, dwelling in our heart 
and illumining our intellects, may take us away from evil conduct and 
unrighteous course and lead us to the most virtuous conduct and 
right path. May we never turn away from him and adore anything: 
else ; for there is none equal to him, much less higher than He ! He 
alone is our Father, Ruler, Judge, and Dispenser of all blessings. 


Mode of Worship 

Thus inculcating the article of creed, the Gayatri verse of the 
Veda, the parents and teachers of pupils should teach them the mo(^ 
operandi of praying and meditation, which consists of bathing, sip¬ 
ping a little water to clear the throat and set the circulation going 
on, deep breathing and the like minutiae of the method. 

The object of bathing is to effect the cleanliness and so to keep 
the health of the external organs of the body. In proof of this state¬ 
ment, we quote the 109th verse firm the fifth chapter of the Code of 
Manu :— 

3Tr^4(?iiifbr i 

—Water cleans the external organs of the body, right conduct 
purifies the will ; knowledge and austerity, that is, the practice of 
virtue in the midst of all kinds of trouble, purify the mind, wisdom, 
or the discriminate knowledge of all beings from the earth upto the* 
Deity, brightens the understanding, making it firm in faith. So bath 
must be taken before dinner. 

Deep Breathing 

The spiritual worship requires the regulations of breath, which 
is supported by the following authority :— 

I—Yoga, II, 28 * 

This is an aphorism from the Yoga Philosophy. When a man 
begins to practise the control of breath, his impurities or bad 
desires are gradually being destroyed in course of time, and his light 
of knowledge burns brighter and brighter in him, so that the know¬ 
ledge of his soul is ever on the steady increase till his salvation is 
effected. 

Manu. VI, 71. 

This couplet is from Manu’s law—The control of breath- 

‘There are 4 padas or parts of Yoga Philosophy ; namely,!. Samadhii 
(trance). 2. Sadhan (means). 3. Vibhuti (powers), Kaivalya (Absoluteness). 
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purges the conative faculty and other senses of their defects and- 
restores their rectitude, as the purity of gold and the like metals is- 
effected by burning them in fire, which destroys their impurity. 

Its Process 


m Yoga. I, 34. 

Tl is a Yoga aphorism. As a violent vomition throws, 
out the intestinal food and liquids, so the breath shv)uld be violently 
ejected in an action of expiration and be not allowed to come in back 
to the best of one’s power. To expire the breath, the nciner organ 
(anus) should be contracted upwards. The breath is held out till t».. 
contraction lasts. In this way the breath can be held out till uneasi 
ness is felt, when uneasiness is felt it should be gradually drawn in and 
held there as long as possible. This process shoulti be repeated as often 
as one has power and will to do. The word Orn should be repeated at 
the same time in the mind. This wor*: effects the purity and tranquillity 
of the soul and the will. 


Its 4 Steps 

In other words, the process has 4 stages,^ viz., 1. To hold out 
the breath outside for a long time. 2. To restrain the breath inside- 
as long as possible. 3. To stop the course of breathing at once as 
long as can be. 4. To restrain the internal breath when it is to go 
out, by breathing in, in opposition to it, and to restrain the external 
breath, when it seeks to get in, by breathing out to propel and stop 
it. By thus breathing oppositely the action of both expiration and 
inspiration is checked, and the respiration being controlled, the will 
and the senses are brought under subjection to the mind or soul. 


Its Advantages 

One’s courage being increased, the understanding becomes 
refined and sharp so as to comprehend very difficult and abstruse 
subjects quickly. It develops energy in the body, which adds to 
solid strength, valour, control o\er the senses, so that a person masters 
all the systems of philosophy in a very short interval of time. Women, 
should also practise the Yoga or abstraction of mind in the same way. 


Instruction of Etiquette 

Students should be taught the proper way of dining, dressings 
going, sitting, departing, conversing, and behaving towords inferiors- 
and superiors. 


\ i 
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Brahma Yajna or Meditation 

1. The children should be taught the Sandhyopasana : the Mass 
—matins and vespers, which are called the worship of the Supreme 
Being. (Vide The Five Great Duties of the Aryans). 

On sitting to pray, only that much of water should be used in 
sipping, called the Achaman, which can be held in the palm of the 
hand and which can just reach down the throat, but neither more nor 
less than that. It is sucked in by placing the lips in its centre. This 
removes the throat phlegm and bile a little. 

Then a covenant with the senses, called the Marjan, should be 
made. Water should be sprinkled over the eyes and other senses 
with the foreparts of the middle and ring fingers to drive off drowsi¬ 
ness. If there be no drowsiness and no water at hand, it should be 
dispensed with. 

They should be taught the Pranayam : control of breath 
with Vedic verses, the mental wrcumambulation or comprehensive 
view of the creation, called the Manasa Prakriama, mental presenta¬ 
tion to the Lord, called the Upasthan, the chanting of the praises of 
the Lord, prayer and the contemplation of H>m, called the Upasam. 
Then let them learn the Aghamarslian, /.c., the desire to do evil should 
never be entertained. This morning and evening mass should be 
performed in a retired place with rapt and undivided attention. 

\ 

—So says Manu, II, 104. Persons should go to the jungle or a 
Place of Solitude, compose themselves, stand by the side of the water, 
perform the ordinary rituals and repeat the gayatri or creed with its 
meaning (in the mind). They should regulate their conduct accord¬ 
ing to it. But this practice should be commenced as early as possible. 

Deva Yajna or Fire Oblation 

The second service is Fire-offering, which is burning drugs in 
fire, the company of the learned and their service. The mass and 
fire-offering should be performed both in the morning and at evening 
only ; for there are only two junctions of night and day and no other. 
Meditation should be performed at least one hour before and after 
the manner of the ascetics or Yogis, who contemplate on the divine 
glory of God in the posture of trance. 

Outfits of Fire Oblation 

The time of fire-offering is just after the sunrise and before the 
sunset. For this purpose, (1) an altar like a tub of either of metal or 
clay may be made, which should be of 12 or 16 fingers in three 
dimensions, but the bottom may be 3 or 4 fingers square, that is to 
say, its mouth should be four times of its bottom in area. (2) Pieces 
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of sandal, palash (butea frondosa) or mango wood, which are the 
best kind of wood, should be made larger or smaller in proportion 
to the size of the altar and placed in it. In the centre fire should be 
put and the above mentioned fuel arranged around it. (3) A ladle, 
(4) a pot, (5) a dish for clarified butter, and (6) a spoon should be 
made of gold, silver, or wood. Water should be put in the pot and 
the ladle, and the clarified butter in the ladle or cup made for it. It 
should be melted at the fire. These vessels, the ladle and the poi, are 
convenient to take out water to wash hands. Th^ clarified butter 
should be well examined and then the oftering into the fire should 
be made with the following verses : - 

1. 3?)r I 2. I 3. 

Each oblation should be made by reciting a verse But if more offer¬ 
ings are to be made, the following Ycdic verse and the aforesaid 
creedal verse should be repeated with every succeeding offering - 

Om, Bhu, Pran, and others are ib ' names of the Great God. Their 
meanings have been told. The word Swalia (Amen ! or Selah !) 
means that what is in the heart, should be spoken, and not otherwise. 
As the Lord Almighty has created the objects of this world for the 
ease and comforts of all the animals, so should men also do good to 
all beings to the best of their power. 

Advantages of Havan or Fire Sacrifice 

Question —What is the good of Havan or Fire Sacrifice ? 

Answer —All men know that the foul air and bad water pro¬ 
duce disease, which in turn begets suffering among mankind. But, on 
the contrary, pure air and water bring on health, and the absence of 
disease produces comfort. 

O.—Is it not useful to rub and paste the sandalwood on the 
person of somebody, or to give the clarified butter to some one to 
eat, instead of throwing them into fire and thus to waste them? Does 
it indicate any sense in the man who does so ? 

A .—If you knew the physical science, you would never talk so, 
for nothing is destroyed or wasted. See the persons who stand at 
a distance from the place of the havan or fire offering, smell sweet 
affluvia wafted to them. In the same manner, they also feel foul 
stench. It should show' you well that a substance thrown into the 
fire gets purified and goes with the wind to distant places where it 
replaces stench. 

1. OHcring to Om. the adorable God, the life. 2. Offering to Om, the almighty 
God, the holy. 3. Offering to Om, the eternal God, the happy. 4. Offering to 
Om, God, the life, holy, happy, adorable, almighty, and eternal. 

2. O God, the Father, remove a.l evils and give us that which is good. 
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Q —If it is so, why don’t you in your house placesaffron, musk, 
fragrant flowers, perfumed oils and the like odoriferous substances 
so as to odorify the current of air in the room and to give pleasure 
to all ? 

A. The odour has no power to drive off* the impure air of the 
house and to introduce pure air from outside; for it has no power 
to decompose putrid or noxiuos air of the room and turn it out to 
usher in fresh air from outside. It is the power of fire to decompose 
nasty things; and rarefying them it drives them out of the house and 
brings in fresh air from outside. 

—Then what is the use of reciting the verses or mantras on 
occasion of the oblation to fire ? 

A, The verses or mantras describe the advantage of the fire¬ 
offering and their recitation impresses them on the memory, and 
thus it tends to preserve the loss of Vedic Learning. 

Q .—Is the non-performance of the fire-oblation sinful ? 

A. —Yes; persons commit as much sin as they occasion pain and 
misery to the creation by contributing to the production of diseases, 
which spring from their spoiling tfie air and water by discharging 
into them all the stench and impurities generated in their body. 
Hence, to make amends for the sins thus committed, odour, equiva¬ 
lent to or more than that to produce pleasure, should be diffused in 
the air and water. The donation of food and drink gives pleasure 
and comfort to the recipient only. The odoriferous and the clarified 
butter which a person eats, do good to hundreds of thousands of people 
by being offered into the fire. 

If people do not get the clarified butter or nutritious viands, the 
strength of their body and mind will not improve. Therefore nutritious 
edibles should also be given always to the people for food and drink. 
But the liavan should always be done by persons. Hence the necessity 
of the ceremony of oblation. 

Q .—How many offerings should be made, and what must be 
the quantity of each offering ? 

A.—Each person should offer 16 times, and the clarified butter 
and other perfumes or disinfectants in each time should weigh at least 
6 masas or one-half of a rupee. If more than this is offered, so 
much the better. Therefore the jewels and pride of the Aryas, great 
men, scientific men, professors and divine sages, kings and emperors 
in old times performed the havan in abundance, and advised the same 
to do to others. As long as the practice and custom of the havan 
was in vogue, India then Aryavarta, was free from diseases and filled 
with comfort. Even now if the custom be revived, the same ease and 
comfort will again accrue. 

These are the two services required of a student, viz., (1) Brahma 
Yajiia, which is the study and impartation of knowledge, the recitation 
of God’s attributes, prayer, and meditation; (2) Deva Yajna, which 
consists of the fire offering, ashwamedha and other rituals, the service 
of the learned and their company. So the prayer and fire sacrifice 
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alone should be performed by the student in his school life devoted 
to acquiring knowledge. 

This quotation is from the second chapter of the Sushrut. It 
means that the Brahman can invest the three classes, viz., Brahman, 
Kshatriya and Vaishya, with the sacred thread and teach them: the 
Kshatriya, the two orders, v/r., the Kshatirya and Vaidiya; nud the 
Vaishya, only one, viz., Vaishya. If there be a Shudra (per^ ju of the 
servant class) of good family and of good character, he should 1: 
instructed in all the scriptures and the text of the Vedas. The Shudra 
may read; but he should not be invested with the sacred thread. This 
is the opinion of many Acharyas or professors of theology. 

Brahmacharya : Unmarried School Life 

When boys and girls, after their fifth year, are sent to their 
respective schools, they should regularly begin the following course 
of instruction. 

—The vow of celibacy should be kept by students from the 8th to 
36th year of age, /.c., 12 years should be spent in the study of each of 
the three Vedas with their accessories and commentaries, which make 
36 years with 8 years of pre-school life being added they amount to 
44 years. Or, the vow may be kept for 18 years, which with 8 years 
as before make 26 years. Or, it may be kept for 9 years, or till the 
acquisition of knowledge is completed.—Manu, III, I. 

Its three Grades 

The following six quotations are from the Chhandogya Upani- 
shat. There are three grades in the vow of the student’s celibacy. 

Tmii 5TT^: STFTT XCS 

n ? n 

1. The lowest grade is when a man, whose body is made of 
food and other nutritious substances, and is pervaded by the soul, 
and whose duty is to live in good company and to perform good 
actions, should study the Vedas and other scriptures and learn the 
practice of morality during 24 years of the vow of the student’s celibacy 
and keep his senses under control. He should not indulge in vices 
even after marriage. Then his body becomes very vigorous in life 
time and good qualities reside in him. 

iRu 
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The first part of life should be devoted to the study of knowledge. 
The teacher should also always advise his pupils to the same effect* 
The pupil should always believe that if he keeps the vow of chastity 
perfectly in the first part of life, his body and soul will be healthy, 
and vigorous, and his life endowed with good qualities. O man, 
increase your happiness and pleasure in this way. Say to yourself, if 
I do not break the vow of celibacy, and if I marry after the 24th year 
of age, it is evident T shall be healthy and my life will last 70 or 80 
years. 

apqiqfll: Sim 

II ^ II 

2. The middle grade of chastity is when a man keeps the vow 
of the student’s celibacy for 44 years and applies himself to acquiring 
knowledge all the while, his breath, sense, intellect, and soul become 
healthy and vigorous. He stamps out vice and protects virtue. 

5 I! II 

He should say to his teacher, if I spend the first part of my life 
in the Braliniacliarya: vow of chastity and austerity, my life will 
become happy and I shall accomplish the middle grade of chastity. 
’‘Do O student”, the teacher should say to his pupils, “as J have done 
and become an incarnate sacrifice by adhering to the vow of chastity. 

I have come from the same family of teachers as those of old, and 
being free from disease 1 am always healthy. Act as a good student 
acts in his life.” 

SIRfi 3|;qTi<^T: a\«IT qiqifePT 

ii v. ii 

3. The third grade of chastity is the best of all. It lasts till 48 
years of age. He becomes a master of self and knowledge in all its 
departments, who strictly keeps the vow of bachelorship during the 
course of study. 

II ^ M 

- -T!.e teacher, the father and the mother should make and train 
the children as ascetics for the acquirement of knowledge and good 
habits and alwavs preach them the advantages of such a course in the 
first part oi' tlieir life. The children themselves should stick to the 
unbroken \ow of bachelorship and thus accomplish the third grade of 
chastity when they become learned and live for full 400 years. They 
should act upon such preachings of their teachers. For, those pupils 
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who keep this vow of bachelorship and never break it, are always free 
from disease and blessed with virtue, wealth, success and salvation. ‘ 

Four Stages of Body 

II 

g I- Sutraslhan. 

II Chapicr 35. 

This quotation is fn'in I he Suslirut. This body has 4 ftages. 
The 1st stage is that of growth, which lasts from the 16rh to 25th year 
ot age, and in which all the tissues of (he body are gro’ving. The 2iid 
stage is that of youth, which commences from tlie 2'>t(i year of age. 
Tl\e 3rd stage is that of manhood or perfection, which lasts till the 
4(Uh year ol age, w!ien all tlie tissues oi’ i!ie boc'}^ att;iin maturity. The 
4th stage is that of fullness, when all the limbs aad organs of the body 
obtain perfection in development. Alter the’, period the increase of 
semen runs olf in sleep, the excess perspiration and the like occa¬ 
sion of depletion, as it cannot be retained in the body. This 40th 
year is, therefore, the best time for marriage. But the very best time 
lor marriage is the ^ 'Th year of age. 

(?. -Is this rule of the vow of cha.'^tity alike for both man and 
woman ? 

A.~ No. If a man keeps it for 25 years, a woman should do it 
li>r 16 years of age. If a man is celibate for 30 years, a woman shotild 
be so till 17. If a man is unmarried till 36, a woman sho-aio be so 
till the INth year of age. If a man keeps it till 40, a woman should 
do it till 2(k 11 a man observes it till 44, a woman should do it till 22. 
II a man keeps it till 4d, a woman should do it nil 24. That is to say, 
a man should not keep it beyond 4iT and a woman beyond 24. But 
this rule is for persons who marry. But those who do not wish to 
marry at all, may be celibate till death, they arc at liberty. However, 
this can only be done by perfectly learned men or women, who are the 
master of their senses, and who are not hampered with a single fault, 
rather who are ascetics or Yogis. It is the most dilTcult work to check 
the force of passion and keep the sense under subjection to the 
dictates of the will. 

Rules of Instruction 

1 . ^ i 2 . ^ ^ i 3. 

^ I 4. = 5 r 1 5. ^ \ 

6. ^ I 7. ^ I 

8. ^ \ <). ^ h i lO. sisit 

^ ^ I 11.351^5^ ?ans3m3ar3# ^ i 12 . 

^TK3Ttr33^ ^ I 
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—This quotation is from the Tait. It lays down rules for the 
teacher and the taught. They are—1. Studying and teaching require the 
maintenance of right conduct. 2. Persons should study and teach what 
is truth in knowledge. 3. They should be ascetics and should practise 
virtue in studying and teaching the Vedas and other scriptures. 
4. They should prevent the senses from indulging in vices during the 
period of studying and teaching. 5 They should in every way check 
the tendency of the mind to connive at all kinds of defects during study 
and instruction. 6. The knowledge of the laws of sacrificial fire and 
electricity should occupy their attention in teaching and studying. 
7. The performance of the fire offering should be observed in studying 
.and teaching. 8. They should entertain and serve guests or itinerant 
sages during the course of teaching and studying. 9. The attention 
of the teacher and the taught is invited to the proper knowledge of the 
human affairs. 10. They should study and teach the laws of the 
protection of children and government. 11. They should protect and 
improve their energy while instruction lasts. 12. They should learn 
how to protect and nourish sons and pupils when under training. 
tTHTH 7T \ 

n Manu, IV, 204. 

—A wise man should mind the Vanias (moral duties) and not the 
Niyanias (religious ceremonies) only. Without practising the Ycimas 
a man falls from rectitude, though he observes the Niyamas. The 
are of 5 kinds. They are given in this aphorism of the Yoga 
philosophy : 

\ Yoga, 11, 30. 

— 1. The regard of truth in thought, speech and action; 2. the 
giving up of theft in mind, word, and deed; 3. the curbing of 
amativeness; 4. the absence of pride; 5. the giving up of selfish¬ 
ness and fickleness in the extreme. These five Yamas or acts of virtue, 
purificatory of character, should always be observed, and not the 
Niyanias only. 

I Yoga, II, 32. 

—This aphorism enumerates the 5 Niyamas. 1. Purification by 
bath and the like means. 2. Contentment, (not apathetic idleness) 
but the exertion of all possible energy without exultation in profit and 
dejection in loss. 3. The practice of virtuous deeds inspite of physical 
pain. 4. Studying and teaching. 5. The sacrifice of life and devo¬ 
tion to the service of God. These are the five Niyamas. They 
should be practised not to the exclusion of the moral duties. But they 
both should be observed. He does not improve who practices the 
Niyanws without the Yamas, rather he falls lower and lower, /.<?., he 
becomes wordly. 

I) 

—The excess of desire and indifference are not good for any¬ 
body ; for if there is no desire the knowledge of the Vedas and the per¬ 
formance of the works required by them and other virtuous work will 
not be accomplished.—Manu, II, 28. 
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i|HW V7|^ f^PI^ II 

—The body is made Brahman (body), fit for the worship of God 
and study of the Vedas, by the study and instruction of all kinds o^ 
knowledge, by the observance of the vows of chastity and veracity, 
and by performing offerings into fire, the adoption of truth and rejec¬ 
tion of untruth, by the gift of various kinds of true knowledge, by 
meditation and other works enjoined by the Vedas, by performing 
fortnightly and other sacrifices, by producing children, by performing 
the great duties of (1) adoration, (2 ) fire offering, (3) service of parents, 
(4) feeding the disabled and lower animals, (5) hospitality of learned 
strangers or guests; by performing sacrifices and learning handiciafts 
or manufacture, and other sciences and arts. Without these means, a 
person is not Brahmanized. 

—Just as a skilful oriver keeps the horses of his car on the 
right path, so should a person try byfhl means the senses from falling 
into the temptation of sensuous pleasures, which lead the will and 
the mind to sinful acts.—^Manu, II, 8H. 

g cTci: ftrfe n Manu, II, 93. 

—The soul being enslaved by the senses becomes liable to many 
great vices and weaknesses; but when it subjects the senses to its 
control, it becomes successful. For, 

—He who is of wicked conduct and not master of his senses, is 
never successful in the Veda, resignation, Yoga, sacrifice, the Niyamas, 
purity, asceticism, or any other good work.—Mama, II, 97. 

—There is no break or holiday in the study of instructions of 
the Veda, the performance of the five great duties and fire oblation:— 
Manu, II, 105. 

—For, there is no cessation in the daily religious work, which 
should be performed, every day the work of respiration is always 
going on and is never stopped. On no occasion it should be stopped, 
for, the performance of the fire-oblation even in holidays is con¬ 
verted into meritorious act. As there is always sin in lying, and merit 
in speaking the truth, so there is always prohibition in doing vicious 
and sanction in doing virtuous acts.—Manu, II, 106. 
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—His four qualities, viz., age, knowledge, fame, and strength, are 
always on the increase, who is ever humble and polite, who is learned 
and serves the seniors and the old; but those who do not act so, are 
deprived of the development of these four qualities in them.—Manu, 
JI, 121. 

—The learned and the students should give up all enmity 
against one another and should preach the path of good to all mankind. 
Preachers should always speak in sweet and polite language. They 
who wish success in religion, should always act on truth, and always 
preach truth.—Manu,11, 159. 

■—That person gets all the merit of the study of the Vedant or 
the cream of the Vedic truth whose language and thoughts are pure 
and under proper control—Manu, If, 160. 

—That Brahman knows God and the wliole of the Vedas who 
always shuns praise as if it were a poison, and courts dispraise like 
nectar. Mann, 11, 162. 

5TT: I 

—In this manner, the regenerate students, both male and female, 
engaged in the study of the Vedas, being regenerated by the scicra- 

nicnt ('f tlie investiture of the thread, should gradually improve their 

knowledge of the Vedas - Manu, IF, 164. 

c\ o 

- He who docs not study the Vedas and tries his best in some 

other subjects soon becomes a Shudra or low caste together with 
his sons and grandsons.— Manu, II, 168. 

T[r^ \ 

5T^Tfq mfq qqffiT srxf'iTqt II— Manu, II. 177. 

' Male and female students engaged in the study of the Vedas 
should abstain from the use of wine, llesh, perfumes, garlands, beve¬ 
rages, gazing at and embracing a man or a woman, pickles, and 
slaughter of animals. 

^ ^ ^ 1 ) 

- -Let them give up the anointment of the body, the touch of the 
generative organs, putting antimony in the eyes, use of shoes, & 
umbrellas, sensual desire, anger, avarice, sordidness, fear, sorrow, envy, 
enmitv, dancing, singing, playing upon musical instruments-—Manu, 
II, 178. 
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^ ^ I f^ori ITfJT 9 II 

C N ^ 

—They should leave off gambling, talk of persons, detraction, 
falsehood, wantonly glancing at women, injury to others, and the like 
vices.—Manu, II, 179. ' ' 

^rmf^ ^cTmc^??T: n Manu, II, 180. 

•—They should always sleep alone, never waste their ei.ergy, 
one wastes his semen out of lust he destroys Ins vow of chastity, so -o 
speak 

Moral Instruction 

1. %^iTJT^?Tr^T?ffs;^grTfH?TH^5TTf^cf I 2. I 3. UH I 

4. \ 5. I 

6. Hc?TT77T I 7. 5TRf^^TH5r?T I f^cTT^T \ 

^ \ 9. ^^ftTTTirsr^=irJTT%:^T ^ SfR^k^o^^ \ lo. 

111. ^ I ^ i i 3TfrTh4^> 

VR I 12. sFqfhqmfq %rqq5q,;.{ ql^qTrfnr i 13. 

gqfT^rFq qifq cqatTr^q-fq q> i 14. q % qT't>q> q^mi- 

cqqmqq q^qfqqsqq ( I 5. ^;g:qT i fqqT ^q { 

%qT ^qq ( \ qTq^T qqq I 16. 3Tq qfq # srTqfqfqfcqT qi qfrT- 

f^fqfeqr qr ^qm q qq qr^rqf: q*:qF5Tq> q^m w^qr qqqqqr: 
^qqqt q qq qqcq qqT qq qqqi: I 17. trq tr^ trcn 
I trqc^q^Tfqqq | trqqqfRcrqoqq \ trqq qq^qt^Tq I 

-A\iit. Pr. 7, An 11. 

— 1. The teacher should thus give moral lessons to his female 
and male pupils : -2. Always speak the truth. 3. Practise virtue. 
4. Give up carelessness in either learning or tcachii:g. Keep the vow 
of chastity unbroken in acquring all kinds of knowledge. 5. Give 
the teacher valuable articles of wealth. Marry and beget children. 
6. Do not give up truth out of inadvertence. 7. Do not abadon 
religion out of negligence. 8. Do not ruin health, dexterity and 
prosperity out of neglect. 9. Do not discontinue study and instruc¬ 
tion out of carelessness. 10. Do not be careless in serving God, 
learned persons, the father, mother and other elders. 11. Always 
serve the father, the mother, the teacher and the guest in the same 
manner as the learned. 12. Perform unblamable and virtuous works, 
such as the speaking of truth and the like. Never do what is con¬ 
trary to them, as the speaking of falsehood and the like. 13. Imitate 
our good actions, which are enjoined by religion, but never our wick¬ 
ed actions. 14. Keep company of those religious learned Brahmins 
among us, who are best, and put faith in them. 15. Give charity, 
from faith, give it without faith, give it for fame, give it with modesty, 
give it with fear, give it to redeem pn^mise. 16. Whenever \ou get 
a doubt of any kind, you should act like those persons who are pru¬ 
dent, free from partiality, Yogis or clairvoyants, gentle-hearted, 
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desirous to do good and pious. 17. This is the commandment, this is 
the teaching, this is the Upanishat (essence) of the Vedas, this is the 
advice. Act on this and this alone, and mould your character accord¬ 
ing to it. 

U—Manu, II, 4. 

—People should know that even the twinkling of the eye does 
not take place in a man having no object. Hence it is proved that 
whatever a man does he does not do without some kind of object 
in view. 

SfWTT: m: ^ \ 

II—Manu, I, lOS. 

—A Man should always practise virtue ; for it is the end of 
talking, hearing, preaching and instructing that persons should fulfil 
the duties enjoined by the Vedas and the laws in accord with them. 

g II 

—For, that person cannot obtain the blessed fruit of virtue 
enjoined for practice by the Vedas, whose conduct is not righteous ; 
but he alone gets perfect joy who lives a righteous life after complet¬ 
ing his education.^—Manu I, 109. 

XT ?TTftw> 11- Manu, II, 11* 

—The person who oppugnes the Vedas, and the works written by 
great sages in consonance with the Vedas, should be driven away as 
an atheist and scorner of the Veda from the company of the virtuous 
—tribe, society, and country. 

XTTW^^ II— Manu, II, 12* 

—The four signs of virtue which distinguish it from vice, are 
— 1. the Veda; 2. the codes of law, written by sages agreeably to the 
Vedas, such as the ordinances of Manu; 3. the conduct of the virtu¬ 
ous or permanent duties enjoined by God through the Veda, 4. the 
satisfaction of the conscience, or what is liked by the soul, as the 
speaking of truth. 

Religion is the conduct which consists of the practice of the 
justice free from partiality, the adoption of truth and the total rejec¬ 
tion of falsehood. The conduct contrary to this, full of partiality, 
the doing of injustice, the rejection of truth, and the adoption of un¬ 
truth constitutes irreligion. 

XTFTf I 

ml f^xrm^Rt srfI ii 

<—They acquire the knowledge of religion who are not enslaved 
by the allurements of gold and gems, the company of women and 
the like f^rm of luxuiy. They who are desirous of the knowledge of 
religion, should ascertain it through the Vedas ; for religion and 
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irreligion cannot be exactly distinguished without a reference to the 
Vedas—Manu, II. 13. 

Thus the teacher should admonish his pupils. Also the king 
and other members of the warrior class, the mercantile class and the 
worthy persons of the servile class, must need be especially educated; 
for if only the Brahmans are educated, but not others, there can be 
no improvement in knowledge, religion, government, wealth and the 
like institutions. The Brahmans depend upon the military and other 
orders for sustenance and are their guides. There is no superintendent 
over them. Also there is no punisher ol' crimes. H.nce, ail the 
orders have fallen victims to hypocrisy. But when the warrior and 
the other classes are educated, the Brahmans study much and iv ucre 
to the path of religion. They cannot practise hypocrisy and false¬ 
hood before other educated classes. But when the military oraer^ 
traders, and the servant class are not educated, the B^'ahmans do 
whatever they like and teach others to do the same. Tlu rolore, if the 
Brahmans themselves love their own good, they should very studiously 
and attentively instruct the warrior and other classes in the Vedas 
and other true scriptures for they alone are the promoters of know¬ 
ledge, religion, government and wealth. The\ do not beg tor liveli¬ 
hood, so they cannot be partial in the worldly matters and knowledge. 
When all the classes arc well cducat. l and morally well behaved, no 
one can impose upon other or practise frauds and other vices. Hence 
the inference from the above is that the Brahmans and ascetics guide 
the warriors and others in the path of religion and they themselves 
are kept righteous by the latter. Wherefore education must neces¬ 
sarily be enforced among the men and women ot all classes. 

Criteria of Test 

Whatever is studied or taught, should be tested in a thorough' 
manner. The criteria of test are of five kinds’—-(1) what is in accor¬ 
dance with the attributes, actions and nature ol God, and with the 
tenor of the Vedas, is true ; and what is contrary to it, is untrue. (2) 
Whatever is in unison with the laws of nature, js true ; and whatever 
is contrary to them, is untrue ; as, for instance, the statement that a 
child is born without the existence of its father and mother is untrue, 
being against the laws of nature. (3) Whatever is consistent with 
the teachings of the virtuous, learned, veracious and upright, is accept¬ 
able ; but what is against them, is rejectable. (4) The rightness of the* 
self in conformity to the dictates of knowledge, /.e., just as we like 
pleasure and dislike pain, so we should always bear in mind that, if 
we give pleasure or pain to any body, he or she will be aficcted* 
accordingly. (5) The eight kinds of evidence, v/z, (i) Perception,, 
(ii) Inference, (iii) Anology, (iv) the Teaching of the Learned or 
holy Writ, (v) History, (vi) the Converse, (vii) Possibility, (viii) Non- 
existence. 

Eight Kinds of Evidence 

The aphorisms given below as definitions of the above kinds of 
evidence are from the IT Chapter of Logic. 
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5n^W5IT<T^!T*T3*TpfTWTfT I 

1. The knowledge produced from the immediate contact of the 
mind and the will, of the will and the senses—the ear, the skin, the 
eye, the tongue, the nose, and of the senses and their object—sound, 
touch, form, taste, smell, is called the Pnityaksha : Perception, (a) But 
what is derived from vyapadesha, i.e., the relation of a word and 
its object, is not perception in its true sense. As, for example, a man 
says to another, "Bring me water”. He brings and puts it before him 
and says, ‘ This is water”. But the word water, neither of the persons 
can see. The thing which is called water, can only be perceived. The 
knowledge which is produced from sound, falls under the head of the 
Personal or Scriptural evidence. (/?) Suppose a person seeing a pillar 
at night believes it to be a man, but when he secs it in the day his 
knowledge of the man of the night is destroyed and he knows it to be 
a pillar. Such a delusive knowledge is called Id'ohiiU'hari delusion, 
(c) Suppose a man seeing the sands of a river from a distance fancies 
that "clothes arc drying, there is water or tiicrc is something else”. 
"Is there I^eva ])al(:i sta.ndar.g or Yajna Datta?” As long as there 
is no certainty, it cannot be called perception. So perception is that 
knowledge which is neither delusive, change e.ble. nor uncertain. 

il Ny. I, i, 5. 

CN o Cl c 

IF. li'a part (M" a thine or the whole of it has been perceived at 
some lime or place, the kntnvlec’ge of the tiling, though ur,S‘‘en, which 
is obtained from the ocrccpt’on of oiv^ of its coinponent parts at 
other time or place, is called (nlhrcncc. A' . for example, we inlet' 
llie existence of a fath.cr by seeing his son, the knowlec’ge offne fixnn 
the pereepli(m of smoke on the mountaiig and the prior existence ol 
life from the perception of pic.mure am’ pain in tlie worl l Inference 
is (h thixc kinds - 1. purwr.'jc i\s we get t!ie ic'ea of rain freon ti'ic 

appcaroi^e’c (d'clouds^ ot'the prc>iineti<m of ehikhvii from ti c peicxp- 
ti.m cd'ih*' ceremo!i\ of marriage, am* of the i)ro(iciePcy of know ledge 
fiom thic pi.rceplion of the lal air ami attentio.i of students. In short, 
it is the k 1 )W'lc Ige of ihe elfeel from the pe.ccption of the cau>.e. 
2. Slic.sluivji : wliieh is the knowle*ige of the cause from the perception 
of the elfeet : as, I'en* ex nr.ple we infer the Ih:c\ / tali e'lf ram i i tiie up- 
cenmlry from the perception td' tl.e inundatioi (’fa ri\cr, th.e existence 
ed'a father from the pemeplion of his son. of the unbeginning lirst 
cau.se and of Gixl the creator from tlial e)flhe creation, and of Ids 
pleasure and pain from the observation of good and evil in the conduct 
ol' a person. 1. SanuuiydtodirslUa : which is that inference in which 
cireumslanees Iiavc no connection as cause an:i ctTect, but possess 
some charaeleristies in e«>m’non. /\s, for example, since none can go 
from one place to another without movement, a particular individual 
can't go to another phice without movemeiU. The word anunuin 
means that kiiowledge 

which is obtained alter perception h.as taken phee. Thus, none 
can come to the knowledge of an in\mible fire without the actual 
perception by the senses of the phenomenon of its smoke. 
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II—Nyaya, I, i, 6. 

HI. The evidence of Similitude is that kind of proof which is 
based upon the agreement of important characteristics cognizable by 
the senses. 

As, for nstance, a man tells his servant to bring to him Vishnu 
Mitra who is like Deva Datt. The servant says he has never seen him 
The master replies, Vishnu Datta is like Deva Dalia here. C., take 
another example; the fid ^ao (antelv>pc) in tlic is like liiis cow 

When the servant goes to the place, he finds >'i.dinu Mura resemble 
Deva Datta, and so he gets assured that .he is the required pcrs(^ 
Acem-dingiy, he brings him to his mister. Or, in the other case 
going to tne torest and finding an animal like the cow, he gels assured 
that it is the n/7 gao, and so he brings it home. It is abo called 
Comjiarison and Analogy. 

STT^eftq^^T; II -Nyaya 1, i, 7. 

^ l\. The Authority is that evidence which is the opinion of an 
adept or a person tlioroughly learned, rig!Uei)us, henevolc/O. Noiacions, 
energetic, self-possessed, advocating the good •(' all people, and 
inipc!led- by his sincere desire to tell olliers (he ways lie has obtained 
happiness by and what is good in his ;..,,id, tliat is of a person, who 
is versed in the knowledge of all beings from the earth upio the 
Supreme Ruler. The opinion of such a savant and th:^ command¬ 
ment ol God, which constitute the Vedas are to be considered as the 
authority or evidence of a sage or the Holy Writ. It may he called the 
Peiwonal or Scriptural evidence. 

^ n Nyaya ll, ii, 7. 

V. The Historical proof shows the exact oecurrenee of event 
Of actions o) persons, tliat is, it is the life or biography of a person 

VI. The proof of the Coj; verse; as, for instance, when it is 
aitinned that the existence of clouds produces ram, or every effect has 
its c ‘.use, it is proved without any explicit stiymg that there is no rain 
VvUliout clouds, and no clfcct witiiout a cause. 

VI f. Possibility. For example, such assertions of'people as— 
So and so was born without parents, a certain pe’won raoed the dead, 
he liPed mountains, lie floated stone on the waters of the sea, he split 
the moon, God took in flesh; a certain man h i'> horn^, the son and 
c.aughter of a barren worn in were married, and similar others, are all 
impossible ol occurrence; lor, they are against the laws of nature. 
W hat is in accordance with the laws of natute, is consideicd possible. 

^ qbpRg Htsmq: I 

\ in.— Non-existence. As, for insta»ice, a man desired his 
servant to bring him an elephant from a cert u'n place, ilui on going 
there, he found no elephant, ffiwever, he brought it fram the place 
where it was found. 
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Such are the 8 kinds of proof or evidence. If history be includ¬ 
ed in authority, and the converse, possibility and non-existecnce in 
inference, there are left 4 kinds of proof only. A man can test the 
truth or otherwise of a matter by means of these five canons of 
examinations, viz,, the Laws of Spirit, Laws of Nature, Wisdom of 
Sages, Voice of Conscience, Eight-fold Evidence ; but not in any 
other way. 

Salvation by Knowledge - 6 Categories of Existence 

W Vaisheshik, Ch. I, i, 4*. 

—A man obtains salvation or absolute beatitude, when he, be¬ 
ing purified by the practising of virtue to his best, masters the philo¬ 
sophical knowledge of the six categories of existence, namely, SadJtar- 
mya identity i.e., the commonness of properties, as inertia in earth 
and water, Vaidhannya : disparity, as hardness of earth and softness 
of water, similarly, 1. dravya : substance, 2. gum qualities, 3. karma ’ 
action or influence, 4. samanya : agreement, 5. vishesha: difference, and 
6. samavaya necessary relation or causal connection. 

9 Substances 

L n l, i, 5. 

—Earth, water, fire, air, ether, time, space, soul, and will or 
mind are the nine substances, called dravyas in Sanskrit. 

Tn M II, i, 15. 

\ 

■—A substance is that which has energy, properties, or even 
properties alone. Of the substances, earth, water, fire, air, will and 
soul arc the six substances that have both qualities and action. Either 
time and space aie the three substances that have properties, but not 
action or force. 

—An object or substance (ikavya) is a cause existing before its 
natural cliect, produced by contact and sharing in its nature. That 
by which an object is known, is called the sense ; as, light or form 
is discerned by means of the eye. 

Their Definitions 

1. ‘Prithvi’II 11, i, 1, 

'“Earth has the properties of form or corporeity, tastibility,. 
odour and tangibility. It has these properties from its union with 
fire, water and air. 

*AU the aphorisms given here from page 5v to 63 are quoted from the 

Vaisheshik philosophy So its name will not be repeated ; but its- 

Adhyaya (Chapter) Khand (Scctie)n) and Sutra (aphorism) only will be- 

mentioned.—T. 
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Tcm: II IT, ii, 2. 

—Odour is the essential proj^rty of earth ; in the same way^ 
taste is that of water ; form or light is that of fire ; tangibility is 
that of air ; and sound is that of ether. 

2. ‘Apa’ II IT, i, 2. 

—Water has the properties of form, taste, tangibility, fluidity 
and softness. But of these, taste is its essential quality. Form and 
tangibility are due to its union with fire and air. 

II IT, ii, 5* 

■—Coldness is also an essential property of water. 

3. ‘Teja’ II IT, i, 3. 

—Light or colour and tangibility are the essential properties of 
fire. But form (colour) is its natutal quality and tangibility is. 
acquired by its union with air. 

4. Wayu’ qiq: II TI, i, 4* 

—Air has the property of tangibility. But it imbibes heat and 
cold from its union with fire and water. 

5. ‘Akasha’ ^ M IT, i, 5. 

—Ether does not possess form, taste, odour, and touch ; but 
sound alone is its property. 

M TT, ii, 20. 

—The quality of ether is its admissibility of entry and exit. 

M 11, i, 25. 

—Sound alone is the property of ether, as it is not found in 
earth and other objects or their products. 

6. 'Kala' BT^xqf^T ftrqfqfcT qrt^f^qifq w IT. ii, 6. 

—Time is that to which^the application of the ideas expressing 
now, beyond, simultaniety, quickness, slowness and the like charac¬ 
teristics is proper and congruous. 

II TT, ii, 9. 

—Time is not found in the nature of noumena, but only m 
that of phenomena. The idea of time comes up in the consideration 
of causation. 

7. ‘Disha’ fqfqfir II II, ii, 10. 

—Space is that of which east, south, west, and north, up and 
down with reference to a certain place, can be spoken. 

qmt I TT, ii, 14. 

—East is that direction where the sun rises or will rise, and 
the side where it sets, is called the west. South is on the right side 
of a man facing towards the east, and north is on his left side. 

II IT, ii, 16. 

—The direction between East and South is called agneyi : E. S. 
the point between S. and W., miriti : S. W., that between W. and N. 
Vayavi W. N., and that between N. and E., aishani : N. E. 
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Qualities of Soul 

K. ‘Atma’ M Ny. I, 10. 

—That which inanifests the qualities of desire, hatred, energy, 
pleasure, pain, cognition, is called the soul. The Vaisltcshik philoso¬ 
phy has the following in addition to the above : 

f^Tf^T W TIT, ii, 4. 

—inhreath, outbreath, dropping the eyelids, casting them up, 
having life, thinking or consciousness, voluntary movement, employing 
the senses in their objects and perceiving those objects through them, 
hunger, thirst, fever, sickness and the like changes, besides the above, 
nainely, pleasure, pain, desire, hatred, and energy,—all these are the 
powers and qualities of the soul. 

9. ‘Manas' \\ Ny, T, i, 16. 

- That which cannot attend to two objects at one and the 
saioe time, is called the fiuina : will, attention or desire. So much for 
the nature and the characters of substances. Now to mention their 
cjua lilies. 

24 Qualities 

11. 'Guna' qqq^Tq 

qTrqTqTc‘4 qqcTT?^ q^T: U I, i, (>• 

- Light (lorni), taste, smell, touch, sound, number, measure, 
separability, cohesion, divisibility, distance, nearness, understanding, 
pkaisure, pain, desire, hatred, exertion, gravity, fluidity, greasiness, 
inilnence, inherence, and incongruity are the 24 qualities of substances. 

qqfqfqqrqt’^qiT^^qq^^ ffq II T; ii; 16. 

- Quality is that which depends for its existence on a substance 
and does not assume aiK'Jther character. It is never the cause of union 
or ''Cparatitm. 

Their Definitions 

—Mahabhashya. 

- Sluihdc : Sound is what is felt in the ear, perceived by 
the imdci viaiaang. and manifested by utleiance, and whose home or 
element is ellier. Rupu : Colour or form is what is perceived through 
Lne eye. Rasii : Taste is what alTects the tongue, as sweet etc. 
Cnir.Jh.i : Smell is what is perceived with the nose. Spars/ui : Touch 
is what is perceived through the skin. Sankliyu : Number is that by 
which one, two and the like are counted. Parunana : Measure is what 
shows weight as light, heavy. Priihakiwa : Separation is exclusion 
from one another. Safiyoya : Union is contact with one another. 
\lbhcp:a \ Division is breaking \-hat is united into many parts. 
Poranva : Remoteness is distance from a point. Aparaiwa : Nearness 
is proximity with reference to a point. Btuldhi : Intellect is the faculty 
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which discerns right and wrong. Sukha : Pleasure is joy. Dukha : 
Pain is distress. Ichita : Desire is attachment. Dweslia : Hatred is 
dislike. Prayalna : Exertion is the putting forth of strength and 
energy in many ways. Gurutwa : Gravity is heaviness. Dravatwa : 
Fluidity is the quality of being melted. Sneha : Oleaginousness is 
oiliness and love. Samkara : Influence is the effect produced in con¬ 
sequence of the presence of something else. Dharma : Inherence is 
just conduct or solidity and the like qualities. Adhanna : Incoherence 
is unjust conduct, or softness and other qualities, opposites of solidity 
and the like. Such are the 24 qualities. 

TII. “Karma” !T?TR<»T I) 

—Ascension, descensiou, contraction, expansion, movement and 
the like change of position are called actions. Now to describe the 
characters of action. 

u i. i, 17. 

3TTmft ?r ^ ri?- 

niTfir, rTr^>T?T«T'»T4 I 3TST^ 

—Action is that which depends on an object, has no qualities, 
and is an independent cause in unio!’ aid division. 

IV. “Samanyam” M I. i. 1<S. 

—A common substance is that which is a cause of products, 
qualities and actions. 

s-ctr n 

A product of substances is common or similar to all such 
products in virtue of its being an elfect. 

V. ‘‘Vishesha" 11 

—^Objectivity in objects, charactcristicalness in characteristics, 
activity in action are agreement and difference or commonness and 
distinctiveness. For, objectivity in objects is common and is distinct 
from qualitativencss or charactcristicalness and activ'ty. The same 
may be said of all else at all places. 

—Agreement and difference arc proved by reference to the 
intellect ; as, for example, humanity in the individuals of mankind is a 
point of agreement ; but it is a point of dilference with reference to 
animals and other creatures. The quality of the Brahmin or piety, 
the quality of the Kshatriya or bravery, the quality of the Vaishya or 
business aptitude, the quality of the Shudra or servility are also the 
differentiating qualities among human beings, besides femininity and 
masculinity of their sex. Piety or the quality of the Brahman is a 
character in which all the Brahman individuals agree ; but it differen¬ 
tiates the Kshatriyas or warrior from them. This law holds good 
everywhere, namely, the essential qualities of one kind are not found 
in another. 

VI. “Samuvaya” II VIT. ii. 26. 

—The constant relation between the parts and the whole ; an 
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act; action and the actor ; qualities and the substance, a class and the 
individuals, a cause and the effect, is called inherence. The relation 
between any two substances is called union, i.e., an accidence or 
temporary relation. 

jnpTinjt: I I, ii 9. 


—The homogeneous and cognate change in the effect from a 
cause is called homogeneitySadharmya. Thus, for instance, earth 
possesses materiality, which is also shared by its products, as pitchers 
and other earthenwares. In the same way, materiality is alike found 
in water and its products, as ice and other forms ; thus earth and 
water agree in the possession of the common property of materiality. 


■o ^ 

— It shows that the opposite character of qualities and a sub¬ 
stance in the product is called heterogeneity— Vaidharmya. Thus the 
properties of hardness, dryness, and odorousness of earth are opposites 


of the properties of fluidity, softness, and liquidity of water. 

)i IV, i, 3. 


—An effect takes place when there is a cause. 

^ g M 1. ii, 2. 

- - The non-existence of an effect does not prove the non-existence 
of the cause. 

{{ I, ii, 1. 


- No effect has the same qualities as its cause. 

w u, i, 24. 

-An effect has the same qualities as its cause. 


ti vii, i, ii. 

—Size is of two kinds. Small, large, as a particle (of three atoms) 
is smaller than a nit or an atom, and larger than two atoms, and 
mountains are smaller than the earth and larger than trees. 


^ m ^ m i, ii, 7. 

—The word sat : being is implied in substances, qualities, and 
actions ; i.e., the word sat denoting present time (copula) is joined to 
all. 




U I, i, 1. 


—Existence which is found in all things, is called the great agree¬ 
ment of being— Mahasanianya. Such is the law of the existence of 
substances. 


5 Kinds of Non-existence 

1. n IX i I 

—Non-existence is of 5 kinds. The existence of a thing, quality 
or action before its particular cause, is called the Prag-abhava ; as a 
pot, a piece of cloth, or any other object does not exist before its 
production. 
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2. fWTO n IX, i, 2. 

*—The non-existence of the object, having been in existence, is 
•called the Pradhwans-abhava as, a pot being made is destroyed. 

3. II IX, i, 4. 

—Existence in one and non-existence in another object is called 
the Anyonya-bhava mutual exclusion ; as, a horse is not a cow, and a 
cow is not a horse, that is, there is non-existence of the horse in the 
cow, and vice-versa. The existence of the cow is found the cow 
only, and similarly that of the horse, in the horse only. 

—That which is different from the above three kinds, is called 
the Aiyaniabhava absolute non-existence ; as, the horns of man, the 
flowers of the sky, the son of a barren woman, and so forth. 

5. HTftrT ffir Hfit ix, i, lO. 

•—The pot is not in the house i.e., it is elsewhere. The pot has 
no connection with the house. Such are the 5 kinds of non-existence. 

ll IX, ii, 10. 

•—The defects of the senses, and lisposition {sanskar) produce 
ignorance. 

n IX, ii, 11. 

—False knowledge or wronj information is ignorance or 
nescience. 


ftRTT n IX, ii, 12. 

Defectless or right information is called knowledge or science. 

II VII, i, 2. 

—The phenomenal existence of earth and other objects is unreal 
and their properties viz., colour, tastes, odour, touch, are also unreal 
from the unreality of phenomenal objects. 

II VII, i, 3. 

—But the qualities of odour and others, existing in the noumenal 
existence of earth and other elements, are real. 

—That which exists and has no cause is constant or real. The 
qualities of a cause appearing in the effect are unreal. 

ii ix, ii, i. 

-—^ouT kinds of knowledge is obtained when it is said that this 
is a cause or effect of that, i.e., from the relation of a substance to its 
qualities, viz., samavayi the knowledge of inherence or intimate rela¬ 
tion, as ether is measurable ; Sanyogi the khowledge of necessary 
concomitance as the body and skin ; Such and the like relations are 
constant. Ekarthasamavayi : the knowledge of two objects by 
expressing one as touch implies the object of touch and the sensation 
of touch ; Virodhi the knowledge of the opposite, as the rain which is 
fallen, is the opposite of the rain to come. 
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—The invariable concomitance of the characteristics of the 
object to be proved and the means by which it is proved, or even of 
one of them, v/z., some determinate circumstances in the means is 
called the vyapti. Thus, there is invariable concomitancy between 
smoke and fire., 

ii ibid, 31. 

—Smoke is an object, pervaded by fire, and, produced by its 
own power, goes to a distance wliere it exists without its union with 
fire. This circumstance is called the vyapti. In other words, smoke 
is produced by the disintegrating and thermic property of fire operating 
on water and other objects. 

?frr U Ib, 32. 

—The relation between the power of pervasion of the material 
substance in the great elements, called the inaJuutaiwa. and the capa¬ 
city of being pervaded of the intellect and others, is called the xynpii 
or invariable concomitancy as is the relation between power and the 
possessor of it, or the contained and the container*. 

In this way study and instruction should be conducted and ex- 
airuned according to the proofs given in books on philosoph}'. Other¬ 
wise pupils cannot acquire right knowledge. Whatever books are 
taught, should be examined by the light of evidence described above, 
and those bocAs only should be taught which stand the test. But 
Iho^c boc'^ks should he neither studied nor taught, which are against 
tliC ciecision of the above examination. For, the definition of objects 
{i\<, (iandluivafi /^r////v/, -whatever is earth, possesses odour) and the 
proofs (such as precept ion. and others) determine truth and falsehood 
amd the existence of objects. W Without this 

ccnirse nolliing can be ascertained. 

Method of Learoisig aod Teaching Scheme of Studies 

Now we describe the method of studying and teaching and give 
a curriculum (d'studies. 

1. S/nksiK'. Orthoeny b\ Panini, which is written in aphorisms. 

It ^lu'i’ld b-e taught (hti^. Pupils should be taught the organs, the 
ciT i 1, and (be Nchiclc of the pronunciation of letters; as the organ of 
proimnciation of /n/ is the lips, the elTort in pronouncing it is open, 
a.nd the bn.aith ;nu.l motion of tlic tongue constitute its \ehicle or 
utterance. In like manner, the father, mother, and teacher should 
teach (lie pronunciation of all otf.er letters according to the rules of 
orthoeny. 

2. \ yiikarau \ Grammar. The Ashtadhyayi or Panini's Faght 
Tectures should be read thus : (/) aphorisms, as Vruldhiradakh ; 
(/') llie separation ol iheir words, as vrhkVni — at. aicJi in the above ex¬ 
amples (hi) ihch collocation, acJj cJia aicii cJiv,~odaicli. imd its 
meaning, as ai and mr are called vriddlii; compound vowels. The 
letter before !a and the letter after ta are called the tapara. i.c. a be¬ 
fore la and aich after ta are both tapara. The object of the rule of 
this tapara is that the short and long vowels are not called vriddlii. 
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Examples—-1. Bhaaga is .from the rootto which ghanj a termi¬ 
nation is affixed, of which g /2 and arc to be elided. After elision it 
stands as hitaj a. Here the a of bJui before j is made long and becomes 
(long). It then becomes hbaaj. Herey changes into g, which with 
the subsequent becomes gt/. making the word bhaaga. Such is its 
fo Miatie.n. 2. Adhyaaya is from the root eng mih adky a prefix. 
Tne short c is replaced by ^//, its vriddhi, before the termination ghanj. 
The ai is changed i ito aey\ which witIm/of becomes adliva- 

aycL 3. jVaaya/of is Irom the root itee/ij. For its long e is substituted by 
(7/, its vriddhi, before the ailix //v/d iclideti;. and widi the i//being 
rhangcl into cay. and joining witim/Ibllinving it bccoines/tmov Aoz. 
A. Staavaka conics from the root v;/z with the/ro/Z aHI k. Its si^at n 
is made long into ow, which changes into auv. ami with the sub¬ 
sequent >7 it becomes staavaka. 5. Kuinaka is foriued f'rom the root 
/d’ ;// with the nvul suthx, of whicii//and / are to b'mf.alcd. After 
elision v// is replaced by aka, and aar is subsiituii.\l ;o’ >•/, being its 
vdddhi or long sound. It then becomes kaaraka. 

Tlie teacher should explain the rules or aphorisms applied in 
these instances. The process of formation slam Id be shown on a 
slate or board. The crude forms slu^nk’. be written and then 
their changes should be shown ste; b\' step; thus bJiaj ghanj-su. 
After dropping gh and nj one after the other, it should be written 
hliaj-a-su as left after elisions. Then a being made long and / chang¬ 
ed into g. it stands as bhaag-a-^u. Tlien coalescing with a, it becomes 
hhaaga-su. Here ii is clidablc and .s' changes into ru, of which u is 
again elided. After elision the word becomes b/taagar. Now : visarga 
(Ji) being substituted, for r, it becomes hhaagah. Thus bliaagah is 
made from bliaj. The rules or aphorisms which arc applied and the 
change, the effect, should be well read and taught and written to 
enable the pupil to understand the process of formation. Reading and 
teaching in this way very soon results in a great deal of substantial 
progress in knowledge. Having taught the Ashtadhyayi in the afore¬ 
said manner, the master should then teach the foliowing:— 

3. Dhatupath : Verbs with meanings and the paradigms of the * 
ten Lakaras or moods and Tenses. Then the utsarga sutra : general, 
rules should be taught in their order with explanation. Thus, 
Karmauyan : when the word karma is used as upapad before a root, 
an should be affixed to it; as, kimibluikaomh. Then apvad sutra : 
particular rules or aphorisms relating to exceptions should be taught; 
as, Ato nupasarge kah —the suffix ‘aka' is to be added to a ro)t en¬ 
ding in ‘a’ when preceded by ‘karm’ by implication without a pre¬ 
position; as, ‘vayu' ‘vyapak’. If the ‘karma’: object is implied, all 
roots take ‘an’. Other minor rules are included in the aforesa'd rules 
regarding the roots ending in ‘a’ and taking tlie suffix ‘ka’. Parti¬ 
cular rules or aphorisms of exceptions are applicable to the cases 
embraced by general rules; but general rules are not applicable to the 
instances of particular rules. For instance, the rulers of kingdoms 
and chiefs of principalities can be included in the empire of the uni¬ 
versal king, but in the latter cannot be included the former. Thus, 
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Panini has put the whole kouwlcdge of words and their grammatical 
relations in a 1,000 couplets or verses.* After teaching the roots, 
the master should well teach all declensions in going through the 
part of grammar madi giving rules of the words commencing with 
un. Then the Ashtculliyayi should be taught second time, explaining 
all the objections to rules, their vartik: annotations, their karika : 
amplifications, paribhaslia: echnology, with examples. 

4. Mahahliasliya should then be taught. If intelligent, en¬ 
ergetic, sincere lovers of knowledge daily study or teach grammar, 
they will finish the Ashtadhyayi and Mahabhashya each in 1-1/2 years, 
i. c. complete their grammatical course in three years, and become 
perfect scholars of grammar. They will be able to understand the 
Ved.ic and popular Sanskrit terminologies by the help of their pro¬ 
ficiency in grammar, and then to study and teach other Sanskrit books 
quickly and easily. The study of other books does not require so 
much application and labour as grammar does. So much knowledge 
IS acquired by studying these books, the Ashtadhyayi and Mahabha¬ 
shya. in llirce years, as cannot be done by studying bad books for 50 
years, such as ilie Saraswat, Chiandrika, Manorama and others. How 
can the spurious books of the narrow-minded persons of supeiiicial 
knowledge contain the vast learning and erudition which the great 
men, seers and savaiUs have easily and naturally displayed in their 
\vork.> ? I he methods of savants lead to the comprehension of a sub¬ 
ject with faciliiy and in a short time as far as possible. The object 
o\' the men o\' superficial learning and little thought is to write as 
dinicLi'i language as possible so as to cost the reader much pain with 
l.'lile gain It is like digging a mountain to find a shell. But the study 
of savanl\ works is like bringing out handfuls of very precious pearls 
ill one diving after finishing grammar. 

5. Yaska's Ni<^haiUu and Niriikta should be taught in six or eight 
months with their meanings. Persons should not waste many years in 
studying the Amar Kosh and the like books written by atheists. 

6. Fillip ilia, a treatise on poetry by Prof Pingala, should then 
be gone through, as it gives the knowledge of the Vedic and popular 
Sanskrit metre as well as new methods of metrification and versifica¬ 
tion in the best manner possible. This book and the methods of 
modern versification as well as their latter development can be mastered 
in 4 months. Many years should not be wasted in the study of the 
Vritta Ratnakar and other books on metres written by persons of little 
learning. 

7. The Coilc of Mufuf, the Ramayana of Valmika, Yidur’s MYi, 
Morals in the Udyoga Parvu of the Mahabharata and other select 
passages of Scriptures, which purge the mind of evil desires to let 
in excellence and urbanity, should then be taken up. These should be 
studied after the manner of poetical study, that is, the separation of 
words, telling out the meaning of words, the prose order, the relation 

♦Mow there are 4047 aphorisms in Panini. It is not known where these 1,000 
verses or Shlokas can be found, which would be very useful in learning Panini-T. 
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of adjectives and substantives and their purport in brief should be 
explained by the teacher and learnt attentively by the pupil. This 
course should occupy them less than a year. 

8. Purva Mimansa, Vaisheshik, Nyaya, Yoga, Sankhya, and 
Vedanta are then to be taken up. These six schools of philosophy 
should be studied as far as possible with the help of their commen¬ 
taries by sages and philosophers or the simple annotations of eminent 
scholars. But before reading the Vedanta aphorisms, the ten Upani- 
shats namely :— 

9. Isha, Kena, Katha, Prashna, Mundaka, Mandukya, Ait >- 
reya, Taittiriya, Chhandogya and Brihadaranyaka, should be gone 
through, and then the six philosophies course should be finished within 
two years. 

10. Rig, Yajur, Sama, and Atharva—the 4 Vedas—should then 
be studied with their annotation, meanings of words, syntactical 
connection, and manual gesticulation, as well as the 4 Brahmanas. 

11. Aitareya, Shatapatha, Sama, and Gopatha, within 6 years. 

Read Veda with Meanings 

This verse from the Nirukta is an r .ahority for this:— 

<—He who reads the Vedas with proper accents only and does not 
know their meanings, is like a tree which bears the burden of branches, 
without leaves, and fruit, or like a beast which carries the burden of 
grain and other stuff. But he who reads the Vedas and knows their 
meanings properly, obtains perfect joy in life, and having abandoned 
sin by knowledge and by the influence of righteous conducts is 
rewarded with beatitude after death. 

g^mr: ll Rig, x, Lxxi, 4. 

—^Those who are ignorant, have ears, but they hear not. They 
have eyes, but they see not. They have the tongue in the mouth, but 
they speak not. In plain words, the ignorant cinnot know the 
secret of this speech of knowledge. Knowledge reveals her glory, not 
to this ignorant, but to the learned man who knows the meaning and 
the bearing of the import of the text, as a beautiful woman decked 
with jewels and fine dress shows her person out of love to her husband. 

I Rig, I. 

tr ^ ii cixiv, 39. 

—What pleasure can he derive from the study of the Rig and 
other Vedas, who does not know the Supreme Being, the all pervading, 
immortal and most excellent Over-Lord, the knowledge of whom is 
the sole end of the Vedas, and in whom all the learned people with the 
earth, the sun and the other worlds move and have their being ? Nothing 
whatever, they alone get the supreme bliss of salvation, who having 
an abiding faith in God, study the \edas, become, righteous adepts 
in introspection or yogis, and realise the Infinite Spirit of God. Hence, 
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all that is to be studied or taught should be mastered with the know¬ 
ledge of its meaning and purport. 

The study of the Vedas being thus finished, the Ayurveda^ 
science of (life) medicine, should then be taken up for study, which 
is given in the:— 

12. “Charak, Sushrut” and other medical treatises by sages 
and savants of medicine. It should be finished in nearly 4 }ears. 
Then the :•— 

13. ‘Dhanurveda’ should be studied, which is concerned with 
the affairs of government. It is divided into two parts; namely, the 
one concerning the royalty and the other concerning the people. All 
the olTicers of the army in a government should be trained in the use 
of all arms, weapons and missiles, and in the practice of various kinds 
of military squad formations, now called drill, and used in field service 
on tlic occasion of fighting with enemies. These should be thoroughly 
learnt. The part of the science of government which refers to the 
protection of the people and the promotion of their interest, should 
be studied to govern the people with justice and equity so as to secure 
them happiness and contentment. Students should also thoroughly 
learn the rules of criminal justice to punish crime and to]^giiard the 
best and law-abiding people. This study of the two parts of the 
science of government should be finished in two years each. 

14. The ‘Gandharvaveda’, which is called the science of 
music, should then be taken up. Its notes, modes, modification, time, 
measure, scale, tune, air, instruments, dancing, singing, and the like 
subjects should be properly learnt. But the singing of the Sam 
Veda and the playing of its tunes on musical instruments should be 
particularly learnt. The musical treetises written by St. Narada and 
other holy minstrels should be studied. But they should never indulge 
in the useless screeching of buffoons, prostitutes, and monkish vaga¬ 
bonds, braying like asses to excite sensuality. 

15. The‘Arthaveda’, which is called the art of manufacture, 
should then be properly learnt in two years with its models, knowledge 
of the qualities of things, manipulations, skill, making of various 
sorts of articles and the processes of industries which are used on land 
and in the aerial regions. It is an art of acquiring fortune. Then 
astronomy as given in the :— 

16. “Sur>'asidhanta’' and other books on heavenly bodies, which 
include algebra, arithmatic, geography and geology, should^be syste¬ 
matically learnt. 

17. Handicrafts, mechanics, engineering and^other mechanical 
arts should then be learnt. But all the books of astrology, describing 
the influence of stars, planets, the casting of horoscope, mansions, 
zodiac constellations, auspicious times and others of the sort, should 
not be attempted, being considered false and untruthful. 

The teacher and the taught should so try as to complete the 
course of all uptodate knowledge and the best training in 20 or 21 
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years. Having thus done what they had to do, the people will live 
happily on earth. This system of education will give them as much 
knowledge in 20 or 21 years as can not be acquired by any other 
method in a hundred years. 

The reason why the books written by seers and savants alon3 
should be studied, is that they were very great scholars versed in all 
the authentic books and were righteous at the same time. But the 
books written by the men of superficial learning, whose mind was 
imbued with partiality share the spirit of their authors. 

Books by Savants Recommended for Study 

1. Jaimini’s Purva Mimansa with Vyasa’s Commentary. 

2. Kanada’s Vaisheshika „ Gotama’s 

3. Gotama’s Nyaya Vatsyayana’s 

4. Patanjali’s Yoga Vyasa’s 

5. Kapila’s Sankhya Bhagurfs 

(\ Vyasa’s Vedanta Vatsyayna’s 

or Boud hay ana's 
with annotations. 

These aphorismic books are " '.>o classed with the “kalpa 
monitory studies of the Vedas. As the Rig, Yajur, Sam, and 
Atharva are the 4 Vedas made by God or Revelations ; so are the 
Aitareya Shatapath, Sam and Gopath, the 4 Brahmanas ; the 
Shiksha, Kalpa, Vyakarana, Nighantu, Nirukta, Chhanda and Jyotish, 
the 6 Angas : accessories or auxiliary studies of the Vedas ; Mimansa 
and others the 6 Upangas : Complementary studies of the Vedas : 
and the Ayur, Dhanur, Gandharva, and Artha Vedas, the ‘‘Upa- 
vedas” ; Secondary Vedas all written by sages and philosophers. Of 
these again, those which appear to be contradictory to the Vedas, 
should be rejected ; for the Vedas, being made by God, are infallible 
and self-sufficiently authoritative, that is to say, the Vedas are their 
own authority. The Brahmans and all other books of the kind are 
of dependent authority, that is, their proof depends upon the truth of 
the Vedas. 

Further Tdetails of information regarding the Vedas may be 
had from our introduction to the Commentary of the Rig and 
other Vedas ‘‘Rigvedaadi Bhashya Bhumika”. We shall also give 
it further on in this book. 

Books rejected from study 

The books, which should be rejected in reading, are briefly 
enumerated here, that is the following books should be considered as 
spurious :— 

In Grammars : Katantra, Saraswat, Chandrika, Mugdhabodh, 
Koumudi, Shekhar, Manorama, and others. In Dictionaries : Amar 
Kosh, &c. In Prosody ; Vrittaratnakara and others. In Primers : 
Atha’Shiksha, &c. In Astronomy. Shigrabodh, Muhurta Chinta- 
mani and others. In poetry : Nayikabheda (the distinction of female 
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characters), Kuvalayanand, Raghuvansha, Magha, Kiratarjuniya and 
others. In Mimansa : Dharma Sindhu, Vriatarka, &c. In Vaishe- 
shik ; Tark Sangrah and others. In Nyaya : Jagdishi and others. 
In Yoga : Hath Pradipika and others. In Sankhya : Sankhytatwa 
Konmudi, See. In Vedant : Yogavasishtha, Panchdashi and 
others. In Medicine : Sarangdhar and others. In Law : all Codes 
except selected couplets of Manu. All Tantras (books), on demono- 
glogy, all Puranas (cosmology), Uppuranas, Tulsi Das’ Ramayan, 
Rukmini Mangal and others, and all Bhasha or Vernacular books 
should be rejected, as they are all imaginary and false books. 

Q.—Is there no truth whatever in them ? 

A.—There is a little truth in them indeed, but with it there is a 
great deal of falsehood. Therefore, they should be rejected as is 
the delicious food cast away, being contaminated with poison. 

Q.-—Don’t you believe in the Puranas and historical books ? 

A.—O yes ; we do believe in them. But we believe truth only 
and not falsehood. 

Q—What are true books and what false ? 


This is a quotation from the Grihya Sutra. The Aitareya, 
Shatapath and other Brahmanas, which we have mentioned bebore, 
are also called by the 5 names of history, purana (cosmology), kalpa 
(monitory), gatlia (tradition) and narashansi (biography). Shrimad 
Bhagwat and other books are not Puranas. 

Q—Why don’t you accept the truth found in spurious books ? 

A.—Whatever truth is found in them, belongs to the Vedas 
and other truthful and genuine books ; but whatever is false, is their 
own manufacture. The acceptance of the Vedas and other truthful 
books includes the recognition of all truths. If any one wishes to 
accept the truth of these mythical books, he will be caught in the 
trap of their falsehood. Hence, the truth of a book mixed with 
untruth should be thrown oft' like a food mixed with poison. 




i 


Q.—What is your belief ? 


A.—-We believe in the Vedas that is, whatever acts of com¬ 


mission and omission are ordainsed by the Vedas. As we believe in 
the Veda our religion is Vedic. This belief should be accepted by 
all people and particularly by the Aryas so as to have one faith 
among them while they live on earth. 


Q.—Authentic scriptures also differ in view with regard to right 
and wrong from one another like spurious books ; as, for instance 
the six schools of philosophy hold opposite views about the creation. 
To take concrete examples. The origin of the creation is assigned 
in the Mimansa to action, in the Vaisheshik to time, in the Nyaya 
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to atoms, in the Yoga to energy, in the Sankhya to nature, and in 
the Vedant to Brahma or the Supreme Being. Is not this antithetical ? 

A.—Firstly, the origin of the creation is not explicitly describ¬ 
ed in the 4 schools of philosophy, the Sankhya and Vedant alone 
giving it. Secondly, there is no contradiction in them ; for you 
don’t know the distinction between concord and conflict. I ask you 
to tell me where opposition is ? It is found in one subject per se or 
in different subjects ? 

Q.~--The conflict of many persons’ views on one subject is call¬ 
ed contradiction. In the case of the six schools of phdosophv, the 
subject is one namely, the origin of the creation. 

A.—Is knowledge one or two ? (Is there unity in knowledge ?) 

Q —-It is one. 

A. - If one, how is it that the subjects of grainniar; medicine, 
astronomy and other books are different from one another ? As in 
one science the various branches of manv other sciences are different¬ 
ly described, so the six divisions of tnc knowledge of creation are 
differently described. Hence, there is no contradiction whatever in 
the six schools of philosophy. For example, the causes concerned 
in the making of an earthen pot are action, time, clay, design or the 
thought of fitting and separating of parts and other information, 
energy, the properties of things, and the potter. In the same manner, 
the part played in the causation of the genesis of the world by action 
or motion is described in the Mimansa, by time in the Vaisheshik, 
by the matter in the Nyaya, by energy in the Yoga, by atoms in the 
Sankhya, which gives a serial order of elements, and by the Supreme 
Being, who is the ellicient cause, in the Vedant philosophy. Thus 
there is no opposition in them. Though, for instance, diagnosis, 
treatment, medicine, regimen and fast are difterent subjects given in 
books on medicine, yet their main object is the cure of disease. So 
likewise there arc 6 causes of the creation of the world. Each of 
these causes is explained by each author of the six schools or divisons 
of philosophy. Therefore, there is no contradiction in those philoso¬ 
phies. We shall give the detailed explanation of this'subject in the 
chapter of this book ‘on the creation’. 

Advice 

The teacher and the taught should avoid the impediments in the 
pursuit and impartation of knowledge. They are—bad company, as 
the use of wine and other intoxicants, whoring and other forms of 
adultery ; early marriage, that is marrying before the 25th year of age 
of man, and before 16 of woman ; in completion of the vow of chas¬ 
tity ; want of love for the spread of the knowledge of the Vedas and 
other authentic books in the breast of the king, mother, father, and 
the learned ; gluttony, vigil, or overwaking ; slackness in the study¬ 
ing, teaching, and holding examinations, cheating, ignorance of the 
supreme importance of knowledge ; disbelief in the improvement of 
strength, intelligence, valour, health, commonwealth by the observance 
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of the vow of chastity ; useless waste of time in visiting shrines and 
worshiping the graven images made of stone and other material in 
place of the adoration and contemplation of God ; neither doing 
service to nor waiting upon the mother, father, guest, preceptor and 
learned persons, who are ; as it were, the living images of God ; paint¬ 
ing the forehead with erect and cross lines of sandal paste and other 
marks and badges in place of doing the duties of the four orders of 
the society ; wcarning strings of beads, rosary ; fasting on the 11th, 
13th of both fortnights of every month, and other fasts ; pilgrimages 
to Kashi and other places ; belief of getting rid of sin by the muiter- 
ing of the names of Rama, Krishna, Narayana, Shiva, Bhagwati, 
Ganesh and other gods ; no desire for the acquisition of knowledge 
from the advice of hypocrites ; belief regarding salvation as accruing 
not from the attainincnt of knowledge, merit of righteousness, illu¬ 
mination of Yoga, and worship of God, but from listening to the 
stories and aiicedotes of the Bh.igwat and other books, falsely called 
the Puranas or paleontology ; no love for knowledge from engross¬ 
ment in the collection of wealth out of covetousness ; useless rambl¬ 
ing about without any object in view ; and similar other false and 
wicked acts, indulgence in which deprives persons of the blessedness 
of chastity and knowledge and consigns them to the misery of dis¬ 
ease and ignorance. Modern sectarians and selfish priests, Brahmans 
and others of the sort, taking otiicrs olf from the pursuit of know¬ 
ledge and keeping good company, and catching them in. their snares, 
ruin their health, wealth and happiness. They think that if the warrior 
•class and other people be enlightened by acquiring knowledge, they 
will get out of their snares of deception, and coming to know their 
frauds, disrespect and dishonour them. Such arc the obstacles in the 
path of the eductUion of youths. The king and people should remove 
them and try their best to make their sons an<l daughters learned and 
well educ u.ed without sparing any amount of effort, thought and 
money. 

Women and helots to study Vedas 

0- -May woinen and serfs (Shudras) study the Vedas ? If thev 
read whai ■slnii! we do ? There is no authority sae.clioning tlieir 
education. 

^Tdf^Tv=TrfRr^ i 

Itcre is prohibition of it. It is a precept of the Veda tha.t 
woman and the servant should not be allowed to learn. 

A. -Damn your eyes ! All human beings, Vv'hethcr men or 
women have a right to study. This verse is your fabrication, ft is 
to be tound nowhere in any authentic scripture. On the contrary, 
the 2nd vor>o o[ the 2^>th chapter of the Yajur Veda is an explicit 
aathorily in support of tlie title of all persons to read and to listen to 
the expounding of th? Veda and other scriptures,^—- 
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The Lord saith : I declare this speech of the 4 Vedas, Rig and 
others, for all the people so as to do them good both in this world and 
after. Here it may be argued that the word ‘jana’ signifies regenerates 
only ; for, the codes of Law give the priests, warriors and merchants 
the right of studying the Vedas, but not to women, serfs and the like 
plebians. 

A.—See, the Lord himself saith : We have revealed the Vedas, 
for, the Brahmiaas, Kshatriyas, Vaishyas, Shudras and our servants, 
women, and very low castes, that is, for all the people, who should 
read and teach the Vedas, listen to and read them to otncrs, so as to 
improve their knowlege, to adopt the viriuous course of conduct, to 
eschew vicious habits, to get rid of distress and to obtain happin..:>s. 

Now, tell me if I obey you or the Lord God over us. The Lord's 
commandment must needs be obeyed. This being the case, if a man 
however does not accept the authority of the Vedas, is called an atheist. 
Does not God wish to do good to the servant class ? Is God so un¬ 
just that He has forbidden their study or hearing to the serfs and per¬ 
mitted it to the twice born classes ? Ti it was not the will of God 
that the serfs and plebians should read or teach, why did He furnish 
their body with the organ of voice, and the sense of hearing ? As God 
has made the earth, water, fire, air, .an, moon, edibles and other 
things for all beings ; so has He revealed the Vedas for all of them 

Wherever their study is forbidden, it means that he who learns 
nothing, by reading with a teacher is called a dullard ignoramus from 
the fact of his being dull and ignorant. His reading or teaching him 
is of no use. Tt is a proof of your ignorance, selfishness and stupidity 
that you prohibit women from studying. See the authority of the 
Vedas in support of girl’s education. Atharva Veda, K. 11. Pt. 24, 
Ad. 3, Verse 18.— 

I 

—Like boys who acquire perfect Knowledge, and good train¬ 
ing by observing the vow of chastity and, when of age, marry maidens, 
yoatiifiil, educated, lovely, suitable, equal to them ; let girls also 
acquire perfect knowledge and the best training by studying the Vedas 
and other scriptures during their vow of chastity and, attaining pub¬ 
erty and full majority, mari*y bachelors, youthful, handsome, educa¬ 
ted and equal to them. Hence, women must also observe the vow 
of chastity and acquire knowledge. 

0“Should women study the Vedas ? 

/I.—Certainly, they should. Vide the Shrout precepts and others. 

R5?r \ 

It means that the wife should, recite this verse of the Vedas at a 
sacrifice. If she has not studied the Vedas and other scriptures, how 
can she read the Vedic verses with fluent projiunciation and proper 
annotation and converse in Sanskrit on the occasion ot worship ? Gargi 
and other ladies, the jewels of the women of ancient India, became 
eminently learned by the stufly of the Velas and u'ner scriptures. 
This is explicity written in the Shatpath. Well, if the master of a 
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house be educated and his wife uneducated or vice versa, there will 
every day be a war between gods and devils in the house.^ How can 
there be joy in it ? If women don’t ^ead how can they be teachers in 
girl’s schools ? Without knowledge a woman cannot discharge the 
domestic duties properly, such as the management of the household, 
just treatment of all, duties of married life, mutual satisfaction of 
husband and wife, domestic work under the control of the mistress of 
a house, and similar other duties. 

See, the wives of kings and nobles of Aryavarta (ancient India) 
knew the military art and laws of chivalry very well. If they did not 
know it, how could Queen Kekayee and others accompany King 
Dash rath and others to the battle field and take part in fighting ? So 
the Brahman and warrior class women should learn all branches of 
knowledge, the merchant class women should acquire commercial 
knowledge and the servile class women should know the culinary art 
and the duties of service. Like men who must at least learn some¬ 
thing of grammar, religion, and ethics, women should also learn 
grammar, religion, medicine, arithmetic, handicraft, as a matter of 
course, for without the knowledge of these arts they cannot distin¬ 
guish right from wrong, behave themselves agreeably towards the 
husbands and other relatives, beget children properly, nurtuie, bring 
up and well train them, do or see the domestic duties done as they 
ought to be done, cook or superintend the cooking of food, and 
prepare drink like medicine according to the method prescribed by the 
medical art, so that disease may not attack the household, and all the 
inmates live happily. Without the knowledge of handicraft, they 
cannot supervise the building of a house, make or inspect the making 
of suits, jewellery, and other requisites ; without the knowledge of 
arithmetic, they cannot keep or render accounts of all concerned ; 
and without the knowledge of the Vedas and other sacred scriptures, 
which give them a right idea of God and religion, they cannot guard 
themselves against irreligion or vice. Hence, blessed are they and 
deserve to be congratulated, who train their children by the rules of 
chastity to acquire the best morals, knowledge, and develop their 
physical strength and mental calibre to perfection, so that tho‘^e 
children when of age behave themselves properly, nobly and right¬ 
eously towards the mother, father, husband, mother-in law, father- 
in-law, king, fellow subjects, neighbours, favourites, friends, children, 
relatives and other kinsmen. Knowledge is an inexhaustible treasure. 
The more it is spent the more it is increased. All other treasures are 
exhausted by expenditure. Inheritors take their own share in a legacy. 

.,41 Sani^rum .—In mythology it is said that in very old time.sgods 

and cicvils toughl. Vishnu the Great God, brought about their peace on the 
additions tliat they slKui’d churn the ocean and divide the finds between them. 
Then tlic Sumcru Mountain was made a churning ’’od, and a rope was made of 
the Itydra ol serapis whose head was held by the devils and tail by the gods in the 
act ot churning, the venom emitted by the Hydra de!i:trcyed the devils. The gods 
obtained the 14 priceless products of the sea at the hands of Vishnu, who was the 
umpire. 1 he occidental mythology relates a similar tale of a war between the 
T itans and Giants, when Sal urn was the Great God. The Christian mythology 
also mentions a war in heaven between God and Satan.-T. 
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But there is no inheritor or thief of a person’s wealth of knowledge. 
The king and the people, too, are in particular the guardians and pro¬ 
moters of this priceless treasure. 

^ ^ ii Manu. vii, 152. 

The king should order the enforcement of the vow of chastity 
among all the girls and boys of his- dominions for a definite period :^f 
their age, and have them acquire knowledge to be civilised. If it be 
not obeyed by any young person, its mother and father should be 
punished. In plain words, it should be a standing order of the king 
that none should keep their sons or daughters at home af er their eighth 
drop of age. They should live in the school, called the /vcharyakul. 
Their marriage should not be allowed to take place until the tim they 
return from their academy on the completion of their educational 
training. 

II Manu IV, 233. 

—Of all the gifts in the world, that is of food, drink, kine, land, 
clothes, sesame, gold, and clarified butter the impartation of the Vedic 
lore is the best. Therefore the people should try as far as possible 
with all their power, thoughtfulness and means to promote the cause 
of knowledge. That country is blessr^. • with prosperity in which the 
chastity of students, progress of knowledge, and light of Vedic religion 
are kept up all the time. So much in brief for the education and 
training of the student community. In the 4 th chapter the return of 
students from school and the household life will be described. 

Summary 

The academical education consists of 1. Spiritual. 2. Moral, 3. Intellectual, 
and 4. Physical Training. 

Boys and girls should after their eighth year be sent to their respective 
schools, situated four miles apart and conducted by the teachers of goo<l moral 
character. 1. They should be taught the mass with meanings and the performancj 
of fire-oblation. Daily bath and deep-breathing should precede prayer. They 
should solemnly take the vow of chastity, which has three grades : the first las"mg 
till the 24th year of age, the second till the 44th and the third till the 48th. Girls 
may keep the vow upto 16 or 2^ 2. The supreme importance of truth, hon-^sw, 

plain living, self-denial, a,nd conlenment should be impressed on the r mind. They 
should bear in mind that a person falls low by observing religious ceremonies only 
without discharging moral duties (Manu, IV. 201). Politeness and proper etiquette 
should never be lost sight of. Those who do not study the Vcd\ are degraded to 
the lower class of people. 

They should abstain from flesh food, strong drink, using chaplets of flowers, 
perfumes, exciting beverages, oickles, condiments, unguents, putting antimonv in 
the eyes, carrying the umbrella, cruelty to animals, sensual desire, covetousness, 
singing, dancing, gambling, slandering, and company of women. 

They should sleep singly and keep their semen and hymen guarded, wan¬ 
tonness in which breaks their vow of chastity. 

On no account should they be negligent in speaking truth, practising 
righteousness, studying the Veda, honouring the teacher, father, mother, and guest. 
They should practise chastity from any consideration, and adopt the virtuous, and 
not vicious actions of their elders. In case of doubt in any matter, to follow the 
example of the learned and virtuous persons, is the safest course for them. 

3. In intellectual education, their study should satisfy the five great 
canons, namely, the laws of spirit, the laws of nature, the wisdom of sages, ihe 
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cighi-^old evidence of logic, and the voice of conscience. The cighl-fold evidence 
of logic consists of perception, inference, analogy, Holy Wi 't, history, the converse, 
possibility, and non-existence. In o*her words, their study should include both 
physics and nieUiphvsics, as rel.r mg to the six categories of existence, namely, 
siibsiance, quality, action, agree;;,, diifercnce, and cau.1,00. To raise the 
ediieaiioncJ stand.ird to the ancient gr- a'ness of Aryavar a, the oclumc of Studies 
should eonsi';! of ihe /'•hti!eii>a> •. N:g nan u, N ruktc, sljctions from Manu, 
Raina>an, Mahabharai, six sciiools of philosopny,—Mimansa, Yoga, Nyaya, Var 
sheshik, Sa.nkhya, and Vedam. 'en Upanistiats,—Isha, Kena, Katha, Prashna, 
Mundak, Mandukya, Aitaieya, Tailtircya, Chhandogya, and Biihdaranyak—four 
Vedas, Rig, Yajur, Sama. and Atharva,—four Brahmanas,—Aitareya, Sam a, 
Cinp;iih, and Shatpath,—Medicine—Charak and Sushrut,—Astronomy,—Suryasi' 
ddhanla,— Music,—Narad Samhiia. Arihaveda or politics and 4. Military Art. do 
save the student from the degenerating etfect of spurious books, all the Puranas* 
(niyihology) and Tantras ('demonologv) as well as vernacular religious books, such 
as Tulsi kamayan, should he excluded from the curriculum of studies. After 
completing this course in about 20 >e:irs, the student should rc urn home, marry 
and eiitci the world. 


* 1 he nan^s -. of the 18 Puranas w ith the number of their verses and the names 
ot 'he IS L'p-Pni .. uas or Supplementary Puianas are as follow:— 

Puranas 

1. Brahma 10,000, 2. Palma 55,000, 3. Vishnu 23.000, 4. Shiva 24,000, 

-V Wish 24.000 o Bhagwat 18.000, 7. Narada 25,000, 8. Markanday 9,COO, 

^0 Agni I5,‘’.0(k 10. Bhavishva 14.5C0, 11. Brahmavaivarta 18,000, 12. Linga 

11-0(0, 13. Vamh 24,0(X), l4. Skanda 81,100. 15. Vamana 10,000, 16. Kurma 

l''.00o, 17. Mats>a 14,000, 18. Garud.i 19,000, 19. Brahmananda 12,000. 

Lip-Puranas 

1. .Adi, 2. Niisinha, 3. Vayii, 4. Shiva Dharm, 5. Durvasa, 6. Kapiia, 
7 Nuad, 8. N.indikohwar 9. Shukra, 10. Varuna, 11. Samba, 12. Kalki, 
13. Maheshwar, I k Padma, 1'. Devas, 16. Parashar, 17. Mar'ch, 18. Bhaskar, 



CHAPTER IV 


OF THE STUDENT’S RETURN HOME FROM 
STUDY, MARRIAGE AND FAMILY LIFE 


STTf'T I II 


T hat bachelor or maid shoul I enter the world, ^vhc'se rules of 
chastity have not been violated, who has properly completed 

term of studentship in accordance with the teacher's wishes, and 
who has studied the foiir, tlirce, two or even one Veda, An^us : 
accessories and Upungas : supplements of the Vedas (t7.7c page 69). 
-Mann, III, 3. 

^ fqg: I 

qqi ii 

■—lb. 3. Being credited with the merit of having duly performed 
his duty as a pupil towards his precopter ; Inning received the gift of 
the knowledge of Vedas from the r> rdian, father, or teacher ; and 
being decked with laurels and seated on a chair, he should be before 
nuptials presented with a cow by his father, which should also be 
done by the father of the bride on the occasion of marriage. 

^ftfT fg^rt wirf ii 

'—Having obtained the consent of his spiritual guide, having 
performed ablution according to the directions of the law, he should 
espouse a maiden of the same class as himself, endued with marks of 
excellence.-—lb. 4, 

^ q? qigT^ft^TT q m fqg: i 
m qHqrqpiT qqq W 

—lb. 5. The maid who is not within the sixth degree of descent 
from his mother, and who does not belong to the primitive family 
stock of his father, is eligible for marriage. The object of this distant 
matrimony is^— 

qd^qqx t \ - Shatapath. 

that it is an ascertained fact that the immaterial have more attraction 
than the material things. Thus a man’s mind is drawn to the sugar- 
candy whose properties he has beard, but which he has not tasted. 
As a man ardently wishes to see an invisible object on hearing its 
commendable qualities, so that girl should be selected for marriage, 
who has no near connection with the paternal or maternal family. 
The following are the advantages of marriage between parties living 
afar or 


Marriage in Distant Places 

1. Their marriage does not f ivour the growth of love for each 
other, who from infancy live, sport, quarrel, love each other, know 
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each other's temper, virtues and vices of early life, and unlawful 
conduct, and who have seen each other in nude state. 

2. No improvement is made in constitution from the infusion of 
mutual tissues by marriage between parties belonging to the same 
parental family of the primitive stock, as the mixture of two waters 
does not produce a substance of peculiar quality. 

3. Marriage between men and women of different parental 
families and stock is the best and most desirable, as the mixture of 
milk, sugar, ginger and the like drugs is productive of agreeableness. 

4. The marrige of parties living in distant countries is attend¬ 
ed with happiness, as health is secured by change of climate and 
dcitary in removal from a country where one is sick to another at a 
distance. 

5. There is a possibility of being affected with joy and sarrow 
or involved in the quarrel of each other’s family in the cotingency 
of matrimony at a place close by. This is not the case with the 
matrimonial alliances of distant countries. On the other hand, the 
string of' love is enlarged by marrige between parties of remote 
places, but not so in those who live near each other. 

6 . The marriage of parties living at a distance can facilitate the 
acquisition of objects of distant countries and assistance of their 
people, which canT be the case with the marrige of parties living 
in each other’s vicinity. 

|%n I Nirukta, 11 f, 4. 

- A girl is called Duhita, because her marriage in a distant 
country proves beneficial, but not so when it takes place in adjoining 
places. 

7. The parents of a girl may be threatened with poverty, as 
they must have to give her something or other every time she comes 
to see them. 

S. The married parties get proud from the assurance of receiv¬ 
ing help from each other's parental family. On a slight misunder¬ 
standing arising between them, the woman will immediately repair to 
her farther’s house. The marriage of persons of adjoining places may 
beget ill fame or hatred; for, the temper of woman is sensitive and 
mild. Such and similar are the reasons against the property of con¬ 
tracting the marriage of persons belonging to the same paternal stock 
and coming within six descents from the maternal side. 

—Manu, llT-o. The following ten familes should be rejected 
for matrimonial purpose, however blessed they may be with the 
possession of wealth, plenty, cows, goats, elephants, horses, do¬ 
minions, riches, and other property. 

I 

— lb. 7. A bride or bridegroom should not be selected for 
marriage from those families, which perform no righteous acts, 
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which have no righteous persons, which have neglected the study of 
the Vedas, whose members have long or thick hair on the body, 
which arc subject to hemorrhodis, phthisis, asthma, cough, epilepsy, 
leprosy, elephantiasis, and dyspepsia ; for, marriage transmits these 
diseases and defects to the families - of marrying parties. Hence, 
the youthful boys and girls of the best families should be united in 
marriage. 

Whom to Marry 

II— Manu, III, ^ 

-A youth should not marry a girl of yellow colour, of larger 
size, /.r., taller, broader, and stronger than himself, troubled with 
disease, with hair either too little or too much, garrulous, or with 
brown or inflamed eyes. 

- lb. 9. Nor one with the name of a constellation, as Ashwani 
(Castor and Pollux), Bharni, Rohini, Devi, Revati B\c, Chitri, and the 
like hcasenly bodies ; of a tree, as Tulsia, Gjnda, Gulabi, Champa, 
Chaincli and the like plants ; of a rive* as Ganga, Yamuna, and the 
like streams ; Chandali and the like lowcast names ; of a mountain, 
as Vindhya, Himalaya, Parvaii, and the like hills ; of a bird, as 
Kokila, Mena, and the like birds : of a snake, as Nagi, Bhujanga, 
and the like serpents; a skive as Madho Dasi, Mira Dasi, and the 
like menials ; of a terrific object, as btiim Runvari, Cnandika, Kali 
and the like furies ; for these names are of disagreeable and repul¬ 
sive objects. 

—He should marry a girl with sleek proportionate limbs, with 
agreeable name, i.c., attractive, as Yashoda, Sukhada, and the like, 
with the gait of a swan or she elephant, with fine hair and teeth, 
and whose body has exquisite softness.—Manu, HI, 10. 

Age for Marriage 

Q—What time and kind of marriage are the best ? 

A.—^The best time for a girl’s marriage is when she is from 16 
to 24 years of age, and for a youth when he is 25 to 48 years of age. 
The marriage of a girl of 16 and youth of 25 years is of the lowest 
order ; of a girl of 18 or 20 years and a youth of 30, 35, or 40 years 
is of the middle order ; of a maid of 24 and a bachelor of 48 years, 
is of the best kind. That country is happy in which this best custom 
of marriage, the observance of chastity, and the vigorous pursuit of 
knowledge exist to a great extent; but that country sinks into 
misery in which there is no enforcement of chastity, no light of 
knowledge, and which has the custom of the marriage of infants 
or in early age, or of unworthy and discordant couples. For the 
amelioration of society depends on the perfection of chastity and 
acquisition of knowledge, and the de erioration of it, on their abuse 
. and decline. 
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Q - These verges are given in the Parashari and Sliighrabodh:— 

art II 

2. fttm rPrm ^Ten cm^ ^ i 

mfrtT ^cjcn T^^?n*T ii 

They meai; : 1. A girl is called Gowrie in her Klh, Rohini in 
her hth, and Kannya (maid) in her lOth year, and Rajaswala (nien- 
slniaiit) after that age. 2. If she is I'lOt given away in marriage in her 
lOiii year of age, her mother, father and elder brotlier go to hell on 
seeing her in menses. 

A.— This is an aiitlu rit}' of the Extempore Brahma Puraiia 
(God's book) : 

vifCt-T qrg i 

ftffacu citT 3 ;b^ u 

HTcTt Rctt ff'ifi ’inTT vrf»T?Tt i 

^ H mfrcT ?&a’^T r5T?^?n;T II 

' -v 

It means : Brahmovach ; The Lord fauth : The ksJiana i; tliat 
portion of time which an atom takes to turn. Well, when a girl is 
K)rn, she is called Gowrie in the first /c.s7zii;zf/(infinitesimal interval), 
Rohni in the second, Kannaya in the third, and Rajasvvala in tlie 
fourth. Tlie sight of that girl in menses sends her mother, brother 
and sister, all to Hell. 

Q.- TTiese verses have no authority. 

A.—Why have they no authority? If the verses of Brahma 
(the creati\e principle of Hindu trinity) carry no authority, yours also 
a.re of no weight. 

Q.- Hollo ! Don't you accept the authority of Parashara and 
Kashinath ? 

A.- Bravo ! Don't you accept the authority of Brahma ? Is 
not Brahma greater than Parashara and Kashinath ? If you don’t 
accept the authority of Brahma's veises, we don’t admit that of 
Parashara aiid Kashinath's. 

Q. d he impo: sibility of your verses destroys their authority ; 
for, a thousand inlinile^imal intervals elapse in the occurrence of a 
child's birth ; then how can its marriage take place ? Also, there is 
no use apparent of the performance of marriage at that time. 

A.'- If our venes are impossible, yours also share the same 
late ; for, a girl's marriage at the age of (S or 10 years is of no 
use. I'he best cb.ildren are the fruits of the marriage of women 16 
to 24 years old, when their uterus is perfectly developed and body is 
grow’n strong, and of men at 25 to 4 n, when their semen is matured 
and bod>' is grown stout and strong. As parturition is impossible in 
a girl of X years of age, so it is absurd to call her Gowrie, Rohini and 
the like. If a girl is not fair, which the word, Gowrie means, but 
dark, it i.v ab.vurd to name her Gowrie or fair. ALo Gowrie is the 
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wife of god Mahadeva. Rohini is the wife of Baladeva. They are 
regarded as mothers by you people, the mythologists or believers 
in the Puranas. When you revere a girl as Gowrie and the like 
goddesses how can it be possible and ^righteous and lawful to marry 
her ? Therefore your verses and ours are both absurd a?rd false. Just 
as we have composed verses in the name of Brahma by inserting “the 
Lord saith,” so the verses quoted by you have been written and 
fathered upon Parashara and other lawgivers. Therefore it is best 
to reject all these so-called authorities and to act in conformity with the 
precepts of the Vedas; which are of supreme authority in all matt j.s. 
Says Manu. IX. 90— 

•3 C S 

•—Let a damsel seek a husband equal to herself in qualifications 
3 years after her menstruation. As menses occur every month, 
there are 36 menses in 3 years, after which marriage is proper, but 
not before. 

—lb. 89. It is better that youths and damsels remain unmarried 
till death than that unequals in qualification should be matched, that 
is, the bride and bride groom should not be of mutully repellent 
qualities, tendencies, and natures. Thus, it is shown that marriage 
is improper before the time mentioned above or between persons of 
desperate characters. 

How to arrange Marriage 

Q.—Tell me whether the arranging of marriage should be in 
the hands of parents or be left to the discretion of youths and maidens. 

A.^—It is better that it should be in the power of the marrying 
parties. If the parents ever take it into their head to bring about 
their sons and daughters’ matches, they should not be completed 
without tlieir consent ; for the marriiige contracted with their mutual 
consent is seldom attended with displeasure and variance, and it 

Dr. Dhanwantary, the aullior cf the Sushiiit, thus forbids men and women 
of under age fioiri attempting pn ereation : 

JTSTTEr^ gm?! h fgr>Tar^ ii 

The impivgnation of a woman less than 16 years of ago by a man less than 
25 years of age W subjeet to misfortune. ^ 

If it fruits in the biith of a child, the child will not live long ; but if it lives 
long, it will be weak in constitution. So tiic conception of a minor should not 
be encouraged. Sushrut, Sharirasthan, Chap. 10 

Such scriptural authorities and the observation of the laws of nature go to 
prove that women less than 16 years of age and men less than 25 years of age are 
not fit for procreation. They who go against these laws, come to grief. 
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brings forth splendid children. Marriage without mutual consent of 
the bride and bridegroom is always attended with trouble. The 
chief concern in marriage is of the bride and bridegroom, and not of 
their parents ; for, if they are pleased with each other, they become 
happy ; but if not pleased, they siilTer trouble. 

Happy Home 

— M. III. Happiness, fortune, and fame (Veil in that family in 
which the wile is ever contented with the husband, and vice versa; 
;ind misery, po\erty, and reproach overtake that family in which dis¬ 
cord and cjuarrel reign. Therefore, the custom of a woman’s choos¬ 
ing her husband {Smiyanivarti) which has been in vogue in Aryavarta 
from time immemorial, is best calculated to meet the end of matri¬ 
mony. When a man and woman wish to marry they should look to 
(he propriety of each other's cjualifications in respect of knowledge, 
modesty, manners beauty, age, vigour, family, stature, and other 
merits. I’herc is no happiness found in marriage so long as there is 
no harmony in the character of the marrying parties. Also, no happi- 
ncsss is obtained from early marriage. Says the Veda 

Vedas on Marriage Age 

^ \ 

^ n Rig., IIl, Viit. 4. 

Verily, that youth becomes glorious and beneficial to the people at 
large, wlu) is sanctified in all respects and in\estcd with the sacred 
lhrca(f who has observed the vow of chastity and acquired sound 
kno\vic(tec and moral training, who being well dressed enters the 
family lile after attaining majority and who has acquired a merit in 
knowledge and reputation as a scholar, learned men with thorough 
experience, /cal for the promotion of knowledge on scientific lines, 
and perseverance, raise him to respectable social rank. But those men 
and women wiio without observing the rule of chastity and without 
<icquiiing knowledge and proficiency in the best moral culture, marry 
in early age, are spoiled and ruined ; and they fail to secure an 
honourable position among learned persons. 

II Rig. HI, Lv, 16. 

Like the cows not milked by anybody, let those perfectly youthful 
women undertake the responsibility of maternity, who have passed 
infancy, who arc able to accomplish all human works in the best 
way possible, who have passed girlhood or immaturity, who have 
attained perfect youth and acquired sound moral training, who derive 
intellectual pleasure from the teaching of the great scriptures of wis¬ 
dom written by eminent scholars noted for success in their vow of 
studentship and observance of its rules, and who have married youth¬ 
ful husbands. 
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Caution 

Women should in their early life never think of going to men ; 
for, their pure conduct, namely, maidenship in the prime of life, is a 
source of joy both here and hereafter. But marriage before puberty 
ruins the constitution of women more than that of men.— 

Adult Marriage 

Men and women should ever live like those who are ready and 
very energetic in full prime of youth and able to beget children and 
marry youthful and beautiful women, as they live 100 years or ;von 
more with joy and are blessed with children and grand children. Let 
them each say : 

i Rig. l 

ernft w Clxxix 1. 

'‘T shall marry after having attained full growth and vigour of 
mind and body, and acquired perfect knowledge and moral training 
in accordance with rules of studentship, so as to obtain good old age 
when days and nights mar the beauty and weaken the strength of the 
body by pushing it on to decline of lif»^ just as they deprive previous 
autumns and fading twilights of their charm.” A contrary course 
being opposed to the commandment of the Vedas, does not make 
marriage happy. 

This country of Aryavarta ever enjoyed prosperity and progress 
so long as all the sages, philosophers, princes, emperors, and people 
acquired knowledge during the time of their vow of bachelorship and 
observed the custom of marriage in which a maid selected her husband 
{Swayamvara : self-choice). But when the acquisition of knowledge 
during studentship ceased to be and the contraction of marriage 
became the duty of parents, national degeneracy and physical deterio¬ 
ration set in, and it has been since coming down gradually and steadily 
all over the country. Hence, the evil customs of early marriage should 
be given up by the sensible good people, who should adopt the afore¬ 
said custom of marriage, in which a maid selected her husband 
(Swayamvara). It should be done in the class to which the marrying 
parties belong. The determination of classes should be based upon 
the principles of similarity in qualifications, habits, and tempers. 

Caste by Merit 

Q .—As a Brahmin is one whose parents are Brahmins, can the 
children of persons of other castes than Brahmin be Brahmins ? 

yl.—Yes, there have been many, there are many now, and there 
will be many in the future. Thus, for instance, the Chhandogya 
Upnishat represents St. Jabal of unknown parentage, the Mahabharta 
St. Vishwamitra of the Kshatriya caste, and St. Matanga of the 
Chandal or low caste, as becoming Brahmins. At present he deserves 
to be a Brahmin who has acquired the best knowledge and character, 
and an ignorant person is fit to be classed as a Shudra or with the 
servant class. This natural classification will hold good in future. 
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Q. —Well, how can the body, produced from the substance of 
the ova and sperms of one class of people, be changed into another ? 

A. —A Brahmin body is not produced from the union of ova 
and sperms. But, on the contrary, a person becomes Brahmin by 
virtue of righteousness. Says Manu. II. 28,— 

M 

The meaning of this verse has been given before. But it is again 
given here. This body is made Brahmin by studying and teaching, by 
thinking and putting others in the way of thinking, by making offer¬ 
ings to fire, by studying all the Vedas with their meaning, purport, 
application, context, pronunciation, intonation, by sacrificing on the 
full moon and on other occasions according to the process described 
above, by getting children righteously; by performing the five great 
duties above mentioned—prayer, oblation to fire, service of parents, 
maintenance of the disabled and fallen people and lower animals, and 
hospitality, -by special offerings to fire and performing other sacri¬ 
fices, by keeping the company ot the learned and honouring them, by 
speaking the truth, by doing good to others and other virtuous acts, by 
accjuiring proficiency in all arts and industries, by ceasing to do evil, 
and by trying to do good. 

Q. -Don’t you believe what this verse says ? 

A .-—Yes ; we do. 

(2-—Why do you then believe that the division of castes is 
tounded on the people’s birth resulting from female ova fecundated 
by male sperms ? 

A. At is not I that alone believe so, but many people have 
believect so from time out of mind. 

O —Do you discard ancient hereditary beliefs ? 

.t. No ; but we don't accept your wrong sense, and so we 
repudiate it. 

O. What is the proof that our sense is wrong and yours right ? 

A. The proof is the very statement, that you believe the 
CLisU^ms {uevalent for five or six generations to be the usage of anti¬ 
quity, whale we believe the Vedas and the established rules from the 
beginning ol the creation up to the present to be the authority of 
antiquity. See, it is often observed that a father is virtuous while his 
son is wicked ; a virtuous son has a vicious father, sometimes both a 
man and his son are virtuous or vicious. Hence, you are in the wrong 
and in delusion. See what Manu says, 

fqrrd mm mm: \ 

IV. l7cS. Persons should go by the way their fathers and 
loretathers have gone ; but they must walk in the path of the good 
lathers and forefathers alone but never in the path of the vicious 
lathers and lorefathers. For, there is no sin or suffering by going the 
way gone by righteous persons. Do you or do you not believe it ? 
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Q, —Yes ; we do. 

^•~See, what has been revealed by God in the Vedas is eternal; 
but what is opposed to it, can not be permanent. Should not all the 
people believe so ? 

Q, —Most certainly. 

A .—Ask them who do not so believe if a person, who is rich 
and whose father is poor, should throw away his riches out of his 
pride in his father’s poverty. Should a man whose father is blind, put 
ouf his eyes ? Shall a person whose father is vicious, do e^il alone ^ 

Q —never, never. But, on the contrary, persons 
necessarily cease to do evil and try to do what good is seen in liic 
actions of people. 

A. —Ask him who holds that the division of castes is made from 
the union of male and female energies, and not from personal quali¬ 
ties, and deeds, why he does not call that Brahmin, a Brahmin who 
abandoning his caste joins a low or unclean caste, or turns a Christi¬ 
an or Mohamedan. Certainly he will say that he is not called a Brah¬ 
min, as he has ceased to do the duties of a Brahmin. It is also proved 
therefrom that those Brahmins and the otlicr classes who do good 
works, should be regarded as such ; ami - lose low caste people who 
possess good character, habits, and nature, should be considered as of 
higher castes ; and if the persons of higher castes commit sin and 
do deeds of low people, they should be classed with the low. 

Q ,—Here is the llth verse of the 31st chapter of the Yajur- 
veda — 

sTTg Tvs{rm \ 

It means : The Brahmin is born from the mouth of God, the 
Kshatriya from his arms, the Vaishya from his thighs, and the Shudra 
from his feet. Just as the mouth can not become the arms and 
other limbs, or vice versa, so the Brahmin cannot change into the 
Kshatriya and other classes, nor do the latter into the former. 

A. —-The meaning of the verse which you make out, isn)t 
correct; for, the phrase ‘'formless and all-pervading supreme spirit” 
is to be supplied from the previous context in interpreting it. When 
God is formless, he cannot have the mouth and other parts of the 
body. Tf he has a mouth and other organs, he cannot be all-per¬ 
vading. If h e is not omnipresent, he cannot be omnipotent, the crea¬ 
tor, upholde r, and destroyer of the world, the judge of the good and 
evil deeds of souls, omniscient spirit, immortal, or the possessor of 
such other attributes. Hence, the verse means that he who like the 
mouth in the body of man is the best and most prominent of all in 
the creation of the all-pervading God, is a Brahmin; he who has more 
strength than others, is a Kshatriya for, the Shatpath says the word 
bahti means vigour and energy ; he who travels as if in virtue of the 
strength of his thighs, which form the part of the body below the 
loins and above the knees, in his country or goes to foreign countries 
and trades there in all commodities, is a vaishya ; and he who is igno¬ 
rant and possesses qualities allied to ignorance which is like the feet 
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or low parts of the body, is a Shudra. At another place the Shat- 
palh interprets this verse in the same sense. Thus for instance, 

speaking of the Brahmins, it says that as they are the chief members 
of society, they are said to be born of God’s mouth. Such is the 
intelligent interpretation of the Vedic verse. In plain words, just as 
the mouth is the best of all organs, so are the Brahmins considered 
to be the best in the human kind in virtue of their perfect knowledge 
and excellent character, habits, and nature. Since the divine form¬ 
lessness and immateriality can have no material distinctions of the 
mouth and other organs of the human body, the production of the 
Brahmins from God’s mouth is impossible. It is like the marriage 
of the son of barren woman. Also, if the Brahmins and other classes 
had been born of the mouth and other organs, their forms would 
have been like those organs, as the qualities of a material cause are 
reproduced in its effect. Their bodies should have been round and 
hollow like the ntouth, those of the Kshatriyas like the arms, those 
of the Vaishyas like the thighs, and those of the Shudras like the 
feet. But they arc not so. What will you say if anybody tells you 
that those might be called Brahmins and other castes, who were born 
of the mouth and other organs ; but you cannot be called by those 
names, as you arc born of woman’s womb just like all other people. 
Not being born of God's mouth your pride in being called the 
Brahmins and so forth is vain and all shame. Hence, the interpreta¬ 
tion you put upon the verse, is absurd, but ours is quite correct. It 
is also supported by what Manu says, X, 65,— 

^TSTcTR I 

•—If a person born of a Shudra or low caste family possesses 
the virtues, habits and tendencies of the Brahmins, Kshatriyas, and 
Vaishyas, he should be classed with them according to his merits. In 
like manner, if a person born of a Brahmin, Kshatriya or Vaishya's 
family, possesses the merits, habits and nature like those of a Shudra, 
he should sink to the level of .the Shudras. Also, a person coming 
from the family of the Kshatriyas and Vaishyas and possessing the 
qualifications of the Brahmins and Shudras, is classed with them 
respectively according to his virtues. In short, the men and women 
of the four orders should be classed with those orders whose quali¬ 
fications they possess. 

—These are aphorisms of the Apasthamba. They mean that 
1 . righteous conduct exalts a man of the lower to the higher order, 
and he should be regarded to be a member of that order for which 
he is fit. In the same manner, 2. unrighteous conduct degrades a 
rnan to a lower order, and he is to be considered as such. As men 
sink to lower orders in virtue of unrighteousness, so are women class¬ 
ed according to their merits or demerits. Thus these scriptural authori- 
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iies go to prove that it is the only course which makes persons attain 
the moral standard of character, behaviour, and nature, and preserves 
their purity of race ; that is to say, there will be no person like a 
Kshatriya, Vaishya or Shudra among the Brahmins ; also the orders 
of the Kshatriyas, Vaishyas and Shudras will maintain their respec¬ 
tive excellence of race. There will be no bastards in any class. This 
course will bring no censure or charge of unfitness to any class. 

Q .—Who will serve that man and his wife in old age, whose 
only son or daughter is put in a different order ? There is a danger 
of their family being extinct. What is to be done in such a case ? 

/t. —No one will lose the services of his children or have his 
family come to an end; for, he will be given other children that arc 
of his order in place of his own by the order of the Educational and 
Administrative Councils. Hence there will be no disorder. This 
classification of social orders according to the degree of excellence 
and aptitude should be determined and established at the age of 16 
in the case of girls and at 25 in that of boys by a decisive test. Also, 
their marriages should be in their respective classes, i.e., a Brahmin 
should marry a woman of the Brahmin order, a Kshatriya, of the 
Kshatriya, a Vaishya, of the Vaishya, and a Shudra, of the Shudra, In 
this way the people will be able to do their respective duties and live 
in love and peace as husband and wife among themselves in society. 

Duties of 4 Orders 

The following are the characteristics and duties of the four 
orders :— 

Duties of Priests 

—Manu 1,88. The six duties of a Brahmana are 1. studying, 
2. teaching, 3. sacrificing, 4. ministering at sacrifices, 5. giving and 6. 
rcc aving alms. But, receiving gifts is a low work according to 
Manu. : I 

■ —Gita. The fifteen characteristics which must be possessed. 
and the duties which must be done by persons belonging to the 
Brahminical order are—7. sliama : contentment, not even to enter¬ 
tain in the mind the thought of doing evil, and not to allow desire- 
to run wild in unrighteous works, 8. dama: rcstraing the senses of hear¬ 
ing, seeing and other powers from indulging in unrighteous actions- 
and employing them in righteous deeds; 9. tapa : penance, to be firm 
in continence, to keep the senses under control, to practise virtue at 
all times; 10. shoucha : purity, says Manu, V. 100. - 

The exterior of the body is cleaned by water, the will is purified 
by the practice of truth, the vital spirit by knowledge and devotion. 
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and the understanding by wisdom and philosophy : i.e., to keep one’s 
self free from the internal vices of like and dislike and others and 
from the external impurities,—in other words, one is certainly purified 
by the distinction of virtue and vice and the consequent of truth and 
rejection of falsehood ; 11. kslianti : forbearance, to have a firm faith 
in religion after rising above praise and dispraise, pleasure and pain, 
heat and cold, hunger and thirst, profit and loss, honour and shame, 
joy and sorrow, and other opposites : 12. arjava : honesty, to cherish 
tenderness, humility, simplicity, good nature, and to give up 
crookedness, and other sinister motives; \1>. jnaria \ the acquisition 
of knowledge by the study of the Vedas and other scriptures with 
their accessories and supplements, the acquirement of power to teach 
them, the attainment of discrimination, the determination of 
truth, the right knowledge of things as they are, that is, to 
know and believe an inanimate object to be an inanimate object, 
and an animate object to be an animate object, 14. vijnana : a special 
knowledge of all things from the earth upward to God and the right 
application of that knowledge ; 15 Astikta : faith, never to turn the 
back upon and talk ill of the Veda, God. salvation, transmigration, 
religion, knowledge, good company, the service of the mother, father 
and guest. 

Dufies of Warriors 

The duties and characteristics of the Kshatriyas arc 1. raksluina: 
to protect the people with justice, /.c., without any kind of partiality, 
to honour the good, to reprehend the wicked, and to support all in 
every way possible ; 2. dami: to spend money and other valuable 
means in promoting the cause of knowledge and religion and in the 
service ot the deserving ; 3. ijyn : to offer oblations to fire and to per¬ 
form other sicraments ; 4. adhyayana : to read the \dKias and other 
authentic scriptures, and to keep the health of the mind and body at 
all times by die controlment of the senses and abstinence from the 
allurements ol sensuousness ; 5. shourya : to have no fear in fighting 
single hantlcd with hundreds and thousands ; 6. teja : to be always 
dignified or above meanness, brave and bold ; 7. dhriii : to be patient 
and persevering ; .S. dakshya ; to be expert in all the affairs of the king 
and the people and in law and philosophy ; 9. yudhya : never to 
skulk away or desert the ranks in the time of battle, but to be firm 
and fearless in it, that is, to fight in such a manner as to make sine of 
victory and to save his life, and if need be, to retire apparently from 
before the enemy or to use some other tactics to snatch a victory from 
him ; 10. dana : to be charitable ; 11. Ishwara bJiava : to behave towards 
all with due respects without any partiality, to make gifts after discri¬ 
mination, to redeem promise, and never to break it. Such are the 
^ven duties and essentials of the Kshatriyas.—M. I, 89 and Gita. 
Duties of Merchants 

^ w It 
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—Manu, 1,90. The duties and qualifications of the Vaishya 
are 1. pashu raksha: to tend and bread kine and other cattle ; 2. dana\ 
to spend money and other means in promoting the cause of know¬ 
ledge and relegion and in helping others in the same cause ; 3. ijya : 
to make oblations to fire and observe other sacraments ; 4. adhyayana, 
to study the Vedas and other scriptures; 5. vanik patha : to follow all 
kinds of bade ; 6. kiiseed: to invest money on interest @ 4, 6, <S, 12, 
16, or 20 annas per centum, but not more, and never to receive 
interest more than the capital, that is, if one rupee be invested, one 
should not receive more than 2 rupees for the amount even in 100 
years nor should he give more than that ; and 7 krislii : to till the 
ground. 

Duties of Servants 

—Manu 1, 91. The only duty assigned to the Sboidra as well 
as his distinctive character is that he should properly serve the Brah- 
manas, Kshatriyas and Vaishyas, shunning slander, envy, pride and 
other bad habits. Thus the characteristics and duties of the social 
orders have been succinctly described. All people enjoy prosperity by 
the enforcement of the rule, that they should be given the rights and 
privileges of those orders to wliich they vue entitled by their respec¬ 
tive merits and qualifications. For, the upper classes will be afraid 
lest their children becoming ignorant and contracting other evils 
should be classed with the Shudras, and their descendants themselves 
Avill be ever on their guard against their sinking to the level of the 
Shudras in case of their not acquiring knowledge and the qualifica¬ 
tions of their orders. Also, the lower classes will be encouraged in 
aspiring for elevation to the ranks of the upper classes. 

The Brahmanas should be invested with the powers of spread¬ 
ing and maintaining education and religion ; for being proficient in 
knowledge and religion, they can very well discharge that duty. The 
delegation of the power of government to the Kshatriyas does not 
result in harm to the country or produce any of kind disturbance in 
peace thereof. The Vaishyas are the proper persons to have the care 
of the livestock of the country : for, they can satisfactorily accomp¬ 
lish this work. The Shudra is assigned the duty of service, because 
being illiterate and ignorant he cannot do any work requiring inteli- 
gence and educational qualifications. But he can do all works of 
physical and manual labour. Thus it is the duty of the king and 
other civilised persons to enforce the rule of duty whereby individuals 
are assorted into classes according to their merits. 

Kinds of Marriage 

—M.III, 21. There are eight kinds of marriage, viz., 1. Brahma, 
2. Daiva, 3 Arsha, 4. Prajapatp, 5. Asur, 6. Gandharv, 7. Rakshasa 
and 8. Paishacha. Their definitions are : When a youth and maid, 
having properly observed the rules of studentship and acquired upto- 
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date knowledge, are righteous and well behaved, and chose to be 
united in marriage by each other’s consent, their marriage is called the 
Brahma. The Daiva form of marriage is one in which the bride 
decked in gay attire is given to the bridegroom officiating as a priest 
at a groat sacrifice. The form of mairiage in which something is 
received from the bridegroom, is called the Arsha. The marriage of 
a couple done to promote the interests of religion is called the Praja- 
patya. When the bride and bridegroom marry in consideration of a 
gift by either, the marriage is named the Asura. The reciprocal 
connection of a youth and a damsel by some cause with mutual 
desire, and without nuptial rules and proper time is called the Gan- 
dharva marriage. The seizure of a damsel by force in fight by 
surprise or deceit, is called the Rakshasa. Forcibly embracing a 
maiden sleeping flushed with strong liquor or other intoxicants or 
mad, is called the Paishach marriage. Of all these forms of nuptials, 
the Brahma marriage is the best, the Daiva middling, and the Arsha, 
Asura and Gandharva bad, and the Rakshasa is base, and the Paisha- 
cha is very sinful. 

Commendable Form of Marriage 

Kcncc, to check evil, it should be an established rule, that the 
bride and bridegroom should not be allow'cd to meet in secret 
before marriage; for, the secret meeting of women and man in prime 
of youth is fraught with the danger of scandal. But when the time of 
the marriage of youths and damsels approaches, that is to say, when 
it is a year or six months to the completion of the terms of student¬ 
ship and of the course of educational training, the likenesses or photo¬ 
graphs of the bachelors should be sent to the schoolmistresses of girls’ 
schools, and those of the niaids to the schoolmasters of boys’ schools. 
The couples for marriage being selected, their biographies from birth 
upt‘)-date should be obtained for comparing their merits, habits, and 
tempers. When their characters harmonise with each other the 
photographs and mciuoiic> of the couples t) be matched should be 
handed over t) th" marrying parties with the request, that they should 
inlorm their masters and mistressC'i of their intention. When the 
marriageable parties have come to the determination to be united in 
wedlock they should be simultaneously sent home from their respec¬ 
tive schools. If they want to marry before their teachers, their 
marriage should be celebrated there and then. If not, it is better to 
hold their marriage at the house of the girl's parents. When the youth 
and the maiden arc brought together face to face, the teachers, & the 
girl’s parems should arrange for the prospective bride & bridegroom to 
hold conversation or discussion on some subject between them in 
the presence of a number of good people. If they have to ask 
each other of some private matter, they should put it down on 
paper before the asseiribly and place it in each other's hand asking 
questions if needed. 

Time of Nuptial Celebration 

When they earnestly desire to marry, their elders should make 
the best arrangement for their diet, so that their bodies which are 
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emaciated by the rigour ai d austerity of the prosecution of study and 
the rules of studentship, should in a few days grow strong and 
vigorous as the digits of the moon in a fortnight. Afterwards when the 
maiden gets her monthly course and takes her bath after the menses, 
a canopy over an altar should be erected and oblations of fire made of 
many fragrant and medicinal drugs and clarified butter and other subs¬ 
tances should be made. Learned men and women of their acquaintance 
should be invited and treated with due respect. When the day of the 
consummation of marriage is iixed, the nuptial ce emony or the clasping 
of hands should be hel l at dead of night or at 10 p.m. according lo 
the directions of the Sanskar VUl'ii and on the completion of the 
marriage rites the happy couple should retire to bed in their private 
chamber. In sexual congress they should follow the instructions ot 
sexology, the man to fecundate the ovary with the semen and the 
woman to attract and retain it. They should not waste the energ> 
developed in previous celibacy as far as they can; fur, the child 
begotten of their semen and hymen or ova, possesses the best and 
most excellent physique. At the time of the emission of semen virile 
into the uterus, the man and woman should both he motionless, their 
bodies being straight, nose to nose, and eyes to eyes, with minds filled 
with great joy. They should not mov^ . the man should relax his 
body, and the woman should draw up outbreath at the time of receiv¬ 
ing the seed, contract the vagina to clraw up the semen to retain it in 
the womb. Afterwards both should take a bath in pure water. A 
learned woman comes to know her pregnancy at the end of cohabi¬ 
tation; but the non-occurrence of menses at the end of a month 
indicates it to all. 

Conduct in Pregnancy 

After bath they both should satisfactorily drink milk in which 
ginger, saffron; myrrh or asagndJhi cardamom, and salam misri are 
mixed by boiling and cooled for the occasion, and ihcn go to sleep on 
separate beds. This method should be followe \ whenever conception 
is desirable. When the non-recurrence of the menses after a month 
indicates the existence of pregnancy, the man and wife should thence¬ 
forward refrain from sexual iitdiilgencc for the period, of a year ; for, 
it gives a better child, and the next child will also be as good as the 
first. The neglect of this advice wastes energy and tends to lessen 
the terms of their life, giving rise lo many kinds of diseases lo both. 
But they should live in perfect love in their talk and affairs, should 
always breathe the spirit of mutual concord and abiding friendship. 
The man should keep his semen from running to waste, and the 
woman should protect the foetus from any kind of injury. Their diet 
and dress should be unsiimulating and unexciting so that the man may 
not lose his manhood in nocturnal emissions and the woman’s period 
of gestation may be fiivourable tO the body of the unborn child, 
attaining excellent constitution, beauty, health, vigour and valour, and 
may result in safe delivery at the end of K) months from conception. 
Special care should be taken of the foetus from the 4th raonth of 
pregnancy, and still further care is required from the Sth month. 
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Food in Pregnancy 

A pregnant woman should in no case use such things in her 
dietary as arc purgative, unoleaginous, intoxicative, injurious to the 
soundness of the intellect and vigour of the body. On the contrary she 
should take food and drink made of clarified butter, milk, nice rice, 
wheat, fruit, legume, pulse, pease, and other frainaceous edibles. 
Rational precautions should be taken against disagreeable local and 
climatic circumstances. 

Birth Rites 

Two ceremonial rites are to be performed according to the 
directions of the ritualistic code, namely: (1) the sacrament of the 
certainty of pregnancy called the Punsavana, in the 4th month, and 
(2) that of the development of the foetus in the 8th month. After 
labour and delivery and during confinement very great care should be 
taken of the health of the mother and the new born babe. Before 
birth the decoction of ginger or the great preparation of ginger— 
shuiuJiipak or soubhagya shufithipak -should be ready. After delivery 
and the riddance of aftcrbirih the mother and the child should be 
bathed in fragrant tepid water warmed beforehand. Then the sever¬ 
ance of the umolical cord should be made by means of a soft thread 
lied at 4 lingers from the root of the navel. It should be so tied that 
not a single drop of the blood may be lost. Then the room of delivery 
should be cleaned and the oblations of fragrant and medicinal drugs, 
clarified butler and nutrients made to fire within doors. After the 
olVerings the father of the child should whisper in its ear.* Vedosi : 
thy name is Veda, and writing the syllable Aum (God’s name) with a 
golden stylus and the mixture of clarified butter and pure honey on 
it s tongue, allow it to lick with these medicines. Then the child 
should be left to the care of the mother. If she likes, she may suckle 
the baby. If there be no sulheient secretion of milk in her breast, a 
wet nurse may be employed after a careful examination of her breast. 
The mother and the child should be removed to another department 
of the house or a well ventilated place in pure air, where offerings of 
odourified butter to fire should be made morning and evening. For 
six days the child should suck the milk of its mother’s breast, and the 
mother should take the best food possible of many kinds agreeable 
to the state of her health, and get the vagina healed and the womb 
contracted to their original state. On the 6th day after parturition the 
woman should come out of confinement and engage a wet nurse to 
suckle the baby. She should be given good food and drink to take, 
and she should suckle and nurse the child. But the mother should 
by all her means keep the eye upon the child. No kind of impropriety 
and irregularity should be permitted in bringing up the child. To 
prevent the secretion of milk, some medicinal application should be 
made on the nipples which may effect its purpose without any harm. 
She should regulate her diet with regard to this object in view. Hence 
forward the sacraments of christening or nomination and other rites 
should be performed according to the instructions laid down in the 
ritual code, called the Samkar Vidhi at their proper time. When 
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the woman again gets monthly course, the same course of sacramental 
observances and medical methods should be adopted in connection 
with conception and parturition. 

—That house-holder is like a bachelor who approaches his wife 
in the season of woman, and is satisfied with her alone, avoiding 
conjugal intercourse on forbidden nights—Manu, III, 50. 

Mutual Love 

^ ^ i 

^ ^ II 

—All blessings and fortune dwell permanantly in that family 
where a man is well contented with his wife and a woman with her 
husband. Wretchedness and indignance establish themselves where 
strife exists between a man and his wife -Manu, III, 60. 

3r5tn>^Tr35T: nn: 5r3T?f ^ ii 

—When a woman does not love her husband, nor does she 
exhilarate him, he feels no desire for conjugal embrace for want of 
hilarity.^—lb. 61. 

Since the happine^^s of a family depends upon the satisfaction 
of the mistress of the house, her dissatisfaction is the source of un¬ 
happiness and trouble to all concerned.^—-Manu, IK, 62. 

Treatment of Women 

—^Women should be honoured and adorned with apparel and 
jewels by their fathers, brothers, husbands, and the brothers of their 
husbands, if they seek abundant prosperity. Manu, Ilf, 55. 

cm I 

—Being endowed with learning, the men of house where women 
are honoured, are called gods and live in happiness at home. But the 
religious acts of the family where women are not honoured, become 
fruitless.—Ib. 56. 

^ g ctfe u 

That family soon goes to rack : nd ruin where women are sad 
and miserable. That family enjoys perpetual prosperity where women 
are filled with joy, alacrity and delight.—Manu, Ill, 57. 
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111 50 Therefore, men desirous of wealth should ever honour 
wo,nc„ rnuJ Supply them with jewels, garments, viands and other 
reqiiMic, on the occasions of festivals and jubihes. It should always 
be borne in mind that the word p^iy(^ means honour. Also whenever 
they have occassion to meet or to part with whether in day or at night, 
thev should bid '"mt/iicstc: salutation to thee ’ to each other with 
alTectit)!! and cordiality. 




M. V. 150. A woman should be very cheerful in temper, dexterous 
in ihc management of the house, should take utmost care of all things of 
the household, be not too liberal in expense, and should keep the 
house clean and in order, /.c., observe propriety in expenditure, and 
cook all articles of food so pure and nice as to serve the purpose of 
medicines in keeping the mind and body immune from disease. She 
sliould keep a proper account. She should exact sufficient work from 
domestics and menials, and suffer no work of the house to be spoiled. 




Good women, all kinds of gems, knowledge, truth, purity, 
gentle speech ; and all sorts of arts and industries, should be selected 
from all countries and nations."-Manu, TI, 240. 


Eternal Rule of Speaking Truth 

1. arc^T \ 

2. ^ ^fafcT ar \ 

faaia ^ a fafa ^aPacH^ n 

1. It is a primeval rule always to speak the pleasing truth 
beneficial to others, but never the unpleasant truth, such as to call a 
monocular one-eyed. Never speak falsehood to please others. 
2. Always speak well, that is, use expressions beneficial to all. Dry 
or groundless enmity and altercation with anybody should never be 
sulVered. What is beneficial for others, though disagreeable to them, 
should be told out -Manu, IV, 13S, 139. 

H’der fsfqmfeTT: I 
g ^ ii 

-Vidur Niti, Udyoga Parva, Mahabharat. 

O Dhritrashtra, there are many flatierers in the world who 
always speak the agreeable to please others ; but he is rare who 
speaks or hears what appears to be disagreeable to hear and yet 
beneficial in etfect. For, it is proper for good people to point others' 
defects in their face, to listen quietly to their own defects, and always 
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to extol the virtues of others in their absenee. It is the habit of the 
wicked to talk of his virtues in the face of a man and to expose his 
vices in his back. A man can never get rid of his vices and acquire 
virtues so long as he docs not tell his - shortcomings to others. One 
should never defame or talk ill of anybody. Praise and dispraise are 
tiui defined — 

qiiTT^tqiri ?tqT’><Tni g fgtpf: II 

- 'Dispraise is to represent the virtues of others, as vices, • [d 
viceversa. Praise is to point out virtues as virtues and vices as vires. 
In plain words, the speaking of falsehood is called detraction or 
dispraise, and the speking of truth is called praise or eulogy. 

1. gr3gf5^:^ToqT5T ^ ^ I 

5IT?qT<refq5T?r li 

2. q«tT fg 3^: 511?^ I 

ffg! rTgl fgjtPITfrT fqStT^f II 

1 . -Persons should always read .oid expound the Veda and 
philosophy, which soon improve the intellect, wealth, and welfare. 

Both women and. men should daily ponder over them and teach what 
they have studied during their academical career. 2. For, a persoiFs 
stock of knowledge impiarves and his loudness tor it increases so lar 
as he properly learns the system o( that kind ot literature. Manu IV, 
19, 20. 

Five Great Duties or Sacraments 

1. nggr i 

Hqfi qqT5if^ q ^xqqq "t 

2. atsqiqq fqqqq?^ qrqqq i 

qqt qfqqYal qqqlsFfrfqg^qq II 

3. ^gtKqtqqi^fqq^q ^‘tqqqrq qqTfqfu i 

fqqq qq^qqifq qfqqtq’qr ii 

C > C v\ 

Two sacraments have been mentioned in describing the first 
order or studentship, namely- I. Ris/ii Yajana: the reading and 
teaching of the Veda and other scriptures, meditation and prayer, and 

tl. Duty to sages, to nature, to animals, to guests, and to parents, let a 
man constantly do to the best of his power.—Manu, iV, 21. 

2. Teaching and studying the Veda is the duty to the sages, supplying food 
and water to them, the duty to parents ; oblations to fire, the duty to nature ; 
giving rice or other food to living creatures, the duty to animals ; receiving guests 
with honour, the duty to guests.—Manu. 11, 70. 

3. Let him honour the sages by studying the Veda; purify air and water by 
oblations to fire ordained by law ; honour the parents by pious service; guests by 
supplying them with food; and animals by gifts to all animated creatures.—Manu, 
III, 81—T. 
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the practice of introspection or Yoga ; 2. Deva Yajana —the company 
of sages, their service, purity, acquirement of angelic and holy quali¬ 
ties, charity, the pursuit of knowledge. These two duties should be 
done morning and evening. 

^T^qfrRf sifTTT: \ 

srr^: srf^: ii 

—The drugs offered to fire at evening to purify the air, prove 
beneficial upto the next morning. Those offered in the morning to 
fire, prove beneficial by purifying the air upto evening. Atharva, 
K, 19, An, 7, M. 3, 4. 

ll Shadvinsh Brah. Pr. 4, Kh. 5. 

'—Therefore meditation of God and oblation to fire must be 
made at the union of day and night, that is, the time of sunrise and 
sunset. 

^ 5 jt: i 

He who docs not do these two religious diiiies cither in the 
morning or at evening, should be precluded by good people from all 
the observances of the twice-born classes; that is, he should be regard¬ 
ed as a low caste or Shudra.—Manu, 11, 103. 

Q.- Why slmuld meditation be not done thrice a day ? 

A.- There is no chronical union at three times. The union of 
the light and darkness takes place twice only- at morning and even¬ 
ing. Why should he who disregarding this fact believes in the 3rd 
union and mid-day. not do his meditation and prayer at midnight ? 
Why should he w ho prays at midnight, not pray at every praJiar, 
y/uiri. paid, and ksJiaiuiX when there is as much union of time as at 
mid-day ? If a man wishes to do so it cannot be done. Also, there 
is not authorit\ of any authentic scripture for praying at mid-day 
Th.ercfore it is proper to do meditation and fire sacrifice twice a day. 
only, v/r, a( morning and evening ; but not on the third time. The 
three di\isions of lime are made with reference to present, past and 
future, but not with reference to worship. 

Duties to parents 

3. The third sacrament is the Pitri Yajna which consist of 
serving the learned, sages, students, teachers, father, mother, and 
other elderly seholars, and eminent spiritualists or clairvoyants. This 
duty of elders' service is of two kinds namely. 1. Shraddha and, 
2. Tarpana.- food offering and water offering. 

The Sh.raddha is dcri\ed from shrat, which is another name for 

truth. 

>srcHcJT 5SITfrr ftpJTin HT JTW 11 

—The disposition for the acceptanee of truth is called the 
t i iPiahar^-3 hours, Ghaii==24 minutes, Pala=4 Kshana=30 kala or 4" 
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ShraddhaaAhe action perfcrmed'with][this]disposition is named the 
Shraaddha. 

The tarpana is derived in Sanskrit as, 

^ cfnq^^ I 

e ec N N 

That is, whatever is done to satisfy the living parents and other 
superiors or doing whalevcr pleases them, called, the Tarpana. But 
these services are clone for the living, an I not for the dead. 

Service of Seers 

The wShatapatha says, V'khvanso hi devah, that tlicse who are 
learned arc ealiod gods or deva^;. Those who know the four Vedas 
with their accessory and supplementary studies, are called Brahma. 
'Fhey arc also called gods, w'ho are a little mferior to them. Thus, 
dewi means the learned. Their learned wives equal to them are 
called Brahmani and Jev/.v or goddesses. Their worthy sons and 
disciples as well as their virtuous attendants and servants are also 
classed with them. The service of all these persons is called the 
Shraaddha and Tarpana. 

Service of Sages 

sff i i 

The Rishi Tarpana or service of sage . consists in honouring and 
affording satisfaction to the teachers who are ns learned as Marichi, 
the great grandson of Brahma, to their wi\es who* ** being learned like 
them impart knowledge to girls, to their sons, and pupils equal to 
them in holiness of character, aivl to their servants virtuous like 
themselves. 

Service of Elders 

I. SiTf \ 2. I 3. 

>7?: I 4. pM'.y-I I 

6. STrxqtn: | 7. i y. qmfevq> qir: 

i vW qq; fq^ aqqrO i lo. fqarq^q ^ari qq: 
aqqtfq I II. qfqaiq^Tq vqm hr: ruqrrmf aqqifVr > 12. 
fqarr qqlqjaT aqqrfq I 13. fqaw^ aq: fqmq^ aqqrfq i 
14. qfqqrq^ ^qerx qq; qrqarq^lr aqmfq i 15. vsrqcjq ?qstT qq: vqq?^ 
qqqrfq l 16. qvqfrqvq: qq; qrqf?aq?qqqTfq I 17. qqtqvq: 

vqsn qq; qqtqxvqqqifq I 


*Let the learned men, called Brahmas, be satisfied ! Let their wives be 
satisfied ! Let their children be satisfied ! Let their attendants be satisfied ! 

**For Brahma put Marichi, and translate the 4 sentences as the above. 
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The persons versed in divine knowledge and natural sciences are 
called the Somasad, which word is thus derived :■— 

1. ^ qrarT«Tf^?imf ^ ^ \ 

Those who know the science of heat, electricity and other 
natural objects, are called the Agnishwat 

2. ^ 3Tfr?TcgrTr!T: I 

Those who arc endued with the best knowledge and engaged in 
prosperous business ; arc called the Barhishad ;— 

3. ^ err^T^ ^ I 

Those who arc the protectors of wealth, who are fi*ee from dis¬ 
ease by drinking the juice of great medicines, and who protect the 
fortune of others and cure others of diseases by the administration of 
medicines, arc denominated the Somapa - 

4. ^ ?TT qrf-^ fq’^f-cT ^ { 

Those whose food excludes intoxicants and products of slaughter 
or substances derived from the destruction of life, are called the 
Havirbhuj : - 

5. $ ^ 3 :^^ Ht^2Tf'rr ^ 1 

I’hose who are the protectors of the things worth knowing, and 
who use clarified butter, milk, and the like dairy products, are called 
the Ajvapa - 

6 a srra" ^>’5? T^f-rT ^ ^TT^^qfT: I 

1 'hose whose best time is made happy by the practice of virtue, 
are called the Sukalin - 

7 I 

Those who arc judges; punishing the wicked and protecting the 
good are called the Yamas :— 

vS. ^ ^ I 

lie who begets children and supplies them with food and rai¬ 
ment, honourably protecting them is called the Pita : father. 

9. m H fq?rT I 

l{e who is the father of father, is called the Pitamaha : grand¬ 
father ; and the father of grandfather is called the Prapitamaha, 
great grandfather. 

10 -11. fqg: Prm Prm larPrm^: b 

She who gives children food and drink and honourably brings 
them up, is called the Mata : mother. 

12. m ^irfrT HT HPTT I 

She who is the mother of the father, is called the Pitamahi and 
the mother of grandfather is called the Prapitam aile. 

13-14. m wf Prm^r^l, mwi srftrrm^ w 

1 5,16,17. In fine, the shraaddha as well as the Tarpana is the aftectionate 
service of the reladves of one's wife and sister, of the members of the 
same stock and all other good and elderly people with great zeal and 
devotion by supplying them with the best food, dress, beautiful con- 
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veyances and other requisites in the best manner possible so as to 
meet their entire satisfaction or by doing them such kind acts as to 
gratify their mind and contribute to the health of their body. 

Duty to nature 

4. The fourth duty is the Vaishwa Dcva Yajna. The food 
being ready a portion of viands made of clarified buttoi and sugar 
should be taken out leavin.iJ^ out such as is sour, salt, and alkaline, 
and separating a part of the fire it should be otfered into it, as is 
ordained by Manu, III, 84,— 

II 

—A person should make an oblation to the fire of the hearth of what¬ 
ever is prepared in the kitchen for the purpose of food to improve 
the physical environments with the following Vedic verses as the law 
ordains 

3ft I ^F^rr^T i i 

I I ^ ^5? I 3rT?Tca I SIsrT^TcT^ I 

An offering should be made into a blazing fire with the recitation 
of each verse, then a modicum of food should be placed either in a 
dish, or the ground, or on a leaf in the east and other quarters taken 
in order from the southern direction, repeating the following Vedic 
verses with each lot :— 

3ft i i \ 

i ^w. i 3Rwt i ^w. \ 

I I I ^rx^rf^ \ \ 

I ^T^cf^fTWt I ^W. 11 

These lots of food may be used in feeding a guest if there be 
any, or they may be offered to the fire. Then a portion of salted and 
seasonal food that is, the soup of legume, boiled rice, cooked vege¬ 
tables, bread and other victuals, should be divided into 6 parts and 
placed on the ground : Says Manu, III, 92,— 

Having thus placed the shares of living creatures after pronounc¬ 
ing 

53|tTmft I 

qxqftffnwxt f?r»rRft li 

he should give them away to some miserable, hungry persons or 
dogs, crows and other animals. Here the word namah means food, 
that is food should be given to dogs, sinners, low castes, consumptives, 
elephantine patients, crows, worms, ants, and other lower animals. 
Such is the ordinance of Manu's Code with regard to feeding 
lower creatures. The object of blation to fire is to nnrifv air r.r 
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the kitchen and to expiate the sin committed unconscious by join 
of the destruction of invisible animals. 

Duty to Guests 

5. The fifth sacrament is the duty of hospitality. A guest or 
atitlii, as called in Sanskrit is one, the date or tithi of whose arrival is 
not known. Now, it is the duty of a layman to entertain a guest who 
comes unaware to his house, is righteous, is a preacher of truth, goes 
everywhere to do good to the people, is perfectly learned and eminen¬ 
tly clairvoyant, belongs to the holy or fourth order, and has renounced 
the world, first by giving him three kinds of water,to wash his 
feet, ar^ha to bathe, and acliatmniya to sip, then by giving him a seat 
with all the honour due to his rank, and lastly by serving him with 
food, drink and other delicious things with sincere love and bene¬ 
volence. Then he should listen while in his company to his teachings 
of spiritual and secular knowledge, favourable to the attainment of 
virtue, wealth, desire and salvation. He should mould his character 
and conduct according to his teaching of truth. On similar occasions 
laymen, kings, and others are entitled to the honour as shown to a 
guest. 

Hypocrites 

II—Manu, IV, 30. 

but he should not honour even with his conversation such as 
oppugn the Holy Writ (Veda) and act contrary to the precept of the 
Veda: such as do forbidden acts tainted with falsehood and craft like 
the cat. winch crouching, concealed and motionless to watch the 
egros of a mouse an<l similar animals, springs on them to kill and 
devour tliem: such as arc stubborn, bigoted, conceited, ignorant, yet 
mU willing to receive a lesson from others ; such as are sophists, vain 
talkers like the present day vedantisis or monists who gabble. "‘We 
are the Supreme being, and the world is an illusion; the Vedas and other 
scrintiires and God are also inuiginary,*’ and the like gabblers : such 
as are rapacious like the cormorant which stau-ls on one leg, absorbed, 
as it were, in meditation, but darts all of a sudden on a fish to kill to 
gratify ils-.ii'. -a selfish eonduet which i; shared by tlic modern friars 
(vn’/'-ug/.v), ascetics iklrakis) and other bigot'^, perverts, and opposers of 
the Vedas. For, being honoured, tliey multiply and lead the people to 
unrighteousness. Themselves doing degenerative works, they immerse 
their companion disciples into the ocean of ignorance. 

Moral 

The good of these aforesaid five great duties is that the perfor¬ 
mance of the Braivna Yajna or duty to God promotes knowledge, 
morality, righteousness, civilisation, and other blessings; the perform¬ 
ance of Agnihotra : fire oblation elTects the purification of the air. 
rain, and water, and helps the supply of rain to shower blessings on 
the world. In other words, breathing in pure air, pure living, pure 
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food, and pure drink promote health, intellect, vigour, valour which 
facilitate the satisfactory attainment of virtue, wealth, desire and 
salvation. It is called the Deva Yajna or duty to inanimate creation, 
in as much as it purifies the air and other objects. 

Of the duty to oi pitri 'yajna, it is plain that when a man 

serves the mother, father, sages, saints, geniuses, he will improve his 
knowledge, which will enable him to distinguish between truth and 
rejection of untruth. Another reason for its performance is gratitude, 
that is, it is proper to repay the service the father and mother ao to 
the children in their minority and the teacher to his pupil in their 
training. 

The utility of the Balivaishwadeva Yajna or duty to the animate 
creation has been mentioned before. 

There can be no progress in the country so long as there are no 
itinerant missionaries (at it his). Their tours in all the countries to 
preach the truth check the growth of imposture and afford facility to 
lay people everywhere to receive true knowledge at home. Also, their 
mission maintains the stability of one religion among all people of the 
world. Without the help of these holy men the doubts of people in 
different matters can not be removed, and without the removal of 
doubts there can be no firm faith in religion. Where is joy without 
faith ? 

Early Rising 

^TT^f ^5^ | 

—A person should get up in the fourth watch of the night or 
when it is 4 gharis of the night to day-break, answer the call of 
nature, perform ablution, think of religious and righteous means of 
living as well as the diagnosis of the diseases of the body, meditate on 
the Supreme Spirit, and never do an unrighteous act—Manu, IV, 92. 

Retributire Justice 

WSi: I 

For iniquity committed never becomes fruitless; but if does not 
produce fruit when it is done. Therefore the ignorant do not fear to 
commit sin. But be sure that unrighteousness goes on cutting the 
roots of your happiness little by little.^—M. IV, 172. Its order of 
working runs as, M. IV, 174. 

m: fiFBRfcT 11 

—An iniquitous person, transgressing the bounds of righteous¬ 
ness, at first grows rich like a tank, the water of which bursting its 
sides spreads all around by robbing other people of their property 
through falsehood, deception, imposition, that is, the refutation of the 
Vedas, protecting virtue, treachery and other iniquities; then he gets 
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riches, wealth, food, drink, raiment, ornaments, carriages, position, 
honour, influence; nay, he vanquishes his foes by injustice; but c i last 
he soon perishes in consequence of his iniquities like the tree v hose 
roots are cut away. 

Practice of truth 

Manu, IV, 175. Let a learned man, practising the true religion 
taught by the Vedas, in which one has to be free from an alloy of 
partiality to accept truth and to reject untruth, and which is justice in 
substance, and living by honest and lawful means, teach his pupils 
with propriety and justice. 

Peace with 13 Persons 

Manu, IV, ISO. Let none dispute, quarrel or wrangle with the 
sacrificer or minister, with the preceptor or teacher of the best 
behaviour, with the instructor, with the maternal uncle, with the guest 
or one whose date of arrival and departure are unknown, with the 
dependants, with a child, with the aged, with the sick, with the 
physician or scholar of the Ayurveda, with the kinsmen or clansmen, 
with the father-in-law and other relatives, with the friend, with mother, 
with the father, with the sister, with the brother, with the wife, with 
the daughter and with the servants. 

3 Evil men 


—Manu, IV, 190. The three kinds of persons sink into the sea of sorrow 
through their wicked deeds like a boat of stone put to sea, viz., (1) 
those who are devoid of chastity, veracity and other acts of devotion, 
(2) those who are not educated, (3) those who are the great receivers 
of gifts from others in the name of religion. Not only they sink into 
the sea of sorrow but they plunge the donors along with themselves. 

—The donation of wealth honestly acquired to the aforesaid three 
kinds of persons ruins the donor in his lifetime and the receiver in the 
next world.-—Manu, IV, 193. If there are such people, what are they 
like ? 
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•—Manu, IV, 194. As he, who wishes to pass over deep water in a 
boat of stone, sinks to the bottom, so those two ignorant men, the 
giver and the receiver, both go down to the region of torment. 

Marks of hypocrites 

—Manu, TV, 195. That person should be rej,arded as a rogue and a 
base fellow like a cat, who decs no righteous act, but cheats pCv pic 
in the name of religion, who is ever co\ctous, who is a cheat, w^io 
boasts of his greatness before (he lay people, who is a murderer of 
animals and misanthrope, who keeps both good and evil company. 

5T5t " It 

—M. IV. 196. That person should be thought as low like a bittern, 
who looks demure to get fame : who is ready io revenge in death on 
him who has caused him a loss of farthing ; v. lio is shrewd enough to 
serve his own purpose whether by fraud inicjuity, or by treachery ; 
who never gives up his bigotry though on the wrong side ; and who 
affects civility, contentment, and piety in outward conduct. Such 
persons as show the above mentioned marks, are declared as hypo- 
crities. They should never be trusted or treated with kindness. 

Necessity of Acquiring Virtue 

Men and women should gradually develop their righteousness 
for the happiness of the next world or post-existence by giving pain to 
no creature as a white ant by degrees builds its nest. - -Manu, IV, 238. 

—For, in his passage to the next world neither the mother, father, 
son, wife, nor kinsmen can help him ; but righteousness alone is his 
companion, friend and help-mate therein—M. IV, 239. 

^ ^ 5*^?^ II 

See, the soul is born single and single suffers the pain of death. Single 
she eats the fruit of virtue which is joy and of vice which is affliction. 
M. IV, 240. 

«TTqTf^ f ^ ^ 1 

II 

—It should be borne in mind that one member of a family brings in 
a thing by committing a sin, and the whole family consumes ic. The 
perpetrator of the crime alone suffers the evil consequences, but not 
the consumers.—Mahabharat, Prajagar, Ch. 33.42. 
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mOcI II 

—When a man dies, his relatives leave his corpse on the ground like 
a lump of earth and turn the back upon him to go home. No one 
goes with him but virtue alone accompanies him to the next world. 
Manu, IV, 241. 

’—M. 242. Therefore a man should slowly and steadily lay his treasure 
of righteousness day by day to help him in present life and to secure 
felicity in the life beyond in the next world; for, it is by the help of right¬ 
eousness that a man can cross the main of misery, otherwise very hard 
to pass over. 

h 

—M. 243. Also a man with whom religion is of chief importance, 
and who is saved from doing sin in future by the practice of virtue, 
soon by virtue of his righteousness obtains God whose form is light 
and whose body is the sky, so to speak. 

^qi?rcT: ii 

—So the person who is ever persevering, tender-hearted, of subdued 
senses, shunning the society of murderous, cruel, and iniquitous fellow, 
and who is righteous, obtains ease by conquering the self and by 
making a gift of knowledge and other blessings to others.—M. 246. 

qRqqf ^ Hrrr: i 

q; ^ U 

'—But it should be borne in mind that he commits theft and all other 
sins, who tells lies or suppresses the speech of truth, which ascertains 
and decides all matters, which is their common root, and which 
-carries on and accomplishes all business.—M. 256. 

3TT=qTTTR=Rr# ST^T. \ 

•—ib. 156. Therefore one should give up falsehood and other vices, 
try to attain full age by observing the vow of chastity and by subduing 
the senses, and practise virtue, which gives him the best children and 
undc^:aying treasure. A person should behave like the man who 
practices virtue and eschews evil practices in his life. 

^ mm ^ ii 

—For a wicked man sinks to contempt among good people in the 
world, gets a large portion of misery, is continually afflicted with 
disease, and is short-lived.- ib. 257. Hence, a man should so try as 
to follow the rule. 
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Pleasure and Pain 

^ \ § ^TTfTTc^fr ^T^rT: 11 

—ib. 159. Whatever act depends on another man, that act let him 
carefully shun, but whatever depends on himself, to that let him 
studiously attend. 

—ib. 160, For, all that depends on another, gives pain; and all that 
depends on himself, pleasure; let him know this in a few words to be 
the definition of pleasure and pain. 

Husband and Wife 

But whatever depends on another, should be done in the state 
of dependence; as for example, the work of man and wile in a house¬ 
hold depends on each other. They should act to mutual satisfaction 
in perfect harmony, the man pleasing his wife, and vice versa. They 
should neither quarrel, nor break the marriage vow. The woman 
should do the domestic duties in obedience to her husband. The 
work outside should belong to the province of the man’s duties. They 
should prevent each other from falling mto bad habits. This should 
be the rule with man and wife. When the marriage is performed, 
man and wife are, as it were, sold lo each other ; that is whatever is 
in their body from head to foot, whether gestures, blandishments or 
energy and the like physical portions, belongs to them in common. 
They should never do any act without each other’s approval. The 
most heart-rending acts of all are adultery, whoring, prostitution and 
similar sins. Not even the remotest thought of these sins should 
ever be entertained in the mind. A man should always be content 
with his wife, and a woman with her husband. 

Duties of Brahmins in Temporal life 

Tf they arc Brahmins, the man should teach boys, and his educate 
wife, should teach girls. They should make their pupils learned and well- 
in-formed by their advice and lectures. A woman should be respected 
like an angel by her husband, and a man should be treated similarly 
by his wife. As long as they are under training in a Gurukul or 
school, they should regard their teacher as their father and mother. 
The teachers should also treat their pupils as their own children. 

Qualifications of Masters and Mistresses 

1. 3n?*WT5T I 

JTW? 5TT<T^f??T H a ii 

A Pandit or wise man is one who has a knowledge of self; who 
is engaged in a right undertaking, that is, who is never useless and 
indolent; who is indifferent to pleasure and pain, profit and loss, 
praise and dispraise, respect and disrespect; who is ever firm in the 
practice of virtue; and whose mind is not tempted by good-looking 
things attractive to the senses. 
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2. srsrfcTiPT pTf??cnPT h i 

3THlftcT«fi: «ffUT?r Crac»Tp^HOT»T^ II 

■—It is the imperative duty of a wise man to do all righteous works^ 
not to do evil, not to detract from God, Veda, the practice of truth, 
and to have a firm faith in God and religion. 

3. r^st ftiTmiFcT f^rr f<35tnT ff i 

SI 1*13^ *fa' 'fTT’?, crfJIST5T Sl«m 'rfisafq II 

C V. o <0 N 

—The first sign of a wise man’s great knowleJge is that he is able to 
understand a dillicult subject quickly; that he has studied, heard the 
explanation of, and tlvuight of the scriptures for a long time; that he 
devotes what he knows to the benefit of others; that he does not do 
any work for his own interest alone; and that he does not give his 
advice in others’ alTairs without request and without the knowledge 
of proper time. 

4. 5T>fircT^ I 

O N 

- A wise and learned man is one who never wishes to have an 
unlawful gain, who is not sorry for the loss of a thing, and who is 
not distressed or dejected, in the time of trouble. 

5. STfemR^T^T \ 

^TT^T ^ H M 

—A wise man is one who is very expert in all systems of knowledge 
and in interrogation, who is able to expound the subjects of the 
scriptures wonderfully, and who is able to explain the true meanings 
of logic and law codes without hesitation. 

6. sr^TT 1 

W. W 

- That man should be called a pandit or wise man, whose under¬ 
standing is in perfect accord with the right sense of the scrip! ures„ 
whose experience is in harmony with the dictates of reason, and who 
never o^phisticates the manners and customs of the best righteous 
Iversons, called the Aryas (noble) in Sanskrit. 

Wherever there are such people, both men and women, to teach 
the advancenient of knowledge, religion and morality knows no 
bounds; and it contributes to the perpetual enjoyment of life through¬ 
out the country. 

All these 6 verses are quoted from the Vidur Prajagar of the 
Udyoga Parva of the Mahabharat, chapter 33. 

Marks of unfit and foolish persons 

1. 3T».TrT5^ IT^Tn^TX; I 

3T«xf5^Ts^^f 'I'g’i's >1 

2. anTTjn: <TF^5iFri i 

3iF^5arr# far^^FuFfi sittuxt: ii 

These verses are also taken from the Vidur Prajagar (the vigil) 
of St. Vidur, Udyoga Parva, Mahabharat, chap. 33). They mean: 
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1. Wise men call him a fool, who has neither read nor heard the ex¬ 
pounding of any book or scripture, who is very proud, who, though 
poor, makes high resolves, and who without putting his hand to any 
work, wishes to come by the treasures of wealth. 2. He is a fool and 
is regarded as a vulgar among people, v.ho enters an assembly or a 
house of persons without permission or invitation, wishes to take a 
high seat, talks much in an assembly without anybody's request, and 
believes in an incredible object or person. 

The country where there are such persons working as teachers 
and preachers, preceptors and nobles, is soon enveloped in the dark¬ 
ness of ignorance, and is afflicted with the horrors of unrighteous^ t**:*:, 
barbarism, strife, enmity, split and fraction, whose increase accemuate 
the torment of misery. 

aTTHFT ^ ^ i 

fa: fT?T u 

These verses are also taken from the Vidurprajagar. ch. 40. 
They mean; The seven defects of students are imhdence, intoxication, 
worldliness or attachment to the wordly objects, lickleness or talkative¬ 
ness, telling and listening to idle talC' restiveness or laxity in study, 
pride, and selfishness. Such students are never successful in their 
acquisition of knowledge. 

feft \ 

—How can a person, desirous of enjoying pleasures, get the blessing 
of knowledge ? Where is ease for the person devoted to the acqui¬ 
sition of knowledge ? Therefore a lover of pleasures should give up 
the idea of acquiring knowledge, and the student should banish from 
his mind the thought of the pleasures of the senses. There is no other 
way to acquire knowledge. 

Fitness for acquiring knowledge 

Hca T^rr^t i 

—They alone are true bachelors and become learned, who ever main¬ 
tain their righteous conduct, exercise control over the senses, and have 
never lost their manhood or semen. Therefore masters and mistresses 
shoula have eminent qualities. Masters should take such measures 
as to make their pupils habituated to veracity, modesty, self-respect, 
the practice of truth, civility, control over the senses, humility and 
other good qualities; and to help them to develop their physical and 
spiritual powers to their best and become proficient scholars in all the 
Vedas and other scriptures. They should ever exert themselves in 
preventing their pupils from drifting to bad habits and in instructing 
them with zeal and conscientiousness. 

Students should be ever self-subdued, composed, well disposed 
towards their teachers and fellow-students, thoughtful, studious, and 
so work with ardour as to acquire proficiency in knowledge, to attain 
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full age and to get the full share of courage and righteousness. Such 
are the duties of the Brahmains. 

Duties of Kshatriyas 

The duties of the military class will be described in the chapter 
on the duties of royalty. 

Duties of Vaishyas 

The duties of the mercantile class are to learn the languages of 
different countries, the various methods of business, tariff, rates, risks, 
supply and demand; to go to foreign lands; to start undertakings for 
profit; to tend cattle ; to promote husbandry; industries and arts; to 
increase the stock of wealth of the country; to spend money to further 
the cause of knowledge and religion; to be truthful, honest, fair in all 
dealings; and to guard all things of use in a manner so as not to waste 
them. 

Duties of Shudras 

The duties of the servant or auxiliary class are to be at home 
with all kinds of service, to be well up in the culinary art, to serve 
and help the twice-born classes, and to get their living at their hands. 
The regenerate class are to provide the auxiliary class with food, 
drink, raiment, shelter, and all that is required in the celebration of 
their marriage or to make provisions for their monthly payment. The 
four orders should live in perfect amity, mutual sympathy, on good 
terms, and be at one in one another’s pleasure and pain, profit and 
loss. They should also devote their might, mind and means to the 
welfare of the government and ihe people. 

Husband and Wife’s Faults 

Man and wife should never be separated from each other; for. 

Drinking spirituous liquors, associating with evil persons, absence 
from her husband, rambling abroad uselessly with the pretext of pay¬ 
ing respects to hypocrite monks, sleeping and dwelling in the house 
ot another person arc the six faults that bring infamy on a married 
woman. These are also the faults of men—-Manu, IX, 13. 

The separation of man and wife is of two kinds, namely; 1. going 
on business to another country. 2. death. The remedy of the first 
kind ot separation is that a man should keep his wife with him when 
going to another country, on business. The object in view here is 
that their separation should not be of a long duration. 

Re-marriage 

Q. Should or should not men and women marry many times ? 

A. —Not at one and the same time, i. c., in the life-time of a 
consort. 
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g.—Should there be many marriages at diflerent times ? 

A. —Yes; as, for instance, Manu, IX, 178,— 

m w 

—Men and women whose marriage ceremony only is done, but who 
have not seen their consort, i.e., women being virgins and men inno¬ 
cent of sex work, should marry again. The men and women of the 
sacerdotal, military and mercantile classes, who have had conjugal inter¬ 
course should ?iot marry again after the death of their Cv^nsoit. 

Q. —What harm is there in re-marriage ? 

A.— \. There will be a little love between man and wife; for, 
they will leave their consort whenever they like and form connection 
with another. 2. When they marry after the death of their spouse, 
they will carry otT the property of their predecessors, whose i'amily 
members will fall foul together. 3. Many noble families will disapper 
and be altogether effaced, and their property will be gone to the winds. 
4. The virtue of the chastity of men and women will be destroyed. 
Such and similar are the evils which attend a re-marriage or the 
plurality of marriages. Hence, it should never be adopted by the 
regenerates of the upper classes. 

Q —The cessation of line will also destroy a family. Men and 
women will fall into adultery and other vices, and commit abortion 
and other heinous sins. Hence it is better that they should marry 
again. 

/(.—No ; never, tf men and women wish to live a chaste life 
there will be no evil. To continue their line of descent on the failure 
of issue, they can adopt a son of their own caste, if they like. It will 
prevent the occurence of adultery. If they can not keep up their 
chastity, they can beget children by the niyoga form of marriage 
(temporary nuptial compact). 

Niyoga 

Q. —What is the dilTercnce between re-marriage and niyoga ? 

A. — 1. As in marriage the bricv. leaves the parental roof and 
dwells in the house of the bridegroom, having no particular concern 
i^ith her father, so in niyaga a widow lives in the house of her de¬ 
ceased master. 2. The widow's sous inlierit her deceased husband’s 
property. They are not regarded as the sons of their begetter, nor 
do they take his patronymic* or belong to his family stock. He too 
has no right whatever to them. But they are recognised as sons of 
their mother’s deceased husband, whose family stock they belong to, 
whose property they inherit, and whose house they dwell in. 3. 
Married men and women are bound to serve and support each other; 
but men and women united by niyoga have no such obligation. 4. 
The connection of married men and women lasts till death; but that 
of the men and women who enter into the compact of niyoga, ceases 
with the accomplishment of their purpose of raising up issues. 5. 
Married men and women do their domestic duties together for their 
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common household; but men and women united by niyoga do the 
work oT their respective houses. 

Q .—Are the rules of marriage and niyoga similar, or are they 
di he re at ? 

A .—There is some difierence. Some points of difference have 
been already mentioned above. Others are : that men and women 
united by marriage can beget 10 children; but those united by 
niyoga can beget 4 only, and not more. Just as the marriage of 
bachelors and maids is solemnised, so is also the niyoga of widowers 
and widows performed. A bachelor and a maid cannot be united 
by niyoga. Unlike a married couple who always live together, a man 
and woman bound by niyoga do not live together. They do not 
meet except in the season of women. If a woman contracts niyoga 
foi her interest, she sliould separate from her man on her second 
pregnancy. If a man enters into the compact of niyoga for his own 
sake, his relation with his woman should cease on the second preg¬ 
nancy. But the same woman should nurture the children for two or 
three years and then make them over to the man. Thus, a widow 
can raise up two children for himself and two children to each of 
men united to her in niyoga. Also, a widower can raise up two 
children for himself and two to each of 4 widows. Thus, 10 children 
may be begotten by each pair of human beings, as the Veda directs. 
Vide Rig. X. K5. 45,-- 

! 

It means : O man, blessed with fortune and able to beget 
children, make this married woman or this widow happy and have 
the best children. Beget 10 children upon this married woman and 
regard her as the 11th member of the household. O woman, thou, 
too, sliouldst bear 10 children to the married man or niyoga associate 
and regard her husband as the llth member of the household. 
According to this Vedic verse, man and women of the sacredotal, 
military and mercantile classes should not beget more than 10 
children; for, the plurality of children is marked by their weakness 
of body, dimness of understanding, shortness of life; and the father 
and mother of those children, too, become weak, short-lived, and 
subject to disease, and suffer a great many troubles in old age. 

Q .—This doctrine of niyoga looks like adultery. 

A .—As illegal connection between unmarried men and women 
is called adultery, so it is illegal when men and women not united by 
niyoga form a connection. Thus, it is plain that as it is no adutery 
when marriage is legally performed, so there can be no adultery 
also when niyoga is contracted according to proper rules and cere¬ 
monies. As there is neither adultery, sin, nor shame in the connec¬ 
tion of men and women when they are married according to the 
ordinance of the scriptures, so there should be thought neither adul¬ 
tery, sin, nor shame in the union of niyoga performed according to 
the precepts of the Veda and other scriptures. 

Q .—Tt is true. But it looks like the affair of a prostitute. 

/I .—No; for an intercourse with a prostitute has no sanction of 
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law or lawful appointment of a man, But the ceremony of niyoga 
has the support of law like marriage. There should be no shame 
in sexual intercourse between men and women united according to 
the compact of niyoga as is the case with marriage duly solemnised. 
Can adulterous men and women be aloof from wicked acts ? 

Q. —We see sin in the doctrine of niyoga. 

A. —^Why don't you see sin in marriage, if you see it in the custom 
of niyoga ? It is rather sinful to prevent the celebration of niyoga. 
For, acconJing to the laws of nature in God’s creation, natuial 
attraction, between men and women cannot be checked except in the 
case of those persons who have renounced the world, who are 
eminently learned, and who arc clairvoyants or yogis. Do vuu not 
regard abortion, the destruction of foetus and the great misery of 
widows and widowers to be great sins ? For, as long as they are 
young, they naturally wish to beget children and to enjoy the life of 
the senses; but due to hindrance in meeting with government or 
caste obstructions, they have recourse to evil practices and sinful 
acts in secret. The only best way to prevent this adultery and wicked¬ 
ness is to exercise control over the senses, nay, to avoid contracting 
re-marriage or niyoga. If it be possible, it is well and good. But if 
there be no such persons of moral courage, they should be remarried 
and allowed to enter into the niyoga compact in time of dire necessity. 
Therefore it is possible to diminish adultery and to secure the increase 
of mankind by proper course of love and procreatic/n of the best 
children. It will completely put an end to the sin of abortion. 
Adultery exists between low caste men and high caste women, and 
prostitution of harlots and fallen women spoiling good men, the 
scandal of noble faniilies, the discontinuance of descent, the grievances 
of men and women, abortion and similar other sins are removed by 
the prevalence of marriage and niyoga. Therefore the institution of 
niyoga should be encouraged. 

Q. —What ceremonies shoula be observed in the celebration of 
niyoga. 

A. —A niyoga should be celebrated like a marriage. Like 
marriage the tie of niyoga should have the approval of good men and 
the mutual consent of the marrying parties. In fine, when a man and 
a woman wish to be united by niyoga, they should make a solemn 
declaration before the members of their families that they make a 
mutual covenant of niyoga, for the puipose of raising up issues, and 
that they will separate on the accomplishment of the object. If they 
continue their connection after it they should be considered as sin¬ 
ners and liable to punishment by the classmen and government. They 
should see each other once a month for fecundation. After concep¬ 
tion they will live their years apart from each other. 

Q. —Should the niyoga of persons be done in their own class 
or between persons of different castes ? 

A. —A woman should enter into the niyoga compact with a man 
of her own class, or of orders superior to hers; as for, example, a 
woman of the mercantile class shoulu take for niyoga a man of the 
marcantile, military or sacred class; a woman of the military class, 
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a man of the same class as herself or of priestly class; a woman of 
the Brahmana class, a man of the Brahmana class. The object is that 
the fecundation should be with the women of the like or a better 
class, but not of the class below hers. The purpose of the creation 
of men and women is to propagate the human species after being 
united in wedlock or niyoi^a in accordance with the dictates of religion 
or the injunctions of the Vedas. 

Q. —What is the need of niyoga for a man, for he can re-marry ? 

Ar We have already mentioned that men and women of the 
twice-born classes are permitted by the Vedas and other scriptures to 
marry but once, and not twice. The marriage of bachelors and 
maids is founded on Justice; hut there is injustice or unrighteousness 
in a marriage between a widow and a bachelor, or between a maid 
and a widower. As a man does not wish to marry a widow, so does 
a maid not like to marry a married man or one who has seen a 
woman. When a inaid does not take a married man for her hus¬ 
band, nor does a bachelor like to accept the hand of a widow, men 
and women will be under the necessity of making the compact of 
niyoga. It is right that like should be united with like in matri¬ 
monial relation. 

Q. Is there any authority of the Vedas and other scriptures for 
niyoga as for marriage r* 

Veda and Niyoga 

/{.--There are many authorities for Niyoga. Look here and 
listen to them. Says the Rig Veda, Mandala X, Sukta 40 & Mantra 

3ft ^ ^tnT ii 

Asimitu:: O man aiul woman, vidlhivcva: as a widow akrinutc: 
bears children at be^t d' varani: {o her second husband and jiYn./a/.- a 
married woman nhir\\u}i: to her hiisb;ind sadhasilic: by lying with him 
in (he sc.ic.c bed and. in the same plac", so sliould you do. Wiiere 
di.I you uc' your Ihitigs hJiipinvani karalaJi, and at what time -kidia 
odt null Wiven: d > you dwell ^ Where is your place to sleep im -ko vani 
siii!yu!ra W'iio are you uid what is your country ? 

(J If a man liad no younger brother with whom shall his 
wulow ft nan tiic relaticni oi'niyoga ? 

A. With hci second hushan l, called the devara. But the word 
devara docs not mean what you believe to be. See, what the Nirukta 
says on this point. 

Devara 

%rft?ft STT (I 

—Devara is one who is the second husband of a widow, whether he 
may be her husband's younger or elder brother, or he may be of the 
same class as she, or of an upper class. Tn short, devara is one with 
whom she forms the connection of niyoga. 
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trf^ | 

ftrOT>^FcT^^ H 11 Rig. X. xviii, 8. 

Nan: O widowed woman, give up all hope of ev^/?/ this 
gatasnm : deceased husband of thine and upaihi: get another husbaad 
from amongst the abhi jivalokam : -living men and udirskwa bear ia 
mind and abide by the rule, that if the compact oiniyoga is made in 
the interest of the hasta grabhasya didhishoh remarrying man, idam: 
iht Janitwam' child born of the union of niyoga will belong to patyuh, 
him, and if the connection is formed for your s:‘ke, the child 

will be tava: yours. Hence faith abhi sambabhiitha: in this rule, and 
let the man accepting niyoga abide by it. 

fegrr \ 

—O woman, apatighnya: who gives no trouble to tlie husband 
and a devriglmya: the second husband, saparya: olTer oblations imam 
to this garhapatyam: domestic agnim: fire, and edhi: be shi\a\ kind 
to the domestic pashubhyah: cha: animals, suyamah: obedient to the 
rules of religion, stivarcha: endued with beauty and knowledge, 
prajaraii: blessed with the best sons, grandsons and other relatives, 
v/VWz: the mother of brave and bold sons, deve/Ztema: agreeable to 
the second husband, and syona: ministrant of ease to the husband or 
second husband. 

Manu on Niyoga. 

'—Says he, IX, 69. If a woman without knowing her husband be- 
‘ :omes a widow, the younger brother of her deceased husband can 
narry her. 

0.—How many times can a man or woman form the alliance of 
niyoga? Also, what are the names of a woman’s husbands got by 
niyoga ? 

A -—\ 

n—Rig. X, 85, 40. 

—O woman, the name of te: thy prathama first pad: husband, vivide: 
who married thee, is soma from his gentility and other similar quali¬ 
ties, that of the second husband got by niyoga is gamlliarva from his 
having known but one wife, that of the 3rd husband uttara: after the 
two preceding is agni in virtue of his great heat of passion, and the 
remaining husbands te: of thine from the twriya fourth to the ele¬ 
venth got by niyogb go by the name of manushyaja men. For in¬ 
stance, according to the verse. Rig, X, 85, 45, a woman can take 
husbands one after another up to the 11th number. In likemanner, 
a man also can marry women eleven in number one after another by 
means of niyoga. 

Q. —Why should we not take the word ekadasha to mean 10 
sons and the 11th person, the husband of a woman ? 
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A .'—If you interpret the Vedic verse in that way, there will be 
contradiction in the meanings of 

a ' 

Also, a woman cannot get a second husband according to your ren¬ 
dering. 

'rfhcft ^cT> ncm n 

?fh^: II 

—Says Manu, IX, 59, 58, 159. A widow can take in the alliance of 
niyoga a younger or elder brother of her deceased husband within 6 
degrees of descent, a man of her tribe, or one of a superior class. 
But the connection of niyoga is permitted when a widower and a 
widow have a desire for raising up issue in the event of the utter 
failure of progeny. In other words, on the failure of issue, the 
alliance of niyoga may be formed between a woman and her hus¬ 
band’s younger or elder brother for the purpose of procreating off¬ 
spring. But if these allied parties have intercourse from carnal desire 
after the birth of children, they should be degraded. The time of the 
alliance of expires with the sign of the second conception. 

They should not amorously meet afterwards. If the compact 

is formed for the interests of both parties, it should cease with the 
fourth pregnancy. In fine, 10 children can be begotten by the above 
mentioned compact. Afterwards the conjugal intercourse between 
men and wome«!i is regarded as sensuality, and they are looked upon 
as fallen people. Also if married men and women cohabit after the 
10th conception, they are thought to be lecherous and censurable. 
The fact is that, marriage and niyoga are for the purpose of pro¬ 
creating children but not for carnal sports like those of beasts. 

Q .—Does the niyoga of a woman take place after the death of 
her lord or also in his life-time ? 

A, — Also in his life-time; as— I 
—When a man finds himself unable to beget children, he should suffer 
his wife to go to another, saying: O fortunate lady, desirous of pros¬ 
perity, now do thou icchaswa seek anyam another mat: than me, for 
thou have no hope of offspring from me. But she should serve her 
married husband as usual. In like manner, a woman afflicted with 
disease and other defects, and finding herself incapaole of bearing 
children, should allow her husband to raise issue upon another, say¬ 
ing: O my master, now give up all hope of begetting children, upon me, 
and entering into the compact to niyoga with another widowed woman 
raise up issue of yourself. The niyoga was done by King Pandu’s 
wives, Kunti and Madri, and other women of old. Also, Vyasa 
formed the connection of niyoga with the wives of his brothers, 
Vichitravirya and Chitrangada, on their death and begot Dhritrashtra 
upon Ambika, Pandu upon Ambalika, and Vidur upon a maid servant. 
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.‘Such and the like instances are the historical proofs of the doctrine 
<of niyoga, 

5fir^ ^c^ra^T ii 

—Manu, Says IX, 76. A married vvoinan may wait for her husband 
ifor 8 years if he is gone for the purpose of knowledge, for 6 years if 
for fame, for 3 years if for wealth and other purposes. After the 
expiry of those years, she should beget children by the niyoga form 
of marriage. On the return of her married husband, the connection 
of niyoga should break off. 

^KtriB3rirsftr%OT5^ g ifTstin i 

—ib. 80. Similar rules hold good for men. Thus a man may bear 
with his wife for 8 years if she is barren, /.c., she has not conceived for 
8 years since marriage; for 10 years if children die away; for 11 years 
if only a daughter is born at every deliv:ii*y; and for no time if she 
speaks unkindly; and then after these years he should beget children 
upon another woman by the niyoga form of marriage. If a woman 
finds her husband very oppressive, she ‘ hould leave him and forming 
niyoga with another man beget children to inherit her married 
husband’s propeity. Such are the authorities and reasons for swayam^ 
vara and niyoga marriages, which the people should adopt to improve 
their families. 

Inheritance 

Like the children of married men and women, called the aurasa^ 
those of the niyoga compact inherit the property of their fathers. 

Now, men and women should always keep it in view that semi¬ 
nal and mensrual fluids are invaluable substances. Whoever wastes 
this basis of life by going to a prostitute or strange woman or in the 
company of wicked men, is a great fool. Even ignorant peasants or 
gardeners do not grow their seeds elsewhere than their own fields 
or gardens. When so much attention is paid to insignificant vegetable 
seeds, and when ignorant peasants show such care, is he not a greater 
fool, who being wiser than all others throws away the seed of the 
tree of human body into a bad field; for, he gets no fruit therefrom ? 
Also, Atma vai jayate putrah is a saying of the Brahmana Scriptures. 
It means, Soul is born into a son. 

This is a quotation of the Sam Veda in the Nirukta, III. 4— 
Thou are born of the seed secreted from every organ and of the heart. 
Therefore thou art my soul. Mayst thou never die before me ! Rather 
do thou live 100 years. It is a great sin to sow in harlots and other 
sinful fields a seed out of which are born the bodies of great sages 
•and saints, or to suffer good fields to be disseminated with evil seed. 
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Rationale of Marriage 

Q —Why should we marry’s ? For, marriage puts restraint upon 
men and women who are compelled to restrict themselves and to suffer 
pain. Therefore, they should live together as long as there is love 
between them ; but when it ceases to be, they should separate. 

^.--It is the custom with animals and birds, and not with human, 
beings. Tf the institution of marriage be abolished in the society of 
people, 1. The best duties of family life will go to rack and ruin. No 
body will serve another, 2. Adultery will be enormously^increased, well 
and all persons will get diseased, become weak and short-lived and soon 
die away, 3. None will fear anybody or feel shame for wrong doing, 
4. Nobody will look after the old folks, 5. The increase of sensuality, 
disease, and weakjiess, and the diminution of the period of human 
existence will decimate many a family, 6. There will be no owners and 
none to inherit anybody’s property, 7. None will have a right to any¬ 
thing for a long time. To check such and many other evils for ever, 
the institution of marriage is the only proper course to follow. 

Q. When there is but one marriage, one man will have pregnant 
only one wife, and one woman one husband. The woman being afflicted 
with a chronic disease, or the man continuously ailing, while both are 
in the prime of youth, and so they cannot avoid indulging in sensuality; 
what should tl ey do ^ 

A .—This question has been answered in discussing the custom 
of niyo^a. If a man can not restrain himself from sexual indulgence- 
for a year, while his wife is pregnant, he should go into inyoga with 
a woman and beget childicn for her. But on no account must men 
commit adultery or whoredom. 

Patriotism and Loyalty 

Living thus, they should as far as possible aspire to have what 
is not possessed, protect what is got, increase what is preserved, spend 
what is increased in die good of the country. They should always do 
the duties of their own orders by all means in their power and with 
love and zeal in the naanner above mentioned, bringing their might, 
mind and means to work before them always for the welfare of others. 
They should spare no pains in serving their mother, father, mother- 
in-law, father-in-law; love their friend, neighbour, king, scholar, 
physician, and virtuous people ; and treat the wicked with indifference 
/.c., setting aside enmity against them they should ever exert thcm» 
selves for their betterment. As far as it is in their power, they should 
spend their monc>' and means on the caucation and training of their 
children so as to make them accomplished scholars and moral citizens. 
By honest dealing they should also try to obtain salvation, which 
secures them supreme bliss. 

Horse and cow sacrifice 

They should, not believe in these and similar verses :— 

1 . ^ ^ { 
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2. 3R^T5rftfT ?jrqTH I 

g5ftcq% fqq^?r ii 

3. 1J3 q?ftq ^ qfcra q^ft i 

M3-c<^^ T Mr^ qTT^nrt qf^H^qt fqtftqq 11 

1. A fallen Brahmin is better than a selfless Shudra ; for, a dry 
cow is sacred, but not a milch jenny ass. 

2. The horse sacrifice, cow sacrifice, offering of flesh to manes, 
begetting of children by a brother of the husband, are th^ five cusioms 
forbidden in the Kaliyuga (present age). 

3. A second husband is allowed to women in five ki^ias of 
misfortune, viz., their husband's disappearance, death, impotency, 
renunciation and excommunication. 

These are spurious verses of Parashar's Code. 1. What can be 
greater partiality, injustice and unrighteousness, when a wicked twice- 
born person is considered as best and virtuous and a Shudra or low 
caste person as low. Does not a jenny a^deserve as much care of 
potters and others as a milch or dry cow of >vvlier ’ > ? Also, this 
example is not proper; for, a Brahmin and a Shuura arc human beings, 
and a cow and a donkey are diifer^nt ^ucies. If a portion, however, 
of the example tallies with that of tiie assertion, the verses can not 
deserve credence from the impropriety of their import. 

2. When the asliwalmnbha sacrifice of the horse and gavalam- 
bha; of the cow /.e., killing tliem to offer into fire, is not ordained in 
the Vedas, why is not its prohibition in the kaliyuga (age of strife) aganist 
the Veda ? If the prohibition of this wicked act is proper to observe, 
its sanction will be believed by implication in the Treta age and other 
cycles^ Now it is altogether impossible to believe that this sinful act 
was perpetrated in that virtuous age. Also there is sanction for 
renunciation in the Vedas and other genuine scriptures. Therefore, its 
prohibition is groundless. If flesh eating is forbidden, its prohibition 
is constant. When the Vedas permit the procreation of children by 
the devara or second husband of a woman, why does the writer of 
this verse bark in vain ? If a woman forms a niyoga alliance at home 
when her husband is gone to some other country, whose wife will she 
be thought on the return home of her husband at the time ? If it be 
said that she will be the wife of her previous husband, we believe it 
to be so; but no such ruling is found in the Code of Parashar. 

3. Are there only five occasions of hard time for a woman ? 
Her times of distress are more than five; as, for instance, her husband’s 
long confinement to bed by sickness, misunderstanding between herself 
and her husband, and so forth. Hence, such verses should never be 
obeyed. 

Forgery of Books 

Q, —Hullo, don’t you believe what Sage Parashar has said ? 

A .—The saying may be of anybody, however, great. Being against 

Like week days, the four cycles divide time viz,., satayuga=1728,000, Treta 
3 ^uga=1296^000, Dwaparayuga=8^1,000 and Kaliyuga=432,000 years 
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the spirit of the Vedas, it can not be accepted. Also, it is not a saying: 
of Parashar. For, it is like the expressions : TTH 

1^}^, \ Supreme Being said, &c. 

The object of writing books in the name of universally respected 
persons is that those books may be accepted by all under the umbrage- 
of their great names and bring their authors plenty of subsistence. 
Therefore, these books are full of nonsensical talk. Except a few inter¬ 
polated verses, the Code of Manu alone is consistent with the* 
teachings of the Vedas, but not the other codes. The same rule may 
be regarded as true for all spurious books. 

Importance of householdership 

Q .—Is the family life the least in importance of all the stages* 
of life, or is it greater than others ? 

A .—All the stages of life are great in consideration of their 
duties. 

mf-cT II 

-—But says Manu, VI. 90. All orders derive their stability from the- 
support of the temporal order, as all the small and large rivers wander 
about till they reach the sea. No work of any other order is success- 
f ully carried on without the existence of this useful order. 

am m siwm: ii 

—As all creatures subsist by receiving support from the air, so all' 
orders of men exist by receiving support from house-keepers.—Manu, 
III, 77. 

#«' 

—As the temporal order of householders daily maintains the 
three orders educational, hermitical, and spiritual, by making them 
gifts and doles of food and other necessaries; it is regarded as the 
fundamental order and as the main source of all.-—ib. 78. 

•—Therefore, he who longs for salvation and worldly enjoyment, 
should, carefully observe its rules. Infirm and timid men are unable 
to fulfil the duties of this order.—ib. 79. 

So a person should duly observe its rules and accept its respon-^ 
sibility. The family life has half the duties that are found in the world. 
Had there been no temporal order, where could the educational, 
hermitical and spiritual orders have existed in the absence of the- 
production of children ? He is censurable who reprehends the temporal! 
order. He who extols it, deserves all praise. But the family life is 
blissful only when the master and mistress of a household are content? 
with each other, educated, energetic and well-up in all works of the^ 
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house in every way. Therefore, the chief source of the married life 
is the successful eompletion of the educational career and the above 
mentioned institution of self-choice (swayamvara) marriage. So much 
in brief for the description of the student’s return home after the 
academical career, marriage, and worldly life. Now, retirement and 
renunciation will be described in the next chapter. 

Summary 

On completion of education, a student should return home, when his. 
father or teacher will honour him with the gift of a cow. and he will receive 
another from his father-in-law on the occasion of marriage. 

He should then espouse a maid of his own clan, who is not within six 
degress of descent from his mother’s family and who docs not belong »o the 
family of his father. She should not be chosen from the family of unrighteous 
persons, having such transmissible diseases as pthisis, epilepsy, leprosy, elephan¬ 
tiasis, See. She should have charming features and an attractive name, and be equal 
in qualifications to him (Manu. Ill, 4, 8, 9.) Marriage in distant countries obvia 
tes contempt from familiarity, mixes bloods, improves the race, recuperates health 
from change of climate, keeps off each other’s family quarrels, and brings new 
things and persons in contact. 

According to Dhanwantary, the father of Indian medicine, man should be 
at least 25 and woman 16 years of age at marriage. Manu orders a girl to be 
married to a qualified man three years afie^ .r menstruation. (IX, 90) The early 
marriage at her 8 years of age mentioned in Parashar’s Code is not desirable, as 
the text containing it is spurious. The Veda which is the supreme authoriy in 
religion and ceremonies, commands the performance of marriage at mature age 
when a maid is educated and is able to bear children. (Rig 111, viii, 4, iv. 16.)' 
Marrying parties should have their own choice in contracting marriage. When 
th y have made their choice, they may be married at school or at the bride’s house 

Their qualification should determine their caste for class in society. Caste 
by birth has no support of authentic scriptures. Manu says, X. 65 that low class 
people rise to higher classes in virtue of their merit, and likewise the higher classes 
sink down from degeneracy. The classes are made on the principle of duty. The 
duties of priests are studying, teaching, officiating at ceremonies, giving and re¬ 
ceiving alms; also the practice of contentment, self-denial, penance, purity, for¬ 
bearance, honesty, science, and faith in God. The duties of warriors are learning, 
chastity, the performance of sacraments, practice of military art, and fear of God. 
The duties of merchants are learning, tilling, trading, breeding, and investing 
money at interest to be realised not more than the capital. The duties of servants 
are to cook and to help the above classes in various ways. These are the 4 castes- 
of society. The non-performance of their duties brings on degradation. To oppose 
this view, i.e., caste by merit; the 11th verse of the 31 si chapter of the Yajurveda 
is produced, which is rendered to say that the Brahmanas are born of God’s 
mouth, and so forth. But this rendering is wrong, since the Veda describes God 
as having no mouth and other human organs. The true meaning is that as the 
mouth of the body is the best of all parts of the body physical, so are the Brah¬ 
manas the best of the body politic of all men in virtue of their learning, and so 
forth. There society is meant, and not God. 

After marriage, man and wife should cohabit only at the end of the 
monthly course. Manu, III, 50. If pregnancy is indicated the next month, thejr 
should desist from sex work till the child is weened. The food during pregnancy’ 
should be nutritive and unstimulative. It should be made of farina, butter and fruit. 
Great care should be taken of the woman and great love should exist between hus¬ 
band and wife. Women should always be honoured by all men desirous of pros¬ 
perity M. Ill, 55, 56. 

In the affairs of life they should speak what is true, but never what is. 
false. Manu, IV. 38. They should not give up the pursuit of knowledge and the- 
use of the Vedas, they should do what is ordained by them. They should always. 
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do the five great duties, v/z., worship of God, oblations to fire, service of elders, 
compassion on animals and hospitality to guests. Manu, IV, 21. Prayer should 
be said at morn and eve only, and not thrice a day. Manu, II. 103. They should 
not honour hypocrites, the revilers of the Vedas, bigots, sophists or neo-vedantists 
(who call themselves the Supreme Being). They should rise early, never do evil 
which destroys lamilics. Manu IV, 174. There should be no quarrel Jwith the 
minister, preceptor, instructor, maternal uncle, guest, dependant, child, aged, 
sick, doctor, relative, father-in-law, friend, mother, father, sister, brother, wife, 
daughter and servant. Manu, IV. 179, 180. They should avoid the company of 
the adulterers, liars, sinners, traders in religion, rogues, cheats, boasters, butchers, 
misanthropes, hypocrites, and traitors, ib. 195. 

The acquirement and practice of virtue is very necessary, seeing that all is 
left behind but it alone goes with the soul to the next world.—Manu, 240. He is 
saved and he shall see God who is virtuous—ib. 243. Good conduct procures 
full ago, good children and undecaying treasure, and removes defect.—ib. 156. The 
four orders should live in amity, priests aie to teach, warriors to protect, mer¬ 
chants to trade and servants to help the people. Man and wife should live in 
perfect harmony, and be taithlul to each other. They should live together both at 
home and in foreign countries as far as possible. On separation by death, the 
upper three classes are not to remarry, but in ihc absence of heirs raise up issue 
by entering into niyogu in their own or a superior class Among them widows or 
widower’s marriage is not desirable from the diminution of love, dispute regard¬ 
ing the property of the dead between the families of remarrying parties, ctTace- 
ment of good families, and the loss of woman's chastity. The peculiarity of 
niyoga is that parties live in their own domici’es, ihe children begotten belong to 
whomsoever they are raised up, the parties do not support ?ach other, their con¬ 
nection breaks on the birth of childien and two or four children only should be 
begotten, Niyoga is allowed by the Veda. Rig, X. LV, 45, It looks like adultery 
from disuse. But like marriage, it is done with the consent of relatives and 
solemnised with the rites of religion. It is not for bachelors and maids, ff a maid 
loses her husband before she knows him, she should be remarried.—Manu IX, 
178. It is spouseless persons that adopt niyoga for begetting heirs to their pro¬ 
perty. After the birth of children, if the parties still keep up their connection, 
they are regarded as fallen. In the case of a man's impotcncy or a woman's 
sterility the line maybe pcrpetiuited by the temporary compact c\'niyoga —See 
Rig, X, X, 10 and tlic instance of Pandu’s wives. Man and woman should beget 
ten children only cither by marriage or by niyoga \ for, the plurality of children 
weakens the race. As bachelors do not w'ant to marry widows, nor do maids wish 
to take widowers for their husband, niyoga will be forced upon the people, if they 
are allowed to Iiave their choice. 

All the four orders should live in amicable brotherhood ; working for the 
welfare of the common wealth, and serving their paicnts, neighbours, king, 
scholars, doctors, and other supcriois. On no account the light of knowledge 
should be pul out. They should bo honest in all dealings and try for salvation. 
The consideration of high and low castes should be set aside. The discharge of 
duties confers honour (.)n all. The sacrifice of the horse and the cow' and flesh-eat¬ 
ing, fathered upon St. Paiashar, is a barefaced forgery of later priestcraft. Such 
mischievous opinions arc in admissible by the importance of the second order of 
householdship, which supports all other orders of society.—Manu, VI, 90. 

Sandhya 

As all the five sacraments are briefly given in this book, the 
worship of God, the most important of all, is given here in full to be 
useful to those who have no Five Great Duties with them : 

51 ^ I m \ 

—May the All-pervading Divine Mother be gracious enough to 
gratify our inner craving, and send down blessings all around us ! 

sflf mq? qw (3Tlf snw. \ 3fif \ sff \ sff \ 

^ \ iff qro: \ 5ff ftrr: i ^ff T aff ii 



Marriage and Family Life 


121 


«— O God ! Most sincerely and solemnly, I make a covenant with Thee 
that knowingly I shall never sin with my organs of five cognitive and five 
senses; viz., the tongue—taste, the nose—smell, the eye—sight, the ear 
—hearing, the palm and its back touch, the genitals—passions, the heart 
—desire, the throat—speech, the head—thought, the hand—deeds. 

^ I i arlf 

f^ 15?TTg \ 3 ff 55115 \ sif 55115 

551: ftiTfH 13ff ^ 55115 \\ 

'—But O Lord ! I am weak and so depend upon Thee, x^urify and 
so strengthen my senses Thyself. May the Living God purify the luad I 
May the Holy God purify the eyes ! May the Happy God purify the 
throat! May the Great God purify the heart I May the Common 
Father purify the genitals or animal propensities ! May the All-wise 
God purify the feet ! May the Eternal God again purify the brain ! 
May the All-pervading God purify all places ! 

^5t-, m \ 

—O God of life ! O God of Holiness ! O Great God! O God 
the Father 1 O God of wisdom ! O God of t] uth ! 

3Tf \ 11 

<—Principles and atoms were produced from the pregnant Nature, 
then came out chaos, then energy or motion, then ocean. 

-—After the energy and the ocean came out the planetary motion. The 
Ruler of the universe makes days and nights without elfort. 

max ^^T l 11 

•—The Maker formed, as before, the suivand the moon, the luminous and 
opaque bodies, the firmament and the happy region. 

3 ff r?»Tr»fTTftr<TfrrrftTfft w» 3 r^: i 

—O All-wise and Glorious Being ! Thou art before us, the Absolute, 
our King and Protector. Thou hast made the sun, whose beams 
shower life on earth. We bow down to Thee in gratitude for Thy 
benign rule, kind protection, and blessed gift of life. For all these 
blessings, O God ! we humbly thank Thee, and place him, who hates 
us, or whomever we hate, at Thy disposal. 

RfrlT I || 

• O Almighty Lord, Thou art to our right, our Sovereign and pro¬ 
tector from a host of the invertebrata. Thou sendest wise men to teach 
us. We bow &c. The rest both in Sanskrit and English is as 1. 

— O Adorable Being ! Thou art behind us, our King and protector 
i from the vertebrata. Thou createst food, which gives us life on earth. 
(As 1.) 

5Tf5TfT«l^: I \\ 

—O Father ! Thou art to our left, our King, Self-existent, and our 
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Protector. Thy electricity moves our blood to keep us our life and 
produces various motions in the world. (As 1.) 

ujfj 5^* w 

—O All-pervading God! Thou art below, our King, and the 
Nourisher of our life with arboreaus trees and tuberous creepers, 
bearing a variety of fruits. (As 1.) ^ 

^To II 

—O Great GVd ! Thou art above, our King, Developer, and Pro¬ 
tector. Thou sendest down rain to water our fields, which preserve 
our life. (As 1.) _ 

’—May we, perceiving God with all His glory, beyond the darkness^ 
of ignorance, all-happy, supreme over all, obtain Him, the sun of our 
life and our spiritual light ! 

^ %c!^: I II 

—All the objects of the world serve the purpose of flags to show Him, 
the Glorious Being, the Maker of the worlds and the Sun of life, to 
all the creatures. ^ 

i sit 

'—Although all the objects indicate Thee, yet, O God ! Thou art 
wondcrous, the Ever wakeful Eye, and the Support of all the heavenly 
bodies, even the sun. the moon, and fire. Thou boldest the heaven 
and earth, and the firmament. Thou art the Maker and the Soul of 
all the movable and immovable objects. May we think, speak, and 
act rightly ! 

?rcT 51T5: 5TcnrT U 

~That Ever wakeful Eye exists pure from all eternity for the good of 
the learned. May we see a hundred autumns ! May we live a 
hundred autumns ! May we hear a hundred autumns ! May we speak 
a hundred autumns ! May we be free a hundred autumns ! And again 
so for a hundred autumns ! (Autumn poetically, a year) 

3ff I \ m a 

—O All-Life ! All-Holiness ! All-Joy ! the Loid of the upper.^ 
lower and happy regions, our maker, the Supreme Being, we meditate* 
upon Thy adorable form of spiritual light, which dispeles the darkness-' 
of sin from the mind. May Ye illume our intellects ! 

ftrsTR ^ ^ ii 

—We bow to Thee, who art All-joy, All-happiness, the Dispenser of 
case and Fulfiller of our righteous desires. All calm and All-peace. 
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0 n page 99 under Duty to Nature iwo sets of Vedic verses are given. Their 
translation is as follows — 

(a) 0 God, offering to Thee, the Lord of hosts! 0 God, offering to Thee 
who is attended by heavens and earth ! 0 God, offering to Thee, the benevolent t 
0 God, offering to Thee, the glorious ! 0 God offering to Thee, the creator! 
0 God, offering to Thee, the life and death ! 0 God, offering to all the learned 
people! 0 God, offering to Thee, the curer of diseases. 0 God, offering to Thee, 
the conscious self! 0 God, offering to Thee, the learned intellect, 

(b) Salutation to God Almighty, to the Judge of all. to the Best, to the 
Creator, to the Upholder, to the AII-prevadingGod, to the Lord of the vegetable 
world, to the Adorable, to the Benevolent, to the Lore of all, to the Asylum of 
all, to all the learned people. Give food to the creatures of the day. Give food 
to the creatures of night. Salutation to God, the life of all. 



Chapter V 

RETmEMNT AND RENUNCIATION 
Of Retirement 

n?ft «Tr^T sia^?T ii 

c'^ es «\ N 

T he systematic gradation of human life according to the Shatpatha, 
Chapter XIV, is that having finished studentship, man should 

take up the duties of the house-holder, and having finished 
house-holdcrship, retire from temporal affairs, and having prepared in 
retirement for spiritual works, take to the holy order of renunciation. 
Also, Manu says; VI. 5.—• 

Time of Retirement 

2. i 

3. \ 

fiT:ferar m n 

>a o 

f^T:Rc^ It 

>» C\ 

— 1. The regenerate house-holder, either Brahmana, Kshatriya or 
Vaishya, who had before completed his studentship, and who faith¬ 
fully discharged the duties of family life, being staunch in faith and a 
master of his senses, should retire and live in a forest or away from 
the haunts of men. 2. Also, when the house-holder sees his hair turn 
grey, his skin get loose and wrinkled, and his son beget a son; he 
should take to retirement. 3. Abandoning the use of all delicious foods, 
showy clothes, and the most pleasant luxuries of town life, and com¬ 
mitting the care of his wife to his sons or taking her with himself, he 
should live in a lonely place in the country. 4. Taking a complete set 
of the outfits of sacrifice, he should leave the town and live in the 
country or forest with firm control over the senses. 5. He should 
perform the five great sacraments or religious duties and live upon the 
various kinds of cereals, good vegetables, roots, fruits, and under¬ 
ground edibles, as sweet potatoes (yams), entertaining his guests 
therewith. Further, Manu says in his Code, VI. 8, 26.— 

1. i 

Tim W 

C\ « 
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2. SRT5T2T: I 

—1. He should lead a life of study, benevolence and charity, that is, 
be ever engaged in studying and teaching the Veda, be self-possessed, 
philanthropic, a master of the senses, a teacher, kind to all, a giver 
but not a receiver of anything. 2. Never very solicitous for the care 
of the body, ever chaste, that is, not going to his wife if in company, 
sleeping on the ground, without affection for the descendants or han¬ 
kering after his own things he should live ai the root of trees. Also, 
the Mundakopanishat says, I, II, 11 : 

^ 5tn?rT I 

wf ^ srmfjci irmsija: h pirr fr^iniTmT ii 

—Quiet and learned men, faithfully practising truth, righteousness 
and asceticism in the solitude of the forest, and supportirjg themselves 
with begging alms obtain heaven and being purified of sins, enjoy 
the happiness of the presence of God, who is immortal, perfect, all- 
pervading, free from growth and decay, and the supreme self. Also, 
the Yajurveda says, XX, 24. 

c^T n 

—The hermit or forest dweller should aspire to be purified by per¬ 
forming the fire sacrifice and acquire right conduct and faith in the 
Supreme Being. He should acquire this merit by means of various 
austerities, good company, practice of yoga or introspection, right 
thinking, which will give him spiritual knowledge and holiness. After¬ 
wards when desirous of taking the holy order or renunciation, he 
should send his wife to his sons and then renounce the world, that is, 
live like a monk to preach righteousness. So much for retirement or 
the hermit’s life for brevity’s sake. 

Of Renunciation 

1. ^ ^Rrrmrw: \ 

'—Manu says, VI. 33,-—Having thus lived in retirement during the 
third portion of his life, that is, from the 50th to 75th year, he should 
renounce all attachment to the wordly objects in the fourth portion, 
and become a monk, clergyman or Sannyasi, 

Q. — Does he or does he not incur sin, who passes over house- 
holdership and the hermit’s life and takes to renunciation ? 

A. —He may or he may not. 

Q .—Why do you return an answer of two kinds ? 

A. —It is not of two kinds for he who renounces in early years 
and indulges in sensuousness afterwards, becomes a great sinner; but 
not if a virtuous and truthful man. Says a Brahmana scripture: 

2. ii 

•—Renunciation should be adopted from house-holdership or retire¬ 
ment on the day when its ardent desire rises in the mind. The first 
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text gives the regular way to renunciation; this one ordains renunciation 
from house-holdership, and the third way is that, if a man is perfectly 
learned, of subdued senses, free from desire of sensuousness, and 
anxious to do good to others, he can take renunciation directly from 
studentship. The Veda also ordains renunciation in such phrases as 
yatayah, Brahmanasah, vijanatah .—Learned men become ascetics. But 
says the Kath Upanishat, II. 23. 

—He does not realise God even in renunciation by virtue of his great 
knowledge, who is not free from evil deeds, who is not calm, whose 
mind is not concentrated, and whose mind is not contented. Again, 
ib. III. 13. 

•—A wise man of renunciation should restrain his thoughts and speech 
from unrighteousness, and direct them to knowldge and to the self or 
ego, and that self pregnant with knowledge to the Supreme Being, 
and then impress the calm mind with the knowledge of God thus 
obtained. Says, Mundak, 11, 12.— 

—Seeing the worldly pleasures acquired with the sweat of the brows, a 
holy man should adopt renunciation; for, God, who is spirit, that is 
not worked out, is not accessible to the performance of works of 
religious acts. Hence he should take a present in hands and go to a 
teacher, versed in the Vedas and who knows God, for the purpose of 
acquiring spiritual knowledge. He would remove all his doubts. But 

1. ^ I 

qfT^f?cT II 

2. i 

^igTT: II— 

he should not go to men, who, being sunk in ignorance, consider them¬ 
selves to be wise and learned. Foolish and of low thoughts, they 
are the blind leaders of the blind and fall into the ditch of misery. 
Wallowing in dense ignorance, but imagining themselves to be happy 
and satisfied, being pretentious, conceited, mere children in know¬ 
ledge, and intoxicated with the pride of works, they do not know what 
God is, nor can they lead others to the knowledge of him. Being fickle, 
they suffer the pain of birth and death—Mundak, II, 8, 9. 

^ qTFcTSFm 'rrnrm: ^ ii 

•—Mundak Upanishat, III, see. 2. verse 6. Hence, those who are 
scmnyasi or resigned to the will of God, who are themselves con¬ 
vinced of Truth by the intelligent study of Vedant or the knowledge 
•of the Vedic verses and by the practice of virtue, and whose mind is 
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purified by renunciation and introspection, obtain the happiness oi 
salvation in the God, and on the termination of the salvation period, 
return to the world. Without salvation the suffering of pain to which 
all flesh is heir to, is never destroyed, as we read— 

5T w fsrmfsr^ n 

in the Chhandogya Upanishat, part 8, section 1, 2,—All embodied 
beings cannot be free from the suffering of pain. When the incorporal 
soul lives with God on being purified, she gets no pleasure or pain of 
the world. 

ii 

—Shatapatha K, 14, Pr. 5, Br. 2, K. 1. Rising above the woi idly 
desires, viz., fame, wealth, pleasures, honour and love for children, the 
.resigned persons live by begging alms and devote their days and nights 
to the adoption of the means of salvation. 

gc^T srgr^cT ii—Yaj. Br. 

—Having arranged for a sacrifice to realise God, throwing into it the 
sacred thread, the lock on the crown, a;» other signs, and subtituting 
the fiery vital airs— prana: outbreath, apana: inbreath, vyana : cerebral 
energy, udana: digestive power, and samana : locomotive force, for the 
five sacrificial fires, a Brahamana versed in the loreof the Vedas, 
should leave the house and lead the ascetic life of the Sannyasi : one 
who has renounced the world.—Manu, VI, 38. 

—After giving exemption from fear to all animated creatures, the holy 
man who renounces domestic affairs to talk holy orders, and who 
teaches righteousness and divine knowledge of the Vedas revealed by 
God, gets to the happy regions of salvation full of light, (knowledge)— 
ib. 39. 

Q —What is the religion of a Sannyasi or monk ? 

A, —The religion of all mankind is only one, viz, the practice of 
impartial justice, adoption of truth, rejection of falsehood, obedience 
to the commandments of God sung in the Vedas, beneficence, veracity 
and the like virtues. But the special duties of the Sannyasi or clergy¬ 
man are :— 

Duties of Clergy 

\ 

^:qcf n 

—Manu, VI, 46.—When a monk goes on the way he should not look 
here and there but keep his eyes on the road and move on. He should 
always drink the water strained through a piece of cloth, and always 
speak the truth. He should always pc ider well, and adopt truth and 
reject falsehood. 
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^ ^ ^rf ii 

—ib. 48. Whenever anybody is angry with him in preaching or 
conversation or talks spitefully of him, or slanders him, he should 
not be angr> with him; but on the contrary, he should always speak 
what is good for him. On no account whatever he should ever by 
speaking falsehood, vitiate his speech, diffused in seven portals, as it 
were, mouth, two nostrils, two eyes, and two ears. 

II 

—Being firm in faith in his self and the Supreme Being, living indepen¬ 
dently, and abstaining from the use of flesh foods and strong drink, 
a monk should always go about preaching to promote the cause of 
religion and knowlcdg in the world, reposing on the powei of the 
soul for his own happiness.—Manu, VI. 49. 

c\ s 

—Clipping the hair, maustaches, and beard, and paring the nails, he 
should take a good vessel and staff, and put on clothes coloured with 
mahogany or kusumbha. 1 Caving no doubt whatever as to the existence 
of the Self and the mind fixed on God, he should go wherever he 
likes, injuring no sentient being.—ibid, 52. 

■—He should restrain the senses from falling into vice, renounce 
animalism or fondness and hatred, and having no enmity with any 
sentient being, he should develop his powers to attain salvation. 
—ib. 60. 

^ II 

— He should ever try to practise virtue and persuade others to do the 
same. I ho’ reviled or praised by anybody in the world, he should be 
impartial to all beings in what soever order he has been placed in life. 
He should bear in miiul that the staff, bowl, coloured scarf and the 
like signs are not tiie essentials of religion. The chief duty of a holy 
man or Sannyasi is to do good to the people and other sentient beings 
by teaching them truth and promoting their knowledge.—ib. 66. 

?T II 

—For. the mixing of the powder of the fruit of the strychnos 
potatorum or uinuuh tree with turbid water clears it : yet without 
adopting this process.—pounding it and throwing it into the jar, and 
merely repeating its name or hearing it, one's water is not purified— 

STTHTT^THT fe fa ^ cgd T: I 

syi^fdOTd^T!)! qT»^?dM: {I 
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—The Brahman or a God fearing member of the holy order, should 

practise deep-breathing as much as he can, repeating the 

Om-and the seven names of God, called the vyahntis 

the law ordains. But he should never take less that! thr^ deep 

breaths. The deep-breathing is one of his primary duties. 

smaflTRHT arrq^sTT fi? i 

rt’?%5rr>n stfi'reh m~ Manu, » 

—For, the regulation of breathing removes oJes.''"^ 

just as heating and smelting remove the dr o^s c 

Sfctn^t^'n ^T^Fth rw?t ** ' • ■ . . 

-So the holy man or Munyasi remow 

mind, the internal sense and the sens y Qod ; the evils 

breathing: sins by ’ humilitv and the subjugation 

of attachment to the lordly objects by num^ 

of the senses ; and the ^ „cc and other imperfections by 

with regard to py and sorrow, ignorance ana on c 
rncessant conleinplation on the Divine attributes. 

—By contemplation and realise the 

God, dwelling in the heart, into the S’Jnd great, which, 

presence of the Supreme "\f’i,J",i.,fe’and ignorant.—ib. 73. 

Low,edge i, ' 

'^can attain Iho plane 

—None but the , !!tWs^in its obtainment in the 

of beatitude or salvation and help othe n ‘ f jj^g ggnses, 

world, by Itating no being, by gt.mg J'l’j'’\„7g7r,etising severe 

by doing the works ordainea by the Veaas, duu y f 

austerities.—ib. 75. _^ «• rr.xrnr- i 

—When a monk becomes free from of 

any kind of hankering of the fles , , obtains unintermi- 

the passions and the covert ac ions oHhe bod^y, he 
ttent joy in present life and after death. • ^ 

_ib „ Hence Tbf:^.nf 

divhie^should practise the following ten-fold virtue . 


Ten Essentials of Reli^on 

tain: «nT ' 

tfrtiiaT nn^tirnnn 
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it) 92—1. Dhriti or patience—always to have patience. 2. Kshama 
or forgiveness—to forbear slander and praise, respect and disrespect, 
profit and loss and the like vicissitudes, and to maintain equal temper 
therein. 3. Dama or piety—always to engage one’s self in the practice 
of righteousness, and to refrain from doing inequities, so much so as 
never to think of doing evil. 4. Asteya or honesty-—giving up 
stealing, that is, not to take others’ things without permission, by 
fraud, Client, or treachery, contrary to the injuction of the Vedas or 
the rules of business, which constitutes honesty. 5. Shouch or 
sanctity- to keep internal purity by shunning fondness, hatred, 
partiality, and external purity by the use of water, earth-bedaubing 
and the like processes. 6. Indriya-nigrah or the control of the 
senses— alwiiys to check the senses from committing an act of 
unrighteousness and to employ them in the practice of virtue. 7. 
Dili or reason -to develop reason by abstaining from the use of 
intoxicants, destructive of reason ; by avoiding the company of the 
wicked ; by giving up idleness, pride and the like evils ; by the use of 
good things,—keeping the company of good people ; and by the 
practice of yoga or contemplation. <S. Vidya or knowledge—a 
right knowledge of all substances from the earth to the Deity, to 
utilise it for the benefit of life, and to abide by truth. Truth is to 
represent in action what is expressed in speech, to express in speech 
what is in the notion of the will, and to form the notion of the will 
of what is ill the mind. This constitutes what is called knowledge 
here ; the opposite of it is ignorance. 9. Satya or truth—to know a 
thing iis it is, to talk of it and to use it accordingly. 10. Akrodh or 
tranquility to give up anger and the like passions and adopt tran¬ 
quillity and the like peaceful virtues. 

l lic practice of these ton essentials of religion is binding on all 
persons in the four orders or stages of life. It is the special duty of 
monks or divines to practice it themselves and to persuade others to 
follow it in life. 

5IH: 51^: I 

ib. SI.—Thus a monk gets repose in the Supreme Being by 
gradually giving up the evils born from attachment to the worldly 
objects, and rising above the joy and sorrow and other pairs of 
opposites found in the world. It is the chief duty of monks to show 
the conviction to all the lay persons and others the truth of all things 
and actions, to dissuade them from doing all kinds of evils, to remove 
all their doubts, and to engage them in actions based upon righteous¬ 
ness. 

(9.- -Is it the duty of the Brahmana alone to adopt renunciation, 
or of the warrior class and others as well ? 

A .—It is the right of the Brahmana alone to adopt renunciation, 
for, that person is called a Brahmana, wlio is most learned of all 
classes of people, virtuous, and benevolent to all. No good can 
result to the world from the renunciation of persons without perfect 
knowledge, righteousness, faith on God, and the detachment of the 
mind from the pleasure of the world. Hence the proverb, that the 
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Brahmana alone, and not others, has the right to adopt renunciation 
or Sannyas. Here is the authority of Manu. 

fffzr Trsrsmh fJT^UcT ii 

—The great law-giver says, Vf. 97. O seersi'it is the duty of the Brah¬ 
mana to go through the duties of the four stages of life,—studentship, 
family life, hermit’s life and resigned life. The virtue of renunciation 
gives godly pleasure here below and unfading happiness o!' salvation 
after death. After this, listen to tbe duties of kings from me. 

Hence, it is plain that the Brahmana alone has a right to ad ;pt 
the life of renunciation. The warrior and other classes arc entitf'd 
to the blessing of studentship or Brahmacharya. 

Q. —What is the necessity of adopting Sannyas or resigned life ? 

A .—Renunciation or religious teachership is as ncc.‘ssdry to the 
orders of society as the head to the body; for knowledge and religion 
cannot be promoted without it. Also, the other orders have little 
time to lead the people to the right path for their pursuits of 
knowledge of the details of house-hold duties and practice of pen¬ 
ances. It is hard for them to act in a just and impartial manner. 
They cannot do as much good to the world at large as the divine, 
being freed from all temporal obligations. For, he has ample time 
which others cannot have for the promotion of the knowledge of 
things by virtue of his possession of right knowledge. But the person 
who has taken holy orders from the life to the student, can do more 
good to the people in general by teaching them truth than the one who 
has gone through the regular succession of house-holdership and the 
hermit’s life. 

(9.—The adoption of renunciation is against the will ot God; 
for it is God’s will to propagate the human species. When a man 
does not enter into married life, he will get no children. If renuncia¬ 
tion is the chief object of life, and all the people adopt it, the human 
race will become extinct. 

A .—Many people don’t get children even in married life, or if 
the children are born, they soon die. Then those people go against 
the will of God. If you say as some poet has said—• 

^ II 

—What is the fault there, if a thing is not done even on taking pains 
and means for it ? There is one. We ask you how great the harm 
is if many children are begotten during house-holdership, who quarrel 
and fight with one another by committing antagonistic deeds. There 
is much dispute from the opposition of opinions. When the man who 
has renounced the world creates mutual love among the people by 
preaching the religion taught by the Vedas, he will save hundreds of 
thousands of them. He will further be the cause of their welfare as do 
thousands of house-holders. All the people can not adopt renuncia¬ 
tion, for they all can not be freed from fondness for wordly pleasures. 
Those who will turn virtuous people from the effect of the preaching 
of holy men, will be, as it were, the children of those sages. 
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Modern Monks 

Q .—The resigned say; We have nothing to do in the world. What 
is the use of bothering the head with the illusion of the world ? Why 
not live in happiness after receiving food and clothes ? We should 
live contented by believing one’s self to be Brahman (God), and 
preach the same doctrine to an inquirer, that is to say—(Thou art the 
Supreme Being; Brahman), invulnerable to the taint of vice or merit 
of virtue; for, heat and cold are the properties of the body, hunger 
and thirst of the respiration, pleasure and pain of the will, the world 
is an illusion, the affairs of the world are imaginary or unreal. So, 
it is becoming of a wise man not to be bound down to them. All the 
good deeds and vices a man does, are the effects of the operations of 
the body and the senses, but not of the soul; such is our teaching. 
But what you say of Sannyas or renunciation, is somewhat strange 
and different from the received opinion. Now, which is true and 
which is false ? 

A .-—Do they not like to do good deeds ? See, Manu ordains, 
Vaidikaishchaim kannabhih, that is necessary for the Sannyasis or 
monks to do the works enjoined bv the Vedas, which constitute truth 
accompanied by righteousness. Can they relinquish the work of eat¬ 
ing and dressing ? If they can not leave off these works will they be 
not fallen and sinful by leaving off good works ? Will they not be¬ 
come great sinners, if they receive food, clothes and other necessaries 
from house-holders and make no return to them in any shape what¬ 
ever ? As the eyes are to see with, the ears are to hear with they 
will be of no use if they don’t perform these functions. In like manner, 
if the monks do not preach the truth, nor do they study or spread the 
use of the Vedas and other authentic scriptures, they are a useless 
burden on the earth. As regards their assertion, that it is no use to 
bother their head with the talk of the illusive world and the like 
things, it is the preachers of these doctrines that are incarnate false¬ 
hood and sinners, adding to the doing of sins. Whatever action is 
done with the body is attributed to the soul that bears its fruit. 

Distinction between God and Soul 

Those who think that the human soul is the Supreme Being, 
sleep on the rosy bed of ignorance; for the soul is finite, limited iii 
knowledge and the Supreme Being is infinite, all pervading and om¬ 
niscient. The Supreme Being is eternal, holy, ever wakeful, absolute by 
nature but the soul is some times free and at other times subject to the 
influence of her actions. The Supreme Being is ever above ignorance 
or confusion, being omnipresent and omniscient; but the soul is some¬ 
times illumed with knowledge and at other times falls into ignorance 
God never suffers the pains of birth and death, which the soul endures. 
Hence the falsity of their teaching. 

Q.—Is it true that monks are free from the obligation of all 
works, not using fire for cooking their food or touching metal as coin? 

.4. —No. T hat p erson is called a Sannyasi or monk, who knows 

II?T UTIR: ftmOl 
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God and who has ceased to do evil deeds and is of good nature. 
Thus a monk is a doer of virtuous and u ndoer of evil deeds. 

Q, —Teaching and preaching are done by lay persons. The 
clergy or monks have nothing to do with these works. 

A. —The laity may preach truth and listen to a discourse on h; 
but they have not so much impartiality or time at their disposal as 
the clergy have. Verily, it is the duty of the persons, called the 
Brahmanas, (ministering priests). So men should teach and preach 
truth among men and women among women. But the Brahnrinas 
cannot get as much time to make preaching tours as the cle;gy. When 
the Brahmanas act contrary to the injuctioiis of the Vedas, the cV^rgy 
alone can check and control them. Hence, the necessity of renuncia¬ 
tion and the clerical order. 

Q .—Is it right that clergy man should stay on night only at a 
village but not longer, as is said: Eka ratrim vased grame. See. 

A. —It is true to a certain extent, for a man can not do much 
good to the people at large by his long residence at a place. Attach¬ 
ment to that place gets strong. Love and hatred are increased for 
things there. If to do much good be the end in view by living long 
at one place, then it should be such as at the place of King Janak, 
where the frairs of the order of the P< ch Shikha and other clergymen 
stayed for many years. But not to live at one place, is fabricated by 
the modern hypocrite sectarians ; for if a clergyman stays long, 
their frauds will be exposed and they will come to an end. 

2-—Is it true that the donor who gives gold in alms to the 
clergy, will be thrown into hell, as is the import of the text:— 

A, —It is also got up by the opponents of the social orders, 
sectarians and selfish mythologists ; for if the clergy get money, they 
will refute a great deal of their falsehood, which will cause them loss. 
Also, the clergymen’s affluence will make them independent of the 
sectarians. But when their begging and other necessaries are in their 
hand they will be afraid of the mythologists. When it is thought good 
and meritorious to give charity to the ignorant and selfish, there can 
be no harm or sin in giving it to the learned and beneficent clergymen. 
Says Manu, 

^ I—XI, 6. 

—A person should give various kinds of gems, gold and the like 
valuable to the clergy. Hence, the prohibitive couplet advanced in 
argument is absurd; for, if a donor goes to hell by giving gold to the 
clergy, he will go to heaven by giving silver, pearls, diamonds, and 
other precious metals and stones. 

Q. —The Pandit or lay Brahmin made a mistake in quoting the 
text, which should be Yati haste dhanam dadyat : he goes to hell who 
crosses the hand of the clergy with money. 

A. —This text is also written by an ignorant from imagination 
for, if a man who gives money to a clergyman by putting it on his hand. 
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goes to hell, he will go to heaven by placing it at his feet and by 
giving it tied in a knot of a piece of cloth. So such guesses are not 
worth acceptance. Verily, it is true that if a clergyman keeps more 
money than is required to meet his own wants or personal expenses, 
he will be oppressed with the fear of thieves and become attached to 
the worldly affairs. But he who is learned, will never do any selfish 
act unbecoming of the holy order, nor will he be tied down to the 
world, for he has previously seen and enjoyed all pleasures in the 
house-holder's life, or studentship. And he who has taken holy order 
from studentship, never falls into worldliness from his entire selfi¬ 
shness. 

0.—The people say that if a clergyman comes to a feast held in 
memory of the manes or shradaha, as it is called in Sanskrit, or invited 
to dine therein the manes flee away and fall into hell. 

A. —Firstly, it is impossible and false that the dead corne to the 
feast, or that the shradaha food goes to the dead forefathers ; for, it is 
against the teaching of the Vedas and the reason. When they don't 
come at all, who is it that runs away ? How can the souls come, 
when they are incarnated after death according to the consequences of 
their good or evil deeds in the reign of the just law of God ? Hence, 
this belief is got up by gourmand mytholcgists and beggars in coloured 
garb, and is altogether false. Verily, it is right that wherever clergy¬ 
men go, the mane's feasts held against the orders of the Vedas and 
authentic scriptures, will be put an end to, the fraud being exposed. 

Q .—It will go hard upon him to lead a chaste life who joins the 
clerical order from studentship, sexual desires being very hard to 
restrain. Therefore, it is proper for a man to become a clergyman 
after living a married life and a hermit's sylvan life when he 
becomes old. 

A .—He who can not live chaste and can not restrain his senses,, 
should not join the holy orders from the life of the student. But why 
should he not do it, who can ? He never becomes a slave to the senses, 
who knows the evils of sensuousness and the benefits of chastity. His 
energy is consumed as fuel, so to speak, in the furnace of intellection. 
The hale have no such need of the doctor and physic, as the sick. In 
the sarne manner, the man or the woman may not marry, whose object 
ol life is only the promotion of the cause of knowledge and religion, 
and the good of the people of all the world, as for example, the Panch 
Shikha order men and Gargi and other women of old. Therefore, the 
duly qualified persons should join the clerical order. If an unqualified 
man becomes a clergyman, he will fall off himself and lead others 
astray. The entirely selfless clergyman or parivrat sarnyasi is like the 
paramount lord in the world, not only that a king is respected in his 
dominions or by his subjects and relatives, but a clergyman is respected 
everywhere. 

n 

One of the morals of Chanakya says that a king and a learned man 
canrot be equal; for, a king is respected and honoured in his own 
country, but a learned man is honoured and revered everywhere. 
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Therefore, the student’s life is for acquisition of knowledge, train¬ 
ing in morality, developing physical power and the like acquirements: 
the married life is for the practical use of all the best works; the 
retired life for maturing thought, contemplation, increasing knowledge, 
and performing penances; and the sacerdotal is for spreading the light 
of the Vedas and other truthful scriptures, practising piety and pure 
righteousness, renouncing all evil actions, preaching the truth and 
dispelling the doubts of the people in truth. But those who do not 
properly do the duty of the holy order of preaching the truth and 
showing the right way, fall from virtue and deserve lO go to hcIL 
Therefore, the clergy should do good to the world by preaching the- 
truth, dispelling the doubts of skeptics, teaching the Vedas an(' other 
authentic scriptures, and promoting the cause of the Vcdic religion. 

Q .—Are those people counted among the clergy who are called 
the Sadhus, Vaira^is Gosains, Kluikis, &c. ? (These are diUerent classes 
of Indian friars or mendicants.) 

A, —No. For, none of the qualifications of the spiritual order is 
found in them. They go counter to the teaching of the Vedas, and 
honour the teaching of their abbots or the foundcis of their sects more 
than the commendments of the Vedas. They extol their own faith to 
the sky. Being wedded to false sy...em of sectarianism, they cajole 
others into their sect for selfish purposes. Instead of doing good to 
the world, they mislead the people to the downward path of retro¬ 
gression and satisfy their own selfish ends. Therefore, they can not 
be reckoned in the spiritual order. There is not the least doubt at all 
in it. They alone are righteous, self-abnegating and high soulcd, who 
act themselves on the dictates of virtue and induce others to follow 
it; who themselves enjoy the blessing of the present life and make the 
rest of the world equally share in them, going themselves on the path 
of God and showing it to others to go by. So much in brief for the 
description of the spiritual order of society. The next chapter will be 
devoted to the duties of royalty. 

Summary 

The first por'ion of life being devoted to education, r.nd the second to secu- 
larity, the ihird, froni the 50th year, shoidd be spent in rclircmcnl or eremilisrn, 
which requires tlv.‘performance of the five sacraments, of the senses, vegetarian 
diet, study and mslnic’ion of knowledge, kindness to all, non-receipt of charity, 
and research into the spiritual phenomenon. An anchorite may keep his wife with 
him or leave her in the care of his son. 


(Continued on next page) 



CHAPTER VI 


THE DUTIES OF ROYALTY 

1 . \ 

^ ftrfe?^ 'TTRT (I 

2. ?T«rTf^fii I 

^TTsa n 

M ANU, the great law-giver of antiquity, says to the saints who 
approached him to ask the import of the law, that, having 
described the duties of the four classes of people and four 
institutions of society, 1. he will proceed to explain those of the king, 
that is to say, what the qualifications of a king are, what his possibili¬ 
ties are, and what his means are to achieve success,—VIII, 1. The 
following is the way 2. how a warrior being educated and trained 
like a very learned Brahmin, should constitutionally govern the country 
with justice: ib. 2.—The Lord saith. Rig III, 3<S,b,— 

the king and people should join to form three Councils ielating to 
the alTairs of Education, Religion, and Administration, for their 
welfare, for the advancement of knowledge and for the protection of 
the interests of the government and the country, which adorn the 
civilization of the people with science, independence, religion, morality 
and wealth. 

^ ^ ^ n -Ath.K, 15, Anu. 2. Varg. 9 M. 2. 

^ qrf^ q ^ U Ath. K. 19, An 7, Yarg 55, M. 6 

The three Councils, constitution, including the government policy 
relating to war and peace, and the army should watch over prosperity 
of the government of the country. Regarding the king and the 
courtiers, the king should require the chief leader to act in obedience 
to the just laws of the constitution of the court, and the other 
courtiers to abide by the laws of the government. In other words, 
one individual should not have the absolute power of government ; 
the Council of which the King is the President, should be subordinate 

1 he fourth portion of life should be spent in renunciation and employed in 
teaching religion and the realisation of God by introspection, being free from the 
three desires, v/z., for children, wealth and fame. The resigned person should go 
froin place to place to teach truth, justice, benevolence, and other commandments 
ot God. He or she should live on pure food and drink, give injury to no creature, 
be angry with none, bless in return of curse, clip hair, put on purple dress, and 
keep a staff. The religion or virtue to be practhed and taught is marked with ten 
charactcrsitics viz , patience, forgiveness, self-denial, honesty, purity, mastery over 
the senses, sensibleness, knowledge, veracity and cheerfulness. 

Secular priests prohibit pecuniary gifts to the resigned, which is not proper, 
as these selfless persons know a bettt-r use of money. The Brahmins or learned 
persons alone should join the holy order but not others, as they can do more 
good to the world. 
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to him; the king and the Council should both be subject to the 
people, and the people should be subordinate to the Council. If this 
course be not adopted, as the Shatpath says, 

qcs ifcT u 

—Kand 13, Prapathak 3, Brah 3, Kandika, 7, 8, the ruling body 
being independent of the people and absolute in power, and being in 
possession of the country, will ruin the people. Thus a sole and 
independent monarch becomes neglectful of his duties and ruinous to 
the people. He greatly oppresses the people and, as it were, eats 
them away. So, none should be made absolute in a government. 
An absolute king ruins the people as the lion and the other carnivora 
destroy healthy and vigorous animals to eat them. He does not 
allow anyone to rise above him. He would rob the wealthy, despoil 
them, and unjustly punish them to serve his own purposes. 

^rqTfcT q qTT TTSrg TTITJTT# I 

—Atharvaveda, K. 6, Anu. 10, V. 98, M. 1—The king should appoint 
him President, who is the greatest promoter ot welfare in all the 
people, who can vanquish the adversary, who cannot be overcome by 
the enemies, who surpasses kings in e.\. ellence, who is most influential, 
who is the fittest person to preside, who is endued with commendable 
qualities, who does good deeds, and who has a good temper, com¬ 
manding respect, and inspiring confidence who is able to afford 
asylum, and who is most popular. 

3T?rqrq'Dgqsq wqjq sjqesqTq 

q^q qTqXT^TqfJ^qPjqrq 11—^ aj. IX, 40. 

—O learned ruler and people, make all the world free from the 
enemies, do justice by unanimously appointing the president king over- 
lord, being the friend of all, endued with perfect knowledge and 
justice, ever free from partiality, to protect the people’s wealth and 
the prosperous government of the universal empire, containing many 
learned people, so as to further the cause of progress. 

m n -'Rig. i, xxxix, 2. 

-—The Lord says : O ruler, let your weapens, fire-arms, missiles, guns, 
muskets, bows, swords, and other arms be powerful and effective in 
vanquishing the enemies and resisting their onslaught; and let your 
army be admirable and efficient so as to be always victorious. But let 
the afore-said arms and accoutrements be not so useful to one who 
does reprehensible and unjust deeds. To be explicit, a rule prospers 
and progresses as long as the peop’e are righteous. But when they 
commit iniquities, it goes to rack and ruin. The appointment of very 
learned men as educational officers of pious and learned men as the 
dignitaries of the spiritual council,, and of noted virtuous and learned 
men in the administrative council and of the most remarkable person 
of them with regard to qualities, action, and disposition, as the presi¬ 
dent of the executive council produces all kinis of prosperity and 
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progress. All the people should obey and abide by the rules and 
regulations of the government policy framed by the unanimous consent 
of the three councils. They should agree in all the works that are for 
the benefit of the people. They are bound to do what is beneficial to 
the whole society and to all the affairs, pertaining to religion. They 
arc at liberty to act in their private concerns. 

President 

5TT5^ff>: n 

The qualifications of a President are : -He should be the promoter 
of wealth, as quick as lightning, as dear to all as the air and life. 
He should understand what one means, acting impartially like an 
impartial judge ; be a promoter of justice, religion, and knowledge like 
the sun; an enemy of the darkness of ignorance, injustice; a destroyer 
of the wicked like fire ; a restrainer of the wicked by various means 
like Vanina or the controller ; a dispenser of ease to the best people 
like the moon; and a replenishcr of wealth like the lord of wealth. A 
person who possesses these qualities, should be elected President. 

—That person is fit to be the President of a society or council, who 
is awful like the sun, who strikes fear in the heart of all by his power 
and controls them, and at whom none on earth can look with aa 
angry and contemptuous eye. 

XT XT XT ST^cT: II 

— That person is woniiy !o be made President who is able to suppress 
the wicked, and is of great resources in himself like the fire, air, sun, 
moon, religion, and who is encourager and promoter of wealth. 

King 

Who is a true king ^ Says Manu, VII, 17-1 ), 24-28, 30, 31,— 

H TT3IT 5^^ 5n%fn ^ h: i 

^5irf»n'>T»n'^i ^ n 

■—That which is punishment, is the very person, as it were, that is 
the king. The same (law of punishment) is the dispenser of justice and 
the governor of all; it is the representative and surety of the duties of 
the four classes of pjople and their four institutions.—•Manu, VIT, 17. 

5Tiffa jtsit: i 

503: ^TirfrT ^ OT II 

—Tt rules all the people, and is the protector of all subjects. It (the 
law of retributive justice) wakes when the people sleep. Hence, wise 
men regard the law or punishment as virtue or religion, ib. 18. 

XTjft^rr XT q?T: XT^^^p X:3:^lXfiT 5T^T: I 

xt^xt: m 
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—When law is enforced with proper consideration it delights all 
the people; but when it is executed without consideration, it ruins the 
king flora all sides.—ib. 19. 

—The absence of justice spoils all the classes of people and breaks up 
all institutions. The abortion of justice provokes the resentment of 
the people. 

^ #aT ^cTTm q5^f?T n 

—They become unmindful of their duties and enjoy peace and happi¬ 
ness where the genius of justice like a terrible person of black colour 
and red eyes stalks among the people to destroy crimes, and where the 
administrator of justice or inflictor of punishment is impartial and 
learned. 

HSmHR TrSTT^ I 

5tT5T II 

—Learned men consider him to be a i’ldge, or proper person to inflict 
punishment, who is veracious, who acts after consideration, who is 
wise, and who is a learned king-president in securing success in virtue, 
wealth and pleasure.—ib. 26. 

—The king who administers justice, promotes the cause of 
religions, wealth, and the enjoyment of life. But the king who sits 
on the judgement seat, and who is voluptuous, malicious, mean, and 
low-minded, is ruined by retributive justice itself.—ib. 27. 

—As justice is very awful and majestic, it can not be upheld by the 
ignorant, and unrighteous. It ruins the unjust and unrighteous king— 
ib. 28. 

■c <0 

—For, he who is unassisted with the advice of sages, who is unlearned, 
u?itrained, sensuous, a block-head, is never able to inflict punishment 
or enforce law with justice—ib. 30. 

5Tfg?TT JT«TT5iT?^T?WTfT»in I 

—But he alone who is pure in mind, right in conduct, keeping the 
company of the good, acting in perfect accordance with the laws of 
morality, and helped by the adv’ce of the best persons, and who is> 
wise is able to strictly enforce law and do justice.—ib. .31. 
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Chief Officers 

^ TT51T ^ ^ I 

?ra5ft5fITfOT?ij ^ II 

■—For, Manu, says, Xn. 100, 110-115—Persons thoroughly versed in 
the Vedas and other scriptuies, perfectly learned in their subjects, vir¬ 
tuous, masters of the senses and polite in manners, should be appoint¬ 
ed in the four offices of (1) the command of armies and authority over 
all commandants of corps, (2) the head of the criminal and judicial 
affairs, (3) supreme power over all, and (4) royal authority; that is to 
say the commander-in-chief, chief administrator, chief justice, and 
king should be most learned in all departments of knowledge. 

Council 

cT ii 

c > 

•—The decision or judgement of the council of at least ten learned 
persons, or in their absence, of three learned persons, should not be 
transgressed or controverted by anyone.—ib. 110. 

- T!\e members of this council should be learned in the four Vedas, 
logic, Nirukta or Vedic contpanion, law and other scriptures. But if 
they should be students, family men, and anchorites, then it will be 
properly constituted council when it contains no fewer than ten 
learned persons.- -ib. 111. 

■—The decision of the assembly constituted of three persons versed in 
the Rig, Yajur, and Saina Vedas, should not be transgressed by anyone, 
tr^sfq \ 

•—Also, even the decision of a point in law by one clergyman or 
Sannyasi who knows all the Vedas and is the foremost of all the 
regenerates, should be considered to be the best law; for the opinion 
formed by an assembly of millions and trillions of ignorant men 
should not be accepted. 

!T II 

—A council can not be constituted of those men who meet by thous¬ 
ands, who are destitute of the knowledge of the Vedas, the training of 
the student, veracity and other virtues of urbanity, and right thinking, 
and who are Brahmin by birth but live like the Shudras.—ib. 114. 

IT OTirafj?: i 

—The law taught by the illiterate fools, ignorant of the principles of 
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the Vedas, should not be accepted. For, hundreds kinds of sin 
overtake them, who follow the teaching of fools —Manu, XII, 115. 

Therefore, ignorant people should not be taken into the above 
three Councils, educational, spiritual, and judicial or administrative ; 
but on the contrary, they should ever be constituted of learned and 
righteous persons. 

Members of Councils 

n Mam’, VK, 43. 

— For, the people can then and then only become kings, p^c^idents 
and members of the sovereign council, when they have studied thr 
three branches of knowledge of the four Vedas, namely, duties, 
worship and philosophy, with the masters of them : eternal laws of 
equity and justice, logic, metaphysics, viz , the ri^ht knowledge of 
the attributes, actions, and nature of God, in other words, divine 
science, traditions and customs of the people, and made of assertions 
and interrogations. 

smi: ii—ib. 44. 

—All the councillors and the president should subdue the senses and 
keep them under control, ever follow virue, and avoid vice, and keep 
others away from it. To strengthen themselves, they should practise 
yoga or meditation ; for, one who can not subjugate his own senses, 
that is, desires, respiration, and the animal body, which are, as it 
were, his subjects in himself, can never conquer the subjects out of 
himself and bring them under his control. 

—With a firm resolution, he should carefully shun the ten evils aris¬ 
ing from the love of pleasure and eight vices springing from anger, 
from whose snares it is hard for a man to get out. He should also 
help others out of them.—ib. 45. 

Evils of Anger 

g n ib. 46. 

For, the king^who indulges in the ten evils born of the love of pleasure 
loses virtue and wealth, that is, rule, riches and other resources. He 
who indulges in the eight evils arising from hot temper, loses even 
his body. 

a >A4ni(a R ^ irnr: H~ib.47. 

—The ten evils arising from the love ofpleas ure are (1) hunting or 
sport; (2) gambling, chowpar (drafts) and the like plays ; (3) sleeping 
by day ; (4) listening to love tales, scandals or talking ill of others ; 
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(5) excess with women ; (6) the use of intoxicants,^—wine, opium, 
bhang or hemp leaf drink, ganja or hemp leaf smoking, opium smok¬ 
ing, and the like stimulants ; (7) singing ; (8) playing on musical 
instruments ; (9) dancing or witnessing dance, attending balls ; and 
(10) useless strolling to and fro. 

—The eight evils produced from wrath or hot temper are 1. back¬ 
biting, 2. adultery or rape, i.e., outraging anybody’s wife with force, 
3. malice or hatred, 4. jealousy, that is, not to bear to see others 
prosper, 5. fault-finding^—to show good qualities as faults and faults 
as good qualities, 6. squandering, that is, to waste money and other 
valuables in unrighteous work, >7. to speak harshly, and 8. to punish 
people without faults severely or call them names—ib. 48. 

- He should carefully relinquish avarice, which is in the opinion of 
the learned the root of evils that befall a man and that are produced 
from the love of pleasure and outburst of hot temper,—jb.49. 

—The great evils among the vices produced from the love of pleasure 
are—1. alcoholism or the use of intoxicants, 2. gambling or playing 
with dice, 3. keeping too much company of women, 4. hunting. These 
four are the most wicked evil habits.—ib. 50. 

—Of thc^evils arising IVom the love of pleasure and hot temper, three 
are great evils causing great pain, namely, 1. to punish people without 
faults, 2. to use harsh language, and 3. to spend money illegally.—ib.51. 

^ ^ n ib. 52. 

—Of the seven e\ils resulting from indulgence in sensuous pleasures 
and the uncontrolled hot temper, their heinousness increases according 
to their order of precedence, viz., the useless waste of money 
is less heinous than harsh language, harsh language than injustice, 
injustice than hunting, hunting than excess with women, debauchery 
than gambling, gambling than drinking, which is the greatest of 
all evils. 

The rule in this case is that it is better to die than to indulge in 
vicious habits. For, if a vicious person lives long, he will commit 
more sins and going to deeper depths of misery, suffer more pain. 
But if a person not addicted to any evil habit dies, he will have 
enjoyed pleasure.—ib. 53. 



The Duties of Royalty 


143 


Therefore, the king in special and the people in general should 
not be addicted to hunting, drinking, and other vicious habits ; but, 
•on the contra^, leaving vicious and sensuous pleasures and attaining 
righteous merits, disposition, and methods of works, they should do 
good works. 

Ministers 

What kind of persons the members of the royal court and 
ministers should be, is thus declared by Many, VH. 54 -5'", 60 04 — 

M. vil. 54. 

—The king should appoint seven or eight ministers, born in Jiis 
territory and country, versed in the Vedas and other scriptures, brave 
and courageous, of purpose never to be frustrated, of good family, 
well-educated, eminent, virtuous, and skilful. 

—For, without special assistance even an cas> act is liard to be per¬ 
formed by a single man. Such being the case, how can the great 
work of government be done by an inuividual person ? Therefore, it 
is a very bad plan to make one person king and to entrust the afiairs 
of government to the discretion of a single individual.—ib—55. 

Subjects of Deliberation 

^ II ib. 56. 

—The president should daily consult expert learned ministers on 
government affairs, such as 1. peace to be made with some one, 2. war, 
3. the establishment of order—to utilise the peaceful time for the 
defence of the country, 4. prosperity—to attack an evil enemy in 
one’s favourable and prosperous time, 5. the protection of revenue, 
organisation of army, 6. to establish order in acquired provinces and 
make them free from disturbance and danger, such duties should ever 
engage his serious thoughts. 

Decision by Majority 

—He should carefully take the opinion and grounds thereof cou- 
cillors on state affairs first separately and then collectively and decide 
on a measure according to the votes of majority for the benefit of 
himself and others.—ib. 57. 

Experienced Ministers 

sTTqprfq stfqht i 

ii ib' 60. 
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—He should appoint other ministers, upright, prudent, of decisive 
character, of great resources, very able to secure the required objects, 
and well tried by experience. 

II ib. 61. 

—He should engage in service as many officers and men, active, 
powerful, very ingenious and choicest, as are required for the efficient 
performance of state functions. 

Foreign and Home Ministers 

5TTT5T f i 

ii ib.'62. 

—He should appoint brave, bold, strong, virtuous men of good 
family, at the posts of important work ; and shy, timid persons for 
internal affairs of the home department. 

Ambassador 

5Tf^ ^ n ib. 63. 

—He should appoint that person as his ambassador who comes from 
a distinguished family, is of righteous intents and purposes, and of 
good conduct, virtuous at heart, able to foreshadow the course of 
great events to come, thoroughly familiar with all scriptures and 
expert in his work of diplomacy. 

I 

TT5T: II 

—The ambassador should be very zealous in the discharge of govern¬ 
ment work, love his work, be sincere, pure at heart, dexterous in 
work of retentive memory, not forgetting thing of long past, acting 
in accordance with the requirements of the countries and times, hand¬ 
some, intrepid and eloquent—ib. 46. The man of these qualifications 
is worthy to be an ambassador of the king. 

Of Officials and their Responsibilities 

Manu, VII. 65, 6, 68, 70, 74.^—78 thus describes the kind of 
persons and the work to be entrusted to them :— 

^ I# II 

—The prime minister should see that justice is upheld in the infliction 
of punishment, and that no unjust punishment is inflicted. The 
treasury and executive work of the government should be in the hands 
of the king. The state council should regulate all work. The power 
of making peace or alliance with any country or declaring war should 
be vested in the ambassador or foreign minister.—65. 

ipr trgr ^ i 
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—It is the ambassador who creates union in disunion and divides and 
disunites the wicked in alliance. He should so act as to produce 
disunion among enemies.-—66. 

—The president, all ministers or councillors, the ambassador and other 
ministers should ascertain the designs of a hostile king and his people, 
and take such measuies carefully as to run into no risk or bring no 
trouble upon their country.—68. 

I 

—He should fix his residence in the country, picturesque and enriched 
with forest, wealth and grain; in the middle of which he should make 
a series of fortification manned with archers, built of earth, surrounded 
with a ditch of water and forest on all sides, garrisoned with the 
army all round, and protected by mountains around. In their centre, 
he should make his town, which should be surrounded with a 
rampart.—ib. 70. 

5Ta qtsrtifei OTar: i 

5i5f ii 

—For, one armed bow-man seated therein can oppose a hundred 
invaders, and one hundred entrenched garrison soldiers can resist the 
attack of ten thousand enemies. Therefore, it is necessary to build a 
fort.—ib. 74. 

^TT^: " ^ II 

—It should be plentifully supplied with weapons and missiles, money 
and provisions, conveyances and learned Brahmins fit to teach and 
preach mechanics, machines and various kinds of appliances, grass, 
provender, water and other requisites.—75. 

51^ II 

O O'® c ^ 

■^In the centre of the fort, he should make a house for his residence 
supplied with water, beautified with trees, with flowers and things pro¬ 
tected in all respects, comfortable to live in all seasons, whitewashed, 
and which should accommodate all the Government Offices.—76. 

H^fcT II 

'—After finishing his study in the student’s life, he should marry only 
one woman, beautiful, accomplished, attractive, born in a very noble 
family of his warrior class, amiable in character, suited to him in 
knowledge, disposition, activity and temper. 

jrfsrhr i 

^ ii—78. 
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—He should keep a chaplaia and a priest, for they will perform 
fire-sacrifice, fortnightly worship, and other religious rites of the house; 
while he himself should always be busy with the government affairs, 
the right performance of which constitutes, as it were, his prayer, 
meditation and other acts of worship, to which he should devote his 
days and nights so as not to suffer any work to go wrong. 

Of Tribute or Revenue 


fqcT^TO II 

c e o 

-—He should receive his annual tribute through virtuous collector of 
revenue ; and the president-king and the other chief officers, and the 
whole council should all act in conformity with the precept of the 
Vedas and behave themselves towards the subjects loco parentis .— 
Manu, VI r, 80. 

—The state council should appoint various inspecting officers of the 
government work. It will be their duty to see that all the employees 
of the government service in different offices work and discharge their 
duties in accordance with the rules and regulations of the state. 
They should honour thenr if they work properly and conscientiously 
and punish them justly if they act in contravention of orders.—ib. 81. 

anfTfRt 551^ irtfT 1 

^To spread the light of the Vedas at all times, which is the inexhau¬ 
stible treasure of kings, the king and council should properly honour 
him who comes from the university (Gurukul) after having finished 
his study of the Vedas and other scriptures during his studentship. 
They should also honour them who turn out learned scholars—ib. 82. 

ifTrilTTmOT TI5fT SI5fT: I 

H ?itrT*TTH It 

—This course will promote the cause of knowledge in the kingdom 
-tind contribute to the great progress of the people. Whenever a king 
devoted to the protection of the people is challenged to fight by another 
person, equal, inferior or superior to him ; he calling to his mind the 
duties of the warrior class, should never desist from joining in battle 

with him and should fight with great skill so as to win a victory_ 

lb. 8. 


3TT?%«7 I 

—The kings who fight in battle with all their might," without fear and 
Uirmng their back, with the view to kill the enemy, obtain happiness. 
They should not recede from combat. However, to vanquish the 
enemy, it is right to conceal one’s self from him; for, one should make 
such manoeuvres and adopt such means as to defeat him. They should 
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not soon disable or destroy themselves out of folly like the lion burnt 
by coming into the range of the firing of arms.—ib. 86. 

Laws of Chivalry 

1. 5T w H s'wt# 5T ^frr3:3if5m i 

n ST TT^TVsftfa ^TTfeT*r II 

O N 

2. ST g^cT SI ST sT»;f n fJTTTqusr I 

msiSJIS^TSr 'i;STS?f 7^ q^UI HmsTcTW II 

*0 N 

3. STTgsrsswsTSITqf STt^ srifH^ftfecIST I 

ST "vft5T ST ittRTT TI<Tt £RSTgTHT5T II 

— 1. Warriors, keeping before their mind the laws of chivalry or the 
rules of virtuous men, should not strike in battle such a person as 
stands here or there, as is cowardly, as joins the palms In submission* 
as has the hair loosened, as sits, as says ‘I am the refugee'; 2. as sleeps, 
as is swooned, as is naked, as is without arms, as is a spectator of 
fight, as is a companion of the enemy; 3. as is smarting under the pain 
of wounds; as is miserable, as is extremely wounded, as is timid or terri¬ 
fied, as runs away—ib. 91,92, 93. 

But such persons should be taken prisoners, and those that are 
well among them, should be put in a jail. They should be 
properly supplied with food and clothes. The wounded should not 
be teased and subjected to pain. They should be given such work to 
do as they are fit for. Ft should be particularly borne in mind not to 
hurt or strike women, children, the old, the sick, or otherwise afflicted. 
Their children should be maintained like one’s own. Their women 
should also be maintained and regarded as one's sisters and daughters, 
whom never to look at with the eye of lust. When the order is well 
established, those persons who are not suspected to take up arms again, 
should be honourably set at liberty and sent to their respective homes 
or countries. But those who are thought to cause disturbance of 
peace, should be always kept in confinement. 

—The soldier who deserts his ranks out of fear in battle, should be 
punished when caught for the crime of treason against the govern¬ 
ment ; he takes upon himself all the consequences of the evil acts of 
his commander,—ib. 94. 

irsTirvu gfici ftifyg fTg^i«Tg<TTr3raw i 

mrf ITtVram^Vt TTT^W^ITVJT g II 

—His master takes his merit which was to give him happiness both 
here and hereafter. If the deserter is killed, he gets no felicity, he loses 
the fruit of all his good deeds. He does not obtain that merit which 
is acquired by him who fights honourably according to the code of 
war.'—lb. 95. 

TSIT5^ ^fVrlJT SHT ^I^li 'RTjT f?lTiT: I 

tt45«®it^ jiii ^ lit irnmfTT ttvoi Tig ii 
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—The rule should never be infringed that a commandant or a so/dier, 
wio has captured cars, horses, elephants, unibre/las, money, grain* 
cow and other cattle, women, and all other kinds of substances, and 
the flasks of clarifled butter, oil and other liquids in an engagement, 
should receive them as his lawful prizes of war.—ib. 96. 

TT5n ^ II 

—But the men of the army should make over the sixteenth part of 
their prizes to the king. The king should also give commandants 
and soldiers one-sixteenth part of the booty captured conjointly by 
the army.—-ib. 97. 

The share of the slain in battle should be given to their surviving 
wives and children. Their widowed wives and destitute children should 
be maintained at the expense of the state. When the children attain 
maturity, they should be provided with employment according to their 
fitness. He who loves the prosperity, honour, success, felicity and 
progress of his kingdom, should never break the above rules of war. 

Duties of Rulers 

Tf^r‘ f^:ferqrr w 

—The king and state council should aspire 1. to get what is not 
possessed, 2. to preserve with care what is acquired, 3. to augment the 
acquisition, 4. to apply the increase of wealth to the promotion of 
knowledge and religion, to give it to students and preachers of the 
Vcdic path, and to support the helpless orphans and destitutes there¬ 
with.—Manu, VII, 99. 

He should always try without indolence to fulfil the object of 
the aforesaid four-fold aspiration of the military class. 

OrrfwcT n 

> c. ® 

•—He should strive to gain by punishment what is not obtained, to 
preserve what is obtained by constant inspection, to augment what is 
preserved by interest and other le^al modes of increase, and to spend 
the increase of wealth always in the way described above.-—ib. 101. 

mqfm i 

—He should never treat anybody with guile, but should act with 
sincerity in his dealings with all, and being ever on his guard, detect 
the fraud of others to avert his danger therefrom.—ib. 104. 

—No enemy should be able to know his weakness or vulnerable 
points ; but he ^;a■uid ever know his foe’s weak points. He should 
conceal his parts attackable by the foe as the tortoise hides its limbs 
from danger.—ib. 105. 
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qrr^^^r \ 

?T5T3r^^ n 

—As a heron attentively watches the opportunity to catch a fish, so let 
him muse on collecting wealth; having improved his finances, let him 
put forth his strength like a lion to vanquish the enemy; let him fall 
upon the foe like a leopard from an ambush; let him double like a 
hare on the approach of a powerful enemy, and then take him by sur¬ 
prise.—ib. 106. 

Policy 

^RRqg:^ HTnrfd^T^qqR: m 

^—Thus, let the president desirous of success reduce to subjection ail 
the felons, robbers, thieves in the country by 1. amnesty, 2. presents, 
3. division; and if these means fail to secure their submission, let them 
bo brought under subjection by 4. force of arms.—ib. b: /. 

fq^fafx ^ t/.kt \ 

c ^ 

—As a husbandman removing chalT preserves bis corn and does not 
suffer it to break, so should a king d stroy robbers and thieves and 
protect the kingdom.—ib. 1 lO. 

—The king who tlioughllessly weakens his people from fondness for 
pleasure, is soon mined before his death with his relatives and deprived 
of his kingdom.—-ib. 111. 

Ruin of Empire 

qxfijRl i 

rrqi TT^qfq 5tT^T: M 

—As the emaciation of the body cuts off the life of sentient beings, so 
is the life of kings, that is, their power and substance, together with 
their kith and kin, destroyed by the emasculation of the people, 
ib.—112. 

TTCJFX fqurqfqqqT^^ \ 

qrfqq: n 

—Therefore, the king and the sovereign assembly should so try for the 
success of government, that state alfairs may be conducted with effi¬ 
ciency. The joy of that king ever increases, who is devoted by all 
means to the protection of his dominions.-—ib. 113. 

Management 

g-crtFqqpqt m;q qeqqfeftsrm I 

rxqi qxq^mqt ^ 

—For this purpose, he should make a government office 
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among two, three, five, and a hundred villages, to place in it olficers 
properly qualified to carry on the government affairs.—ib. 114. 

cT’^TT I 

•—ib. 115. Let a chief man be appointed over one village, another over 
ten such villages, a third over 20 such villages, a fourth over such 100* 
townships, a fifth over such 1,000 townships. 

It is just as at present there is one Patwari or notary in 
one village, or a ihaiia : police station in 10 such villages, and a 
big thana over two such police stations, and over five such thanas one 
tehsil or revenue office and over 10 tehsils one district office. All 
this system of government has been taken from the code of our Manu 
and other law-givers. 

He should arrange to govern in the manner described above and 
order that the lord of one village should daily confidentially report to 
the lord of 10 villages whatever crimes and incidents occur in his 
jurisdiction. 

In the same way, the officer of 10 villages should report to that 
of 20 villages w hat occurs in 10 villages under him.—ib. 116. 

The officer incharge of 20 villages should report daily the occurre¬ 
nces of 20 villages to the officer incharge of 100 villages. The gover¬ 
nor of 100 townships should submit his report daily on what happens 
in his jurisdiction to the governor of 1,000 township.-—ib. 117. 

Five officers each in charge of 20 townships should report to the 
officer of 100 villages; and ten lords of 1000 villages each should report 
all occurrences daily to the ruler of 10,000 villages and to the State 
Council of 100,000 villages. All those state councils should report the 
events of the whole world to the universal sovereign assembly. 

TT5fts?q: q^q^cXf-ffcT: W 

(The affairs of those townships, either jointly or separately 
transacted, let another minister of the king inspect; who should be 
well affected, and by no means remiss.-—ib. 120.) 

Two presidents of each 10,000 villages should be so appointed 
that one of them superintends the home department, consisting of the 
judiciary and other executive branches, and the other should vigilantly 
make tours to inspect the work of government servants. 

qqfqmifqq w 

•—Large towns should have a beautiful, high and spacious building,, 
brilliant as the moon for the deliberative body, where learned 
persons, who have had all kinds of experience in knowledge, 
should sit to consider those measures which promote the interests of 
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the ruler and the ruled, and to investigate the laws and principles of 

knowledge.—ib. 121. 

.-Emissaries and detectives should^ s^reSy ^Semn merits and 
inspecting ofticer. Tltc king i,if,„jom by means of the detwtive 
«"S».. cas.„. IWi,„uen„ ,1.0..W I- 

and persons of merits honoured.- ib. 

Peace Officers r , . 

TT3tl TiatfaiFtf- ' 

^cUT ^f'ft stTqnr st^t; >t ^ 

—The persons 

people should be virtuous, ^ ‘ peace breakers may 

rogues, felons, thieves .im iaing them in the government 

diverted from their b^^nous work by 

service eml o prS L P^ople.-ib- 123. 

evil men into guardian ot peace m p 

^ ^n%vnls4Jm ni^a: 

^ ^^TtTTta TPStT . 

-If a government servant takes bribe from of 

dants to do injustice and pa^tiah y ^ .,^0 him condign pimish- 

the king should confiscate all h P P eome back from, 

ment, and expel hint to such ^ jnjucc others to take to 

'cLIrupta!'’"" 5'L? of'pcihmen. will »,e.h.,P l.on.-.l 
’’"‘"'“The glernment servants Crtto tfme' or oS 

from the government monthly, annn^^^^^^^ j^em to 

for all, as to maintain ^refold" should also receive the money 

acquire affluence. Jhose, who are old, heir 

of their previous allowance. It Sh softer their 

sustenance allowance lasts as f uyg consideration and Pt®" 

death. Their children should reanve effle co^ ^houW 

S/LlS'loSlil-if'tC'r P3UCV sKopldbe 

strictly maintained. 

Taxation ^ ,^5, w a »nnn. , 

^llatfcS shS Tke itVo'otSt^’ffiSrsS 
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other government servants, as well as subjects enjoy the blessings of 
ease and comfort.—Manu, VII, 128. 

II ib. 129* 

—The king should annually receive taxes in small amounts from 
his people just as the leech, the calf or the bumble-bee draws its food 
little by little. 

—He should not cut his own or others’ root of ease from exces¬ 
sive covetousness ; for, he who cuts the root of work and ease, brings 
distress upon himself and others—ib. 139. 

TT^T II 

c 

—The monarch who is strict and lenient in the discharge of his 
duties, is held in great esteem from his severity towards the wicked 
and indulgence towards the good.—ib. 140. 

IT# m ^ I 

^fxx^fkm: 5tiTT: II 

>9 

—Thus should he govern his people. He should ever protect his people 
being always devoted to his work and free from negligence.—-ib. 142. 

H ?Tg^Waf 11—1143 

—That king with his ministers and servants is dead and not 
living, in whose presence the life and property of persons in his 
dominions crying for help arc taken away by robbers. Such a king is 
destined to suffer great pain. 

qT> sr#: i 

7:r5n n 

—The highest duty of kings is the protection of the people. The 
king who receives tributes as laid down in the 7th chapter of Manu’s 
Code or as fixed by the governing assembly, acquires merit and enjoys 
happiness hut suiters pain by acting in contravention of the above 
rules.—ib. 144. 

King’s Daily Work 

qfiR# qm ?rcT5fN: i 

—Rising in the latter part of night, answering the call of 
nature and taking a bath, he should attentively pray to God, offer 
oblations to fire, honour learned and virtuous men, take food, and 
enter the hall of audience—Manu, VII, 145. 

^ ST^T: Hqf: fafRq q I 

^ sr^n: Hqf HfNffH: II 
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—Standing there, he should show condescension to the subjects 
present and dismissing them with love, consult with his prime minister 
on the affairs of government.—ib. 146. 

Mvm srmr? ^ { 

—Then he should go on a walk with him. On the knoll of a 
mountain, in a secret citamher, in the solitude of a forest where there 
is no bit of grass to disturb, or in a lonely place, he sh^^uld con'^ult 
with the prime minister in a calm mood of mind, unrufllcd with angry 
passions.—ib 147. 

i 

—That king is able to govern the whole world thoiu^h wealthless, 
whose great secrets and plans of action for the good oi the people are 
always deep and hidden from the knowledge of others. Hence, he 
should not do a single work until it is approved by all councillors. 

Six Kinds of Tactics 

^ ^ \ 

WTT?? ^ n 

•—The king, ministers and other government servants should bear in 
mind that their work Js ol sjx kinds which should be properly done 
after a thorough consideration; viz: plans regarding entrenchment—^^in- 
viilnerableness auack, peace, waging war with wicked enemies, making 
two divisions of the army to gain victory, making alliance with a 
powerful king.—Maiiu, VLl. 161. 

Their two-Fold Nature 

g f^TJT^T ^ i 

—The king should dearly understand the two-lold nature of peace, 
war, attack, defence, two-fold division of corps, and alliance—ib. 162. 

—The two kinds of peace arc a treaty with the enemy or an alliance 
with another for his opposition : but he should regularly continue the 
present and future plan of work.—ib. 163. 

—War is of two kinds, namely, one declared in season or out of season 
for one’s own sake,* and another waged against the offending enemy 
of the friend or an ally.—ib. 163. 
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—The two kinds of attack are expeditions against the enemy under 
unforeseen circumstances with or without allies. —ib. 165. 

f»TcT*TT?TfTW M 

C N 

—The two kinds of inaction are decline or weakness in course of time 
or from some cause or to remain inactive at one’s place at the remons- 
tration of a friend.^—ib. 166. 

—The division of the army with its commanders into two corps for 
the purpose of success is called the two kinds of division.—ib. 167. 

^ ft srwfir: i 

srrql5TT«f fgfqsr: tnjci: il 

—The two kinds of alliance are those in which a king seeks the refuge 
of a more powerful king or a great man against the dread of the 
enemy or to accomplish a certain plan of action.—ib. 168. 

War 

qtfT M 

—When he comes to know that war at certain time will bring on a 
little distress to him, but at other time tend to his advantage and 
certain victory, he should make truce and have patience till favourable 
time.—ib. 169. 

5rft:2T i 

—When all the people or army is exceedingly happy and in prosperous 
condition, and he also thinks them to be in the best circumstances 
and himself in the same state, it is time for him to commence hostili¬ 
ties or wage war against the enemy.—ib. 170. 

\ 

fqq-dri ^ umTfsq 3% ii 

—ib. 171. When he finds his forces jubilant, strong and ready for 
action, and the armv of the enemy weak and unready, he should 
proceed to engage with him. 

—When the army is rciluced in strength and transport, he should 
carefully and gradually pacify enemy and stay at home.—ib. 172. 

TT^T I 

—When the king considers the enemy to be very powerful, he should' 
double his forces or divide them into two corps to achieve his end.— 
ib. 173. 
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cT?T g fesi «rTfw arf?R ii 

—When he knows that the enemies will soon attack him, he should 
at once seek alliance with some virtuous and powerful monarch.^— 

ib. 174. 

^ f^Tctr \ I 

—'ib. 175. He should by all means ever serve like ciders :hosc people 
and his army that resist the power of the ervuny. 

af^Tsftr ii 

—ib. 176. Tf he delects faults in the actions of his ally or liege, he 
should unhesitatingly and bravely engage in fighting with Iiim. 

He should not be hostile to a virtuous king: but, on the contrary, 
he should be ever on good terms with hin^ The afore said plans are 
to be adopted to vanquish a wicked powerful kina. 

nfqFftqfrr: i 

—Let a politic king so arrange all his affairs and take such steps that 
no ally, uetural power, or enemv may obtain any advantage over him. 
ib.--177. 

m^fh =5r ftr^TT^cT > 

o 

—Let him properly consider the advantages and disadvantages of all 
his present plans actually imdicrtakcn or to be carried out in future. 
Then he should try to eliminate the disadvantages and secure the 
advantages.—ib. 178. 

nnT5?1^5rFFI^Ic^ fi!T5ff^5^Er: I 

II 

•—That king is never overcome by his enemies who weighs the advan¬ 
tages and disadvantages of his future measures, who speedily takes 
resolution on the presentation of an occasion, and who knows 
what is to be (hrme in the completion of actions already taken. 
—ib. 179. 

rf'iTT Fn*nftT^> sTIT: II 

■—The ruler, specially the sovereign president, should so try as to keep 
the ally, netural power and enemy under power, and should not allow 
them out of his negligence, to act contrary to his interest. This is 
what is called in a few words the political wisdom or government 
policy.—ib.180. 

Invasion 

f^srPT ^ i 

'qq ^ttpt trwfiqOTti w ii 
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—When a king marches against his enemy, he should properly 
arrange for the protection of his own dominions; take his army, 
carriages, transport beasts, weapons, missiles and other arms in comp¬ 
lete order; and set spies and scouts secretly to bring him information 
of the hostile country which he proceeds to invade. —Manu,— 
VJI, 184. 

irmRfTgf p 

—Securing the routes, namely, by land, by water—seas or rivers, by 
sky, he should take his chariots, cavalry, elephants by land; cross 
water by boats : go by sky by baloons and other conveyances. He 
should take his infantry, chariots, elephants, cavalry, weapons, 
missiles, provisions, drinks and other supplies in sufficient quantities. 
Thus furnished with forces and declaring some objective, he should 
slowly march to the vicinity of the enemy’s metropolis.—ib. 185. 

^ ^ I 

nfHStcmn# H fvtjw 

—He should be on his guard in his conversation with the persons in 
the secret service of the enemy, and in apparent friendship with him. 
Secretly informing the enemy, of his plans: the per son who is an 
enemy at heart, but a friend in appearance, should be regarded as a 
great enemy—ib. 186, 

He should train all government servants in the military art, 
learn it himself, and teach it to his other subjects. Those alone who 
are perfectly trained soldiers, know how to fight well and direct 
others to fight. 

Strategy 

I 

—When trained, he should march the army in even or staff-like 
columns in the form of a wain or cart, after the manners of boars, 
when they run one after the other and sometimes all from themselves 
in a group, or as crocodiles moving in water. Or, he should put his 
troops while arranging in the form of a needle, which is sharp in the 
fore part and thick at the hind, the thread being thicker than the 
needle. Or, he should put his army when going to battle in form 
of a jay which darts downwords.-—ib.l88. 

—He should extend his troops towards the direction where danger is 
suspected. He should station himself in the centre of the whole army 
disposed all around in the form of a lotus.—ib 181. 

—He should place commandants and other military officers, fighting 
along with the army and directing its movements, on eight sides. He 
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should keep the front of the whole army towards the direction of 
fighting; but perfect arrangements should also be made for other 
sides; otherwise the enemy’s attack on the flanks or rear is possible, 
ib. 189. 

—Picket of those soldiers who are well trained in the art oi war, ^for¬ 
ming strong squadrons, loyal, expert in making a s.am am, n, 
advicing to fight, and whose mind is lroe horn anv kina ot disloyal 
feeling should be posted on four sides ot the army.—ib. lyu. 

Battle array 

should be tormed into a phalanx when fighting with 
the enemy numerically strong. On the oi-easion of emergency, they 
should be expanded. When he has to fight after entering a town, lort 
or cutting through the enemy’s army, he should arrange his troop m 
a needle-like or double-edged sword-hke columns and then fight on 
both sides and advance to etfcct entry. Thus disposing his lorces m 
many kinds of order, he should march them for combat. If guns 
and muskets are firing volleys in front, the troops should creep like 
serpents on the ground in their attack. When they approach the 
suns they should sabre the gunners or make them captives and turn 
the mouths of cannon towards the enemy; then mounted soldiers 
should charge the enemy backed with those guns, killing as they dart 
on. The. centre should be formed of good horsemen. They should 
charge the enemy all at once and breaking their ranks make them 
prisoners or put them to flight. 

—ib 192 In battles on land cavalry and infantry arc engaged, on 
watek boats are maned with soldiers, in shallow water soldiers fight 
from elephant backs. They fight with bows and arrows m forests 
and woods and on sandy flats with swords and shields. 

^ XTWfiP I 

- ib 194- At the time of fighting the soldiers should be'cheered and 
encouraged When a battle is over, the mind of all should be enter¬ 
tained with conversation, promotivc of bravery and ardour, and satis¬ 
fied with the supply of food, drink, weapons, missiles, medicines, and 
other kinds of help. He should never fight nor order to fight without 
forming the order of battle. He should watch the manoeuvers of his 
fiehtine army so as to know if it fights in earnest or in sham. 

® ^ Tit? 'gX^qlTft^ I 

On occasion, if thought adyisable, he should surround the enemy and 
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besiege him, and harassing the country, spoil, or destroy his provender, 
food, water and fuel.—ib. 195. 

—His tanks, walls round the city and moat should be breached and 
demolished. At night the enemy should be threatened with attack. 
Measures should be taken to subdue him.^—ib. 196. 

Treaty 

5tHmTf5=T ^ I 

^5 ii 

—ib. 203. On his submission a treaty should be made and signed. 
And if thought proper, some relation of his loyal and virtuous should 
be installed king, and he should be made to sign a protocol, purport¬ 
ing that he should have to obey orders, that is, to act on the lines of 
righteous policy, and to govern the people with justice. This should be 
impressed on his mind and such persons should be given him to help 
in affairs as to preclude the possibility of disturbance again in future. 
The defeated enemy should be honoured in the assembly of chief 
officers with the present of jewels and other valuable things. But 
rvol\vvu% sV\ou\d be done Vo Vake away \v\s \m\rvlexva\vce. \ikepVm 
confinement, he should be treated with due respect, so that his grief 
from his deteat may leave him to live in joy. 

Treatment of Prisoners 

—ib. 204. For, the cause of enmity is the seizure of other’s property 
and of friendship the restoration of it, and specially proper treatment 
on opportune time. It is best to give him what he likes. Never should 
he be teased, joked at or scoffed, nor such expression as “Thou art 
defeated”, should be ever used in conversing with him. But, on the 
contrary, such expressions as “You are our brother” &c., should 
be used of him, and he should be always honoured and respected. 

AUy 

—The advantage of the help of an ally is that a king does not get as 
much strength from the aquisition of wealth and territory as from 
having an ally whose love is constant and who is able to v/eigh future 
plans and to accomplish the purpose in view, or even from having a 
weak ally.—M. VH, 208. 

—A king is praised for having an ally who is familiar with religion 
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and is ever grateful for good done to him ; who is cheerful and gay, 
affectionate and persevering, even when he is small and insigni¬ 
ficant.—ib. 209. 

—He should bear in mind not to' make an enemy of a wise, noble, 
braver, heroic, clever, benevolent, grateful, and patient naan ; for he 
who makes an enemy of such a man, will come to grief.—ib. 210. 

Natural Power 

Of the netural power, he is called netural who possesses praise, 
worthy qualities, knowledge of good and evil men, heroic temper, 
brave mind and benignity of heart, and incessantly talks of super¬ 
ficial matters.—ib. 211. 

King’s daily duties 

—As described above, the king should rise early in the morning, 
answer the call of nature, make his toilet, say his prayer and meditate 
on God ; offer oblations to fire or order others to do it for him, 
consult with all his ministers, go the court, see all servants and 
commanders, greet them, practise himself and make others go thro’ 
various kinds of squad drill and other military exercises dailys inspect 
all horses, elephants, cows and other animal places, arsenals, 
hospitals, and treasuary with his own eyes, remove whatever defects 
he finds in them, go to the place of exercise, take exercise there, take 
bath, and go into the private apartments, the residence of his family, 
and its attendants and take food at noon. He should take the food 
which is well inspected, promotive of the intellect, strength, and 
valour, destructive of disease, which consists of various kinds of viands 
and dishes, drinks and other edibles, perfumed, sweetmeat and many 
other delicious foods, nutritive and wholesome, so that he ever enjoys 
ease and comfort. Thus should he discharge his state duties and 
improve his affairs. 

Schedule of Imposts 

antid Tim i 

imi: crot si^ m n 

—For taxes, he should take 50th part of the profit on gold and silver 
from their dealers and workers ; 6th, tJth, or 12th part from rice and 
other corn.—Manu.VII, 130. 

If he takes coin in taxation, he should take it in such a way, 
that peasants and other people do not suffer trouble from want of 
food, drink and money. For, the king’s prosperity is much increased 
by the opulence, health, and plenty of food and drink. The king 
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should provide the subjects with means of comfort like his own 
children and the subjects should regard the king and government 
servants like their father. This is a fact that the kings of kings are culti¬ 
vators and other people who toil for bread and the king is their 
protector. Whose king shall he be, if there be no subjects ? And 
whose subjects shall the people be, if there is no king ? Both are at 
liberty in their own affairs but not so in the works of the whole com¬ 
munity, which requires love and sacrifice. No king or government 
servants should be appointed against the common consent of the 
people. The government servants and the subjects should not go 
counter to the order of the king. Thus is described briefly the science 
of politics which is the king’s own subject of government. He who 
wants to know its details should see for his satisfaction the four 
Vedas, the Code of Manu, the polity of Shukra, the Mahabharat and 
other scriptures. 

Judicial Procedure 

Justice should be administered as prescribed in the 8th and 9th 
chapters of the Code of Manu. However, we give its summary 
below : 


18 Titles of Law 

cicnK ^5T?ca:5^ i 


_Council King, and Magistrates should all daily decide the 

causes of contention falling under the following 18 titles of law 
accordina to arguments drawn from local usages and the rules of 
ro,tes • -md when they find the rules not mentioned in the codes and 
ccc tiieir necessity, they should make the best rules possible that pro- 

.he king and .he The 18 aUee, 

under which all disputes are arranged are, Manu, VIII, 4-7 

4 W II 

'*1 w II 

W I 


_1 Contraction of debt—dispute relating to lending and borrowing, 
9 deoosit -a person’s refusal on demand of things or money placed 
in his custody 3. sale of property without ownership, 4. illegal 
concerns among partners, 5. resumption of gift, 6. deduction or 
l«is Tsavment of wages or salary, 7. non-perlormance of (acting 
contrVrvtolaerecment, 8. disputes of transactions, 9. dispute bet¬ 
ween the owner and the tender of cattle, 10. contest on boundaries,. 
11 assault or severe beating, 12. harsh language or slander,. 
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13. theft, larceny robbery, 14. tresspass or acts of violence, 15, 
adultery, 16. alteraiiv:>n regarding the failure of duties as man and 
wife, 17. disputes -f inheritance, gambling or laying things or 
conscb’js beings at s': ike iii play. These are the \^ points of mutual 
contention. 

msr amn t 

» o v3 cv C N 

'—In the decision of liicse cases the Iciiin: sitoiiltl act justly after 
cona^ering the conOmtio]is of sevc'*'.' persons with rcbr^ncc to the 
ancient law, that is, he sh ) iM nc\er b:p..;iiilto anybo.’y.--ib 

Importance of Justice 

trsti i 

■—All the members of the court arc considered as wounded, where 
justice is found woimdcc] with inequity an 1 judges do not extract 
the dart of inequity from justice (-r remove its biot nnd destroy 
inequity, in other v.ords where the inraxeu' e not nn^pccted and the 
criminal arc not punished. —12. 

<9 >9 

—ib. 13. A virtuous and just person should never enter a 
court and when ho does so, he should speak the truth; he who holds 
his tongu} on seeing injustice done, or speaks contrary to truth and 
justice, is the greatest sinner. 

^ i 

—All the persons in that court are dead, as it were, and none of 
them is alive, where justice is killed by inequity and truth by faleshood \ 
in the presence of its courtiers. —ib. 14. 

\ 

^ m ^ il 

—Justice destroyed, destroys its destroyer; and justice preserved pre¬ 
serves its preserver. Hence, never destroy justice, lest being destroyed, 
it should destroy thee.—ib. 15. 

f I 

cT ^ W 

—The learned regard him to be base or low caste who violates justice 
which gives all wealth and showers all blessings. Therefore, no man 
should ever destroy justice.—ib. 16. 

^ pTSRsca;;jmfcT m \ 

—lathis world justice or righteousness alone is man’s friend that 
goes with him after death. All other things or companions part on 
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the destruction of the body and he is detached from all company. 
But the company of justice is never cut off.-—ib. 17. 

Sin in Justice 

qicr: i 

m?: : qrT5> ii 

- WJicn injustice is done in the gevcrnnient court out of partiality, it 
is divided into frur parts of wiiich one is shared by the criminal or 
doer of in justice, t!ic second by the witness, the third by the judges, 
end li e fuirdi b}' the president king of an unjust court.--ib. 18. 

tTfft it 

- I lie king and all the judges of the court are freed from sin and 
become holy wlicre the party deserving censure is censured, deserving 
praise is praised, deserving punishment is punished, deserving respect 
is respected; and the d(X'r of inequity alone incurs sin.^—ib. 19. 

Now we describe the qualifications of witnesses. 

mccTi: \ 

O O >5 

—Just, learned, sincere men of all the classes, conversant with the 
law in all respects, free from avarice, and truthful, should be taken 
as witnesses on trials, but not the men of opposite character.—Manu, 
VlII, 63. 

Pr>TT fI 

—Women should appear as witnesses for women, the twice- born for 
the twice-born, the servile class for the servile class, the low caste for 
the low caste.—64. 

^ mfim: II 

—In all cases of voilence, theft, adultery, defamation, insult, assault, 
the judge may not examine the competence of witnesses. This pro¬ 
cedure is very necessary as these acts are done in secrecy.—65. 

^ ?iTTftrq: i 

—Let him decide the cases according to the majority of witnesses on 
both sides, by the evidence of witnesses of the best character on the 
equality of their number, and by the testimony of the best Brahmins, 
that is, seers, great seers, and anchorts or yatis. —ib. 66. 

—Witnesses are of two kinds, those who have seen the occurrence 
and those who have heard it from others. When being asked to 
deliver their evidence in the court, the witnesses who speak the truth, 
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should not be regarded as faithless and punished ; but those witnesses 
who speak falsehood, should be punished accordingly.—67. 

Rea n 

—The witness who speaks contrary, to what he saw or heard in the 
royal court or an assembly of good mm, should suffer hell-like pain 
from the cuaing of Iil-> Longue in life time, and he will be deprived of 
happiness af^er death.—68. 

sTcft u 

—That statement of witness should be accepted by the judge, which 
he naturally makes relevant to the case on trial; but, on the contrary, 
he should reject what he speaks from tutoring.—72. 

S N* >3 N 

—The witnesses being assembled in the court room, the judge, 
barristers and pleaders should calmly thus address them in the pre¬ 
sence of the plaintiff and the defendant.—73. 

orrasftHa Fw: i 
Hcaa Vr htF^ n 

•S «N ■♦V. 

—O witnesses ! declare with truth what you know to have happened in 
the matter in question between the parties; for your evidence is 
required in the cause.—74, 

^ mnin wfrqfsrm n 

—The witness who speaks the truth; attains happiness in the next life, 
is born in other exalted regions to enjoy bliss, and gets good fame in 
the life here and hereafter; for, the Vedas declare this very speech to 
be the cause of honour and shame. He who speaks the truth, is 
honoured; but a false witness is condemned.—75. 

"Tim «r4: \ 

fit II 

—By truth is a witness cleared from sin; by truth is justice advanced; 
truth must, therefore, be spoken by witnesses of all classes.—78. 

fTTcUPT: rrfiracm i 

—The soul is its own witness; and the soul is its own refuge; with 
this knowledge, O gentleman, don’t dishonour your soul, the best 
witness of alt men. In other words, truth is in your mind, wilt, and 
speech; and what is opposed to it is falsehood.—79. 

—The learned do not consider any man better than he, who has no 
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doubt in the mind who knows all the internal thoughts, in delivering 
hi , testimony.— 

- -O man desirous of good ! it is not right that you should speak un¬ 
truth imagining in the mind, “I am alone”, none sees me; but fear 
iil!-knowing God, who dwells in your heart in the form of the internal 
spirit, and who sees good and evil deeds, you should alway speak the 
truth.—81. 

Evidence 

II—Manu, VllT, 18. 

^ >o 

--Evidence given from covetousness, distraction of mind, terror, 
friendship, love, resentment, ignorance, and childishness, should all be 
held invalid. 

The king should punish in various ways, to be just described, a 
witness speaking falsehood in a cause from any of the above motives, 
—lb. 119. 

Punishment 

^ 5 ii 

ib. 120, 121. Tf he gives false evidence through avarice, he should 
!v- fined 1000 panas or Rs. 15-0-0^; if from distraction of mind, 250 p, 
or Rs. 3-2-0; from terror, Rs. 6-0-0; if from friendship, Rs. 12-0-0; if 
from love, Rs. 25: if from wrath, Rs. 46-14-0; if from ignorance, 
Rs. 6; if from childishness, Rs. 1-9-0. 

^ =3r ^ w 

-fhere arc 10 places of punishments, namely the generative organ, 
belly, tongue, hands, legs, eyes, nose, ears, property and body, on 
wliich punishment is inflicted.—125. 

The penalty prescribed above and to be mentioned hereafter 
should alone be given; thus for instance, false evidence from cove¬ 
tousness should be amerced with Rs. 15-10-0. 

3TWU ^ I 

HTTTSqTTtft qTcm^ II 

N >3 •, 

^\Um\ gives pani which is here taken in a pice, and these calculations are 
in ;Jj thereon. It may bo penny. 
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—But a very poor culprit should be fined a small amount, a rich one 
double, treble, and quadruple of it that is to say, the judge should 
inflict punishment according to the circumstances of the place, the 
time, the criminal and the nature of his crime.—126. 

'—For, unjust punishment destroys reputation of past, present, and 
future time during life on earth and becomes a cause of torment in 
the next life. It becomes a cause of suffering even in the next life. 
Hence, unjust punishment should not be inflicted on any one.—127. 

—The king who inflicts no punishment on such as deserve it, and 
inflicts it on such as deserve it not, i.e,, lets off culprits, and punishes 
those who should not be punished, brings great infamy on himself 
while he lives, and suffers great torment after death. Therefore, he 
should always punish him who commits offence, and never the inno¬ 
cent.—ib. 128. 

Mode of Punishment 

cTcftir qW II 

—Penalty for the first offense is vocal punishment, /.c., the offender 
should be censured; for the second, reproof, ix\, he should be re¬ 
proved.—Tie to thee ! why hast thou done such a foul deed V —for 
the third, confiscation of property; for the fourth, corporal punish¬ 
ment, i.e., whipping or caning him, or decapitation’.—ib. 129. 

qrf^: II 

—With whatever limb a thief commits an offence by any means 
against men, even that limb shall the king take off, i.e., amputate for 
the prevention of crime among all the people.—Manu, VIII, 334. 

m q 11 

—^Whether an offender be the father, the preceptor, a friend, the 
mother, the wife, a son, or the domestic priest, he can not be left un¬ 
punished by the king if they do not adhere to their duty, i.e., when 
the king sits on the judgement seat to administer justice, he should not 
show partiality to any, but inflict proper punishment on all.—ib. 335. 

crq mvnj II—lb. 336- 

’—In the case of that offence, for which an ordinary person is fined 
one pice, the king is punished with a fine of a thousand pice, i.e., a 
king should be punished a thousand times of a common man; the mi¬ 
nister, that is, the king’s chancellor of the exchequer, 800 times; the 
person below him 700 times; one below this person 600 times; so like- 
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wise in the downward series of ranks, the last inferior servant, f.e., a 
peon should not receive less punishment than 8 time; for, if the persons 
in the government service be not given greater punishment than the 
common people, they will ruin the latter. As the lion is controlled 
by means of great beating and the goat by a little, so should the 
government servants from the king down to inferior servants should 
be more severely punished than the ordinary subjects for committing- 
offences. 

^ II 

mPi 5 t?t i 
^ h: w 

— In like manner, if a Shudra being a little sensible commits a crime 
he should be punished eight times than an ordinary man; if a Vaishya, 
16 times, if a Kshatriya, 20 times; if a Brahman, 64 times, or 100 
times or 128 times. 

—ib. 337-338. In other words, persons should receive greater and 
greater punishment for their offences as their knowledge is found more 
and more and as their status rises higher and higher in society. 

—The government officers and the king desirous of doing justice and 
obtaining glory should not delay inflicting punishment for a moment 
on robbers, perpetrating atrocious violence.—ib. 344. 

Of atrocious man’s qualities 

He is very heinous offender who commits greater violence than a 
defamer, a thief, an unprovoked assaulter.—ib. 335. 

^5% tit tmfcT i 

346. The king who does not punish a person committing atrocious 
violence and endures him, is soon ruined, and disaffection springs up 
in the country. 

- Neither on account of friendship, nor for the sake of great wealth, 
should the king dismiss a perpetrator of violence, causing a suffering 
of all the people, without confinement and amputation.—ib. 347. 

“ 350. Let him kill without thinking, i.e., think after killing those 
persons who whether the preceptor, or sons and other young people, 
or the father and other elders, or the Brahmans or such as are versed 
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in many scriptures forsaking their duty, commit inequities and kill; 
others without any offence. 

^TSSTSFTTT m W 

•—A man commits no crime in slaykig evil men and assassins, either 
in public or in private; for, killing anger with anger is, as it were, fury 
recoiling upon fury.—ib. 351. 

5!TfiF^ H I 

—That king is by far the best in whose realm lives no thief, no ad¬ 
ulterer, no defamer, no daring robber, no law-breaker or disobeyer 
of the king’s orders.—ib. 386. 

Punishment for Adultery 

cTT irgnfipsr^ n 

—Should a woman, neglecting her husband from the pride of the 
excllence of family, commits adultery; let the king condemn her to 
be devoured alive by dogs in the presence of many men and women. 
M. Vin, 371. 

m ?^cr 'mwi m 

—In like manner, the man who out of wickedness neglects his wife, 
commits adultery upon another’s wife, or goes to a whore, should be 
laid upon an iron bedstead made red hot in fire and burnt alive to 
ashes in the presence of many men.^—ib. 372. 

Q .—Who should punish the king or queen, the judge or his 
wife, if they commit adultery and other inequities ? 

A .—The State Council. They should be punished more severely 
than the common people. 

Q. —Why will the king and the others above mentioned submit 
to their punishment ? 

/I.—The king, too, is pure-hearted lucky man. If he is not 
punished for offence, and if he does not submit to punishment, why 
will the other people obey the law and bear punishment. When all 
the people, the principal officers of the government, and the state 
assembly wish to inflict punishment with justice, what can the single 
king do ? If there be no such rule, the king, the prime minister, and 
all other persons in power, plunging into injustice, drowning justice 
and right, ruining all the people, will themselves be ruined. Why, 
remember the meaning of the couplet which says that punishment 
inflicted according to law is called king and justice. Who is baser 
than he who destroys it ? 

g.—'This severe punishment is not proper, for, man can not 
make or revive any limb. So such a punishment should not be 
inflicted. 

those who regard it severe, do not understand the intent 
of politics; for, the severe punishment of one man will keep all others 
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aloof from the commission of evil deeds. They will give up committing 
crimes and be established on the path of duty. The facte is that not 
an iota of this severe punishment will fall to the lot of any. If light 
punishment be inflicted, crime will increase much. What you call 
light punishment becomes tens of millions of times heavier from its 
frequency in consequence of the increase of crime. For, when many per¬ 
sons commit crimes, punishment however slight will have to be given. 
For example, suppose a man’s punishment amounts to one maund 
or 80 lbs and another's 4 chhattanks, or 1;2 lb. tbxy total 1 md. 4ch. 
Then on average caclr man receives 20 srs, and 2 ch. of punishment. 
Wiiat do the offenders understand by his gentle punishment ? Also, 
suppose one man’s punishment amounts to one maund, and one 
thousand people get 4 ch. of it. Their total punishment comes to 
6 md. and a quarter. Pcing meted to all the people, it is heavier and 
so severe; and that one maund of punishment is small and mild. 

Tolls and Insurance 

o -o >. 

’—The king should fix the proportion of toll on passages according 
to the lengdi of the way, the number of bays cT the sea, and the ex¬ 
tent of the coimtrv watered by rivers and si^reams. It cannot be 
ascertaiiicdv and fixed for oceans. But he may make a favourable 
tariff so as to profit both himself and the owners of large ships on 
the sea.- ib. 406. 

It should be borne in mind that they are liars who say that 
there were no ships in ancient time. Seamen voyaging to foreign 
lands and oceanic islands should look after th: liberties of their 
fcIlow-subjccts in all countries and see that they do not suffer from 
any kind of disabilities. 

—The king should daily inspect the performance of duties in olhees; 
elephants, horses; and other means of conveyance; constant revenue 
and necessary expends, his mines of metals and gems; and his 
treasury.—ib. d 10 

- Thus accomplishing and superintending all alfairs with propriety, 
ho trees h.is coaniry from all crimes and reaches the supreme goal of 
bcatitiule. ib 42<f 

Politics in Sanskrit 

Q.' Docs Sansrl it contain perfect or imperfect politics ? 

A - Perfect. For. whatever polire^. prevails or will prevail in the 

world, has been taken from Sanskrit. As regards that of which there is 
no written or evident proof, 

Igftr; ||—Manu, VII, 3. 
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the state assembly constituted of thoroughly learned men should 
make such rules promote the prosperity of the king and subjects 
agreeably to righteousness. They should always keep it in 
view that they do not allow infant marriages to lake place. 
Even in youth they should not agree to or arrange or allow 
marriages without mutual consent. ‘ Chastity should be properly 
preserved. Adultery and polygamy should be stopped so that the 
mind and body ever maintain their lull strength. For, if the strength 
of mind is promoted to the neglect of the strength of the body, a single 
powerful man will vanquish hundreds ot learned men. But if the 
strength of the body be improved, and not that ot the souk the 
efficiency of government can not be kept without knowledge. With¬ 
out a proper rule, all are split up among themselves; hatred, quarrel 
and cemtention engage them, and work their ruin. Theretore, always 
try to improve the strength of both the mind and body, fhere is no 
force more destructive of strength and intellect, than adultery, 
and sensuousness. Particularly the warrior class should be ol strong 
body and muscular limbs, for if they are slaves of the senses, the govern¬ 
ment of the country is destroyed. It should also be kept in view that the 
subjects go after their king —yatha raja tat ha j> raja. Therefore, the 
king and government officers should r.^^cr commit crime or evil, but 
on the contrary set an example by always adhering to justice and 
virtue. 

So much for the duty of royalty in brief. For particulars, the 
Vedas, the Code of Manu, chapter, VII, VJII, IX, Morals of Shukra, 
Vidur Pajagar, Shanti Parva of the Mahabharat relating to duties of 
kings and duties in misfortune, and other books may be consulted. 
Having mastered the science of politics, the people may successlully 
carry on a provincial or the 'Trihersa] govcinn cnt. They should re¬ 
gard themselves to be the subjects of God. 

—It is a teaching of the Yajur Veda. God is our king. We are his 
servants and menials. Mav He out of His grace qualify us for 
government in the world, and make us His tools for spreading truth 
and justice ? In the next chapter we shall write about God and the 
Vedas. 

Summary 

The Rig. Ill, xxxvii, 6 and the Shat. XIll, ii, 7 enjoin that the king and the 
people should form three Councils, FAlucational, Religious, and Administrative. 
One individual should not have the absolute powo of government, the King being 
the general President of the councils. The qualifications ot the president and the 
presidents of separate councils are their interest in the welfare of the country, their 
excellence of learning and character, and their influence over the people. A 
country prospers as long as Oie people arc righteous. Also their welfare requires 
tlie appointment of learned educational cfUccrs, appointments of learned nicn 
as the dignitaries of the spirMual council, and of virtuous learned men as adminis¬ 
trators. Obedience to law'is required of all. 

According to Manu, VII, 17-31, the law of retributive justice or just punish¬ 
ment is the true governor of the people; for t’le absence of justice spoils all people. 
The king who administers justice promotes the welfare of the people. Therefore 
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persons, thoroughly versed in the Vedas and Codes, virtuous, unselfish, and polite 
should be appointed to command ihe army, to preside over executive and judicial 
allairs, and to exercise royal authority. The members of councils should also be 
learned in all scriptures. No fewer than ten learned persons should form a council, 
hose quorum may be fixed at three. Ignorant men should not be taken into coun¬ 
cils, for the judgment of a thousand ignorant persons is worthless, while that of a 
single virtuous learned man is considered ■ best rule. 

The king should shun (1) ten evils arising from love of pleasure, and (2) eight 
vices, springing from anger. They are (1) hunting, gambling, drafts, day sleeping, 
love tales, scandal, luxuriousness, drinking, opium, hemp-leaf smoking, singing, 
fiddling, and sauntering ; (2) backbiting, adultery, malice, jclaousy, caviling, 
squandering, harsh language, and unjust punishing. 

The Cabinet should contiiin seven or eight ministers of noble family, great 
learning and good character. Nothing should be done without their counsel 
(Manu, vii. 54, 64). The king is to have charge of treasury and executive work; 
the premier, of the administr.ition of jusiise; the ambassador, of making war or 
peace. All matters aie lo be decided by the majority of votes. 

The capital should be made in a central place, protected by nature and art. 
The Ciovernmerit House should accommodate all head offices, and the fort be well 
supplied with arms and provisions. 

To conduct the state alfairs efficiently, a government office should be made 
in two, throe, five or hundred villages. The officer in charge of one village is to 
report to the officer of ten villages, the latter to that of twenty villages, and so 
forth. The officer of ten thousand villages is to reoort on his province to State 
Councils, which arc responsible to the Universal Sovereign Assembly. 

The imposition of tax laid down in Manu, VH, l3o, is fixed at 50th part of 
the profit of manufacture, 6th part of the produce of agriculture. If coin be taken 
tor tax, care should be taken that the people do not suffer from want of food. In 
short, the amount of taxes should be as small as possible, such as the milk sucked 
by the calf of a cow or the blood by a leech. Taxes are also levied on roads and 
voyages. 

The government servants, civil and military, are to receive monthly salaries- 
or land grants. They should get pensions on retirement, and their family, and 
children should be supported by the govciliinent on tluir demise. Bribery should 
be severely punished by confisca’ion of property or banishment from country. 

Military tactics are divided into peace, war, attack, defence, manoeuvres, and 
alliance, laich is sub-divided iii o two kinds. For instance, peace with the 
enemy or with another for his resistance, the division of army into two 
wings or corps, &c. (Manu, \’M, (61-176) In ^^arthc laws of chivalry should be 
entorced, such as not to sink , by-siandcis in a fight, wounded soldiers, sleepers, 
refugees, &c. Ihe vanquislied ciicmy shou'd be honoured in the court and if 
advisible, reinshitcd in Ins d.omimons, which in case of his death shou'd be made 
over to his iclativc, assisted by loyal advisers. T he prisoners of war should be 
well treated with regaid to focsd and medicine and dismissed on thf conclusion 
ot peace. 

The judical procedure. (Manu. viii, 3-19), consists in deciding 18 kinds of 
disputes, vi:., debt, deposit, sale, partnerships, wages, gifts, agreements, trans- 
gicssion, s'lw'ncrsliips, boundaries, assault, defamation, thefi, adultery, 
alieieation, inheritarKc, and gambling. That court is dead vhere justice is killed 
by iniquity. C ases‘should be argued by pleaders and barristers before judges on 
the evidence ot witnesses (Manu, Vllf. 68-91), who should be of unimpeachable 
cliaract.'r. F.videnec given trom covetousness, madness, terror, friendship, lust. 
Ignorance, resentment and ehildisliiiess. is invalid. Fine is imposed according to the* 
ciicumstances ot the criminal, that is a kmg is fined a thousand times than an ordi- 
naiy man. Punishment should be infficicd on the genita's, belly, tongue, hands, legs, 
eyes, nose, ears, body, and property. It should not be spared from the respect of 
sneh as Bral\man;i, relations, the father, preceptor, &c., when found guilty. 

♦ u punished with death, a woman to be torn in pieces by dogs and mans 

to be burnt to ashes on a hot iron bed. The extreme severity of punishment, 
prevents the commission of crimes. 
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Indian antiquity. 



Chapter VII 

GOD AND THE VEDAS 


OF God 

arfij fg# f?ri??: i 

•^ >a 

JT^rTf^r f^’T^T ^fTcirfa IT in nmnn ii 

Rig, I. clxiv, 39. 

W E have given the meaning of this verse when describing the 
education of students. However, it means : Those men are 

atheistic, dull, and ever sunk in the sea of sorrow, who 
neither know, nor try to seek, nor even think of God, whose attributes, 
character, nature and knowledge are all glorious and wonderful, in 
whom the enrth, sun, and other worlds exist; who pervades all like the 
sky; and wlio is the Supreme Lord, the God of gods. The knowledge 
of Him alone brings eternal happiness to mankind. 

33 Gods 

Q .—Do you believe that the Vedas talk of many gods ? 

A. —No; there is no whisper of it in all the four Vedas so as to 
justify the existence of many gods. But, on the contrary, it is clearly 
written there that there is but one God. 

Q —What is the object of many devatas (gods) mentioned in 
the Vedas ? 

A. —The objects which have wonderful and extraordinary pro¬ 
perties, are called devatas ; for instance, the earth. But it is 
nowhere described as adorable like God. Look here, this very Vedic 
verse says that Gods alone ought to be sought after and worshipped in 
whom all the gods have their being. It is the mistake of the people 
to take the word devatii to mean God, who being the greatest of all 
gods, is called the Mahadeva or Great God; for, He alone is the 
Creator, Preserver, and Destroyer of the world; He is the Supreme 
Judge and Ruler, fhe phrase, 33 gods, occurring in the Vedas, is 
explained in the Shatapatha. They are X Vasus or the abodes of 
creatures (derived from vas : to live,) z.e., the earth, water, hre or 
liglu, air, sky, sun, moon and planets; 11 Rudras or vital processes 
derived from rii : to weep, as on the disapperance of these vital forces 
from the body, it ceases to live, when the relatives of the deceased 
weep), i.c. iubrerath (apana), outbreath (prana), energy (vyana) or 
motive power, swallowing power (udana), bracing or recuperative 
power, circulation (samana), bdehing (naga), twinking (kurma), 
hunger or craving (kirkala), yawning (devadatta), decomposing power 
(dhananjaya), and the ego (jivatma); 12 Adityas or the signs of the 
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zodiac,^ (derived from : to take)the sun’s (aditya’s) course 
through these constellations takes away or reduces the life of creatures; 
Indra or electricity, derivatively meaning a great cause of power and 
prosperity; Prajapati or the lord of creatures or Yajna (work) sacrifice; 
as it is a cause of purifying the air,-water, rain, and plants. It aiso 
gives an opportunity to respect the learned, and it is the mother of 
inventions and various kinds of manufacture. These arc the 33 gods, 
denominated from their having wonderful properties mentioned above. 
The 14th chapter of the .S7zu/npn///n distinctly says tha» tlie Supreme 
Being is the Lord of all these objects and the greatest of all. He is, 
as it were, the 34th divine state, and is alone adorable. Other scrip¬ 
tures bear testimony to it and have similar expressions. Had persons 
seen thc^c scriptures, they would not have gone astray from the right 
path and so fallen into the ditch of delusion, that there is a plurality 
of gods in the Vedas. 

Unity of Godhead 

f5TT I 

ll Yaj. XL, I. 

—O man, fear God, who pervades all t'le objects in the universe, and 
controls thenr; He is the true Lord. Do not covet the wealth of 
others. Give up injustice. Enjoy life by observing the religion of 
doing right. 

(a) H I - Rig, X. 

11 48, 1. 

(b) ^ \ 

^ ^ n - ib. 5. 

—n. Lord God speaketh upto all, saying : O men, I am tlie Lord, I 
existed before all, I am the Lord of all the world. I am the eternal 
cause of the world, I am the conqueror of all and master and donor 
of all wealth. All the people should call Me Father as children to 
their begetters. To support all, 1 provide for the various kinds of 
food to them all over the world which is their source of pleasures. 
Being Almighty, I am the illuminator of all the world like the sun. 

I am never frustrated. I never die. I am the maker of wealth in the 
shape of the worlds. Know Me to be the maker of all the worlds. O 
souls, ask Me for the wealth of knowledge and other virtues by taking 
right steps to acquire power and prosperity. Never sever your friend¬ 
ship with Me. 

^ \ 

3T^ 11 ib.49.1 

O my people, I give the eternal wealth of knowledge and other 
virtues to the person who glorifies Me by the practice of veracity. I 
am Brahman, that is, the revealer of the Vedas, which rightly pro¬ 
claim Me, and by which I promote the knowledge of all. I am the 
Guide of the righteous, the Blesser c f the doer of good works (yajna) 

^Aries, Taurus, Gemini, Cancer, Leo, Virgo, Libra, Scorpion, Sagittarius, 
Capricorn us, AquariiS, ard Pisces. 
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and the Creator and Upholder of the phenomena of all the visible 
world. So do not turn away from Me, nor worship, believe or recog¬ 
nise the power of any thing instead of Me. 

H n—Yaj. Xiii.,4. 

- -This is a verse of the Yajur Veda. It means : O men, with all love 
and devotion adore the Supreme and most happy Spirit; who existed 
before the creation, who is the Creator, Preserver and Upholder of all 
the suns and other luminous bodies, and who is the eternal sole Lord 
of all tliat has been and is in existence, and will come into being. He 
has made and He sustains all the creatures of the worlds from the 
earth to the sun. 

Proofs of God’s Existence 

(7. “ You talk glibly of God. But how do you prove His 
existence ? 

/I. “By means of all kinds of proofs, called the testimony of the 
senses—perception, and the like logical tests. 

Q >—These proofs cannot be applied to the case of God. 

A.- -Ny. 1,1,4. It is an aphorism of Maharshi Gotama’s Logic or Nyaya 
philosophy. It means : Perception or perceptual evidence is the know¬ 
ledge produced in the mind from the contact of the will, ear, skin, 
eye, tongue, and nose with sound, touch, form, taste, smell, pleasure, 
pain, real, unreal and other objects. But the perception should be 
free (rom doubt or error. Bear in mind that the senses and the will 
perceive the properties of objects, but not their substance in which 
these qualities inhere. Thus, for instance, the four organs, viz., the 
skin, and others perceive touch, form, taste, and smell ; and the will 
joined to the mind perceives the substance which is the earth. In like 
manner, the perception of God results from the perception of wond¬ 
rous design in the visible world and of the phenomena of knowledge 
and virtue. When the mind or soul impels the will or conative power, 
and the will incites the senses towards any object, whether it be theft 
or other vices or beneficence and other virtues, and when it begins to 
do the thing, its desires and judgement are bent upon that desired 
object. At such a time fear, doubt, and shame rise in the self-con¬ 
sciousness for evil works; and boldness, conviction, joy, and encourage¬ 
ment for good works. This internal voice or impulse is not from the 
ego, but from the Infinite Spirit. When the mind is engaged in con¬ 
templating God in all its purity of intent, it perceives both of them 
(God and soul). When God is evident from perceptual evidence, what 
doubt can there be in the evidence of inference and other logical tests 
of the knowledge of God ? For, the knowledge of the effect leads to 
that of the cause. 

Omnipresence^f God 

Q. Is God omnipresent, or does He reside in some particular 
place ? 
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A ,—He is omnipresent. For, had He been limited to one locality 
He could not have been the inner soul of all, omniscient, all controll¬ 
ing, all-creating, all-sustaining, and all-destroying. For, the action 
of a doer is impossible of happening at a place lying beyond his in¬ 
fluence. 

God, Mercy and Justice 

Q.— ts God ^ 

A. —Yes, He is. 

Q .—These attributes, v/z., mercy and justice, are contrary to 
each other. The doing of justice admits of no mercy, and v/ee v nvr/. 
For, justice is the giving of rewards and punishment according to deeds, 
neither more nor less; and mcicy consists in letting off a criminal 
without punishment. 

A .—The difference between justice and mercy is merely nominal; 
for they both serve the one and the same purpose, l lie object of 
punisiiiiicui is to deier people from doing evil and sulfering pain. 
Mercy is to relieve a person of pain. Your definition of justice and 
mercy is not true. For, justice consists in giving condign punish¬ 
ment to a person who has committed any wrong according to its 
nature and magnitude. If a criminal i,, not punished mercy will be 
destroyed: for to forgive a wrong doer is to bring sulfering to 
thousands of virtuous people. How can it be mercy which causes pain 
and suffering to thousands of people ? Properly speaking, mercy is 
shown in putting the felon in jail and thereby restraining him from 
wrong doing. It is mercy to him also. Nay his capital punishment 
will be an act of mercy to thousands of people. 

Q .—Then why are mercy and justice two distinct words ? If 
they mean the same thing, their being separate words is useless. It 
would have been better, h ad there been but one word. It is thus 
manifest that the object of justice and mercy is not the same. 

A. —Are there no words of the one and the same meaning, and 
is there no word having various meanings ? 

Q. —Yes, there are such words. 

A. —Then why do you dobt it ? 

2.—For, we hear the people say so. 

A. —We hear both truth and falsehood in the world; but it is 
our duty to ascertain them after a thorough consideration. Look here, 
it is the great mercy of God that He had bestowed upon all creatures 
entire number of objects after creating them in the world for their 
use. What can be greater mercy than that ? Now, the advantage of 
justice is sole evident in as much as the existence of pleasure and pain, 
to a greater or less extent, among the people point out the conse¬ 
quences of their deeds. The difference between them is that mercy 
is the desire and consequent action to give ease and to remove the 
suffering of others, and justice is the external action or measures such 
as the use of the fetters, mutilation, and other just punishments. The 
main and sole object of both mercy and justice is to prevant people 
fr om committing wrong and to relieve all of suffering. 
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God is Spirit 

g.-—Is God corporeal or incorporeal ? 

Ar -Incorporeal; for, had He been corporeal, He could not have 
been all-pervading, and absence of omnipresence in Him would have 
made the ascription of omniscience and other attributes inconsistent. 
For a limited object has limited qualities, natures and actions. Also, 
such a iimitCii being can not be free from heat and cold, hunger and 
tliirst, disease, evil, mortification, separation, and other kinds of 
sulfering. These considerations lead us to the only conclusion that 
God is immaterial or formless. Had He material and so had a 
definite form, there would have been another lughcr being than Him¬ 
self to make His nose, cars, eyes, aiu^ other organs to give Him a 
s!i:mc and fmm. It is an indisputable maxim that a composite object 
pr )JLiced from combination must necessarily presuppose its immaterial 
and intelligent combiner. Or, if it be urged that God made His own 
body Himself out of (lis will and desire, it is replied that it only 
proves the thesis that He was immaterial before the formation of His 
body. Hence, God never takes on llcsh ; but being immaterial He 
makes and gives shapes to ell the materi;il world out of invisible cause. 

God Is Almighty 

Q.— fs God Almighty ? 

A. —Yes, He is. But He is not what you mean by the word 
almighty. It means that God stands in need of nobody’s least help m 
doing llis work of creation, preservation, and destruction, and in 
doing equitable justice to souls according to their merits and demerits, 
in other words, He ;icL\)inplishcs all His works out of His own infinite 
power. 

Q —We believe God docs what He likes, for there is none over 

Him. 

.1.—AVhai docs He like ? If you say that He likes all and can do 
ail we ask you if He can kill Himself, create many Gods, make him¬ 
self i'm errant, and ct^imuil theft, adultery, and other evils, and suffer 
p u!i ? Since these things are against His nature, incompatible wi^h 
ids attributes and actions, your assertion that He can do all, falls to 
the ground, being inapplicable in the case of God. Hence, the meaning 
of the word almighty which we have given, is the only true one. 

God is Eternal 

g.—-Is God imbeginning ? 

A. —Yes, He is. Unbeginning is one which has no first cause 
or time of commencement. All these meanings are given at length in 
the first chapter, which may be referred to. 

God’s Purpose 

g.—What does God want ? 

A .—He w'ishse good to all and wants that all should acquire 
case and comfort, but with liberty. He makes none dependent upon 
others without committing sin. 
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Praise, Prayer and Meditation 

Q ,—[sit proper to sing the glory of, pray to, and meditate oa 

God ? 

Yes, it is. 

Q.—-Will God remove or pardon the sins of the person who 
sings His glory, prays to Him, and thinks of Him, by setting aside 
His laws ? 

No. 

(7.—Then what is the u^e of singing His glory. p.ayingtoanJ 
thinking of Him. 

.4.“-The consequence of performing these duties is quite diHerent. 

Q .—What is it ? 

A .—The fruit of singing the glory of the Lord is the love of God 
and improvement of a devotee’s nature, qualities and <i(‘eds from the 
influence of those of the Divinity. The fruit of pra>er is humility, 
zeal, and the attainment of help. The advantage of meditation is 
communion with the Supreme Being and ^lie realization of Him. (Each 
of them,- praise, prayer and meditation,- -is of two kinds, viz., posi¬ 
tive : sagima and negative uirguna.) 

Stuti or Singing the Glory of G'^* .1 

Q .—Explain them clearly. 

A ,— 1. Thus, for instance, God is the all-pervading Supreme 
Spirit, swifter than the swiftest, infinitely powerful, holy, all-knowing, 
the innerself of all-governing, eternal, self-existent, the Supreme Lord. 
He the impartor reveals the right knowledge of things through the 
Vedas, the eternal source of knowledge, to Elis eternal children from 
all eternity. This is a positive description of God or Saguna Stuti, 
that is to say, the predicating of proper attributes of God. 2. He is 
bodiless, that is to say. He never assumes the body or incarnates or 
is born of women. He is indivisible, free from the nervous and 
arterial systems, and never does evil. Pain, suffering and ignorance 
never exist in him. This kind of God’s description, which denies the 
attribution of attachment, hatred, and other qualities to God, is 
called the negative description of God or Nirguna Stuti. 

These virtues should be imitated in one’s own character and 
actions; in other words, a man should be just as God. His talk of 
God is useless, who repeates His attributes like a buffoon or a parrot 
without remodelling and improving his own character. 

Prayer 

—Yaj. XXXII. 14. O God I the most glorious Supreme Being, make 
us wise in this jery life time, bless us with that wisdom cut of Thy 
grace of which the learned and clairvoyants pray to Thee. 
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T?fir 3Tt3fts^>3T> ^f^ 

^-^xT^ ^r^ ^f^ ^R^tsftr ^fir ii 

—Yaj, XIX, 9. Thou art Light, put Thy light in me also out of Thy 
grace ! Thou hast infinite valour, endow me also with full valour out 
of Thy kind condescension ! Thou hast infinite power, give me power 
also. Thou hast infinite capability, give me complete capability too ! 
Thou showest Thy anger at wi:ked deeds and towards the iniquitous, 
mould my character after Thee ! Thou bearest calumny, praise by the 
people and also bearest with sinners against Thee, make me forbear¬ 
ing like Thee ! 

Purity of Mind 

i 

11 Yaj. XXXIV. 

—O Ocean of mercy! may my will be devoted to good out of Thy 
grace, i.e., intent on promoting the interests of my fellow creatures 
and myself, and never be engaged in doing harm to others. 

275rqr^ srirmt wf: ii—ib. 2. 

O Tmier Self of all ! let my will be disposed to do good and ever re- 
Irain troia vice, and take that resolve whereby preserving learned 
people do their duties and play their part in battles and other actions, 
be that which is extraordinary, full of power, and awful, and dwells in 
all creatures. 

^ 11 ib. 3. 

— Let my will (immu) which is best knowledge, arouser of others, 
and the stale of consciousness, which is the internal light of creatures 
and deathless, and without which none can do the least work of any 
kind, be aloof from evil qualities and full of purity and other virtues. 

M - ib. 4 

O Lord of the universe ! let my will be the same as enlightens all the 
clairvoyants with the knowledge of all occurrences of past, present 
and future; as makes the immortal mind omniscient by putting her in 
communion with the Supreme Self; as is endowed with knowledge 
and action as is accompanied by the five cognitive senses, intellect 
and human soul; and as develops concentration of attention; and be 
gitted with communion and spiritual knowledge, being freed from all 
obstructions and ditficultics. 

qfcTfc^m I 

STiTHT U—ib. 5. 

O supremely learned Lord of all ! may my will be endowed with 
the knowledge of the Rig, Yajur, Sama and Atharva Vedas as the 
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spokes of a cart wheel are attached to its navel; and be such as to re- 
eveal the conscious ego, the omniscient, all-pervading, witness of 
creatures and dispelling the darkness of ignorance, be ever devoted 
to knowledge ! 

^ n—ib. 6. 

—O All-ruling Lord ! may my will, which is like the will of all, th at 
carries men very much this way and that way as the bridlj rein does 
the horses of a team, or a charioteer does his horses, and that dwell > 
in the heart full of motion, and very much swift, restrain all my sou¬ 
ses from vicious conduct and ever lead them on in the righteous path. 
Give me this blessing, O Lord 1 

5«T«n ^ * 

^ ii Yaj. XL. 16 . 

—O Supreme Self ! the dispenser of happiness, selt-effulgent, all 
knowing 1 bless us with complete systems of knowledge from the best 
sources, and keep us away from crooked and vicious act and tenden¬ 
cies in us. With all humility, we sing Thy glory a greet deaf O Lord 
Make us holy ! 

m m ^ m ^ i 

n 

—Yaj. XVI. 15. 

—O Vanquisher! (Rudra) the Lord Almighty, who terribly visits the 
wicked with suffering as a consequence of their wickedness, do not 
suffer our youths, elders, children, fathers, mothers, dear ones, and 
relatives, to be destroyed. Lead us to the path wherein we shall not 
sin and so be punishable by Thee ! 

—O Great Teacher, Supreme Being 1 lead us from the path of 
falsehood to that of truth, take us from the darkness of ignorance to 
the light of knowledge, and save us from the disease of death and 
give us the happiness of salvation and immortality. In other words, 
the (saguna) positive or (nirguna) negative prayer is that in which God 
is addressed on supposing Him and one’s self to be endued with or 
separate from merits or demerits, as assertion or nagation of 
attributes finds predominance implicitly or explicitly. —Shat. XIV, 

3,1, 30. 

Use of Prayer 

A man should act on what he prays for. For instance, a man 
praying for right understanding, should do his best to live to it. In 
plain words, one should have recourse to prayer after giving out his 
own exertion. None should say such a prayer which God never 
accepts, as—O God, destory my enemies, make me the greatest of all, 

I alone may be honoured, all others should be subject to and depen¬ 
dent on me and so forth. For, if both combatants pray for the des¬ 
truction of each other, will God destroy them both ? If it be said that 
his prayer will be accepted or successful whose love is greater, it may 
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be replied that proportionally less ruin will befall on his enemy whose 
love is less. Such prayers may induce persons from their folly to pray: 
O God, give us ready-made bread, sweep my house clean, wash my 
clothes, and cultivate lands for me. The persons who rely on God’s 
help in the above manner and waste their time in idleness, are great, 
fools. For, he who breaks God’s commandment of exertion, will 
never be happy. It is^— 

I —Yaj. XL. 2. 

—God orders that man should desire to live 100 years, i. e., his whole 
life, and work all the while. He should never be idle. See all the 
animals and inanimate beings in the creation are at their respective 
work and ever exert their best. Man should take a lesson from the 
caith and other heavenly bodies which always move and revolve and 
from trees which always grow. God helps the man who works in the 
holy cause just as one man helps another who works. God grants a 
prayer for beneficence, but never helps persons in harmful actions, 
Just as persons employ him who works but not him who is a lazy 
lounger, nay, they don’t want to see his face even; persons show a 
way to a man with eyes but not lo a blind man. If a man says that 
sugar is sweet, but never exerts himself to obtain it, he gets no sugar, 
nor realises its taste. But the man who exerts himself, comes by 
sugar in more or less time. 

Upasana : Meditation, lit: Proximity to God 

^ f^TTT ii 

- It is a verse from an Upanishat. It means—experienced in com¬ 
munion with God by a person, whose thoughts are absorbed in think¬ 
ing of God, who is at one with Deity, and whose taints of ignorance 
and other vices are removed from the influence of trance or com¬ 
munion, cannot be expressed in speech for it is felt by the ego in its 
innermost consciousness. The word Upasana (meditation) means 
pn^ximity to or realisation of God. All the details of the eightfold 
yoga or process of the concentration of attention on God, should be 
thoroughly gone through to realise or approach God the inmost soul 
of all, who pervades all. 

Yamas and Niyamas 


qm: n—Yoga. l. 30. 

—The aphorism is from Patanjali’s Yoga philosophy. Its purport 
is that he who wants to learn meditation, should take such preliminary 
steps as not to hate anybody, always to love all, to speak the truth, 
never to tell a lie, never to steal, to be honest in dealings, to be chaste 
or keep the senses under control, never to be a cheat, to be humble, 
never to be proud. These five merits (yamas) form together what is 
called the first part of the Yoga or meditation. 


II— ^Yoga. 1.32 

.One should keep up the internal purity by means of the renuncia¬ 
tion of hankering and hatred, and the external by means of water 
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bath and the like purification. A person should exert himself con¬ 
scientiously and righteously. He should not be overjoyed or pufled 
up with profit or luck, nor dejected at loss. He should be cheerful, 
give up idleness, be always active, endure pleasure and pain. He 
should act up the precept of religion, but never entertain the thoughts 
of irreligion. He should ever study and teach true scriptures and 
other books and keep a good company. He should contemplate on 
the meaning and import of Om, God’s holy name, which he should 
daily repeat or mutter. He should devote his life to carry out the 
commandments of God. These five merits (niyams) for^n togctli^r 
what is called the second stage of Upasana or meditation. Tne other 
six stages or steps of meditation are given in the ‘Introduction to 
Commentary on the Rig and other Vedas.’* 

When a person wants to meditate, he should repair to a secluded, 
clean place, take a comfortable seat, practise deep breathing, check 
the tendency of the senses towards the external objects, fix his atten¬ 
tion on the umblical region, the heart, throat, eye, crown, lock, or 
anywhere in the spine. He should think of his own self and the 
Supernal Soul and being absorbed in contemplating on the Supreme 
Being, acquire the power of Sanyama** or adeptness. 

Use of meditation 

When a man does these things, his mind and internal senses are 
purified and filled with truth. He daily advances in secular and spiri¬ 
tual knowledge till he obtains salvation. He who practises meditation 
in the aforesaid manner, makes progress for ever. Now positive 
meditation is to think of God as having the attributes of omniscience 
and the like; and the negative meditation is, to be absorbed in con¬ 
templating on the Supremje Being as pervading the interior and exterior 
of the subtle soul, and as free from the material qualities of repulsion, 
form, taste, odour, touch and the like. The use of meditation is some¬ 
thing similar to one experienced by a person shivering with cold and 
obtaining comfort on approaching a fire which removes his cold. In 
like manner, approach to God dispels all vice and suffering and puri¬ 
fies the nature and character, action of the soul and fills her with virtues 
similar to those of God. Therefore, it is very necessary to repeat the 
attributes of God, to pray to Him, and to meditate on Him. But 
there is another advantage to be got therefrom, namely, the soul will 
be so strong as to retain her presence of mind even in the midst of 
mountains of misery. She will be able to bear all up. Is it a small 
benefit ? He who never performs the repetition of God’s attributes, 
prayer to Him, and meditation on Him, is ungrateful and greatly 
foolish too. For, it is ungratefulness and sheer folly to forget the 

♦The 8 Stages are Yama, Niyama, Asana, Pranayama, Pratyahara, Dharana, 
Dhyana and Samadlii—moral duties, religious rites, position, deep-breathing, 
mortification, concentration, contemplation and trance. 

♦ ♦Dharana, Dhyana and Samadhi are called anyama and the person who 
can practise them is called Sanyami. They are the degrees of concentration of the 
mind. Dhyana is the unit of concentration, say, 30 seconds, say 12 times that 
again is Dhyana and 12 times that again is Samadhi or trance, in which an adept 
realises the absolute nature of a thing. In case of the Diety, he sees Him face to 
face, as it were. It is the beatific vision. The result is omniscience. 
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blessings, nay, to disbelieve in God, who has given all the things of 
the world for the comfort of souls. 

g.—How can God perform the work of the senses, when He. 
has no eyes, ears, and &c. ? 

—This verse is the 19th of the 3rd chapter of the Shwetashwatar Up- 
anishat. It means,—God has no hands, but He makes and upholds all 
the world with the hand of His power. He has no feet, but being all- 
pervading, He is the swiftest of all in motion. He has no organ of 
sight, but He sees all creatures in their true light. He has no ears, 
but He hears the voice of all. He has no internal sense, but He knows 
all. There is none in the world who comprehends Him. Being eternal, 
the best of all, and omnipresent, He is called the Purusha or Omni¬ 
present Being. He performs the work of the senses and the internal 
sense with His almight. 

g.—Many people imagine Him to be without any action and 
Uribute. 

>4.— ?T cTFT ^ ^ I 

TOFT ^ II 

It is the 8th verse of the 6th chapter of the Shwetashwatar 
Upanishat. It means—There is no olT-shoot or produce of God, 
identical with His nature. He has no need of another for a vehicle 
or means to work upon. There is none equal to Him or greater than 
He. His power is infinite, that is to say, He has infinite knowledge, 
infinite power, and infinite energy. All these arc part and parcel of 
His nature. Had God been without any action or energy. He could 
not have made, supported, and destioyed the world. Hence, He is 
omnipresent, and being intelligent He has energy or power to act ? 

g.'—When He performs any action, is it finite or infinite ? 

A .—Being all-wise and omniscient. He limits His activity to 
the place and time which He considers to be proper. He does things 
neither more nor less. 

Infinitude of God 

Q >—Does God know His own limit ? 

God is omniscient, and has perfect knowledge which consists 
in knowing things in their true light or as they are in their nature. 
God is infinite, so His knowledge of Himself as infinite is characteristic 
ot His true and perfect knowledge. The opposite of it would be 
ignorance. It is problematical knowledge to think an infinite being 
as finite and vice versa. Yathartha darshanam jnanam —True know¬ 
ledge consists in torniing the concept of a thing according to its 
properties, nature and energy, and its proper use. The reverse of this 
knowledge is ignorance. 

Existence of God 
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•—God is the absolute self, which is free from the taint of ignorance 
and other vices; from evil desire, dislike, and the hope of the enjoy¬ 
ment of fruits of mixed action.—Yoga 1, 24. 

I— Sankhya 1, 12. 

i— ib. v, lo. 

t ib* V. 11 • 

—There is no proof of the existence of God, which can be referred to 
the testimony of the senses (pratyaksha), When there is no evidence of 
the senses, the other tests or canons, such as inference and the like 
laws of logic can not be applied. Also, there can he no syllogistic 
inference from want of certainty as the inherence of attributes in the 
Divine substance. Then again the absence of the evidence of the 
senses and of inference does away with the authority of scriptures or 
assertion of learned men. Hence the existence of God cannot be 
proved. 

A .—There is no evidence of the senses for the existence of God, 
allludcd to in the above aphorisms, nor is Cod the material cause of 
the universe. The Supreme Being is called the PurusJui literally, 
Pervader of the universe from His being different from man that is to 
say, from His pervading all things. Man (ego) is also called purusha 
from his pervading the whole body. Foi, it is said in connection with 
this subject.— 

srOTfi5if«f5Rlm^^??T^Tq%; ii ii 

II— Sankhya V. 8. 9. 12. 

■—If there be no union of the Purusha (God) and Pradhana (nature), 
the union of parts in God will be inevitable, or compositeness will 
be attributed to God. Thus compositeness is found in the world, 
which is the product of the union of nature (matter) and force 
(invisible). In like manner, God would have become composite. 
Therefore, God is not the material cause of the universe, but He is 
the instrumental or essential cause of it.^ If the world had been 
produced from intelligence, it would have been omnipotent like the 
Deity, that is the fountain of all forces and wealth. But as it is not 
the material cause of the world, but as is said above. He is the 
essential or intelligent cause. Also, the Shwetashwatar Upanishat 
makes nature (matter) the material cause of the world. Thus :— 

—It is the 5th verse from its 3rd chapter. Nature (Prakriti) which is 
increate, and is made of sattwa (intelligence), raja (force), tama (inertia 
or matter), is diversified into creatures in its form and bulk. In other 
words, Nature assumes different states fromi its being changeable, and 
God being unchangeable, never changes His states and appears in 
another form. He is always consistent and immutable. Hence also, 
he who regards Kapilacharya to be an atheistic, is himself so. The 

^Cause (Karana) are of three kinds, viz., material (Upadana), which gives 
portion of its substance to the effect, as cotton is the material cause of cloth; 
instrumental (Sadharan), as the loom is the ’nstrumental cause of cloth; efficient 
or intelligent, as the weaver is the intelligent cause of cloth. 
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saint was not an atheist; also the Mimansa is not atheistic inasmuch 
as it treats of dharma (qualities) and dharmi (substance). The Vai- 
sheshika explicitly talks of Ishwara (God). The Nyaya calls the 
Supreme Being Atma. For, that Being is called Ishwara (God) who 
is possessed of omniscience and other attributes. 

Who pervades all, and has infinitude of knowledge and other virtues, 
and who is the inner self of all the souls. Such is God according 
to the Mimansa, Vaisheshika and Nyaya. 

Incarnation 

0.—Does God take on flesh, or does the incarnation of God 
ever take place ? 

A. —No; God never incarnates. Says the Yajur Veda : 

I H ii 

•—The unitary God is unborn. He is holy and immaterial, and so 
forth. These authortics prove that God is never born. 

Lord Krishna says (Gita, iv. 7) that he is born whenever 
religion or virtue is trampled down. 

Being against the Vedas, this assertion cannot be admitted 
as true. But it is possible that Lord Krishna wished to protect religion 
and saints and so said that he would incarnate in all ages to protect 
the virtuous and destroy the vicious, which, therefore, is not objec¬ 
tionable; for :— 

II 

o 

The body, soul, and wealth of the good arc all for the welfare of people. 
However, it cannot prove the divinity of Lord Krishna. 

0.“-Tf it is so, why do the people talk of and believe in the 24 
incarnations of God in the world ? 

A--They do so, because they do not know the meaning of the 
Vedas. They are led astray by sectarians, themselves are ignorant, 
and arc so fallen into the labyrinth of doubt and delusion. Therefore, 
they talk of and believe in such absurd things. 

Q .—If God never incarnates on earth, how can Kansa, Ravana, 
and other monsters be killed ? 

A. —Firstly; he who is born of woman, must inevitably taste the 
bitter cup of death. Kansa, Ravana, and other devils are nothing 
before God, who creates, preserves, and destroys the world without 
incarnating or assuming a human form. Being omnipresent. He fills 
the bodies of Kansa, Ravana and other devils. He can kill them any¬ 
time He likes by destroying their vitals. Can he go by any other 
name but a fool who says that God of infinite attributes, deeds, and 
nature, is born and dies in order to kill an insignificant being ? Secon¬ 
dly; it is wrong to say that He is born to save the pious and devotees; 
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for to save the saints who act upon His commandments, God has 
full power. Are the acts of killing Kansa, Ravana and other devils, 
.and lifting the Govardhana and other mountains, greater than those 
of God’s creating the earth, sun, moon, and other worlds, preserving 
and destroying them ? If a man thinks of God’s work in the creation, 
he will come to the conclusion, bhuio na bhavishyati, that there is 
none, nor there will ever be any being like God. Thirdly; the reason 
does not prove the incarnation of God. It is like saying that the 
infinite space is brought into a womb or held in the fist of a hand, 
which is prima facie absurd, and can never be true. For, space is in¬ 
finite and extends everywhere, and so it cannot be put in the inside 
of a thing or spread outside of it. In like manner, God being infinite 
and all-pervading, cannot be said to come or go to any place. A 
man's coming and going to a place can only happen when he is not 
present there. Was not God present in the womb so that He came 
into it ? Was He not present outside of it so that He came out from 
inside ? Who but the ignortant can say it of God and believe in it ? 
Therefore, God’s advent and exit, birth and death can never be proved. 

Also, bear in mind that Jesus and the like persons were not the 
incarnations of God. Being subject to desire, hatred, hunger, thirst, 
fear, sorrow, pleasure, pain, birth, death, and other human qualities, 
they were men. 

Forgiveness of Sins 

Q ,—^Does God forgive the sins of His saints and devotees ? 

H.—No. For, if He forgives their sins, His justice will be done 
away with and all the people will turn sinners. Learning that sins are 
remitted, they will be emboldened and encouraged to commit them. 
Thus if a king pardons crimes, his subjects will be fearless to commit 
them more, and those more and more heinous than before. For, they 
come to believe that the king will give them pardon and so are sure 
to get his forgiveness by supplication and crouching before him. Then 
these who do not commit crimes, will begin to commit them being 
without any fear of consequences. Hence, it is the duty of God to 
deal out rewards and punishments for all deeds according to their 
merits and demerits, and not to forgive them. 

Liberty of Soul 

Q .—-Is the soul independent or free to act, or is she dependent 
for her actions on God ? 

A .—She is free to do her duties, but subject to the laws of God, 
Swatantrah karta—Th\s aphorism of Panini means that the doer is 
one who is free or independent. 

g.—What do you mean by free or independent ? 

A .—That person is free to whom the body, vital powers, senses, ’ 
internal senses and other organs are subject. If he be not free to act, 
he cannot be amenable to the consequences of virtue and vice 
of his actions. For instance, the soldiers of an arrny kill many 
persons in war by the order or at the instigation of their master and 
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commander, and yet they are not charged with murder. In the same* 
manner, if the people do anything by the commandment of or im¬ 
pulse given by God, merit and demerit cannot occur to them. God 
will enjoy the fruit of their actions. Heaven or hell, i.e., pleasure or 
pain, will come to the lot of God. A man who kills another with 
some weapon, is alone punished, but not his weapon. In like 
manner, a dependent soul cannot be responisble for the good or evil 
of her deeds. Hence, the souls are free to do aceording to their 
power. But when they have committed a sin, they suffer its con¬ 
sequences on account of their being subject to the laws of God’s 
justice. Therefore, the soul is at liberty in acting, but is dependent 
on God to reap the fruits of her good or evil actions. 

Q. Had God not made the soul and given her power, she could 
do rtothing. Hierefore, the soul acts from necessity or an impulse 
from God. 

A. -The soul is never made or created. She is unbeginning as 
God, and the matrial cause of the world is merely an attendant 
circumstance. The tenement of the soul, the body and the socket.v of 
the senses arc made by God. But they are all subject to the soul. 
He who sins cither by thought, speech, or action, alone suffers the 
consequences of his doings, but not God. For instance, a certain 
person dug out iron from a mountain, and sold it to a merchant, 
from whom an ironsmith purchased it and made a sword of it. A 
soldier purchased the sword and killed a man with it. Itere in this 
example no king punishes the digger of the iron, the purchaser of it, 
the maker of the sword, and the sword itself. But the man alone 
who committed the murder with the sword, is punished. In like 
manner, God the maker of the body and the organs, does not suffer 
the consequences of its actions, but makes the soul suffer them. If 
God was the cause or inciter of actions, nobody would be sinful ; for, 
God being holy and righteous, would not induce anybody to commit 
an evil. Therefore, the soul is free to act. In the same manner, God 
is also free to act. 

Characteristics of God and Soul 

Q .—What kind of form, qualities, character, and nature have 
the soul and God ? 

A .—They arc both intelligences, and their nature is holy, im¬ 
mortal and righteous. But God's actions are the making of the world, 
its preservation, and its destruction, keeping all things in their res¬ 
pective spheres and subjecting them to laws, the awarding of rewards 
and punishments to virtue and vice, and the like virtuous duties. The 
functions of the soul are the propagation of the species, the preserva¬ 
tion of the offspring, manufactures and other professions, doing 
good or evil. The attributes of God are eternal knowledge, happi¬ 
ness, omnipotence, and other infinite powers. The qualities of the 
soul are— 

M—Ny 1 1 lO. 
n-Vai. ill, ii. 4. 
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—Ichha : the desire to obtain things; dwesha : hatred of pain and 
other evils; prayatna : courage and strength ; sukha : pleasure; dukha : 
bewailing and sadness; jnana : discernment, knowledge, remembrance, 
are the qualities of the soul common to the Nyaya and Vaisheshika; 
but the latter also has prana : outbreath; apami ; inbreath; nimesha : 
closing the eyes; unmesha : opening them; mano : faith, memory, con¬ 
sciousness; gati : motion; imlriya : regulation of the senses: antarvikarc' 
hunger, thirst, joy, sorrow and other affections; which qualities of the 
soul are distinct from those of God. These are the characteristics ta 
determine the existence of the soul: for, she is no corporeal. These 
qualities are manifested as long as the soul dwells in the body. When 
she departs from it they also disappear from the body. For, the qualities 
which exist in the presence of an object and ceases to exist in its abs¬ 
ence, are its essential qualities. Thus, light is not found in the absence 
of the sun and lamp, but is always present when they are present. In 
like manner, the knowledge ot God and the soul is possible through 
their characteristics only. 

God’s Prescience and Man’s Liberty 

g. -God sees the past, present and future. He, therefore, 
knows what will happen in the future. Whatever He determines, the 
soul will act upon. So the soul is not free, and God cannot with 
justice punish her; for, she does wbtd God has resolved in virtue of 
His fore-knowledge. 

A ,—To say that Goa is the seer of three divisions of time, is an 
act of folly. For the past is what was and is not now, and the future 
is what will happen, having not been in existence as yet. Does God 
forget what He knew in the past ? Will He know what He does not 
know at present ? Hence God’s knowledge is always uniform, with¬ 
out break, constant and present. The past and present aie spoken 
of man. But with reference to the knowledge of human deeds, it can 
be said that God is the seer of three divisions of time. With regard 
to God himself, they do not exist in Him. What man does out of his 
freedom, God knows in virtue of His conscience. The souls act as 
God knows, that is, God is free in His knowledge of the past, present 
and future and in doing justice to souls according to their merits. The 
souls are also free to some extent in the present and quite free to act. 
In virtue of God’s knowledge being unbeginning His knowledge both 
soul’s deeds, and of punishing the violation of His laws is unbegin¬ 
ning. Both kinds of knowledge are true. Can His knowledge of 
human deeds be true and that of punishment false ? Thus there is no 
inconsistency in our position. 

Soul’s Place in Body 

Q .—Does the soul pervade all the body or is limited to one spot? 

A .—She acts at one spot. Had he been present in all the body, the 
phenomena of waking, sleeping, dreamless sleep, death, birth, union, 
separation, ingress, egress would never take place. Hence, the form 
of the soul is small or finite, or better still; delicate or subtle, and God 
is still subtler than the subtlest, infinite, omniscient, and omnipresent. 
It is on this account that the relation between God and man 
relation of the pervader and the per^ aded. 
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Relation between God and Man 

Q.—A thing cannot exist where there is already another. There¬ 
fore, the relation between God and man cannot be one of the perva- 
der and the pervaded, but one of union or association. 

A .—This rule is true of material objects of the like kind, but 
not of the different kinds. Thus, for instance, iron is denser or more 
bulky and fire is finer or more delicate. Therefore, fire penetrates 
iron and electricity pervades the sky. In like manner, the soul is 
grosser than God, and God is more delicate than the soul. Conse¬ 
quently God pervades the soul. Besides the relation of the pervader 
and the pervaded the other relations between God and man from 
other points of view are the saved and the sovionr, the adored and the 
adorer, the master and the servant, the king and the subject, the father 
and the son, and so forth. 

Vedant Precepts 

Q-~\{ God is different from man, what is the meaning of these 
“great precepts” (maha vakyas) of the Vedas ? 

1. Sr5TT?f ^ I 2. 3T5 I 3. \ 4. ^ \ 

A. —These are not the precepts of the Vedas. But they are 
passages from the books, called the Brahmanas. They are not called 
the Great Precepts anywhere in authentic scriptures. They mean— 
aimm I, hrahma in the Brahman or Supreme Being, as mi am. Here 
the figure of syncope is used. Thus, Manchah kroshanti —-Renches 
call out. But all know that reaches are inanimate and so have no 
power of speech. Therefore, the sentence means that the persons sit¬ 
ting upon reaches call out. In the same way, the above precepts 
should be interpreted. It may be said that all things live in God — 
brahmastha—-and so. What peculiarity is there in using the phrase 
brahmastha (dwelling in the Brahman) ? It is replied to this objection, 
that tho’ all things dwell in God yet there is no other object so simi¬ 
lar in qualities and approximate to God as the psycho, who has the 
knowledge of the Supreme Being and dwells in the presence of God 
during salvation Therefore, in relation to God, the soul’s attribute 
is fellowship, that is to sav, the soul dwells with God. But it does 
not prove the identity of God and the human soul. Thus, if a man 
says that he and a certain other man arc one, he means they are not 
opposed to each other. In like manner, the soul being absorbed in 
the Supreme Being out of her devotion to and love for him in her 
ecstatic state, can say or she imagines that the Supreme Being and 
she are one i.c., not opposed to each other, but united and intimate or 
co-dwellers. That soul alone who makes her character, temper, and 
action in harmony with those of God can claim her fellowship or 
friendship, or atonement with God. 

Q.—Well, how do you interpret that : Brahman or God, twam : 
thou, soul, : (asi) art i.e., O soul, (twam) thou (asi) art (tat) God ? 

A .—What do you mean by the word tat? If you say Brahma, 
whence do you supply this omission ? Where is it implied that it 
should be supplied here ? 
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Q .—From this authority stated before, viz., 

A. —-You have not even seen this ChhandogyajUpanishat. If 
you had seen it you would have found that there was no such word 
as brahma there. You should not have told so, which is false. On 
the contrary, the Chhandogya Upanisnat has, 

n —Ch. VI. ii. I. 

There is no such word as brahma in it. 

^.—Then what do you mean by the word tat ? 

H ^ I 3ITcHT h 

■—That God is worth knowing, He himself is His inner self, who- 
is most delicate and the soul of ail the universe and the human soul, 
ego, and is self-existent, -Ch, Pr, 6, Kh, 8, M, 6, 7. 

O Shwetaketo ! My dear son, 

II 

■—Thou art united with that Supreme Being, the innermost spirit. This 
interpretation is in unison with the teachings of tlv; Upanishats. For, 
this quotation from the Brihadaranyaka Hpanishat—Shat. 14, 6, 7, 

30, records that once upon a time the great sage Yajnavalkya said to 
his wife Maitreyi : “O dear one, the foolish soul does not know that 
the Supreme Being Self, which is ever present in her and yet separates 
from her, pervades her. God, whose temple or body is the ego, per¬ 
vades the soul as the latter dwells in the body. Being dilferent or 
separate from the ego. He witnesses its good and evil actions, gives 
rewards and punishments accordingly and subjects them to His laws. 
That same immortal Deity is the inmost ruling spirit in other words 
pervades thee. Know Him.” Who can interpret this passage other¬ 
wise ? Ayamaima Brahma :*—T am the Supreme Being, is uttered by 
an entranced person when he realises the Deity in his clairvoyance— 
samadhi, that is to say he says that the Supreme which pervades him, 
is present everywhere. Therefore, the modern followers of Vedanta 
who prove the identity of God and the soul, do not know Vedanta 
philosophy. 

3nc»T5IT II— Ch. Pr. 6. 

Kh. 3, M. 2. rllm55snfsr5IrT I— Tait. An. 6. 

'—God says: Having created the world and the human body, I pervade 
the world and the body in the form of the ego, so that I may describe 
the names and appearances of things—nawa rupa, the phenomenal 
world. God himself pervades the world and body after creating them. 
Such are the authorities from the Revelation. How can you inter¬ 
pret them otherwise ? 


♦It properly means : This spirit is God. For, ayam means this, and not I. 
This spirit is said by a clairvoyant, becaushe realises God. So he says this, mean¬ 
ing, one before his mind. 
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If you knew words, their meanings, and the meanings of 
sentences, you would not so absurdly translate them. For, it should 
be borne in mind that here 1st pravesh (entering) and 2nd ampravesh 
(entering after) are mentioned. God reveals the science of the pheno¬ 
menal world and other kinds of knowledge by means of the Veda as 
if He entered the body after the soul had entered. He put the souls 
in the body and himself entered their interior. If you know the mean¬ 
ing of the word anu : after, you would never interpret it so contrariwise. 

w 

—1 see the very Deva Datta at Mathura in the rainy season, whom 
I saw at Kashi in the hot season. Here the idea of the town of 
Kashi and of the hot season are set aside, and the idea of Deva Datta 
is given all prominence. It is an application of the figure of mtto- 
nymy—hhu^d tyaga lakshana, or elusion. In the same manner, 
climating the hidden region, time, maya (power) and other attributes 
of God ; and also locality, time, ignorance, limited knowlegc and other 
properties, from the soul by the rules of elusion ; and considering their 
quality of intelligence alone, we perceive but one Brahman or Supreme 
Being underlying them both. This is the figure of speech, called 
hhaga tyaga laksliami, in which something is retained and other things 
are omitted. Thus the omission of God’s attributes of omniscience and 
distinctive epithets and of the soul’s qualities of limitation of know¬ 
ledge and powers, and the consideration of intelligence only prove the 
doctrine of non-dualism : acUwaita. What reply will you give to it ? 

yl.—Do you believe God and the soul to be immortal ? 

Q.~V/c believe tliem both to be mortal, being conditional, 
suppositional or existing through the tipadhl —Desire, senses, life. 

A .—Do you believe the upadfii (unessential attribute) to be cons¬ 
tant or everlasting ? 

0.^ -According to our belief. 

This is the sum and substance of the Shariraka and the lines are 
these metrical commentary on it. We, the followers of Vedanta, 
believe six categories to be iinbeginning, namely, 1. the soul, 2. God, 
3. the Brahman or Supreme Being, 4. the special distinction between 
God and the ego, 5. ignorance, nescience, 6. the union of ignorance 
and the soul. Of them, the Brahman only is unbeginning and endless, 
and the remaining five entities are unbeginning and endable; as prag 
ahhava. These five last as long as there is ignoranee. Their com¬ 
mencement is not known, so they are unbeginning They are destro¬ 
yed on the acquisition of right knowledge, so they have an end and 
are transient. 

A .—These two Sanskrit verses of yours are wrong. For, God’s 
existence cannot be proved in your belief without the union of illusion 
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{maya) and the (Supreme Being) Brahman ; the soul’s existence, with¬ 
out the union of ignorance and the Brahman. Hence, tachchitor 
yogalt that which you count to be the sixth entity, does not exist; for, it 
is included in the five entities, viz. nescience : avidya, illusion : maya, 
the ego : jiva and God : ishwara. Then God is not made without 
Brahman, illusion and knowledge. Therefore, to regard God apart from 
nescience and Brahman, is absurd. Hence, only two entities can 
be proved in your system of faith, viz.. Brahman and illusion and not 
six asserted before. 

Also, you can prove God and tlic soul to be beings qualified 
with cau^e and effect, when you can prove ignorance to exist 
the infinite, eternal, holy, intelligent, free, omnipresent Supreme Being 
(Brahman). The entire Supreme Being can not be holy, if you belive 
unbcginning ignorance of itself lurking somewhere in it. Tf you 
believe ignorance to exist in one part of the Brahman or Supreme 
Being, it will be moving about in all parts of it (the Supreme Being), 
being detached and extrinsic. It will make that part of the Brahman 
ignorant, where it goes, and that part will shine widi knowledge 
whence it departs. Under such circumstances you cannot call any 
part of the Brahman to be unbeginning, hoh, and omniscient. The 
part of the Brahman which is within the • lits of ignorance, will sense 
ignorance. The exterior and interior Brahman will be devided. If 
you sav that it is no harm if the Ifrahman is divided, it is then not 
undivided. If he is undivided. He can not be ignorant. Ignorance 
or pervert knowledge being an attribute. He will have constant con¬ 
nection with some object. If so. His connection or relation being 
essential, it can not be transient or phenomenal. Just as the whole 
body feels pain from the existence of a boil in any part of it, so also 
will the whole Supreme Being be afflicted with ignorance, pleasure, 
pain, and other defects from their existence in any one of its parts. 
If you suppose the Brahman to be the ego from the attribute of effect 
and from Its union with the internal sense, I ask you if the Brahman 
is all-pervading, or is It limited ? If you avert that it is all-pervading 
and the attribute (upadhi) is distinct or accidental, that is to say, 
limited to one region and separate, does the internal sense move, or is 
it stationary ? 

No Ignorance in God 

A .—It moves. 

Q .—Does the Brahman move with the internal sense, or is it 
fixed and immovable. 

A .—It is immovable. 

Q .—when the internal sense leaves a portion of the Brahman, 
it is freed from ignorance; and that portion of the holy Brahman 
which is in contact with it, will turn ignorant. Thus the Deity will 
be now knowing and now ignorant. Also, such being the case, sal¬ 
vation and worldliness or damnation will also be transitory. There 
can be no memory of things seen or heard yesterday, just as one can 
not remember what is seen by another; for, when it was seen or heard, 
it was a different time and a different place; and when it was attempted 
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to remember it, it was another time and another place. If it be said 
that the Supreme Being is one and undivided then why is it not all- 
knowing ? If you say that the internal senses are separate and so the 
Brahman becomes separate and individualised, it is then inanimate, 
and so it can have no knowledge. If you say that niether the Brahman 
nor the internal sense lias consciousness or is capable of knowledge 
severally; but the conscious light (chklabhasa) dwelling in the internal 
sense (antah karana) becomes conscious or percipient; in that case 
to the conscious being becomes percipient through the internal sense. 
Why is it then limited and dwarfish in knowledge by the eye ? So you 
can not make God or establish the theory of the Divine existence, the 
Brahman and ego by the union of the attributes of cause and elTcct. 
But ishwara: God is the name of the Brahman, and the ego; jiva is- 
distinct from the Brahman, unbeginning, uncreated, and immortal. 

If you say that the ego is the name of conscious \\^\X.-~Chidahhasa, it 
will be subject to destrnnetion from being transitory. Who will then 
enjoy the happiness of salvation ? Therefore, the Brahman never 
became the ego, nor the ego ever became the Brahman, and also they 
will never be so. 

Vedantic Theory 

Chhamlo^ya Upauishak Then how will the non-dualism be proved ? 
Our system of belief proves but only one Supreme Being (Brahman) 
from there being none, besides the Brahman, separate, like, unlike 
and divisible from it. If the ego is another being, how can non¬ 
dualism be proved ? 

A .—Why arc you afraid, having fallen into a delusion ? Think 
of the rules of the collocation of nouns and adjectives. What purpose 
do thc'^ serve ? \f you say that adjectives distinguish, you should 

bear in mind that adjectives qualify and illustrate nouns. In the case 

under consideration the word adwaila (non-dual) qualifies the noun 
Brahma. Its distinguishing property is that it separates Brahma, who 
is without a second, from many souls and elements, and its illustrative 
quality is that it proves the unity of Godhead.— Brahma. 

—Thus, a man said to another that Deva Dutta was second to 
none amone rich men, and Vikram Singh was second to none among 
brave men in that army. Does this assertion prove that there is no 
rich man besides Deva Datta in the town, and no brave man besides 
Vikram Singh in that army ? There are certainly men inferior to 
them. There are spheres, planets and other inanimate things; and 
cattle and other animal, and plants and the like things. Their existence 
cannot be denied from their being second to none. In the same 
manner, the souls and nature are not like the Brahman, but they are 
inferior to it. 
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Therefore, it is proved that the Brahman is always one, and the shouls- 
and elements existing in nature are many . 

To distinguish it from all that variety and to prove its unity, the 
epithet adwaita or peculiar is used of the Brahman, Ir. by no* 
means proves the non-existence of the ego, nature, and the pheno¬ 
menal world, nor even denies th^ir exsitence. But, on the contrary, 
all these exist, though they are not equal to the Brahman. It does no 
harm to the doctrine of non-dualism or dualism. Do not get confused. 
Think and try to understand the subject. 

Q .—The attributes of existence, intelligence and happiness of 
the Brahman, and the qualities of life, manifestation, and amiableness- 
of the ego prove their identity. Why do you then refute it ? 

A .—Their identity cannot be proved from the resemblance of a 
few qualities. Thus, for instance, materiality and invisibility of earth, 
water, fire and other elements cannot make them identical. They are 
not one and the same as proved by their distinguishing and dissimilar 
qualities, as, odour, roughness, hardness, and other qualities of earth ; 
and liquidity, fluidity, softness and other properties of water ; light, 
heat, and other qualities of fire do not go to prove the identity of 
these substances. Take another example. Man and an ant see with 
the eyes, eat through the mouth, walk with the legs, yet they are not 
identical. Man has two legs and the ant many. These differentiating 
qualities disprove their identity. In like manner, infinite knowledge, 
happiness, power, activity, freedom from delusion, and omnipresence 
of God distinguish Him from the ego, whose qu^UlH^ are limited 
knowledge, power, body, defusion, error, distinctiveness and others, 
which distinguish it from the Deity. They prove that they ftre not 
one. Also their personalities are different. God is more delicate and 
subtle than the soul. Hence they are different. 

V \ 

^ W 

—It is a quotation from the Brihadaranyaka Upanishat, He is 
afflicted with fear who points out the least difference between the 
Brahman and the soul; for, fear comes from another. 

A,—li does not mean what you say. Its correct meaning is that 
the man is subject to fear who denies the existence of God, believes 
God to be limited to a certain spot and time, and separate from and 
exterior to one’s self, acts contrary to His commandments, attributes, 
nature and character, or bears grudge to another person. For, the man 
falls into fear who maintains the exclusivencess of or severance of con¬ 
nection with God, or quarrels with persons, saying : ‘T consider you 
nothing, you can do me no harm,” or does injury to others and exer¬ 
cises oppression on others. Also when persons live in harmony in all 
respects, they are said to be one. Thus the people say that Deva Datta, 
Yajna Datta, and Vishnu Mitra are all one, i.e., they are friendly. The 
non-existence of hatred produces pleasure, and its existence pain. 

Disparity of God and Soul 

Q.—Is the union or separateness of God and the soul consta nt 
Do they or do they not ever unite and become one and the same ? 
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/I..—This question is partially answered above. However, their 
oneness or union is established by their similar qua\ii\QS—sadharmya 
and necessary connQcX'ion—anvayabhava; as the material bodies are at 
one with the sky from their common materiality and from their being 
never separate. But they are distinguished from the fact, that the 
sky is all encompassing, delicate, formless, infinite and has other 
peculiar qualities: and the material bodies are separate, visible and 
iiavc olher dilTerenliating properties. The eanh and other material 
bodies can not subsist apart from the sky on account of their essential 
relation, /.c., their existence depends upon it; but they are also distinct 
from it on account of their dilferencc in form and character, in the 
same manner, the souls, the earth and other material bodies can not 
exist apart from the Supreme Being from Its ubiquity; but they are 
not alike in form and character. To take a familiar example. The 
clay, timber, iron and other material of a building existed in the sky 
in different parts of it before the construction of the house. When 
it is built, they arc still in the sky ; and when it is pulled down i. c., 
when all its component material is gone to its original source, it is still 
in the sky. Tn other words, it can never be apart from the sky in all 
times. Having a dilTerent form and character fo^m the sky, it was 
never iticntical with it, nor is now, nor will it ever be. Tn the same 
wav, tl'ic ‘“'Olds and all the rest of the world with its innumerable 
’bj.'cl.s, th<High pcrvatlcd by the l>i:y, a:c distinct in all times from 
tlie Siipriuuo Being : and being dilferent from bfim in form and cha- 
lacter, thi:y arc never identical witii Him. Now-a-days tb.c mental sight 
of the fidlowors of Vedanta is perverted like that of a monociilar 
person, inasmuch as tltey overlook the diOcronliating qualities— 
ryaiirckdlybiini and pitch upon the like ones— auvaya or common 
characteristics. 1 here is no oject, which does not contain positive 
isayuna) and negative {nirgwia) qualities, essential or inherent pro¬ 
perties [anvaya), dilTerentiating characteristics (vyaiireka), similar 
{sadhamiyu) and dissimilar (vaidharmya) virtues, and distinguishing 
peculiarities (visheshana bhavaj 

’Tis No Inconsistency 

Q .—How can one sheath contain two swords ? How can positive 
and negative qualities, qualities and no qualities, be in one and the 
same object ? 

A .—Look here, the qualities of material objects are form, visi¬ 
bility and others; the qualities of animate beings are knowledge and 
similar others, which are not found in material bodies. In the same 
manner, the mind has the qualities of desire, will and the like, and 
does not contain those of the matter, namely, form and the like. The 
terms arc thus defined : 

n'irwft ii 

O N C «N >3 N 

—The is what has qualities, and the nirguua what is 

devoid of qualities. Containing their natural qualities and being 
devoid of the qualities of their opposites, all objects are said to have 
charactcrfulness and characterlessness. An object may be represented 
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with characters only, but it is always modified by characterfulness 
from opposite points of view. In like manner, God is said to be 
saguna or attended with attributes on account of His having infinite 
knowledge, power, and similar other attributes. He is also nirguna 
or without attributes on account of His oeing free from the properties of 
matter, such as form and the like, and from human qualities, such as 
hatred and the like. 

g.—The people call the formless beings to be characterless, and 
beings with forms to be characterful i.e,, when God does not take on 
flesh He is characterless; but when He is incarnated, He is said V. 
be prossessed of characters. 

A .—It is the supposition of ignorant, illiterate persons only 
Those who have no kind of knowledge, rave uncoherently like beasts 
as the patient of hysteric fever talks madly, so what the ignorant say 
is absurd. 

No Passion in God 

O .—Has God passions or is He without them ? 

/!.—He is neither. For, a man entertains a passion for a better 
object outside of him. But God has no object out of Him nor is 
there any thing better than He. Therefore, there can be no passions 
in Him. The virakla or resigned person is one who gives up what he 
had. God being all-pervading, can not renounce any thing. So H- 
is not a recluse. 

Q .—Has God desires ? 

.•t.—No, not like man's. For, a man feels desire for an un 
obtained and better thing, as its possession is to give him SDcciai 
pleasure. Now, God has no desire whatever, for there is no oFiect 
which is not in His possession, and which is better than He Also 
being perfectly happy. He has no craving for anything Hence ther^ 
IS no possibility of desire in God. But He has ikshana : the insieht of 
all kinds of knowledge—which is the power of all 
So much for the knowledge of God though very brief, yet good ivonU 
may conceive its details by themselves. ® people 
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systems of knowledge through the Vedas methodically in their true 
light for their welfare. 

Q .—Do you belive God to be corporeal or incorporeal ? 

A, —Incorporeal or without matter. 

Q ,—If he is incorporeal, how could He teach the knowledge of 
the Vedas, and how was the pronunciation of letters possible without 
the mouth ? For, the pronunciation of letters must necessarily require* 
the palate and other vocal organs, and the effort of the tongue. 

Method of Reyelation 

A -—As the Great God is all-powerful and all-pervading. He 
stands in no need of the mouth and other vocal organs to impart the 
Vedic knowledge; for, the letters are pronounced with the mouth and 
tongue to inform persons different from the speaker, but not ta 
inform one’s self. There is a great deal of business done in the mind 
without the pronunciation of words. Stop the ears with fingers and 
then hear how many kinds of sounds are made there without the 
employment of the palate, tongue and mouth. In the same way, God 
has revealed knowledge to the souls in virtue of His being the inner¬ 
most ruling spirit. The necessity of pronunciation is to communicate 
thoughts to others. As God is incorporeal, all-pervading. He reveals 
His whole Vedic knowledge to the souls in virtue of His being present 
ill their interior. 

The person thus illumined with revelation, imparts his know¬ 
ledge to others by means of pronunciation with the mouth. Therefore, 
the objection of the want of the organs of speech cannot stand in 
the case of God. 

Time and Recipients of Vedic Revelation 

<2.—To whose mind and at what time did God reveal the Vedas? 

.T Shat. II, 4, 2, 3. 

In the beginning of the creation God revealed a Veda to the 
soul of each of the four sages, called Agni, Vayu, Aditya, and Angira. 

It is a verse from the Shwetashwatar Upanishat VI. 18 
According to It, God reveals the Vedas to the mind of Brahma. 
Then why is it said that they were revealed to the souls of the saees* 
Agni, &c. ? ^ ’ 

/f.~God caused them communicated through Aghi and others 
to the mind of Brahma. See what Manu says, I, 23,— 

- -In the beginning the Great God, having made men, blessed Brahma 
with the four Vedas through the four sages, called Agni and others. 
Brahma received the Rig, Yajur, Sama and Atharva Vedas from Agni, 
Vayu, Aditya and Angira. ^ 
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Q -—As God revealed the Vedas to those four sages only, and 
not to others, He is proved to be partial. 

A, —Those four sages were holier than all other souls. The 
others were not like them. Hence, the holy spiritual knowledge was 
ignited in them. 

Why Vedas are in Sraiiskrit 

Q. —Why did God reveal the Vedas in the Sanskrit language, 
and not in some vernacular of the country ? 

A, —Had He revealed the knowledge in any vernacular, He 
would have become partial; for, the people of the country in who ., 
language the Vedas were revealed, would find facility in learning and 
teaching them, but the other people would have found it very hard. 
Hence, the revelation was given in the Sanskrit language, which is not 
the tongue of any country. The Vedic speech is the mother of all 
other languages, so the revelation was given in it. The language of 
God’s knowledge should be alike and uniform to all, as the natural 
objects, such as land and others are common to all countries and 
inhabitants thereof and are also the sources of arts and manufacture, 
so that the people of all countries have equal labour to bestow upon 
it in learning and teaching the Vedas, which proves that God is not 
partial. It is also the origin of other tongues. 

Q. —What is the proof that the Vedas are made by God, and 
not by others ? 

Proof of Vedic Revelation 

A, —(1) That book is made by God and not by others, of which 
the subject matter is in perfect accord with the attributes, character 
and nature of the Lord, who is holy, omniscient, just, merciful, and 
of hallowed attributes, character and nature. 

(2) That book is inspired by God, which does not contain 
statements against the laws of nature, the evidence of the senses, and 
other logical canons, and the way prescribed by saints, sages and 
savants. 

(3) That book is inspired by God, which expounds the system 
of knowledge free from error and delusion as is the case with God’s 
knowledge. 

(4) That book is written under inspiration by the Great God, 
which describes God, the world, cause, effect, and ego, as the Great 
God truly is, and as the order of nature actually is. 

(5) The Vedas are such as these tests require, being in harmony 
with the truth of the testimony of the senses and other logical laws 
and the character of truly holy persons. Other religious books, such 
as the Bible,Koran, and the like, are not from God. This subject is 
treated at length in the 13th and 14th chapters of this book. 

Necessity of Revelation 

Q. —There is no necessity of the Vedas being from God, for 
persons can make books by developing their knowledge gradually. 
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>4.—No, they can never; for it is impossible that an effect can 
take place without its cause. The savages have not become savants 
by observing nature, but they become so when they get some teacher. 
Even now nobody ever becomes a learned person without being ins¬ 
tructed by some other person. In like manner, if God had not ins¬ 
tructed the sages in the beginning of the creation, and if they had not 
imparted their knowledge to others: all persons would have remained 
ignorant. For instance, if a child be brought up in a solitary place 
or in the company of ignorant persons or beasts, he will become like 
them when grown up. This fact is exemplified in the savage Bhils 
and other barbarians of India. The people of Egypt, Greece, 
Europe, and other countries were ingnorant and illiterate, till the light 
(’)f knowledge went to them from Aryavarta. The inhabitants of 
America had been ignorant and illiterate for hundreds, thousands, 
nay millions of years, till Columbus and other people went there, 
when they became learned and civilised by acquiring knowledge from 
them. In like manner, human beings were endued with knowledge 
and civilisation by the Supreme Spirit at the biginning of the creation, 
and they have kept up that knowledge by transmitting it to their 
posterity generation after generation. 

H I —Yoga IT, 26 

'—The Lord God was the teacher of Agni and other sages at the 
commencement of the creation just as wc people become learned and 
enlightened at present when instructed by our teachers. God does 
not become unconscious and void of knowledge as human beings in 
the dreamless state and in the cataclysm of the world. His know¬ 
ledge is eternal, and so it must be sent down as an indubitable truth 
that imparted knowledge can not be had without an imparter. 

Q .—The Vedas were revealed in the Sanskrit language, which 
Agni and the other sages did not know. How then did they know 
the meanings of the Vedas ? 

Origin of Brabmanas (books) 

A .— God made them understand the meanings of the Vedas. 
Whenever saints, clairvoyants, and gieat sages meditated on the glory 
of God in a trance with the view of knowing the meaning of any Vedic 
verse, the Lord God illumed its meaning in their mind. When the 
import of the Vedas was illumed in the mind of many sages and 
philosophers, they wrote books on it together with the lives of seers. 
Such books are called the Brahmanas, that is, commentaries on the 
Vedas, which (Vedas) are also called the Brahma. Moreover,the name 

I —Nirukta, T, 20. 

of that seer is always given in his memory with the Vedic verse whose 
meaning he realised, which was not done before him and so not 
taught till then. They who call the seers the authors of the Vedic verses 
do not speak the truth. They simply expounded the meaning 
of the Vedic Verses. 

Distinction between Vedas and Brahmanas 

Q .—What books are called the Vedas ? 
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A. — The collection of the Rig,Yajur, Sama, and Atharva verses 
on mantras, but not others. 

Q ,—How will you interpret the explanatory aphorisms of 
Katyayana and other sages like this :— 

<—The name of Mantras (verses) and Brahmanas is Veda. 

A.- —See, (1) the word Veda is always written at the beginning 
or the end of a chapter of the Sarnliita, which is the coalescene of 
words in Vedic verses. Rut it is not given cither at the beginning or 
at the end of a chapter of the Brahmana scriptures. (2) In the Nirukta, 
chap. 5, sec. 3, 4, we find— 

^c^fqr i ffir \ 

^ II 

•—It is an aphorism of Panini, IV, II, 66. It shows plainly that the 
Veda is the verse portion and the Brahmana the commentary portion. 
For further information on this head, my Introduction to the Com¬ 
mentary of the Rig and other Vedas may be consulted. There it is 
proved that (3) it can not be the opinion of Katyayana, being antago- 
nstic to many authorities. If it is accenf the Veda can never be 
primeval; for, the Brahmanas record the account of many seers, sages, 
and kings. And it is evident that the account of a person is always 
written after his birth, and the book containing it is also written 
after his birth. (4) The Vedas contain nobody's history, but particu¬ 
larly those words are employed which suggest and explain some 
system of knowledge. They do not contain anybody’s name or the 
description of any special story. 

Commentaries of Vedas 

(2.—How many branches or parts of the Vedas are there ? 

A. —They are 1, 127. 

Q. —What do you mean by “branches” or parts ? 

A.- —Commentaries or expositions are called “branches” 
(sluiklias) or parts ? 

Q. —The learned people of the world consider the component 
parts of the Vedas to be branches. 

A. —If you think a little, you will see the truth. For, (1) all the 
‘branches” or parts arc known after the names of Ashwalayana and 
other sages. But the verse or mantra portion is known after the name 
of the Supreme Lord. 

(2) The four Vedas are believed to be made by the Diety and 
the Ashwalayani and other “branches” are called after the sages who 
wrote them. All the branches or parts commence their exposition 
with a text of Vedic verses or mantras; as, for instance, the Taitteriya 
branch commences its exposition with the text Ishe tworje twoiti and so 
forth. But the Vedas proper (material portion) commence with no 
text or heading line. Therefore, the four Vedas are the root of “the 
tree of knowledge”, planted by God, and Ashwalayani and other 
expositions are so many branches, reured or made by sages and phi¬ 
losophers, but not made by God. For further information on this 
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subject the ‘Introduction to the Commentary on the Vedas’ may be 
referred to. Just as people have at heart the welfare of their children 
out of their parental affection and tenderness, so has the Supreme 
Spirit, out of His infinite love for all human beings, revealed the 
Vedas to them, so that they may get out of the darkness of ignorance 
and avoid being entangled in the cobweb of delusion, nay, they may 
reach the sun of science and spiritual knowledge and, living in perfect 
joy and happiness, promote their knowledge and comfort for ever¬ 
more. 

Eternity of Vedas 

Q. —Are the Vedas eternal or transitory ? 

A. —They are eternal. For, God being eternal, His attributes 
omniscience and others arc also eternal. The qualities, influences 
and natures of eternal things are also eternal, and those of transitory 
ones transitory. 

Q' —Is this book (a volume of the Vedas) also eternal ? 

A. —No ; for, it is made of paper and ink. How can that be 
eternal or imperishable ? But the words, their significations, and 
their relations are eternal or constant. 

Q .—God might have given those primeval sages an idea preg¬ 
nant with knowledge and then they developed it into the Vedas. 

A —There is no knowledge without an object to be known. 
Except the omniscient God, nobody has power to make the Gayatri 
and other verses according to the laws of the Gayatri and other kinds 
of meters, shadja and other musical notes of the gamut, udatta 
(sharp), anudatta (flat) and smirita (thrill) accents; much less to write 
a book containing omniscience. There is no doubt that sages and 
philosophers having studied the Vedas, wrote Vyakarna (grammar), 
Nirukta (philology), Chhanda (prosody) and other treatises to expound 
the various systems of knowledge. If God had not revealed the 
Vedas, nobody could have made anything whatever. Therefore, the 
Vedas are the speech of God. All the people should act upon their 
precepts. When anybody is interrogated as to what religion he pro¬ 
fesses, he should reply that his religion is Vedic, that is to say, he 
believes in the teachings of the Vedas. So much in brief for God 
and the Vedas. Now we pass on to dcvscribe the creation. 

Summary 

The Vedas declare the unity of Godhead, God existed before all else. He 
is the eternal cause of the world, and provides food to all creatures He has re¬ 
vealed the Vedas, guides the righteous, blesses good work, and is the creater, 
preserver, and destroyer of the visible world. Yaj. XL. 1, XUI, 4. Rig. xxlviii. 
1, 5. He is omnipresent, merciful and just. He is Spirit, incorporeal, omnipotent, 
eternal, and omniscient. He wishes good to all. 

The proofs of God’s existence are given in the preception of design in the 
world, and the phenomena of knowledge and virtue. The fear, the mind feels in 
doing a wrong and the joy it feels in doing good to others, are from God and 
therefore the evident proofs of His existence. 

He alone should be worshipped by singing His praise, by praying to Him, 
and by meditating on him. His worship is sometimes called saguna and nirguna ,— 
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^ffirmaiive and negative. It is saguna affirmative, when the worshipper affirms 
or repeats the attributes of God; as, God is holy, just, and merciful. It is nirguna 
or negative, when he denies certain attributes to God; as, God is not born, not 
material, and mortal. The object of praising God is to impress the mind with 
those attributes for imitation in conduct; as God is merciful, we should not kill a 
sentient being, and so forth. 

Prayer should be as is given, say, in Yaj, XIX, 9.—Thou are Light, give me 
light out of Thy grace ! Thou art merciful, make me bear with my enemies ! Let my 
will be free from evil and full of purity and virtue Yaj. XXXIV, 3. A man 
should act on what he prays for, and pray for what is righteous. 

Meditation eases the mind and fills it with indescribable joy, it should be 
practised in accordance with the rules of Yoga or introspection, which has eie^.L 
steps leading to the illumination of the mind, viz, the practice of moral du .cs, 
the observance of religious rites, the regulation of respiration, the contjol 
of the senses, the posture favourable to the composure of the mind, the concentra¬ 
tion of attention, the contemplation of God, and the ecstasy of trance. 

They are wrong who say that there are 33 gods in the Vedas They are 33 
categories of existence, viz, 8 vasus—the sun, moon, earth, watci, light, air, and 
sky; 11 rudras—inbreath, outbreath, digestion, mastication, nictitation, circulation, 
recuperatiou, decomposition, hunger, belching, and yawning; 12 adityas—con¬ 
stellation?. of the Zodiac; 1. electricity; 1. sanitary work. 

It is not right to believe the incarnation of God to kill devils and to protect 
saints; for, God can do these works without taking «)n llcsh. It is against the 
Vedas to believe that Krishna was God. He' .s a virtuous soul intent on pro¬ 
tecting virtue. 

It is a false belief that God forgives sins. If He does so, His justice will be 
done away with. The soul being a free agent, reaps the fruits of its deeds. The 
distinction between God and the soul is that God is infinite, makes the world, en¬ 
forces justice, the soul is finite and engaged in propagating its species, and does 
good or evil deeds. It manifests desire, feelings, discernment, respiration, 
memory, hunger, thirst, &c., which are not found in God. The relation of God 
to the soul is that God pervades the soul, God the father and the soul the sop, 
Ac. Some say that Vedas believe in the identity of God and the soul. Tattwnmsiy 
—Thou art God. This doctrine is not found in authentic scriptures. This text 
means Thou art in the Supreme Being. It is said of Shwetketu, The Shatapatha 
«ays Ya aJmani tishthati: God dwells in the mind. Those who prove their identity, 
take away the differentiating attributes and insist on common qualities. This is 
not a proper way of ascertaining things. Thus, trees grow and animals grow so 
trees are animals, which is absurd. 

God who has made the world, has revealed the Vedas, Rig, Yajur, Sama and 
Atharva, to impart knowledge to human beings for their welfare. The sages in 
whose mind the Vedas were illumined are respectively called Agni, Vayu, Ravi, 
nnd Angira.—Manu, 1.23, 

The proofs of the Vedas being made by God are that their subject matter 
is in perfect accord with His attributes, character and nature. It does not con¬ 
flict with the laws of nature. Its knowledge is free from terror. It describes God, 
the world, ego as they truly are. It is borne by the testimony of sages. If it be said 
that there is no necessity of revelation, for man can develop his natural knowledge 
gradually; it is replied that had it been the case, the savages of several countries 
would have become civilised; but it was not so: they were enlightened on the 
spread of the light of knowledge from India. So God gave the Vedic revelation in 
the beginning of the creation. Says the Yoga philosophy, God is the teacher of 
the ancients at creation.—I, 26. 

It is not right to call the Brahmanas the Vedas, which consist of the metrical 
portion only; for, the Brahmanas are commentaries, their passages begin with the 
text of the Vedas—Panini, IV. ii. 66. The Vedas consisting of ideas, and not 
paper and ink, are eternal, living in the mine of God. No human being can 
make the metres, notes, and accents as given in the Vedas, containing omnis¬ 
cience. 



CHAPTER VIII 


CREATION, PRESERVATION & DESTRUCTION 

fij ?n JTf? m qf? m ^ l—Rig. X. 

nl 3r^ ^ ^ ll cxxix, 7. 

O man, He is the Supreme Spirit, from whose hands this world 
of diversified objects has come out, who sustains and destroys 

it, who is the Lord of this universe, in whom this universe lives, 
moves and dies. Know Him and do not believe any other being to 
be the creator of the world. 

cTTT i - Rig. X. 

II cxxix, 4. 

—AH this world was enveloped in darkness before creation, it 
was in chaos, unknowable, and of ethereal form. It was insignificant 
before God’s greatness, /.e., it lay undeveloped in the presence of 
Infinite God at a place in space. Afterwards God brought it out 
from its state of cause or rudimental or noumenal form to the form 
of elfect or phenomenal or visible form in virtue of His omnipotence. 

wtrn sna: qfa^ i—Rig. X. 

H tmJt fard^r ii cxxix, l. 

—O man, serve God, the Infinite Spirit, with your love, who is 
the support of all the suns and other luminious bodies, who is the 
sole and secondless lord of this world which is and which will be. 
This Supreme self existed before the creation of the world and he 
has made all universe from the earth and other planets to the bright 
sun. 

5^ ^Cf \ 

11 Yaj. xxxi, 2. 

—O man. He is the maker of all this past, present and future 
world, who pervades all, who is the deathless cause, who is the lord 
of souls, and who is distinct from the earth and other inanimate 
matter, and the mind. 

I—Tait. 

n Briguvall An. 1. 

—He is the Brahma or Supreme Being whose design has brought 
forth all these planets and other material bodies, in whom the sen¬ 
tient beings live and die. Desire to know Him. 

I—Shariraka (Vedant) I. i. 3. 

—The Supreme Being is worth knowing, who is the cause of 
thoroatto n, preservation and destruction of the world. 
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Q ,—Is this world born of the Great God or of some other 
being ? 

A, —It is produced from the Deity, the efficient or intelligent 
cause, but its material cause is nature (prakriti) or matter. 

Q .—PTas not God made Nature or Prakiiti ? 

A. —No, it is unbeginning. 

Three Eternal Substances 

Q .—What do you mean by unbcginning ? How many objects 
are unbcginning there ? 

A. —God, soul, and tl:c cause of the world (matter). Those 
three arc unbeginning. 

Q .—What is the proof of it ? 

A.—grr gqorf wtjsij i—Rig. I. 

arfiT w dxiv. 20. 

^^VP^: I—Yaj. XL. t?. 

—-The Brahm (Supreme Being) and the ego arc both (dwa) alike 
in virtue of their consciousness and protective and other qualities 
(suparna). They are related to each other as the pervader and the 
pervaded (sayuja). Bearing friendship to each other {sakhaya) they 
are eternal and unbeginnig. So {samauam) is also the tree (vriksha), 
which is the fundamental cause, whose branches are the phenomena 
of the material world, and which is developed on till it goes to rack 
and ruin in cataclysm. It is the third unbeginning substance. The 
qualities, characters and natures of these three substances are also 
unbeginning. Of the two, the spirit and ego, the latter satisfactorily 
tastes the fruit of virtue and vice, borne by the tree of the world 
(swadwatti); and the former, the Supreme Spirit, is not affected 
(anashnan) by the consequences of works, shining everywhere in the 
interior and exterior through and through. God is distinct from the 
soul, and nature (matter or prakriti) is distinct from both God and 
the soul. But all the three are eternal and unbeginning. In other 
words, God has instructed His unbeginning and eternal spiritual 
children, the souls, and departments of knowledge through the revele- 
tion of the Vedas. 

3T5rT^t CTit sTJn: \ 

—It is from the Shwetashwatara Upanishat, IV, 5, which says 
that nature (prakriti), soul (ym/) and Supreme Spirit (paramattna) avo 
uncreated, that is, they were never born, nor do they ever take on 
flesh. These three are the causes of the whole world, but themselves 
without a cause. The unbeginning ego is affected by the consequences 
of its enjoying the unbeginning natur*:or empire of matter. But the 
Supreme Spirit is neither influenced by it, nor has He any use of it 
for Himself. 
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Of Nature or Prakriti 

The qualifies of God and the soul have been given in their 
account. We now come to the properties of nature or m 

(prakriti). 

farq'q: ll—Sankhya I, 61. 


—Prakriti or nature is tripartite or the union of three qualities, 
namely, pure (sattwa) middling (raja) and inert (tama). —^^subtle, vola¬ 
tile, and bass states of matter. It produces the brain substance 
(huddhi) which generates consciousness (ahankara). This in its turn 
creates the five quintessences (panch tanmatras) correlated or sensitive 
to five kinds of elements, ten senses, and the will or conative power. 
The live quintessences produce five elements. They all make up 
the number of 24 essences. The 25th is the person or mind (purusha), 
human and divine. Of these essences, the prakriti or matter in its 
original state is undecaying, and the brain substance or sublime matter, 
consciousness or life, and five quintessences or elemcntals are the 
products of/7m^777/ or modifications of matter and the cause of the 
senses, the will (mana) and gross elements. The person or mind is 
neither the nature, material cause or substance, nor the product of 
any other beingf 

Q.— I Ch. Pr, 6, K. L 2, 3TH5T I 

—Tait, Br. V. An. 7. 3nH>cT I— Brah I. 4. ^ m 

I— Shat. IK 1, 11. 1. 

—These quotations are from the Upanishats. They mean: O Shweta- 
ketu, there were sat (real), asat (unreal)^ self (atma) and Brahm (God) 
before the creation of the world. 

STiimfrr i t—Tait. 116. 

The very God himself is become the variety of nature.—I. 2. 

—These quotations are also from the Upanishats. Verily, all this 
universe is the Brahma. The variety of objects different from Him 
are nothing. They are all the forms of the Brahman. 

/!.—Why do you misinterpret these passages ? For, the same 
Upanishats have :— 


Hi WT 5r^T: 

^aFTT: I—Ch. Pr. Kh. 8. M. 4. 


—It means : O Shwetaketu, distinguish water as the original cause 
from the enjoyable earth, its effect: water as effect from heat as cause; 
and heat as effect from sat ; the real, as cause, which is the eternal or 


Literally: Prakriti is the state of equilibrium oi sattwa, raja ?Lnd tama—• 
Afoha comes frorn prakriti, ahankara from moha. five tanmatras and both kinds 
of the senses (indriya) from ahankara, gross elements from five tanmatras, and 
purasha or person. These are the 25 categories .—Sankhya aphorism I, 16. 
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noumenal prakriti or primordial matter, the root and mainstay of 
all the world. 

This whole visible world was like something unreal before ^he 
creation, and existed in invisible* form together with the ego in tho 
Brahman and Prakriti. It was not non-existent. As regards the 
phrase sarvam khalu —even all, it savours of the nature of the pro¬ 
verb : 

—A juggler builds a house by taking a brick from here and a pcoble 
from there. For, it is given in. 

^ 5TT^ I Ch. Pr. 3, Kh. 14. 

I Kath. Ad* 2, Bal. 4, M. 11, 1. 

'—It is a quotation from the Katha Upanishat. A word or phrase is 
significant so long as it is collocated in its proper place in a sentence 
or narration; but it becomes absurd on being detached from it and 
placed in juxta position with others; just as the limbs of a body are 
useful so long as they are part and parcel of it ; but they become 
quite useless on being separated from it. Fisten to me. Its meaning, 
is ; O soul, think of God, who is the cause of the creation, preser¬ 
vation and anihilation of the world; wnich exists in virtue of His crea¬ 
tive and preservative power, and co-exists with Him. Do not adore 
any other being but him. There is no combination of various things 
in Him, who is constant and indivisible and absolute intelligence and 
consciousness. But the visible variety of nature exists in the suppos¬ 
ing power of the Supreme Spirit. 

Causes of the World 

Q. —How many causes are there of the world ? 

They are three, namely, 1. Nimitta : efficient, 2. Upadana : 
material, 3. Sadharana : instrumental. 

1. The efficient cause is that which makes something and 
without which nothing is made; itself is not made, but it makes 
another of different form from itself. 2. The material cause is that 
without which nothing is made, which is turned into a different form, 
and which decays. 3. The instrumental cause is that which is a 
help in making a thing and is a common means. 1. The chief 
efficient cause is the Supreme Spirit who makes all the world out of 
the material cause, maintains it, and destroys it, nay, keeps all subject 
to their respective laws. 2. The soul is the ordinary efficient cause, 
who brings out different kinds of results out of natural objects in the 
world. The material cause is the prakriti : primordial matter or 
atoms, which is called the material for the construction of all the 
worlds. Being inert and inanimate, it can neither transform itself into 
anything, nor to be decomposed of itself. But it stands in need of 
another being for the transformation and decomposition of itself. 
Sometimes one inanimate object changes and destroys another. For 
instance, seeds which are made by God, take root when buried in 
soil and sprinkled with water, and grow into big trees. But coming 
in contact with fire and other destructive agents, they are destroyed. 
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However, their systematic growth, transformation, and destruction 
are in the hands of God and man. When a thing is made, its causes 
are knowledge, design, energy, hands and other physical causes of 
various kinds; space and time are its cammon causes. For instance, 
when a potter makes a pot, he is its efficient causes; clay is its material 
cause; tiic wheel, handle, and other implements are its ordinary instru¬ 
mental causes; space, time, ether, light, eyes, hands, theory, action, 
and others are its common instrumental and efficient -causes. Noth¬ 
ing can be made or destroyed without these three kinds of causes :■— 
material, instrumental, and efficient causes. 

Pantheism 

Q .—The neo-vedantins or modern followers of the Vedant 
philosophy regard the Supreme Ruler as the only cause, in which the 
efficient and the material causes are inseparably \m\iQ,A.—abhi7ma 
iiimitta upadana karana —a cause inseparable from efficient and 
material causes. For instance, the Mundaka Upanishat says ; I, i, 7. 

—The spider makes its own web of the thieads drawn out of its 
own body and does not take any material from outside. It then lives 
and sports in the web. fn like manner, the Brahman (Supreme Being) 
has made the worlds out of himself, and changing Himself into the 
form ol' the worlds sports w'ith ffimself. It is the will of God. With 
the desire to become many tliough one, that is, the form of the 
universe He has become the universe, with tlic force of His thought 
alone. For, a commentary on the Mandookyopanishat says : 

^ \ —Goiirhpad, 3F 

---What is neither in the beginning nor in the end, is also nothing 
in the middle or present time. There was no world in the begin¬ 
ning of creation; but the Supreme Being alone existed. There will be 
no world at the end of the cataclysm or final destruction of the 
universe. Why then, is not the Supreme Being the whole world ? 

Distinction Between God and Matter 

A .—Tf the Brahman is the material cause of the world as you 
affirm, He will be changeable and subject to decay; for, the proper¬ 
ties, character, and nature of the material cause pass on to its effect, 
which decays. 

I—Vaisheshik, I, i, 24. 

—It is an aphorism of Vaisheshik philosophy. It means : an 
effect contains qualities like those of its material cause. Now, 1. the 
Supreme Being is real, intelligent, happy; but the world being the 
effect of the material cause, is unreal, inert or inanimate and unhappy. 
He is unborn, but it is created. He is invisible, but it is visible. He 
is indivisible, but it is divisible. 2. Tf the world is produced from the 
Supreme Being, the inertness and other qualities of matter found in 
the effect will also be found in Him. In other words He will be as 
much material as the world. 3. Also the world, /. e, the earth and 
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heavenly bodies, should be equally intelligent with Him. The example 
of the spider does not support your thesis, it rather refutes it. The 
material cause of the threads of the cobweb is the material body of 
the spider, and the living principle or soul in the spider is the efficient 
cause of the web. It is an evident instance of the wonderful works 
of God; for, the soul cannot produce threads from any other body 
but that of the spider. In the same manner, the all-pervading God 
(Brahm) made the physical world or the prakriti (primordial matter) 
and the storms existing in Himself in an invisible form and conferred 
corporeality and visibility on it. He pervades it. and is happy to 
exist as witness of the world. As regards the belief that the Lord .>,aw, 
thought and desired that He should make the world and be glorified, 
it moans that when the world is made, God is glorified inasmuch as 
the souls then think; know, contemplate, preach, and hear, which 
reveals the Supreme Ruler, who is also manifested in la.^^gc physical 
bodies: but when the world is destroyed, none knows Him except 
God himself and those who have attained salvation. As for the com¬ 
mentary on the Hpanishat. it is delusive and misleading. For, the 
world was not visible and known in the time of calaciysm and remains 
invisible and unknown from the commencement of destruction to the 
time of rc-crcation. For, it is said in do Rig Veda -cxxix 3. 

cs 

Also, Manu says, T, 5, 

--It means that all this world was enveloped witli and hidden 
in darkness in the time of destruction and before creation. It is so 
after the commencement of destruction. At that time it was unknow¬ 
able, because none could think anything of it and it was not cognis¬ 
able by means of the senses through its perceptible characters. It 
will never be knowable during that state. It is always known in the 
present, when its perceptible characters are cognisable to the senses, 
and it is fit for use. Again, the commentator writes that the world 
is non-existent in the present, which is altogether groundless; for, 
what is known and realised by means of experience and logical proofs 
can never be otherwise than what is true. 

Object of Creation 

Q ,—What is God’s object in creating the world ? 

A .—What can Hjs object be in not making it ? 

Q .—Had He not made it. He would have been happy, and the 
souls would not have experienced pleasure and pain. 

A .—It is the talk of idle and poor or desperate fellows, but not 
of the courageous and enterprising. What pleasure or pain is felt by 
souls in the period of destruction ? If the pleasure and pain of the 
time the creation lasts, be considered and compared, the pleasure far 
exceeds the pain by many times. 1. Many pure and virtuous souls 
attain the happiness of salvation by working out the method of eman- 
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cipation from wordly bondage. They lie idle in the time of chaos as 
they do in dreamless or profound sleep. 2. How could God before 
destruction give souls rewards and punishments as the fruits of their 
good and evil deeds done during the creation ? 3. How could the 

souls have enjoyed those fruits ? 4. If you be asked what purpose is 
served in the existence of the eyes, you will no doubt reply that vision 
is obtained from the presence of the eyes. What is the use of God 
having the knowledge, power and activity to make the world ? To 
this question you can give no other answer than that these attributes 
of His exist to make the world. Also, 5. God’s exercising justice, 
mercy and other attributes, can only then bear fruits when He makes 
the world. 6. His infinite power is turned to use inasmuch as He 
makes, supports, destorys and regulates the world. To take an. 
example. The essential quality of the eye is sight. In like manner, 
God’s essential attribute is beneficence, as He always gives innumer¬ 
able blessings to souls by means of the creation of the world. 

Q .—Which is first or which does pre-exist, the seed or tree ? 

A ,—The seeds ; for, the seed, cause, first cause, efficient cause,„ 
common cause, and similar words are synonyms. The cause being 
called the seed, precedes the effect. 

Omnipotence of God 

Q .—As God is omnipotent. He can produce the cause and the 
ego. If He can not. He can not be omnipotent. 

A .—The meaning of the word omnipotence has been given 
above. But is he omnipotent who can do what is imposssible ? If 
He can do what is impossible, as for instance, to produce an effect 
without a cause; then can He without a cause make another God, 
Himself die, become material, suffer pain Himself, do injustice, be 
unholy, turn vicious and so forth! God cannot change the laws of 
Nature, as fire is hot, water is cold, earth is inanimate, and the like. 
God’s laws are true, unfailing and perfect. So He does not change 
them. Therefore, the word omnipotence can only mean that God can 
do all His work without any other being’s assistance. 

God’s Body 

Q .—Has God a body ? If he has no body. He can not make 
the world without hands, feet and other means. But if He has a 
body, there can be no objection, 

/t.—God has no material body. He who has a material body, 
is no God. For, having a material body. He must necessarily be 
limited in power, separate and circumscribed by material things, 
limited in time and space. He will be afflicted with hunger, thirst, 
decay, mutation, heat, cold, fever, and other diseases. These are the 
qualities of man and are inconsistent with the attributes of God. You 
well know that you and we have material bodies and so are unable to 
control the molecules, united atoms, atonls and sublimated matter. In 
the same way, God having a material body could not have made the 
physical world of the invisible atoms and material substance. Though 
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God has no material organs of the senses such as hands, feet and 
others: yet His power, strength, and glory are infinite. He uses them 
in all His works, which can not be done by souls and nature. Since 
He is more delicate than nature or matter and souls, He pervades them, 
and so is able to mould them in tlie forrn of the material world. 

Q.—Don’t you know that the people have got bodies, because 
their parents had bodies ? Had they been incorporeal, their children 
would have been so. In the same manner, if God is incorporeal, the 
world produced by Him should also be incorporeal. 

A. —This question of yours is childish. For, T have just said 
that God is not the material cause of the world; but He is the efficien' 
cause. What becomes manifest and corporeal is nature and atoms, 
the material cause of the world, which are not altogether without any 
form; but they are grosser than God and subtler than other objects. 

Nothing without a Cause 

Q .—Cannot God make any object without a cause ? 

.d.— No; for, it is impossible to bring into being what has no 
being. It is like the talk of the man who says that he lias seen the 
marriages of the son and daughter of a barren woman. They had a 
bow of human horns, and both wore garland j of flowers that blossom 
in the sky. They bathed in the lake of mirage, and lived in the city 
of illusion. There they have rain without clouds, harvests of com 
without the cultivation of land, and other impossible things. Thus, 
there can be no effect without a cause. For instance a man says,— 

^TcT: I 

^ ^ II 

'—I had no parents, I was born of none. I have no tongue in 
the mouth, but I speak. There was no serpent in a hole, but it came 
out of it. I was nowhere, nor were they anywhere ; but we have come 
here. Such talk befits drunkards or lunatics only. 

A Cause or Monad has no Cause 

Q .—If there can be nothing without a cause, what is the cause 
of a cause ? 

A. —What are causes or simples only, do not become the effects 
of others. If a thing is the cause of another and the effect of a 
precedent thing, it is not called a pure cause or simple or monad. 
Thus, for instance, earth is a cause of houses and other things. It is 
also the effect or product of water and other elements. But nature, 
the primeval cause, is unbeginning. Says the Sankhya philosophy, 

1 . 61 — 

C\ <N N 

•—There is no root of roots, no cause of causes. Thus the cause of 
all things is itself causeless. For, there are necessarily three causes at 
the beginning of any effect or object. For example, the making of 
cloth presupposes cotton yarn, loom and ')ther implements of a wea¬ 
ver. In the same manner, the creation of the world presupposes the 
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existence of the Supreme Being, primordial matter, time, space, and 
souls, that is, they are unbeginning and existed before creation. If 
any of them be wanting the world will never come into being. 

Atheistic Objections answered 

I San L 44 

f^ccr I 

: i Nyaya, IV. 1. 

Q. 1.—Atheists say that nothing is a substance. It existed 
before tiic creation, (t will be at the end of the world. For, the 
existence which occupies the present, will be reduced to non-existence, 
/.c., it will come to nothing. 

A.- The space, sky, invisible, and zero or cypher, are also called 
nothing. It is an inanimate thing. AH things in it are invisible, as 
a line of (me point. The lines of atoms bent in spherical form by the 
design of (he Lord, go to make the earth, mountains, and other 
physical phenomena. The percciver of nothing is not a non-entity. 

Christians and Moslems 

Q. 2.—Non-existence produces existence; as, the destmetion 
of tlie seed produces the sprout. If the seed be cut up, no trace of 
existence of the sprout is seen therein. As there was no sprout in the 
seed, it is plain that it is produced from nothing. 

A .—The force which destroys the seed, was present in it. Had 
it not existed, how could it be decomposed ? It would never have 
sprouted. 

Q. 3.—Man is not alTected by the consequences of his actions, 
for many deeds are seen to bear no fruits. Hence it is inferred that 
it is in the power of God whether or not a man should get the conse¬ 
quences of his own actions. God makes that action bears fruit which 
He likes, and that which He does not like, bears no fruit. Hence, it 
is evident that fruition of actions is in the hand of God. 

A .—If the consequences of actions are in the hand of God, why 
does He not reach them to persons without their doing an act ? 
Therefore, God sends the consequenses of actions according to their 
worth. He can not reward or punish the man who has done no action. 
But according to God's law, man reaps what he sows. 

Materialists 

Q- 4.—Things are produced without an efficient cause; for, the 
brambles of the acacia are sharp and pointed, but other trees have no 
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thorns. Hence, it is inferred that when creation takes place, bodies, 
and other material things come into being without any efficient cause. 

^•~The efficient cause of a thing is that from which it is 
produced. Why are the brambles not pioduced without a thorny tree ? 

Vedantists 

Q,5 .—All the objects are subject to production and destruction, so 
they are all transitory and unstable. Here is a verse from some book— 

^ n 

—Tt means according to the new followers of Vedanta who are classed 
with the 5th kind of atheists,—^The sum and substance of billions of 
books is that Brahm or the Supreme Being is the only truth or has a 
real existence; and the rest of the world is illusion. The ego is not 
different from Brahm. 

A .—If the stability of all is constant, all can not be transitory. 

Q .—The stability of all is also transitory, as fire is extinguished 
after consuming wood. 

A .—It cannot be said that what is pi perly perceivable, is illu¬ 
sory, and that the supreme invisible cause is impermanent. The modern 
school of Vedant belidves the creation of the world from the Supreme 
Being (Brahman). Well, the Supreme Being or Brahman being eternal, 
its effect or product can not be impermanent or illusory. It is unten¬ 
able to assert that the world is unreal and suppositional like a dream, 
or the idea of a serpent in the rope lying in darkness; for supposition 
or illusion is a quality. Now, a quality cannot be separate from its 
substance, nor is a substance distinct from its quality. When the 
entertainer of supposition is permanent, his supposition should also 
be permanent. If not, the entertainer should also be regarded as un¬ 
substantial and unstable. Also, a dream cannot be had without see¬ 
ing or hearing of things in the wakeful state. The real objects of the 
wakeful state make impressions on the mind by means of their being 
in contact with the senses, and thus producing their empirical know¬ 
ledge in the ego. These impressions become realised and visible to the 
mind in the state of dream. The subsance of matter exists in the 
time of cataclysm, as the external objects continue to exist in the ab¬ 
sence of their knowledge during the profound sleep. If a dream can 
take place without any previous impressions, a man blind by birth 
should dream of light. Therefore, there are only notions or impressions 
in dreams, and their prototypes or real things exist in external nature. 

4Q .—As the objects of waking state are annihilated in a dream, 
those of both states in a profound sleep, so th? objects of waking 
state should be regarded as illusory or like phantom? of dream. 

No, this cannot be; for, there is mere ignorance of the real 
objects of the physical world in a profound sleep, but not their total 
extinction. It is like the things behind the back of a man. They are 
not obliterated from existence. The same is the case with dream and 
profound sleep. Hence, what is said above, that is, the Supremo 
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Being, soul, and matter or the cause of the world, are unbeginning 
and constant, is true. 

Buddhists and Jainees 

Q ( 5 —As the five elements are permanent, all the world is- 
stable and constant. 

A.—’This assertion is not true, for if all the objects be perma¬ 
nent, the cause of whose production and destruction is well known; 
the whole physical world with its bodies, goods and chattels and other 
objects, which are produced and destroyed, should be permanent; but 
they are not so. Hence, the product or effect cannot be permanent 
and stable. 

Q, 7.—All are distinct. There is no one substance. Whatever 
thing we observe, we find no other thing exists in it. 

A ,—The substance of objects, time, space, innermost self, genus^ 
and species are constant and invariable. There can be nothing apart 
and away from them. So the objects are not distinct and detached. 
They appear to be so. There is one invariable substance underlying, 
them all. 

Q. 8.'—An object cannot exist in another, so all do not exist; 
as, the cow is not the horse, and the horse is not the cow^; so all 
should be regarded as non-entities. 

A .—Though all objects do not exist in one another, as the cow 
is not in the horse or vice versa, yet the cow does exist in the cow 
and the horse in the horse^. So they cannot be non-existent. If there 
is no existence of objects, how can their non-existence in one another 
be asserted ? 

Fatalists 

Q. 9.—Nature produces the world; i. e., it comes out sponta¬ 
neously; as the mixture of water and food decomposes and produces 
worms, the presence of seed, earth, and water brings forth grass, 
plants, rocks and other things. Waves are produced from the con¬ 
tact of the wind and the sea. The foam of the sea is produced from 
waves. Ochre, lime, lemon juice when mixed and ground, produce 
red powder {rori). In like manner all the world is produced from the 
nature of the properties of elements. There is no maker of it. 

A.—\{ the world is produced by nature or spontaneously, it 
should never be destroyed. If destruction be supposed to be'its 
quality, there can be no production of it. If both production and 
dsctruction be assumed to co-exist in objects, there can be no distinc¬ 
tion and demarcation of production and destruction. If the efficient 
cause be supposed to exist to produce and destroy the world, it must 
be thought to exist as distinct from producible and destructible objects. 
If production and destruction are natural, it is impossible for thern 
to exist at one and the same time. If creation is natural or spontaneous 
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how is it that no other earth, moon, sun and the like planets and stars 
spring into being near the present ones ? Whatever grass, plants, 
worms and other forms of vegetable or animal life are produced from 
the union of seeds, grains, water and similar natural things, they are 
produced from things created by God; but not without them. Thus, 
for instance, to form the red powder (rori), its ingredient, namely, 
ochre, lime, lemon juice, found in distant parts of a country, never 
come together by themselves; but they are brought together oy some- 
body. Also, it is made by mixing them in certain determinate pro¬ 
portions, and not by taking either more or less quantities of then 
In like manner, the various kinds of things and species of animals can 
not come into being of their own accord without God’s uniting the 
different kinds of atoms of matter from His omniscience and trans¬ 
cendent design. Therefore, the creation is not the result of spontan¬ 
eity or the fortuitous concourse of atoms. It is the work of God’s 
design. 

Q .—There was, is, and will be no maker of this world. But it 
exists as it is from time without beginning. It was not produced, nor 
will it be ever destroyed. 

A .—No action can take place, nor c.ui an object be formed out 
of an action without an actor. The earth and other objects which reveal 
design in the special union of constituents, can not be unbeginning. 
What is produced from the union of parts, does not exist before that 
union, nor will it remain after disruption. If you don’t believe it, 
you should make an experiment to verify it upon a piece of granite, 
diamond, steel and other hard substances, by breaking them in pieces, 
by fusing them or reducing them to ashes, and see if they are not 
made of parts and atoms. If they are made of atoms, they must 
separate into their component parts in course of time. 

No God but Souls 

Q .—There is no unbeginning God. The soul that becomes all¬ 
wise by acquiring omniscience and other virtues, and that becomes 
all-powerful by attaining to miraculous or occult powers of invisibility, 
and others through the influence of abstraction or yoga, is called the 
Supreme Ruler. 

A ,—Had there been no unbeginning God, the creator of 
the world, how could the world, which is full of life, which is the 
support of souls, and which is made by the adjustment of means to 
end. the bodies of animals, and the organs of senses, be formed ? 
Without them the ego cannot attain powers. Without powers how 
could it be all-wise and all-powerful ? However wise and powerful an 
ego may become by attaining occult powers, it can not acquire powers 
equal to God’s power, which is natural to Him, eternal, and inconceiv¬ 
able, and which is infinite in scope. For, if the knowledge of the 
ego develop upto its highest point, it will still be limited, and its 
power be limited. It can never obtain infinite knowledge and power. 
Look here, there has been none till now, who could change the order 
of nature set up by God. There will never be such a person. God 
who exists from time unbeginning, has made the law, that the eyes 
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should sec, and the ears hear. Now no yogi or occult powers can 
alter it. The soul can never become God. 

Uniformity of creation 

g.—Does God make the world of diverse kinds in different 
aeons and cycles or of the same kind ? 

A.—Tht world was the same before as it is now, and it will be 
the same in future. He does not make it different. 

mm \ 

^ II Rig. X cxc 3. 

- God has made the sun, moon, lightning, earth, firmament, and other 
heavenly bodies in the present cycle as He did in previous ones. He 
will make it in the same manner in the time to come. Therefore, the 
works of God are always uniform being without an error or defect. 
That man’s works are defective and erroneous, whose knowledge 
is liable to increase and decrease. It is not so with the works 
of God. 

Consistency of Six Philosophies 

Q. —Are the Vedas and other true scriptures consistent in the 
account of creation, or are they inconsistent ? 

A .—They are all consistent. 

Q, —If they are not conflicting, how can these be all reconciled ? 

Which account of the six schools of philosophy is correct ? Thus, for 
instance, we find in them : 

I I i i ar^rritri: i 

g^^r: I H qtr ll—Tait Br. V. An. 1. 

—From God and nature is produced the sky or space, which seems 
to be produced from the condensing of the material substance diffused 
everywhere in the state of the cause. ]n truth, space is not produced; 
for where can the primordial matter and atoms rest without the exis¬ 
tence of space ? After space comes out the air, then, fire, then water, 
and then earth, from which spring planets, which bear eatables, which 
produce semen, from which the person or body is born. This is the 
order of creation in this scripture, in which space appears first. The 
Chhandogya makes fire and others precede the rest, the Aitereya water 
and others, in describing creation. The Vedas derive the creation 
sometimes from the persons at other from Hiranya Garbha and so 
forth. The Mimansa ascribes the creation to action or cosmic energy. 
The Vaisheshik assigns it to time, the Nyaya to atoms, the Yoga to- 
enterprise or courage, the Sankhya to Prakriti or Nature, and the 
Vedant to Brahman. Now, which of the accounts is the correct one, 
and which is false ? 

A .—All thcase accounts are true and none of them is false; but 
false is he who misuderstands them. For, the Great God is the 
efficient cause, and Nature or Prakriti the material cause of the world. 
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Whenever a cataclysm takes place, the creation begins in the above 
order, viz., the sky or ether and so forth. When the sky and air are 
not destroyed, but fire and others are aestroyed, the creation begins 
from lire and others; when the fire of electricity is not destroyed, the 
creation begins from water and others fhat follow it. 'In other words’,, 
the creation starts from the point after every cataclysm upto whichi 
destruction had taken place. Punish, Hiranyagarbh and other words 
have been described in the first chapter of this book as the names 
the Great God. But conflict or inconsistency is that which tells, 
different tales of the one and the same event on different occasions in 
a work. You will find perfect harmony pervading in the six schools 
of philosophy in this manner According to the Mimarwa, there is 
no work in the world, in the performance of which no action or 
energy is employed. According- to the Vaisheshik, nothing can be 
done without time. The Nyaya maintains that nothing can be made 
without the existence of the atoms or material cause. The Yog.a 
asserts that nothing can be done without knowledge, wisdom, intelli¬ 
gence. According to the Sankhya, nothing can be made without the 
union of elements. The Vedant emphasises that nothing can be pro¬ 
duced without the instrumentality of an agent. Hence the creation 
takes place from the working of six causes, each one of which is 
described at length by each school of philosophy. So they are not 
antagonistic to one another. It is like six persons joining to put a 
thatch upon walls to make a house. Exactly like it the six schools of 
philosophy have given the account of the phenomena of the Creation 
in an exhaustive manner. It is like the story of the elephant of the 
blind. 

The Elephant of the Blind 

Once upon a time somebody presented a part of an elephant to 
each of five blind persons and one of dim sight. Then he asked them 
what kind of animal it was in iheir opinion. One of them said that 
it was like a pillar, another like a winnowing pan, the third like a 
pestle, the fourth like a broom, the fifth like a platform, the sixth said 
it was sometliing black and somewhat like a buffalo in form resting 
on pillars. 

In like manner, tlie vulgars and smatterers who have studied 
only the modren unautlientic books, but who have never perused the 
books written by sages and philosophers, nay, who are acquainted 
with such Sanskrit and Vernacular lx)oks only as are written by men 
of inferior intellect, are madly busy in slandering one another and 
quarrelling among themselves for nothing. Their teachings do not 
deserve the credence of wise and sensible persons: for, how can the 
blind escape from falling into the ditch of misery by following the lead 
of the blind ? Exactly the same is the chicanery destructive of all good 
and progress, of the present religious people, having but smattering 
knowledge, imbued with selfishness, and given heart and soul to the 
voluptuousness of the senses. 

Q .—When no effect can be produced without a cause, why is 
there not cause of a cause ? 
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A.—O my dear simple people, why don’t you exercise your rea¬ 
son a little r Look here, there are but two things in the world, viz., 
the cause and the clTcct. What is a cause, is not an etfcct, and when 
it is an etfect, it is not a cause. As long as a man docs not unde^ 
stand the phenomena of the world, he does not get the truth and 
correct knowledge of things. Listen to philosophy : 

Creation What ? 

'—The creation is the association of wonderful phocnomena, 
the material and visible forms given by development to invisible ori¬ 
ginals, which have undergone a change in their state from their special 
union,“the commencement of the working of elements very subtle 
and distinct in themselves, being produced from Nature, which is the 
equilibrium of three eternal properties, viz, sattwa (luminosity), f'ajci 
(activity), and lama (solidity)d 

Tn other words, Nature or Prakriti is the equilibrium of the unbe¬ 
ginning and eternal principles of sattway raja and tama. It produces ele¬ 
ments, distinct and highly delicate. These disparted elements begin to 
unite, and their particular union and contact bring about the changes, 
of their states. Though delicate and invisible at first, thev begin to be 
dense and bulky masses, and develop into the wonderful phenomena 
of the existing world. The existence of these phenomena is called the 
creation. Well, the cause is what is at first an attendant circumstance, 
or arranges for other circumstances of the union of things and is a 
residium after their disunion or decomposition, and what can not be 
divided. The effect is what is produced after a union of things or 
elementals, and is not in the same state after their separation. To 
talk of the cause of a cause, the effect of an effect, the doer of a 
doer, the means of a means, the end of an end, is to call a seer blind, 
a hearer deaf, and a knower ignorant. Is there the eye of an eye, the 
lamp of a lamp, the sun of a sun ? What produces, is a cause, and 
what is produced, is an elfcct. He who turns a cause into an effect, 
is the doer. 

Also, attend to what the Gita says :— 

’—It is the 16th couplet from the IT chapter of the Gita. Tt means 
that nor.-cxistcncc never becomes an actual existence, nor is existence 
reduced to non-ciUity. These two facts have been well ascertained 
by idhlosophers. Kow can bigoted, unjust, evil-minded, ignorant 
viilgars understand these truths easily ? For, a man, though learned 
and keeping a good company, yet not taking the trouble of thinking 


liic words saltwa, raja and tama denote three properties Prakriti or 
maCcr wlicn in its primaiy state. Some translate them by good, passion and 
daikncss respectively. 
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himself and going to the bottom of things thoroughly, is always down 
in the ditch of delusion. Blessed are the people, who know the laws 
of all the known departments of knowledge and try to know them, 
and having mastered them themselves, teach them without guile to 
others. Hence, he does not know anything who believes the world 
being created out of nothing. When it is time to make the world, 
the Supreme Spirit unites the sublimated particles of matter. In the 
first stage of development what becomes a little grosser than tiie 
highly subtle Nature of Prakriti or material substance, is called the 
Maiiat tatiwa (the great element). What is still grosser than V.dU 
is called the Ahankara. Then there come from the Ahankara hvc 
distinct and subtle elements {siikslinia bliuta). Then again are pro¬ 
duced the five organs of the cognitive senses, viz., the ears, '^kin, eyes, 
tongue, nose; and five organs of the active senses, viz. tiie throat 
(voice), hands, feet, generatives, excretives; the eleventh is the will or 
manas, which is somewhat grosser. The five subtle elements or tan 
matras produce five material or gross elements in order, many de¬ 
grees removed in grossness from their originals, and so visible to us 
all. They produce many kinds of herbs, plants, and other things, 
from them come forth food substance.^, which generate the seed, 
sperm, or semen, ova, which produce the body. But the creation at 
first is not sexual : for, when the Supreme Being makes male and 
female bodies and vivifies them with souls, then the development of 
sexual creation takes place. Look at the plan of the body, how 
wisely is it constructed ! Its observation fills the learned with wonder. 
Inside the body are found the system of bones, the system of nerves, 
the system of muscles, the covering of the skin, the spleen, liver, 
lungs, the valves of the chambers of the heart, the mysterious union 
of the soul and body. The structure of the head contains the brain, 
the root of vitality, and hair. See the nails and other growths, the 
delicate organ of the eye, the arrangement of nerves like telegraphic 
wires, glands, the sensation in the organs of the senses, the provisions 
of special regions for the inducement of waking, dreaming and sleep¬ 
ing state of the soul, the secretion and production of all tissues, 
mechanism, organism and other schemes of tempers, all of which is 
the most wonderful creation, and which can not be made by any 
other being but God. None but God Almighty can make the earth, 
stored with many kinds of precious stones and materials; the micro¬ 
scopic structures of the various kinds of vegetable life; the phenomena 
of innumerable varieties of colours, green, white, yellow, black and 
intermediate shades, which arc painted on leaver, flowers, fruits, 
roots and the like. Except God, nobody can make the leaves, 
flowers, fruits, grain, tubes and roots enijwed with various kinds 
of tastes—sweet, salt, pangent, acid, s>iir, bitter; and diverse kinds 
of order; innumerable worlds, millions of suns, moons and stars; con¬ 
struction, revolution, preservation, their subjection to laws, and 
other wondrous plans of nature’s economy. When a man sees an 
object, he becomes conscious of two things, first, the perception of 
the object as it is; second, the idea of its maker from observing its 
plan. For instance, a man comes across a beautiful ornament in a 
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forest. On examining it, he finds it to be made of gold by some in¬ 
telligent artist. In like manner, the wondrous design of the \\orld of 
many kinds of creatures proves the existence of its author, the 
Supreme Ruler of all the creation. 

First Creation 

(?.—Which was created first, man or the earth and material 
objects ? 

The earth and material objects were created at first; for, 
without them the habitation and maintenance of man cannot be 
effected. 

(?.—Was there one or were there many men created in the 
beginning of the world ? Was there any other order ? 

A. Many men were created in the beginning: for, God gives 
birth in the beginning of the world to these souls, the merits of whose 
works entitle them to be born of the Divine agency. Says the Yajur 
Veda. TTTJcm ^ \ I 

— Then were men created,-—which goes to prove that many, /.c., 
hundreds and thousands of people were created in the beginning, fhe 
ethnological researches prove that the people are the children of many 
parents. 

(2-—Were humans and other animals created in infancy, youth,, 
or old age, or all the three stages of life in the beginning of the world ? 

A.—In youth. For, had God made children at first, their sup¬ 
port would have necessitated other men. Had He made them in old 
age, there could never have been sexual generation. So He created 
them in youth. 

Beginning of the World 

Q .— Is or is not there a beginning of the world ? 

A. —No, there is none. Just as day is preceded by night, and 
night is preceded by day. or day is followed by night and night is 
followed by day, that is t<> sa\'. the succession of light and darkness is 
constant ever since time began: so is creation preceded by destruction, 
destruction is preceded by creation, or creation is follovvcd by 
destruction and destruction is followed by creation, that is to say, the- 
rhythmic cycle of the world proceeds with regularity and' constancy 
trom all eternity. There is neither beginning nor end of it. The 
beginning and end of creation and destruction are like those of day 
and night. Just as the Supreme Spirit, the ego, and the cause of the 
world (matter) are the three substances eternal by their nature ; so> 
are the creation, preservation, and existence of the world unbeginning 
in virtue of their succession. Just as the current of a river always 
looks uniform, now flowing and now dry, now shallow and now in 
flood in the rainy season, and disappearing altogether in the hot 
season ; exactly so are the geneses of the world as regards their conti¬ 
nuity. God’s attributes, character and nature are unbeginning ; His 
creation, preservation and destruction of the world are also unbegin¬ 
ning : God's own actions have neither beginning nor end, as there is 
neither beginning nor end of His attributes, character and nature. 
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Diversity of Life 

Q' is God’s partiality that He has given birth to some souls 
in the human species, to others in the cruel species of the lion and 
the like beasts of prey, to some in tii^ species of the deer, bovine and 
other harmless animals, to others in the vegetable kingdom, and to 
others again in the species of the reptiles and the like lower animals. 

/4.—No, there is no partiality of God in it. For, their variety 
of life is due to the influence of their works done in die previous 
creation. Had God overlooked their merits in the distribution of 
their births, He would have been partial. 

Place of Man’s Creation 

Q.—Where was man first created ? 

A. —He was created at first in Trivishtapa, now called Tibet. 
Q —there but one kind or caste of people, or were there 
many castes in the beginning of the world ? 

A. —There was but pne caste or kind, the human species. After¬ 
wards, according to the Rig Veda,— 

—The noble and virtuous were called the Aryas, the learned, devas or 
gods; and the low and vicious, the Dasyus or robbers and ignorants. 
Thus the people were divided into two sections, Arya and Dasyu. 
Further on the Rig Veda says.— Uta shiulre uta arye, —([t is also given 
in the Atharva.)^—According to this precept, the Aryas were classified 
into four orders, viz, the Brahmanas (priests), Kshatriyas (warriors), 
Vaishyas (merchants), and Shudras (servants). The regenerates and 
learned people were called the Aryas, the ignorant people were called 
the Shudras and Anar} as. 

Abvent of Aryas 

Q .—How did they come here ? 

A. —When the quarrel between the Aryas and the Dasyus. /. c., 
the learned, gods and ignorant devils, became frequent and bitter : 
the Aryas, considering this land (India) as the best country in the 
world, came here to settle, and so it was named the Aryavarta or the 
abode of the noble. 

Q. —What is a boundary of the Aryavarta ? 

—Manu, ir, 22, 17. It is bounded in north by the Himalayas, in 
the south by the Vindhyachalas in the east and west by the seas. In 

I—Ath. K- 19, V, 62. 
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other words, that territory is called Aryavarta, which extends to the 
Attock or Indus on the west, and to the Irravady, which rises from 
the northern ranges of Nepal and to the Brahmaputra, which bounds 
Assam in the east and tails into the Bay of Bengal on the east; and 
from the central line of the Himalaya ranges to Rameshwara on the 
south, intersected by the Vindhya mountains and surrounded by the 
Ghats. It is called Aryavarta, because it was peopled by gods or 
learned persons on account of its being the habitation of the Aryas. 

g.—What was the original name, and who dwelt in it before the 
Aryas ? 

A .—It had no name before their advent. Also, there were no 
people in it before the Aryan settlement. For, the Aryas came to this 
land direct from Tibet a little after the beginning of the world. 

Q .—Some say that tliey came from Jran (Persia), hence they 
were called the Aryas. The land was before them inhabited by 
savages, who were called the Asuras and Rakshasas, and the Aryas 
called themselves gods or Devatas. When they fought together, their 
struggle was called the war of gods and demons in mythology. 

A .—This assertion is absolutely false ; for, here is a verse of the 

ft ^ n 

Reg Veda I, LI. 8—It has already been mentioned above that the 
name, Arya, was given to the virtuous, learned, divine ; and their 
opponents or the people having qualities contrary to them, were 
denominated Dasyus or robbers, evil doers, irreligious, ignorant 
people. Also, the Brahmanas, Kshatri>as, and Vaishyas were termed 
Bh'/ja or regenerates and Aryas, and the Shudras, Anaryas or idiots. 
When such is the authority of the Veda, the discriminating learned 
men can not believe the whims and suppositions of foreigners. In the 
war of gods and demons, which took place in the Himalaya mountains 
between the Aryas and Dasyus, barbarians or devils (Assyrians), 
Arjuna and Emperor Dasharatha joined from Aryavarta to assist the 
gods and to encompass the defeat of the Asuras (devils). From this 
it is evident that the people inhabiting the country all arround outside 
Aryavarta to the E. S., south, S. W., west, W. N., north, N. E. 
of the Himalayas, were called the Asuras (brabarians). For, when¬ 
ever they attacked the Aryas living in the Himalayan regions, the 
princes & kings of this land succoured them in their combats. The 
war fought in the south by Ramachandra, is not called the war of the 
gods and demons, but it is called the Rama and Ravana war, or the 
war between the Aryas and the Rakshasas (barbarians). No Sanskrit 
book or history records that the Aryas came here fron; Iran, and 
del eating the savages of the country in battles, drove them away and 
proclaimed themselves the rulers of the country. How can then the 
wiitings of foreigners be worth believing in the teeth of this testimony? 

Dasyus or Barbarians 

gg % I Nfanu X, 45. 

TT: I ib II, 23. 

Also, the countries other than Aryavarta are called the countries 
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of the Dasyus & barbarians. From this text it is plain that the in¬ 
habitants of the countries lying in the east, E. N., north, N. W., west 
are called the Dasyus. Mlechchhas (barbarians) and Asuras (demons); 
and the people occupying the countries in the S. E., south, S. W., to 
Aryavarta, are called the Rakshasas.' It is evident now that the 
shapes of the Negroes is fearful as the devils are described. You may 
now see that the fearful shapes of the negro race are exactly like the 
description of the Rakshasas in mythological books. The name of 
the people of the antipodes to Aryavarta is Nagas. and thei. country 
is called Pataly which signifies theat it is under the feet (pa : feet and tal 
under). There were kings of these Nagas, /. c., the dynasties of ti-e 
Nagas. One of their daughters, called Ulopi, was married to Arjuna. 
In other words, the rule of the Aryas lasted from Ikshwaku to the 
Kowrawas & Pandawas over the whole world and there was to some 
extent professed the religion of the Vedas in other countries than 
Aryavarta. The proof for it is that Brahma’s son was Virat, Virat’s 
son was Manu, Manu’s ten sons were called Marichi and the like, 
whose seven descendants ; called Swayambhava and others, were all. 
kings. Their descendants, called Ikshwaku & others, were the first 
kings who colonised Aryavarta. But now on account of their ill-luck, 
indolence, negligence, and internecine q- .rrels the Aryas have lost 
their own undivided, indepedent, and peaceful rules of Aryavarta; much 
less to talk of their rule over foreign countries. Whatever rule they 
have left to them is trampled down by foreigners. A few kings are 
independent. When evil days come, the people have to suffer many 
troubles. Whatever good may be done to them, the Home Rule is 
the best of all. A foreign rule, tho’ free from religious bigotry and 
race partiality, tho’ benevolent to the people like parents, and endow¬ 
ed with mercy and justice, is not conducive to perfect peace and happi¬ 
ness. But it is extremely difficult to remove the evil of various dialects, 
sectarian teachings, and clashing economic interests. Without the 
removal of these horrid evils, it is hard to revive and promote perfect 
•ommonweal and public interest. Hence, whatever precepts and rules 
for guidance and historic precedents are given in the Vedas and other 
scriptures, deserve to be observed by good people as in duty bound. 

Time of Creation 

Q, —How much time has elapsed since creation of the world ? 

A, —It is one thousand, nine hundred and sixty millions of years 
in round numbers when the world was made and Veda was revealed. 
The details of this chronology are given in the Introduction of 
Commentary on the Vedas, which may be consulted in this inatter. 
Such is the time of the creation and evolution of the world. It is well 
known that the piece of matter which can not be further divided is 
termed an atom (paramanu). The union of 60 such atoms forms an 
anu or molecule. The union of two such molecules, or anus forms 
what is called a dwianuk or double molecule, which is the substance 
of the material air. The union of three such double molecules makes 
what is called fire, and four of them fi^m water, and five of them 
form earth. Also three double molecules make a trasarenu or parti¬ 
cle, and two such particles make earth and other visible objects. In 
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this systematic and gradual way God has made the world & other 
stars. 

Support of the World 

g.—Who holds and supports the world ? Some say the Hydra 
(Shesha) which has a thousand hoods, holds the earth on its head. 
Another person says that it rests on the horn of a bull. A third says 
that it is held by none. A fourth says that the air supports it. A fifth 
alTirms that the solar attraction keeps it in its proper place in the 
heavens. A sixth is of opinion that being heavy it is always going 
down and down in the vacuum of space. Such are the various theories 
respecting the support of the earth. Now, which of them is true and 
worth believing ? 

A .—He who says that the earth is supported on the head of a 
serpent, the horn of a bull, should be asked on what it rested at the 
time the parents of those creatures were born. Also, what supports 
the serpent and the bull ? The Mohammedans who maintain the bull 
hypothesis, will hold their tongue at this interrogation. But the holder 
of the serpent supposition will say that the serpent rests on a tortoise 
which lloats on water. This water is held by fire, which is supported 
by the air, and the air lives in the sky. This person should be asked on 
whom rests all. It is ten to one that he will own that God holds all. 
If asked whose children the serpent and the bull are, he will say that 
Kashyapa was the son of Kadru and the bull of a cow. Marichi, the 
father of Kashyapa was the son of Manu who was the son of Virat. 
Brahma, the father of Virat, lived in the morning of creation. There 
were five generations before tlic birth of the serpent. Who held the 
world then ? In plain words, on what did the earth rest at the time 
of, say, Kashyapa's birtli ? He will then say : You are silenced 
and 1 am silenced.^ Both tlie interrogator and the responder will 
begin to fight. The fact is that the remainder is the shesha or residium. 
Hence, some poet has said- that the Shesha holds the earth. Others 
not understanding his sense properly, guessed it to be a serpent. But 
as God remains after the creation and destruction of the world, He 
is called the Shesha, the Omega, and the world is supported by Him. 
Says the Atharwa Veda, Kanda 14, varga I verse I,— Satyenotta- 
bhita hhwnih,^ that Safya or Truth which is evergreen and indestruc¬ 
tible in the three divisions of time and which is God, holds the earth, 
such, and all other worlds—Uksha dadhar prithiwim uta dyam} This is 
a verse from the Rig Veda. It appears that somebody finding the 
world uksha interpreted it into an ox; for, it also means a bull. But 
he made a fool of himself that he did not think whence an ox could 
muster strength sufficient to support as big a thing as the world. The 
word xiksha means the sun, which sends rain to the world to fertilise 
it. The sun holds the earth by means of his attraction. But here is 
none but God to support the sun and other worlds. 

Q .—How can God hold so prodigious spheres as the worlds ? 

WTI ‘CTTTOTT I »TfiT: I 
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A, —Before the Infinite God the innumerable worlds are not 
equal to a single atom, as in the immense sky the gigantic worlds are 
nothing, rather they are as a particle of water to the vast expanse of 
the sea. God pervades inside and outside, everywhere. The Yajur 
Veda says: Vibhuhprajasu^ —^The supernal soul, pervading all creatures, 
supports all. Had He not been all-pervading as the Christians, Moha¬ 
mmedans and Puranians (Indian mythologists) assert, He could never 
have supported all the universe; for, none can support a thing without 
having it in the hand. 

Q.—As the worlds are held together b> the influence of the’- 
mutual attraction, it is no use to assume the Divine support of them. 

/t, —Is this universe unlimited or limited ? If it is unlimited, it 
is absurd, for a corporeal thing can not be unlimited. If it is limited, 
whose attraction supports its extreme beyond which there is no other 
world. A thing may be individually attracted by anothei. But all 
the dilTerent objects which constitute the world as a whole, are held 
and attracted by no other being but the 1 jrd Almighty. Says the 
Yajur Veda, Xlll 4,- God makes and supports all opaque bodies 
like the earth and other planets and satellites and die luminous regions 
as the sun and others. He who perva.h‘s all, is the author and 
holder of the universe. 

Q .—Do the earth and other worlds revolve, or are they 
stationary ? 

A .—They revolve. 

The Earth goes round the Sun 

Q. —Some say the sun revolves and the earth is stationary. 
Others assert that the earth moves, and not the sun. Which of these 
assertions is true ? 

A. —Both of these theories are half untruth. For the Veda says : 

i ^ n—Yaj 111. 6* 

—This earth with all its waters moves round the sun. So the earth 
moves. 

f^7:^qqq qfqqi qifq qi^qq n Yaj. XXXIU, 43. 

—The sun sends rain, is made of light and heat, is wondrous in the 
heavens above us. He infuses life into inimate and ananimate crea¬ 
tures by means of fructifying rains and vivifying rays. He is the 
cause of vision of all physical objects. He attracts all objects, and 
rotates on his own axis, but he does not move ground any planet of 
his system. In like manner, each system is furnished with a sun to 
give light and other planets are lighted and attracted by it. Thus Ath. 
K. 14, An. I, M. 1 ^ says : The earth and other planets receive light 
from the sun as the moon does. But the succession of day and night 
is always present. For, the portion of the earth which is turned 
towards the sun, is lighted and is said to enjoy day ; and the portion 
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which is turned away from him, is dark and night reigns thereon. In 
other words, sunrise, sunset, twilight, noon, midnight, and other 
divisions of time, always exist in some part of the world or other ; 
that is to say, when it is morning in Aryavarta, it is evening in the 
antipodes or America; and when it is sunset in Aryavarta, it is morn¬ 
ing in America. When it is noon or midnight in Aryavata, it is 
midnight or midday in America. The people who say that the sun 
moves and the earth does not, are all ignorant ; for, had it been so,, 
there would have been day and night of many thousands of years’ 
duration. Also, the name of the sun is bradhnah. He is hundreds of 
thousands of times larger than the earth and tens of millions of miles 
distant from it. If a mountain moves round a mustard seed, it will 
take a long time, but it takes a little time for a mustard seed to go 
round a mountain. In like manner, the revolution of the earth pro¬ 
duces the phenomena of day and night with great facility, but not so 
is the case with the moving of the sun. Those who believe the sun 
to be stationary, also do not know the science of astronomy ; for, if it 
did not move, it would not traverse from one constellation to another ; 
and also, a heavy object cannot stand without revolving in the sky. 
The Jainees who say that the earth does not revolve but descends 
perpetually, and that there are but two suns and two moons in 
Jamboodwipa (Asia), are profoundly asleep in the intoxication of 
hemp-leaf decoction. If it goes down, it will break in pieces 
there being no circles of air formed round it and the inhabitants of 
depressed regions would get no air and those of the lower would get 
more than enough, and the motion of the air would be uniform. Had 
there been two suns and two moons, they would have destroyed the 
occurrence of bright and dark fortnight. Therefore, one earth has but 
one moon, and many earths have but one sun. 

Other Inhabited Worlds 

Q .—What are the sun, moon, stars and planets ? Is there human 
population or is there not ? 

/I. -They are all worlds and are peopled with human species. 
Say the Shatapatha, K. 14, Pr. 6, Br. 7, Kandika 4,— 

ffcT II 

-The earth, water, fire, air, sky, moon, stars, and sun are so called 
Vusus (abodes), because all things and creatures live in them. They 
are the habitatc of all. Since they arc the places of residence, they are 
called l\isus. When the sun, moon and stars are habitations like the 
earth, there can not be the least shadow of doubt that they are inha¬ 
bited by creatures. As this little world of God is full of people and 
other creatures, are all these shining worlds desert and uninhabited ? 
There is no work of God that is without a purpose. If all these in¬ 
numerable worlds have no men and other creatures, can they be of 
any use at all ? Hence, the human and other races are in them all. 

Q .—Have the human and other families the same kinds of 
features, organs and limbs as on the earth, or have they different ? 
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It IS possible they should differ a little, as the Chinese, 
Negroes, Indians, Europeans have a little difference in their limbs, 
organs, cmour, cornplexion, and shape. In like manner, there exist 
similar differences m their bodily form,ition. But a species begets its 

like in all these worlds as it does on earth ; and the organs and their 
positions in the body have the same correspondence there as here 
Says the Rig Veda, X. CXC. 3.— 

OTtn I 

^ C\ s 

—God, the creator, made the sun, moon, luminous regions, earth,, 
interplanetary space, and happiness of life found there in the previous- 
cycle exactly in the same way as He has done in this cycle. He has 
done the same thing in all other worlds, there being no difference. 

Q .—Are there the same Vedas revealed in those worlds as on this 
earth ? 

A .—The same Vedas are revealed there. As a king’s rule and 
policy are uniform throughout his dominions, so is the Supreme Ruler; 
the Lord of lords, law proclaimed in the Vedas is enforced equitably 
in all the varied creations. 

God’s Suzerainty 

Q .—Since the souls and the elements of Prakriti are unbeginning 
and are not made by God, He should have no power over them; for, 
they are all indepenent. 

A .—As the king and subjects co-exist, and the subjects are under 
the control of the king, so are the souls and inanimate creatures 
subject to God. Since God is the author of all in the world, the dis¬ 
penser of the fruits of their actions, the preserver of all, almighty; 
how can not souls and inanimate creatures be subject to Him ? Hence, 
the souls are independent in acting, but dependent upon God in 
reaping the fruits of their actions. Thus the Almighty Lord creates,. 
preserves and destroys all the universe. 

Summary 

The Supreme Being existed before the creation of the world, which was in the' 
beginning hidden in chaos,—Rig X. cxxix 3 exxi. 1.God’s design brought forth this 
visible world—Tait. II. 1. There are 3 eternal substances, viz., God, soul, and 
matter—Rig. I. clxiv 20. God makes the world out of matter for the enjoyment 
of souls. Shwet. IV. 5. The essential properties of matter are sattwa (existence); 
rajas (force), and tamas (inertia); which produce 5 elements,—earth, water, fire,, 
air, ether,—and 10 senses,—power of seeing, hearing, smelling, tasting, touching^ 
Some say there was God only in the beginning and He created the world out of 
Himself as the spider produces its web (Mundak). It is not right. God is the 
efficient cause, and time and space, design and power are the instrumental causes 
of the world. If God had made the world out of Himself it would have been 
intelligent ; for, the material cause transmits its qualities to its effect.—Vaish. 1.24. 
But God is all-wisdom and all-knowing. 

The object of the creation is that God’s power may be utilised for the good 
of souls, who have no other means to enjoy the fruits of their deeds done in- 
various lives prenatal during their march in eternity. 
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It IS said that God is all-powerfuf. He can create ou: of nothing. No, God 
does not go against His own laws. For instance, Hi can not sin, die, or bi born. 
God has no body. He is immaterial. It is asked if nothing comes out without a 
cause, what is the cause of God ? God is a cause, and c iuses which arc simples, 
have no causes of them.—San. 1. 67. There is no root of roots. So there is no 
cause of causes. 

The Christians and Moslems say that God creates the world out of nothing. 
But it is not irue ; for. it is a G^d’s law that nothing produces nothing. Some say 
man gets no consequences of his deeds. God gives him what He likes. It is asked 
why God does not bestow His favour on persons without their doing any work. 
The Budhisis and Jainces maintain the stability of elements. But the world is 
unstable as is known to experience. 

Some say that the six schools of philosophy assign the creation of the world 
to dilTcrent causes, so they are contradictory. No; they are all in harmony. There 
being six causes, cadi takes up one for its sub.iccl; as, the Vedant describes God 
as its eflicient cause; the Nyaya, the atoms as its m iterial cause; the Yoga, energy 
as its common cause; the Vaishesliik, Miimnsa, and Sankhya, time, action, and 
nature respectively as its instrumental causes. 



Chapter IX 


1. KNOWLEDGE AND IGNORANCE 

2. BONDAGE AND EMANCIPATION 

arf^ariTT »i?«i ii — V.ij'<L,; i 4. 

—He who realises kaowledge aad igiioraace tagath^r, overea a^s death 
by performing works and obtains salvation by attaining "rue know¬ 
ledge. Ignorance is thus delined— 

3TpTccrmr^f:^RTc^T5 il 

—It is an aphorism from the Yoga. II. To believe the unstable 
world and the decaying body to be permanent* to regard the 
phenomenal worl 1 to be everlasting and eternal, and to make the 
physical body angelic with a view to k * > it on for ever by means of 
psychic Ciiergy or the influence of Y"oga, and a similar groundless 
belief, is the first phase of ignorance. Tne belief of purity in impure 
objects such as the body of i leeluroin womin mide of decaying 
animal tissues (and other libidinous sensLiilitieO and also sueli prac¬ 
tices as lying, steali ig and other vtees, onstitute the seeoni form of 
ignorance. Tne idea of pleasure in the real form of pain which 
excessive indulgenee in sensual pleasare; no loa’ot i>, is the third kind 
of ignorance, fiic fourth form of ignoranee ceihsts of thinking the 
body to be man or mind, and the matter to be spirit, fnese four 
sorts of ineorrect knowledge or wrong notions go by the name of 
ignorance. The opposite of this is knowledge, that is to say, to regard 
a transient object as transient, an ever-lasting thing as ever-lasting, an 
impure object as impure, a pure one as pare, pain as pain, pleasure as 
pleasure, the non-eg a as the non-ego, the self, as the self, in short to 
know a thing as it is in nature. In the words of Sanskrit — 

WT f^T I or, 

iT^rr 5T sr^rfer nr ii 


When it is tirrivj to create, G>d unites atoms, produces tfi3 Maha Ahankara, 
5 elements, 5 senses, 5 subtle Tun mitral, plants, food, sperm, ova, anJ the body 
of creatures. It is the work of the Almighty but not of anyone else. Mm (mile 
and female) came last in the vigour of youth out of God’s hand. Then he multiplied 
by sexual reproduction. The creaUon and destruelion of the world happen as day 
and night, one after the other. At first, the good were called the Aryas, and the 
evil the Dasyus. They came from Tibet to India, which was after them called 
Aryavarta, round which lived the Asuras and Rakshasas. 

It is now nearly 1,960,000,000 years since creation. The world does not rest 
on any object, as the Hydra, the bull, &c. It spins round Jhe sun which attracts it, 
Ath. XIV. I. 1., Yaj., III. 6., and is supported by God, Yaj. Xlll. 4. 

The other planets and stars are also peopled like the earth with correspond- 
iog difference, and the same laws prevail there as here. 
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—Knowledge is that which gives us the correct Bnd true idea of a 
thing. Ignorance is that which does not give us the right notion of 
an object, but, on the contraiy, gives us quite a different idea of a 
thing from what it naturally is. Works and devotion are also called 
ignorance, because they are the names of certain external and internal 
actions ; but the> do not constitute knowledge proper. Hence, the 
Vedic verse declares that nobody can overcome the pain of death 
w thout the performance of virtuous deeds and the worship of God* 
In plain words, holy works, righteous devotion, and sacred knowledge 
lead to salvation ; and unrighteous works, such as lying, the worship 
of stocks and stones, and false knowledge bring on the bondage of 
sin. No man can be without an action, a thought, and some kind of 
knowledge even for a moment. Therefore, the performance of right¬ 
eous works, such as telling the truth and other virtues ; and the 
abandonment of lying and other wicked works, form the means of 
salvation. 

The Fallen or Sinful 

Q .—Who is fallen or bound in the fetters of sin ? 

/!.«—The soul who is given to unrighteousness and ignorance. 

Damnation and Salvation 

Q .—Are bondage and emancipation or fall and salvation natural 
or accidental, i,e,, do they arise from certain occasions or incidents ? 

/t.—They are accidental or extraneous; for, had they been 
natural, here would have been no cessation of them. 

God and Soul Distinguished 

^ ^ II— Gourapada II, 32. 

—This verse is from a metrical commentary on the Mundaka Upani- 
shat. It means—The soul being God, she has no obstruction, that is 
to say, she never passes into obscuration, incarnation or the bondage 
of sin. There is none to adopt means or desirous of effecting his 
salvation. The soul never has any salvation. For, how can a being 
get emancipation, who was never pinioned in bondage in spirit ? 

yl.—This assertion of the new Yedantins is not true ; for, the 
soul, being of limited powers is clouded with darkness ; she incarnates 
by appearing with the body ; she gets into trouble by enjoying the 
fruit of sinful deeds, takes measures to get rid of it, desires to be free 
from pain, and having been liberated from bodily sufferings and got 
the happiness of obtaining God, enjoys the blessing of salvation. 

2.—All these qualities belong to the body and the internal 
sense, but not to the soul, for she is above the influence of good and 
evil and exists as a pure intelligence or as a mere seer. Heat and cold 
and other opposite properties of matter appertain to the body. The 
soul is absolute and unaffected by them. 
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A. — The body and the internal sense are inanimate or material. 
They do not feel hot and cold, nor do they enjoy anything. The 
sentient beings, such as man and other animals, feel them, are cogni¬ 
zant of them, and derive pleasure or pain from them. In like manner, 
breath is also inanimate or material. It does not feel hungry or 
thirsty ; but a sentient being having breath feels hunger and thirst. 
Also, the will or mams is an inanimate or unconscious entity, it can¬ 
not feel pleasure or pain. On the contrary, the soul feels pleasure rr 
pain through the will. Just as the soul feels pleasure or pain by being 
cognizant of the objects, such as agreeable and disagreeable soun ds 
and the like, through the instrumentality of the external organs of ihe 
senses, namely, the ears and other organs ; so is she affected with 
desire, dislike, discrimination, remembrance and the sense of indivi¬ 
duality, and is the bearer of honour and shame, by means of the seve¬ 
ral organs, namely, the will, understanding, memory, and self-conscious¬ 
ness, which compose the internal sense. Just as the user of the sword 
is punished for a murder, but not the sword : so is the soul subjected 
to pleasure and pain inasmuch as she is the doer of good and evil 
•deeds by means of thd body, senses, internal sense, and vital powers. 
The soul is not a mere witness of good and evil deeds, but she is the 
doer of them and suffers their consequenc^^s. The unitary God is the 
^le witness of our actions. But the soul who performs those actions, 
suffers their consequences. She is not God, who alone is the witness 
of things. 

Soul: A Reflection of God 

Q. —The soul is the reflection of the Supreme Being. A reflec¬ 
tion in a looking glass is not injured on its breaking. In the sami 
manner, the soul, the reflection of the Supreme Being mirrored in the 
internal sense, endures as long as the reflecting medium, the internal 
sense, exists. When it is destroyed, the soul is liberated or obtains 
salvation. 

A ,—It is a child’s prattle. For, material thing is reflected in a 
material medium ; as, a man’s face and a looking glass are both 
material objects, which exist separately. If they don’t exist separately, 
one will not be reflected in the other. But the Supreme Being is 
immaterial and formless. Being all-pervading, He can not be reflected 
from an object. 

Q. —Don’t you see that the all-pervading and formless sky is 
reflected in placid and deep water ? In the same way, the Supreme 
Spirit is reflected in the pure internal sense. This reflection is called 
the chidabhasa—sin image or reflection of intelligence. 

yi —Xt is an absurd twaddle of a childish man. For, the sky is 
not visible, how can it be seen with eyes by any one ? 

g,_Does not the sky look like a vault dim and blue over our 
heads. ? 

.4.—No, it isn’t. 

Q. —Then, what is it ? 

A. —It is the atmophere, that, is, the particles of earth, water, 
and fire are seen floating separately. The tint of blueness is due to 
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the excess of rain water in the air, in which floats the dust from the 
earth, appearing dim and blue. It is what is reflected in water or a 
mirror. But ihe real sky is never seen or reflected. 

in the practice of every day fife we have a space 
encloKcl in a pitcher, convent, or existing in clouds or extending 
everywhere. In the same way, the Supreme Being is named God and 
the soul from the distinction c f the vehicle {vpadhi), namely, the 
univer^e and internal sense. When the pitcher, convent, and clouds 
arc dcstroved, the same enclosed in them is called the great sky. 

A.— This talk is also like that ol ignorant people, f or, the sky 
never breaks into pieces. In practice, we say ; Bring me a pitcher and 
so forth. ]\cl ( dy uks such opiessu ns : I’ling n;e the space enclosed 
in a pilclxr. i rd ^o foiih. Hence, u is not true. 

A Portion of God’s Light 

O — All llu irlcrnal senses float in the (hidakcusha of the Supreme 
Being or light ercloscc^. in the human n ind, just as fish and other 
aquatic ai iinals live in watci, anel buds and similar anin^als fly in the 
sky. IlKyare inammaie or niaterial ihemseivcs. but they are ani¬ 
mated by the* influence ol tlic all-fervaeling Sipien c Spiut. as a piece 
ol iit 1 ) is l.cated ly fiic. They have motion, hut the sky and the 
SiipidTc h'cii g ) ave nci iheie is no misiake or impropriety in 

hclicMi g the soul to he the Supicme Being. 

'ibis insUrtce of yours, too, is not right: for. if the all- 
pervading Deity hecomes the souls in virti.e c>t shining m the internal 
senses, has He or has Bfc not omniscience and other infinite attri¬ 
butes ? 11 \ci) say tliat He lias ne t firm His being (screened orl com 
dilioned or limited, tlien say if the Supreme Being is limited and 
divided, or it He is indivisible ]f voii say that He is indivisible, then 
no scree n can be placed in Him. If there is no screen or limitation, 
in Him. how can He* not be emmiscient ? If you say that He forgett¬ 
ing Hmiscll appears ter move* with the internal sense, as it were, but 
not se^ by His own csscne:c: then as He Himself docs not move, that 
part erf Him which is set f^ce from the internal sense, will be omni¬ 
scient, holy, aud absolute: and that part which is occupied by the in¬ 
ternal sense, w ill fall into illusion, limitation and ignorance. Thus the 
whole of the Supieme Being will be rencered unhallowed by the inter¬ 
nal sense. As a natural consequence, the union of the spirit with 
the body and her emancipation therefrom will be momentary. If 
what >ou say is right, no soul will remember what is seen or heard : 
for, that Brahman does not exist which saw or heard. Hence, the 
Brahman and soul are not identical. They are distinct beings. 

World is Adhyaropa or Supposition 

All this is an instance of the adhyaropa, i. e., taking one 
thing for another. To instinct a catcchi;mal )n cur knowledge, the 
whole world with all its affairs is supposed to exist in the Brahmam.. 
(Suprcrr.e Being). Properly speaking, all is the Brahman. 

t2''~'Who is the author of the adhyaropa or supposer ? 
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A. —The soul. 

Q. —What is the soul ? 

-The soul is the intelligence limited by the internal sense. 

Q. —Is the intelligence limited by the internal sense a different 
entity from the Supreme Being, oi -is it the very Supreme Being ? 

A. —It is the very Supreme Being. 

(2-^ Is it the Supreme Being that has supposed the existence of 
the world in Himself by hallucination ? 

Let it be so. What harm is there to the Supreme Being 

from it ? 

<2.'—Is that man not a liar who makes a false supposi-tion ? 

/!.—No; for, what is supposed or expressed by the will or spceeh, 
is all false. 

(7.—Then, is not the Supreme Being imaginary and the author 
of falsehood for His making a false supposition or statement either 
by the will or in speech ? 

/!.—Let it be what it may. It serves to prove our point. 

Bravo, lying Vedantins ! You prove God, who is absolute 
truth, true love, holy thought or will, to be hypocrite and the author 
of lies ! Is it not a cause of your miserable state ? What Upanishat, 
aphorism, or Veda teaches that God’s will is false and His command¬ 
ments are lies ? Your assertion literally justifies the adage : 

i.e., a thief punishes the police officer. The ordinary course is 
that a police officer punishes a thief. But it is against all experience 
that a thief punishes a police officer. Jn like manner, your 
belief being false and your assertions being untrue, you impute your 
defects of the understanding to the Supreme Being for nothing ! If 
the Supreme Being’s knowledge is false. His speech is false. His 
actions are false ; He will be so infinitely everywhere: for. He is every¬ 
where the same. He is ever absolute truth, of right thought, of right 
speech, and of right action. The above defects are yours, but not of 
the Supreme Being. What you call knowledge, is but ignorance. 
Your adhyaropa or erroneous predication or taking one thing for an¬ 
other, is also false. What else is it, if it is not a piece of falsehood 
pure and simple to imagine one's self to be the Supreme Being with¬ 
out being so to all intents and purposes, and to regard the Supreme 
Being to be the soul ? God who is all-pervading, never becomes 
limited or conditioned, ignorant, and restricted to the compages of the 
body. For, it is the characteristic of the soul to be ignorant, limited, 
localised, insignificant, and a little enlightened. But not so is the 
Supreme Being. 

Salvation and Incarnation 

Q, —What is salvation ? 

« c • 
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—It is one in which liberty is obtained. 

0.—What is freedom sought from ? 

/t.—From what all souls desire to be free from. 

Q, —From what do they desire to be free ? 

A. —From what they most avoid. 

Q. —What do they wish to avoid ? 

A .'—Pain or misery. 

Q. —What do they get after their freedom from pain, and where 
do they live ? 

A. —They get happiness and dwell in God. 

Q -—What are the means of salvation and what brings about in¬ 
carnation ? 

Means of Salvation 

A. —They are: the obedience of God’s commandments; free¬ 
dom from irreligion (vice), ignorance, bad company, evil thoughts or 
associations, and improper sensuousness or indulgence in wicked 
pleasures; veracity, beneficence, knowledge, impartial justice, devotion 
to the cause of virtue or religion, remembering God, praying to Him, 
meditating on Him or introspection, all in the manner above indica¬ 
ted, acquiring knowledge, teaching, honest profession, the advance¬ 
ment of knowledge, the adoption of righteous means in affairs, doing 
everything with impartiality, equity and righteousness; such and similar 
other works which lead to salvation; and the works of their opposite 
nature, such as violation of God’s commandments, and similar other 
subject souls to the trouble of incarnations. 

Q. —Is the soul absorbed in God in the state of salvation, or 
does she remain intact or keep her individual existence ? 

/I.—She keeps her individual existence. 

Q .— Where does she live ? 

/(,—She lives in God. 

Q —Where is God (Brahman) ? Does the saved soul live in 
one particular locality, or does she go everywhere at liberty ? 

/(.—The liberated soul moves about at liberty without any im¬ 
pediment in God who pervades all, with her knowledge and happiness 
perfected. 

Constitution of Soul 

Q. —Has the saved soul the physical body ? 

.T—No. 

Q.—How then does she feel pleasure and enjoy happiness ? 

.4.—She retains all her inherent qualities ani powers, as right 
thinking and the like; but she is free from all physical contact. Thus, 
for instance, the Shatapatha says, Kand 14. 
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^fir, 57m ’rft wfir, iftw^ 

—The physical body or the organs of the senses do not accompany 
the soul in the state of salvation ; biit she retains her pure essential 
qualities. In plain words, the soul in salvation turns, by virtue of her 
power, into the ear^ in order to hear, the skin to touch, the eye to 
see, the tongue to taste, the nose to smell, the will to desire or imagine, 
the intellect to determine, the memory to remember, and the con¬ 
sciousness to know her individuality. Her body is ideal, depending 
upon her will-power. Just as the soul does her duties in the world by 
means of the organs of the senses fixed in the body, so does she enjoy 
happiness of all kinds by means of her powers in the beatific state. 

Qualities of Soul 

Q.—How many kinds of and how much power has she ? 

A. —Her power is chiefly of one kind. But to analyse it, she is 
endowed with 24 kinds of power, namely, 1. strength, 2. valour, 3. 
attraction, 4. impulse, 5. motion, 6. fear, 7. discrimination, 8. action, 
9. enterprise, 10. recollection, 11. faith, 12. desire, 13. love, 14. hatred, 
15. association, 16. separation, 17. formation, 18. destruction, 19. 
hearing, 20. touching, 21. seeing, 22. tasting, 23. smelling, and 24. 
knowing. It is on this account that she secures happiness and enjoys 
it in salvation. If she were to be absorbed or annihilated in salva¬ 
tion, who would enjoy its happiness ? They are very ignorant who 
look upon her destruction as salvation. For, the salvation of the soul 
is to live happily in the all-pervading, infinite, and most holy God 
after achieving her emancipation from all suffering. Vide the Shariraka 
aphorisms of Vedant, IV. iv. 

Soul not Absorbed 

3TWT# 1 — 10. 

—Badari, the father of Vyasa, believes the existence of the soul and 
her will in the state of salvation; that is to say, Parasrha, who is called 
Badari, is of opinion that the soul with her will is not absorbed in 
the Supreme Being or annihilated in salvation. 

I—11. 

—Also, Jaimini acharya (professor) believes in the existence of the 
subtle body of a saved person like that of the will, of the senses, of 
the respiratory power and other qualities. He does not assert their 
non-existence, 

\ — 12 . 

—The philosopher Vyasa is for both existence and non-existence in 
salvation, that is to say, the soul retains her pure, unconditioned 
power in salvation; her impure qualities, sinful tendencies, liability to 
suffering, ignorance and other evil propensities are annihilated. 

^The faculty of hearing. 
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Upanishats on Salvation 

5TT7nf^ ^ I 

^ mmg: ^XT\J TTf^ w 

— It is a verse from the Katha Upanishat, II. vi. 10. The state in 
which the will purified and attended by the five cognitive senses abides 
with the ego, and in which the intellect is established in its belief, is 
called the highest ecstatic state or salvation. The Chlwtidogya says. 

1. ^ mrTRj 

ll — Pr. 8, Kh. 7, M.l. 

2. H qqr Tt?r^BPT i q 

cT k^J ^ 31T^T: ^ 

q.un: plq^tqnOfcT q;tT;R 

n- Pr. 8 ,KIl 12, M. 5, 6. 

sfar^TaniT^^ q fsqtfi 

qtq ?p,;a ?T |k Pr. 8. Kh 12, M. h 

—-1. Seek the Deiiy and desire to know Him, who is free from all 
taint of sin, (dd age. death, sorrow, hunger, thirst; whose will is true, 
whose thought is true; depctultncc upon whom secures that saved 
soul the posscssi(m of all the world and the fulfiiirent of all right 
desires, who knows how' to adopt the means of salvation and to purify 
one's self. 2. 1 he saved soul enjoys herself by viewing thing:, w ith 
pure celestial eyes and ohiaming them with the stretch of pure mind. 
The saved souls being k dged in the el'fable Supreme Being, experience 
the happiness of salvation 1 he learned having obtained salvation, 
meditate on the Supreme Spirit, the inner self and light of all. It is on 
this account that they have access to all the worlds and power to 
gratily all dcsiics, m otlier words, whatever worlds amd desires they 
set their mind on, they get to their satisfaction The saved souls, 
shaking olT the mortal coil, live in perfect liberty in heaven in the 
Supreme Being in the spiritual body made of will. For, the souls 
encased in tin maienal body cannot be free from the worldly sufier- 
ing. 3. A tradition runs that once upon a time Prajapati said to 
India : O rich and muih lespected mian, this gross body is by nature 
subject to death. It is, as it were, in the mouth of death as a goat 
in the mouth of a lion. 1 his body is the dwelling place of the bodi¬ 
less and deathless soul, who, ihercloie, is always engrossed in pleasure 
and pain; for, the woik’y plcasuies of the embodied soul are gratified 
in that way; but the worldl> pleasuie and pam do not afiect the in¬ 
corporeal saved soul, who lives in the Supicme Being, and who ever 
enjoys happiness. 

Return from Salvation 

Q —Do the souls having once obtained salvation ever taste the 
bitter cup of mortal life again cn earth ? For, such authorities as. 
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?T ^ ^ ^ W —Chh. Pr. 8, Kh* 15, 

3T?TT^fTT: 11 —Vedant IV, iv, 33* 

^ qTH W —Gita. 

show that salvation is one from which there is no return to the mate¬ 
rial world. 

A. —This assertion is not right, for it is thus contradicted in the 
Vedas: 

H ?T> 5PrpT ftfctT ^ ^TcT-r II Rig.], xxiv. 

n- -San. 1, 

—It is asked: Whose name shall vve regard as hallowed ? What Deity 
is always refulgent among the immortal beings gives us iile again in 
this world after our enjoyment of the happmess of salvation, and 
aflbrds us an opportunily To see the father and mother ? lb it, it is 
replied: We should regard that glorious, eternal ^\ei lady and happy 
Deity's name as hallowed, who provide'' us with the happiness of 
heaven, again gives us life on earth through the medium of parentage, 
and lets us see the face of the father ami mother. That Deity re¬ 
gulates salvation and is the Overlord of all creatures. 

The terrestrkil and cclcsdal souls always exist in the same way 
as now. The earthly and the heavenly life arc never annihilated, in 
plain words, ph>sical life and salvation are not ever-lasting. 

Q.—I 

ii—Ny. l. 2. 

■—The annihilation of sulTering is called salvation which lasts for ever; 
for, it occurs on liberation from existent life and evils and riddance 
from prenatal sin and sulTciing, illusive knowledge and utter ignor¬ 
ance, avarice and other weaknesses, tendencies to sensuousness and 
wicked pleasures, earthly life and inevitable sulferings. 

y4.— ft is not necessary that the word '’^uyanta'*' (extreme) 
should mean absolute annihilation. Thus, for instance, 

•—This man suffers from “extreme” pain or enjoys “extreme” pleasure: 
It shows that the man is getting much pleasure and pain. In the 
same way, the word atyanta (extreme) has the same meaning in the 
passage cited here from the Nyaya philosophy. 

Duration of Salvation 

Q. —If the soul returns to physical life from salvation, how long 
does she live in that happy state ? 

A.—^ 5 qTT^xT^m qrnjHTrf u 

—Mundak III, ii, 6. 
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—The saved souls, having obtained salvation and enjoyed happiness 
in the Supreme Being for a period of Mahakalpa, leave heaven for 
the world. The time of this aeon of Mahakalpa is thus calculated:— 
43, 20,000 years make one cycle of four ages, called the chatur yuga 
in Sanskrit, viz. Sat Yuga containing 1728, 000 years ; Treta Yuga 
1296,000; Dwapara Yuga 864,000; Kali Yuga 432,000. Then 2,000 
such quadruple ages or cycles make one day-and-night: aho-ratra^ 
30 such days make one month, 12 such months make one year, 100 
such years make one Mahakalpa or Pranta kalpa or aeon. Now, count 
the number of years^ arithmetically. So much is the duration of the 
enjoyment of happiness in salvation. 

Q —All the common people and authors of scriptures are 
unanimous in maintaining that there is no return to life and death 
from salvation. 

A. —This can never be; for, first, the powers of the soul, such 
as the body and other means, are limited. How can the result of 
their work be unlimited ? The souls have no unlimited power, can 
perform no unlimited action, can adopt no unlimited means to en¬ 
sure the enjoyment of infinite happiness. So they cannot enjoy un¬ 
bounded pleasure. Transient means can have no limitless or per¬ 
manent end. If the souls never return to the world from the state 
of salvation, the phenomenon of sentient life would disappear altoge¬ 
ther from the earth. 

Souls Increate 

Q .—God replaces the saved souls with the newly created souls 
on earth. So they never come to an end. 

A.—U it is a fact, it will make the soul impermanent or transi¬ 
tory; for, what is creaiec, is sure to be destroyed. Therefore, the soul 
will be destroyed after obtaining salvation according to your belief. 
It makes salvation unstable, and the place of salvation will be over¬ 
crowded, for there will be arrivals but no departures, so there will be 
no end of crowding or increase of individuals. There will be no ease 
but the experience of positive evil. It will be like sweet without 
bitter. If there be no bitter, how can we know sweet ? For, the 
opposition of one taste to another leads to the discrimination of both. 
The man who eats and drinks nothing but sweet and palatable, does 
not experience so much joy and pleasure as the one who tastes all 
kinds of delicious dishes. If God rewards limited actions with un¬ 
limited consequences. His justice and equity will go to the wind. I 
is the mark of wisdom to put as much burden on a beast as it can 
bear. The man is blamed who puts ten maunds of weight on a per¬ 
son who can carry but one maund (80 lbs). In like manner, it is nDt 
right of God to put the burden of infinite pleasure on a being of 
little knowledge and limited power. If God creates new souls, the 
material out of which He creates them, will be exhausted: for, how¬ 
ever much a treasure may be, it will sooner or later run out, if there 
be nothing but drawings upon it and no puttings in it. Hence, it 
appears to be the correct rule that souls attain to salvation and also 

M00= 12 =20= 2000 =4,320,000 years=311,040,000,000,000. 
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return therefrom. Does anybody prefer a whole life imprisonment or 
capital punishment to temporary confinement ? If there is no return 
from salvation, it is like a whole life imprisonment, only that a person 
has no need to work for bread there* As to the absorption of the soul 
into the Supreme Being, it is like death by drowing in the sea. 

Q .—The soul will be eternally saved and she will live in ease and 
joy, a God is eternally saved Sc perfectly happy. In this supposition 
there is no defect. 

A, —God is infinite in existence and power, and of infinite actri-- 
butes, character and nature. So He can not fall into ignorance ind 
the bondage of pain. But the soul, even when saved, is imperfectly 
holy and wise, and of limited powers, character and nature. She is 
never like or equal to God. 

Q. —If it is so, salvation is like life and death. Hence, it is use¬ 
less to try for it. 

A. —Salvation is not like life and death ; for, is it a small thing 
to have no suffering and live in the happiness of salvation till the 
world undergoes creation and destruction 36,000 times ? Why do you 
strive to earn bread, seeing that you become hungry the day after 
you take food ? Why should no effort W made for salvation, when it 
is considered necessary to try for the alleviation of hunger and thirst; 
for the attainment of a little wealth, kingdom and honour; for bring¬ 
ing about marriage and begetting children, and similar other wordly 
purposes ? Though death is certain, yet struggle is made for existence. 
In like manner, though the soul returns to the world from salvation, 
yet it is indispensably necessary to try for its attainment. 

Means of Salvation 

Q. —What are the means of obtaining salvation ? 

^ —Some of the means have been described above. The chief 
means are as follow ;— 

1. (a) He who longs for salvation, should try to be saved in life 
time, that is to say, give up falsehood and other vices, whose conse¬ 
quence is sorrow and misery, and adopt veracity, righteousness, and 
other virtues, whose consequence is joy and comfort. For, it is a 
maxim that one who wishes to be away from pain and enjoy happi¬ 
ness, must fly from wickedness and act upon the dictates of virtue and 
piety. The root of misery is the life of wickedness, and the cause of 
ease and joy is the observance of virtuous life. 

(b) The candidate of salvation must ascertain the duties to be 
done and acts to be omitted, and learn to discriminate virtue and vice, 
truth and falsehood thoroughly by keeping the company of good 
persons. 

(c) The knowledge of the five planes of life, called the panch kosh^ 
that compose the human existence, should be acquired. The 5 planes 
or sheaths are (1) Anna maya kosh : the alimentary organic system 
(physical body), containing skin, muscles, bones, nerves, arteries, 
blood, semen, all made of th^e earth and water elements; (2) Prana-- 
maya kosh : the vital system (aerial frame), containing pram : out- 
breath; apam ; in-breath, samana : digestive process which starts from 
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the navel and distributes, dilferent essences of food to different parts 
of the body, udana : the vital action which passes the food and drink 
down the throat and contributes to strength and valour ; vyana : the 
energy which helps the ego to set also functions of the body to 
work and produce other motions; (3) Manolmaya kosh : the animal 
system, containing the will, consciousness and five active senses, i. e., 
speech or voice, feet, hands, excretory organs, generative organs, 
rather their powers, namely, articulation, locomotion, prehension, 
excretion, generation; {A) Vijnananuiya ko:sh : \\\q intellectual system, 
containing the intellect, memory, and five cognitive senses, /. e.y the 
ear, skin, eyes tongue, and nose, rather the powers of hearing, feeling 
or louching, seeing, tasting, and smelling; which are the means of the 
soul to acquire knowledge; (5) Ananda inaya kosh : the spiritual system 
manil'esiing love, cheerfulness, greater or less degree of joy, happiness, 
and the material subsiance as ihe vehicle. Through these five systems, 
the soul performs all her actions, devotion, and acquisition of 
knowledge. 

There are three states ; (1) the ja^rra ; waking phase, (2) the 
.vu 7 //;m 7 dreaming phase, (3) the .v7As7m/>//; slumbering phase of the 
mind. ('Fhese must be studied to know the sell from the non-self). 

(/?) There are three kinds of bodies :( J) the si hula : visible, phy¬ 
sical body. (2) the .s7//cs7//7/</; invisible, elemental body, made up of 
the combination of 17 elements, v/c., the five prana ; kinds of vitality 
mentioned above, the five prana indrya : cognitive senses, the five suk- 
shnui hhuia ; elementals or properties of elements, the mana : will, 
and the huddhi : intellect. This elemental or astral body accompanies 
the soul in her transition of birth and death. It is of two kinds, v/z., 
(/) the hhoiaik physical body, which is constructed with the parts of 
elementals, (//) the swabhavik : natural body, which is constituted of 
the inherent qualities of the soul. This second kind of body accom¬ 
panies the soul in salvation where she enjoys happiness by its means. 
(3) The karana or siibstantital body, which is found in the slumbering 
phase of the mind—dreamless sleep. Being substance in nature, it is 
omnipresent and is the same for or common to all souls. (4) The 
turiya body or highest spiritual state is that in which the soul is 
absorbed in the enjoyment of happiness on the realisation of God 
through trance. The power of this pure spiritual state generated in 
trance is the efficient help to the soul in salvation. 

Let it be borne in mind that the soul is distinct from all these 
systems, states and bodies; for, it is known to all that the people in¬ 
stinctively say at the time of death of a person that the soul has left 
the body. This soul is the actuater of all the states and bodies, the 
support of all them, their witness, their marker, and their enjoyer or 
user. It is the ignorant and inexperienced that say that the soul is not 
the doer and enjoyer of them; for, they are all inanimate and dead with¬ 
out the presence of the soul. They cannot feel pleasure and pain, nor 
can they be responsible for the acts of virtue and vice. But the soul 
acts and feels pleasure and pain through their instrumentality. When 
the senses are occupied with their objects, the will joins the senses, 
the mind falls in with the will to induce the exertion of the body for 
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any kind of good or evil act; the thoughts of the mind are then bent 
upon external objects. At this juncture are produced in the mind joy, 
courage, fearlessness, dread of evil acts, doubt, and shame. It is the 
Voice of God dwelling within us. He who obeys this voice and acts 
according to its guidance, obtains the happiness of salvation. But he 
who goes against it, sulTers the misery consequent upon life on the 
physical plane of existence. 

II. The second means of salvation is Viveka : judgment or dis- 
tinguishment. It is to know truth and falsehood after a ca.eful dis¬ 
crimination, and then to choose the righteous acts and reject the <, vil 
ones. It is called the right judgment. It consists of the right know¬ 
ledge of all the beings from tne world upto God as to their character, 
nature and action or energy; and then the obedience of God’s com¬ 
mandments, the engagement of the mind in devotion; absence of 
conduct contrary to His commandments, and the right use of the 
world. 

III. The third means of salvation is shat sampatti or six-fold 
merit. It is to do six kinds of acts : (1) Ehama : checking the mind 
and the internal sense from running not into wickedness and always 
applying them to righteousness. (2) Damr withdrawing the senses and 
the body from lusting after wicked actions such as adultery and other 
vices, and employing one’s self in the subjugation of the senses and 
other virtuous works. (3) Uparati : inditfcrence, which always keeps 
us away from vices and persons doing wicked deeds. (4) Titiksha : 
forbearance, endurance, and constant application to the attainment of 
salvation after abandoning joy and sorrow consequent upon adulation 
and slander, profit and loss to any extent. (5) Sliraddha : staunch faith 
in the teachings of great men noted for veracity, learning, and holiness. 
(6) Samadhana : concentration of the mind. All these six steps form 
the means of salvation. 

IV. Mumukshutwa : intense desire for salvation, z.e., love for 
no other thing whatever than salvation and its means of attainment, 
just as the hungry and thirsty think of nothing else but food and drink. 

These are the four means of salvation, and there are four minor 
means of it, called anubandfia. The person who possesses these merits, 
is the candidate for salvation or adhikari. 

Minor Means 

The annubandkas or minor qualifications for salvation are four 
in number, viz. ; (I) Adhikari : one who possesses the merit of pro¬ 
ficiency in the aforesaid four means of salvation. (2) Sambandha : a 
correct knowledge of the attainable, i.e., salvation, which consists in 
the realisation of the Supreme Being; and of the means of attainment, 
i.e., the knowledge of the Vedas and other scriptures, and acting upon 
this knowledge. In other words, it is the relation between the know- 
able and knowledge. (3) Vishayi : the person whose subject of study is 
the realisation of the Supreme Being, which is the berthen of all genuine 
scriptures. (4) Prayojana : an object or purpose, or intense desire for 
the attainment of the happiness of salvation, which is svmmum 
bonum, after a thorough emancipation from pain of all description. 
These are the secondary essentials of mental perfection or salvation. 
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Accessories 

There are other accessories, called the shravaim chaiushtaya % 
four stages in the path to salvation, which should be observed after 
the means. They are : (1) Shravana : listening attentively and patiently 
to the teaching of a learned person specially. Great attention is. 
required to be paid lo spiritual knowledge, for it is the most profound 
of all kinds of knowledge. (2) Manana : reflection, thinking in retire¬ 
ment of what one has heard, enquiring into the matter which is doubt¬ 
ful, interrogating when the speaker and the audience think the ques¬ 
tion proper, and acquiring tranquillity. (3) Nididhyasana : experiment, 
examination. When attention and reflection remove doubt and confirm 
conviction, the matter in question should be subjected to examination 
in trance in order to ascertain if it is really what is said or imagined 
about it, i.e., to see it by clairvoyance. (4) Sckshaikora : realisation,, 
i.e., the true knowledge of an object according to its form, qualities,, 
and nature. 

Practical Hints 

Give up and always avoid dark passions (tamo guna^, i.e., anger, 
uncleanliness, indolence, negligence and other lower qualities; fiery 
qualities (rajo gunas), i.e., envy, hatred, desire, pride, irregularity and 
other faults. 

Adopt the virtues such as truth, calmness, holiness, knowledge,, 
and thoughtfulness. Also, cherish friendship (maitri) with happy 
persons, take pity (karuna) upon miserable people, show sympathy 
(mndita) with the generous; maintain indifference (vpeksha) i.e., neither 
friendship with the wicked, nor enmity towards them. 

Candidates for salvation must need meditate two hours at least 
everyday; so that the will and other internal objects may be com¬ 
pletely known. Look here 1 We are conscious beings, and so capa¬ 
ble of knowing, and the seers of the will, for we see the will rightly 
when it is calm, fickle, pleased or agitated. In like manner, we know 
the senses, respiration and other vital processes. We remember the 
past and recognise many objects at one and the same time. We 
are the upholders and tracers of organs and yet are distinct from all of 
them. Had wc been not distinct from them, we could not have been the 
responsible agents, users, regulators, and impellers of all these organs. 

3Tf^TsfiFTmTO^"crrf^?r%5TT: ^^5TT: W —Yoga) II, 3. 

—Of the five causes of suffering, mentioned in this aphorism, avidya : 
ignorance has been described above. Asniita is the confusion of the 
soul and the intellect, which is a distinct power. Paga is the love of 
ease. Dwesha is hatred to pain. Abhinivesha is the fear of the pain 
of death. All sentient beings wish to live for ever and never to die or 
to depart from the body. 

Persons should get rid of these five causes^ of suffering by means 
of the practice of introspection and philosophy of things and enjoy 
the happiness of heaven by realising the Supreme Being. 

^Oneness of body and soul, love of ease, hatred of pain, dread of death or 
love of life. 
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Q. —Nobody believes in that kind of salvation which you advo- 
cate. See the Jainees believe in the rock of salvation where the saved 
quietly sit down. The Christians place their salvation in the fourth 
heaven where persons enjoy happiness by marrying, conquering, sing¬ 
ing, playing on the band, and putting on excellent dress. The Moham¬ 
medans locate it in the seventh heaven, the Vamamargis in Shripur,. 
the Shivites in Kailasha, the Vaishanavas m Vaikuntha, the Gosains- 
of Gokula in Goloka where the people live at ease amidst the abun¬ 
dant blessings of beautiful women, delicious food, cordial drink, 
splendid dress, magnificent mansions and other carnal pleasures. The 
followers of the Puranas believe in four krnds of salvation, vzz.. (1) 
Salokya : residence m the region of God, (2) Samijya: living with God 
like the younger brother, (3) Sarupya : becoming the same in form as 
God adored, (4) Samipya : living with God like servants. The believers 
in the Vedant regard salvation of Sayujya : union with God to be the 
absorption of the soul in the Supreme Being. 

A, —The salvation of the Mohammadens and Christians will be 
specially described in the 12th, 13th and 14th chapters of this book 
respectively. As regards the Vamamargis who believe that they 
will enjoy the company of women like th<^ goddess of wealth, indulge 
in eating flesh and drinking wine, and pass life in singing and making 
merry; their heavenly pleasures are not better than those of the earth ? 
In like manner, the pleasures of the Shivites and Vaishnavas who 
fancy that they will be given forms like Mahadeva and Vishnu and 
united to women like Parvati and Lakshmi to enjoy high life, differ 
from those of rich kings in that there will be no disease in heaven and 
youth will last for ever, which is of course absurd; for, disease follows 
luxury, and decay and old age result from disease. The lollowers of 
the Puranas may be told that insects, worms, mosquitoes, beasts and 
other animals naturally secure such salvation as is theirs of four 
kinds mentioned above; for, all these worlds are of God and all crea¬ 
tures live in them. Hence, the salvation by dwelling in God's region 
is obtained without any effort. The salvation by approximity to God 
is also afforded by nature, for God being all-pervading is at hand of 
all creatures. The Sanujya salvation, in which a person becomes a 
younger brother of God, is already in the hand of man without exer¬ 
tion, as the soul who is man, is inferior to God in all respects, and 
being conscious is related to God. The Sayujya salvation by union is 
also natural; or the souls being pervaded by God are united to Him. 
As regards the belief of the ordinary atheists, that the return of ele¬ 
ments to elements after death, is the supreme salvation, suffice it to 
say that it is obtained by dogs, asses and other lower animals. These 
plans are not salvations, rather they are a sort of bondage ; for, these 
different sectarians regard Shivapur, the salvation rock, the fourth 
heaven, the seventh heaven, Shripur, Kailasha, Vaikuntha, Goloke to 
be salvation places situated in particular localities. If they leave those 
places, they will lose salvation. The persons saved in such places are 
like those who are confined within municipal bounds. True salvation 
consists in liberty to go anywhere the saved like, there being no 
obstacle to them, nor any kind of fear, doubt, or pain. Birth is 
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production, and death is destruction. The saved incarnate at 
times. 

Incarnation 

g.—Is there one life (birth) or a plurality of lives of a soul ? 

A. —There are many lives or births of a soul. 

Q .—If there are many lives, why is there no memory of pre- 
cxistence and death ? 

A. —The soul’s knowledge is limited. She is not the seer of 
three divisions of time, and so does not remember the occurrences of 
her past lives. The mind which acquires knowledge, cannot be 
conscious of two objects at one and the same time. Waving the 
questions of the memory of a previous life, we cannot remember the 
events of this very life which happened before we were five years old, 
or what took place when we were in the womb, when the body was 
developing, or when we were born. Why is there no memory of the 
occurrences of the working state during the interval of profound sleep, 
called siishupti in Sanskrit, although we evidently perform multiplicity 
of works in waking and in dream ? What will you say if asked what 
you did in the first minute after 10 o’clock a.m. on the 9th idem of 
the 5th month of the 13th year of your age, or in the previous 12 
years ? What direction were your face, hands, ears, and e>es turned 
to ? What was in your mind ? To all these queries you return a 
negative answer. When such is the state of memory of the present 
life, to raise doubt in the reality of occurrence of pre-existences, is to 
act the prattling child. Forgetfulness is a blessing, otherwise man 
will die of extreme pain at the remembrance of the suffering of all 
past existences. If a man tries to know the account of the past and 
the future life, he cannot do so ; for, the knowledge and power of 
the soul are limited. It can be known by God only. It is not the 
business of the soul at all. 

O.—As the soul has no knowledge of pre-existence and God 
punishes her for sins committed in that past life, she can not be 
reformed mor can she derive good from chastisement. For, if she 
has knowledge of her former sins and so of their consequences, she 
can desist from doing evil again. 

A. —How many kinds of knowledge do you believe to be ? 

Q .—Eight kinds according to the canons, called the pratyaksha 
and the like laws. 

Inequality of Condition 

A, —Then why don't you infer the pre-existence of souls from 
observing rule, riches, understanding, knowledge, poverty, dullness, 
ignorance, and like pleasure and pain at different times and places in 
the world from birth to death of people ? Suppose a physician and 
an ordinary man fall sick. The physician will by diagnosis ascertain 
the cause of his illness ; but the other can not know the cause of his, 
for he has not studied medicine. However, a common man can at 
least know in an attack of fever or other violent disease that he must 
have taken some unwholesome food which has brought on his present 
disorder. In like manner, why don’t you infer the pre-existence of 
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souls from your observation of the amazing inequality of pleasure 
and pain in the world ? If you don’t believe in the pre-existence of 
souls, you must admit that God is partial: for, how can He consis¬ 
tently with his justice and equity give people poverty and other kinds 
of misery without their committing sin in a previous life; or rule, 
aflEluence, and dullness without their doing good works in a pre-exis¬ 
tence ? But God’s justice is maintained to the letter by awarding 
people pleasure and pain according to their merits and demerits of 
pre-existence. 

Q ,—God can be just if there be but one life of the soul. For 
whatever an over-ruling king does, is just. See, a gardener plants big 
and small trees in his garden. He cuts down some, uproots others, 
protects some and develops others. A person can do whatever he 
likes with his own things. There is none over Him to sit a judge on 
what He does, or to punish Him who fears none. 

A .—God does what is just and never does what is unjust. It is 
on this account that He is worshipped and is over all. He is no God 
who acts against the principles of justice. For instance, a gardener 
is blamed for planting trees in the way or in an improper place with¬ 
out a set plan, for felling down those trees, vAxich were not to be cut 
down, for growing improper trees, and for not developing the right 
ones. In like manner, God will incur blame for doing anything with¬ 
out a cause. It is a necessity with God to do justice ; for, He is holy 
and just by nature. If He acts thoughtlessly. He will be disgraced 
and sink lower than the best human judge. Does not the man incur 
blame and lose respect in this world, who honours people without their 
doing good works, and punishes them without their committing evil ? 
As God does no injustice, He fears none. 

Pre-destination 

Q .—God gives persons what He intended to give, and does what 
He resolved to do. 

A .—His intention and resolution are in unison with the actions 
of souls, but not otherwise. If they be carried without any regard to 
their actions. He will commit wrong and be unjust. 

Equality of All 

^ 2*—The higher and lower classes of people equally enjoy 

pleasure and suffer pain. Great men have great cares, and common 
people have little anxiety. Suppose, for instance, a banker has a case 
of Rs. 100,000 in the court. He goes there on one sultry summer day 
in a very magificent sedan carried on mjn’s shoulders, with a 
beautiful parasol to screen him. When passing in state through the 
market, the ignorant people say : Here is an instance of the consequ¬ 
ences of good and evil deeds. A man sits at ease in the sedan, while 
others carry it on their shoulders without shoes, with the burning sun 
on their head and heated road under their feet. But the wise know 
that as the court approaches, the banker’s care and sorrow increase, 
while the sedan bearers become glad at th^ prospect of relief of the 
burden. When the court is reached, the banker thinks of seeing this 
and that official or his reader and of consulting barristers. He is in 
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suspense as to whether he will win or lose the case. He is at a loss 
to think of the sequence. But the sedan bearers comfortably smoke 
under the shade of a tree and after some pleasant chit chat among 
themselves pass into sound sleep. If the banker wins the case, he gets 
some pleasure. But if he loses it, he sinks into the sea of sadness. But 
the bearers are exactly the same as ever. Take another example. When 
a king lies down to rest on a beautiful soft bed, he gets no sleep at 
once. But a labourer lying on pebbles and stones or a rough flat of 
mud, immediately falls to sleep. This example holds good everywhere. 

A .—It is the argument of ignorant people. (1) If a banker be 
asked to turn a bearer, he will never consent to do so. But if a 
labourer be asked to take the place of a banker, he will do so with 
all his heart. Had their suffering been equal or in direct proportion 
to their social status, they would have never wished to leave their 
position to become high or low. See, one man is bom cf the queen 
of a learned, virtuous, and prosperous king; and another of a very 
poor grass-cut’s wife. The former enjoys all kinds of pleasure from 
birth to death, while the latter suffers all sorts of trouble during his 
whole life. When the former is bom, he is bathed in good odori^ 
ferous water, his umblical cord is cut with great skill by a learned 
doctor, and excellent arrangement is made for his sucking and 
nourishing When he wants to drink, milk sweetened with candy is 
given to him to his full satisfaction. To keep him pleased, obedient 
servants, attendants, toys, and equipage are provided to take him to 
picturesque places and bring him up with great affection and fondness. 
On the other hand, the son of a poor woman is bom in the forest, 
no water is to be had to wash him. When he wants to drink milk 
he is beaten with a box or given a slap on his face. He cries in bitter 
agony, but none pays any heed to him. If all these untold sufferings^ 
or undeserved blessings are given to persons without their doing any 
good or evil work, God cannot escape the imputation of the charge 
of partiality and injustice. (2) Also, if pleasure and pain are awarded 
to us without doing any kind of works, there should be niether heaven 
nor hell after the present life. For, since He has given people com¬ 
fort and misery without any action on their part. He may send some 
to heaven and others to hell, as He likes after their earthly life* 
Under ^ch circumstances all people will turn irreligious and vicious. 
Why should they do good works ? For, it is doubtful if a man gets 
the reward of a virtuous act. It is in the hand of God, who will do 
what He pleases to do. If such be the case, nobody will be afraid of 
doing wickedness, which will grow to enormity in the world, while vir¬ 
tue will go to rack and rum. Hence, it is right to believe that the 
present life and the existing circumstances are in perfect accord with 
the consequences of the deeds done in previous lives; and the future 
life will be regulated by the consequences of the deeds done in the 
present life. 

Human and Animal Sou Is 

Q-—Are souls in the human and the animal body of the same 
nature, or are they different in kind ? 
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A .—All souls are alike by nature, but they become holy or 
impure according to their virtuous or vicious deeds. 

2.—Does or does not the human soul pass into the body of the 
beast or vice versa ? Does or does not the soul of woman pass into 
the body of man or vice versa ? 

A. —Yes, the soul passes from one to another body. For, when 
^^icious exceed virtuous deeds, the human soul passes into the body 
of an animal. When virtuous deeds are more numerous than vicious, 
the soul goes into the higher bodies of gods or learned persons. When 
virtuous and vicious deeds arc equal, the soul is born as an ordinary 
person. Again among men, three kinds of persons are found witii 
regard to their body and other circumstances, according as their 
deeds are either of the best, mediocre, or inferior order in considera¬ 
tion of virtue and vice. When the consequence of the excess of 
vicious deeds over virtuous is endured in the bodies of lower animals, 
the soul ascends to the human body, as her virtuous and vicious deeds 
of the previous existence are equal in their consequences. In like man¬ 
ner, when the consequence of the excess of virtuous over vicious deeds 
is enjoyed, the soul passes to the body of an ordinary man. Her 
departure from the body is called death— ivrityu. Her union with the 
body is called hlxih—janma. When she leaves the body, she sojourns 
in the ethereal regions of sk^—yamalaya. For, the Vedas declare 
that yama is a name of the air or ether— yamena vayuna. It is not 
the imaginary Yama (Angel of Death) of the Garura Purana. Its 
special refutation will be given in the 11th chapter of this book. 
After her temporary sojourn in the ethereal regions, God restores her 
to life according to the merits of her virtuous or vicious deeds. She 
enters the bodies of the animal species by means of ether, air, food, 
^ink, or the pores of the body by order of God. After her entry 
into these bodies, she gradually passes into the semen and is lodged 
in the womb, whence putting on the body she comes and sees the 
light. She is manifested in the female body, if the consequences of 
her deeds can be borne in it, and in the male body if they can be 
endured in it. She is born eunuch when the male sperm and the 
female ova are equal at the time of impregnation. Thus the soul 
passes through birth and death into the various kinds of bodies, till 
she attains to salvation by performing good works and devotion and 
acquiring spiritual knowledge; for, good works procure her good 
opportunities in the human body, and the enjoyment of happiness 
and freedom from the suffering of life and death for the period of 
one aeon— maha kalpa. 

Q. —Is the salvation obtained in one or many lives. ? 

A. —It is got after many lives ; for, 

—Mundak II. ii. 8. 

t M. On the spiritual vision of the Eternal, thj soul’s internal knot of ignorance 
ts cut, all her doubts are removed, and her works destroyed.—-Ed. 
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The soul dwells in God who pervades outside and inside 
of her when her internal ignorance is dispelled or the knot of her 
nescience is cut, and all her doubts are removed, and her wicked 
deeds arejdestroyed. 

Q .—Does the soul mix with God or remain distinct from Him 
in salvation ? 

A .'—She remains distinct; for, if she is mixed up with God, who 
will enjoy the happiness of salvation ? Then all the means of salva¬ 
tion go to the wind. It is no salvation, rather it is the annihilation 
of the soul. That soul alone obtains salvation who obeys the com¬ 
mandments of God, does good works, keeps a good company, prac¬ 
tices introspection or Yoga and the other means of salvation. Says the 
Taittiriya Upanishat, III. 1,— 

mi 5fT?TTRr^ \ 

—The soul who knows the God of infinite truth, knowledge and happi¬ 
ness to be ever dwelling in her intellect and herself, gets all her 
desires gratified when living in the all-pervading Deity; in other words 
the soul gets that kind of happiness which she longs for. It is then 
the real salvation. 

0.—How can the soul enjoy happiness in salvation without the 
accompaniment of the body, as she cannot enjoy the wordly plea¬ 
sures without the instrumentality of the body ? 

A. —This question has been answered above, only we have to 
add that the soul enjoys the happiness of salvation with the help 
of God, as she enjoys the pleasure of this world with the instrument¬ 
ality of the body. The saved soul moves at liberty in the infinite 
Supreme Being. She sees all the creation in virtue of her pure in¬ 
tellect. She meets other saved souls. She becomes acquainted with the 
systematic knowledge of creation, and makes a tour in all these visible 
and invisible spheres. She views all the objects which are worth 
knowing. The more she knows, the more she becomes happy. Being 
pure and stainless in salvation, she comes to have perfect knowledge 
and realises the nature of objects at hand. This particular joy from 
increase of knowledge is called swarga or heaven, and suffering much 
pain from indulgence in sensuous pleasures, naraka or hell. Swah 
means ease. Heaven is that in which people obtain ease. Its reverse 
is suffering or hell. The worldly pleasures constitute an ordinary 
heaven— Swarga. The happiness accruing from the attain¬ 
ment of God is the special or great heaven : Vishesha Swarga. All 
sentient beings naturally seek to obtain ease and shun all sorts of 
suffering. But they can not get ease and rid of misery as long as 
they do no good and do not cease to do evil; for, that cannot be des¬ 
troyed whose cause persists, or whose root strikes deep. 

Our abandonment of wickedness puts an end to our suffering just as 
a tree is destroyed by severing its root. Vide the Code of Manus 
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Chap. Xn, 8, 9, 25—33, 35-38 for the various kinds of fruits borne 
by virtue and vice. 

These purport to mean that having ascertained his good, middl¬ 
ing and bad qualities, a man should develop his good and suppress 
middling and bad qualities. 

Signs of Man’s Nature 

—He should also know that the conative power, the organ of speech 
the body in general, each reaps the fruits of good or evil done by -8 

^x: \ 

crfewnrTt ^VX^Xr^^^JTmT^ w , 

—A man in his next life becomes a plant for sins committed by hint 
with the body, such as theft, adultery, murder of the virtuous, andf 
other wicked actions. He incarnates as a bird, a brute and any other 
lower animal for the sins perpetrated with the organ of speech. He 
is born as a low caste for committing sins with the conative power.—9 

N <0 N 

—The quality which predominates in the body of these animals, forces 
them to show it in their life.—25 

3 Gunas 

Hrsf xx^ix:^: i 

«rg: n 

—A soul’s sattwa : good quality is indicated by her taste for know¬ 
ledge, tama : dark quality by her ignorance, and raja : energy by love 
and hate. These three qualities of nature pervade all objects of the 
world.—26 

—They should be thus ascertained. When the mind is cheerful, the 
will calm, contented and inclined to purity, it should be known that 
the good quality— satwa guna --predominates, and the active and 
dark qualities—/Y//'o and tamo guna —are driven to the back¬ 
ground.—27 

—When the mind and the will are afflicted with misery, destitute of 
joy, fond of sensuous pleasures, and engaged in strolling to and fro, 
it is certain that the active quality— rajo guna —is foremost and the 
good and dark qualities—5'arnva guna and tamo guna —are in the back¬ 
ground.—2S 

—When the mind and the will are eii^ossed in the acquisition of the 
wordly objects, deviod of discernment, immersed in sensuous pleasures^ 
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and incapable of distinguishing between valid and fallacious reason¬ 
ings; it is certain that the dark quality— tantoguna —is uppermost 
then, and the good and the active quality— sattwaguna and rajogma '— 
are gone down.—29 

srqmrrtr'T it: "RTtliT: I 

SRsfl wsifl 3rSRT5^ rf ST^tfrnnwiTcr: II 
—Now we fully describe the good, middling and bad consequences of 
these qualities.—30 

^hiwiwwmI 5n!T 5fNtfnf^?JTfHtT5: i 

’—The indications of the good quality— sattwaguna —are the practice 
of the Vedas, acting upon the dictates of religion, progress in know¬ 
ledge, desire for purity, control of the sences, righteous acts, and 
contemplation of the spirit.—31 

—When the active quality——becomes prominent, and the 
good and dark qualities recede into latency ; love for work, the giving 
up of patience, acceptance of false actions and fondness for constant 
indulgence in sensuous pleasures, become evident in man.—32 

JTTfiFOTlI { 

—When the dark quality of passion gets up and the other two sub¬ 
side, excessive avarice, which is the root of evils, rises in the breast; 
a great deal of indolence, sleep, the absence of patience, cruelty, 
atheism, that is to say, no faith in the Veda and God, variable ten¬ 
dencies of the internal sense, non-concentration of attention, and in¬ 
dulgence in sensuous pleasuies come into prominence as fruits of 
passions. —33 

\ 

cT^tT fg|qrT ^ mm n 

’—Also, shame, doubt, and fear crop up in the mind in doing deeds 
and in wishing to do them, when the tamo gima or dark passions 
sway a man.—35 

7T ^ g w 

-^When the mind desires fame from actions, and does not cease to 
give donations to geneologists, bards and other trumpeteers even in 
poverty; it is a sign of the active quality— rajo guna —being come into 
play.—36 

m gcirfcT n 

When the mind wishes to know all, acquires virtues, does not 
feel shame in doing good works, and loves to do works according to 
the guidance of conscience and precepts of religion; it is plain that the 
good quality— sattwa gwia —is predominant in a man.—37 
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I 

HOT OT: OTtHTH II 

—The chief characteristic of passion or tamo guna is desire and lust, 
that of activity or rajo guna is the desire of amassing wealth, and that 
of the good quality or sattwa guna is devotion to religion or love of 
virtue.—38 

But the active quality is better than the dark, and the good is the 
best of all. 

Moral Consequences 

Now we proceed to describe those states which are attained by 
the soul in virtue of these three qualities of nature :—Manu XII. 4u, 
42—50, 52. 

finfOT HTHHT fHHrfHcJW nfcT: II 

—The person possessing the good quality becomes a god or learned 
person; he who is endued with the active quality, becomes an ordinary 
person; and he who has the dark quality, goe* to a degraded state.—40 

HSOTTT: HOTT: H'rfW I 

HOTTT rTTHHV nfcT: II 

—They who are excessively imbued witu the dark nature, pass into 
the life of plants, worms, insects, fish, serpents, turtles, cattle and 
brutes,—42 

nf^ar: i 

—They who possess the mediocre amount of the dark nature, are born 
in the world as elephants, horses, low castes, barbarians, the doers of 
evil deeds, such as the lion, tiger, boar, or hog.—43 

HTTHT5H gqnhR I 

THtftr H maayaHm afa: ii 

€\ 

—They who possess the best part of the dark nature, come into the 
world as bards who compose verses to panegyrise people, beautiful 
birds, arrogant persons who extrol themselves to get ease, murderous 
devils, demons of bad conduct, i.e,, drunkards and felons.—44 

Haarasra^ar^a Tiaat afa: ii 

—They who possess the worst part of the active nature, incarnate as 
swordsmen, diggers with pickaxes, mariners, actors, acrobats, gym¬ 
nasts, armed servants and topers.—45 

TTHia: Hfaar^aa Tmt aa jrtf^ar: i 

araa^rsTOTaT^a a^aai Tiaalf afa: ii 

—They who possess the mediocre activity of nature, are born as kings, 
priests of warrior kings, controvertialists, ambassadors, barristers, 
pleaders, and commanders of army.—46 

a^aaf a^^i faaaraaTx^a a i 

aaarar^: aa? TTaal^aar afa: n 
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—They who possess the best part of the active nature, are born as 
singers, organists, millionaires, servants of learned persons, fairies and 
beauties.—47 

cTTqHT ftrSTT a ^ tFTT: I 

^ ^rffr: n 

—The possessors of the first degree of the good nature are bom devo¬ 
tees* hermits, monks, Vedic scholars, the drivers of balloons, astro¬ 
nomers, hygienists or the preservers of the body.—4S 

^rfcT: II 

•—-The possessors of the second degree of the good nature are born, 
sacrificers, the expounders of the Vedas, the masters of the Vedas,, 
electricity, and chronology ; protectors, savants, professors able to 
accomplish great works.—49 

HTfrir«KV^rcrt ii 

—The possessors of the third or best degree of the good nature are 
bom as the seers of the Vedas— Brahma, the masters of the order and 
laws of nature and architects of various kinds of conveyance and 
balloons, Vishwasrija, or mechanicians, divines, geniouses, occultists, 
and masters of nature.—50 

^nqi^mf^cT httott: ii 

—The ignorant who indulge in sensuous pleasures from their slavery 
to the senses, and who abandoning religion commit sins, are bom as 
vile persons and suffer horrible misery.—52 

Thus persons reap the various kinds of fruits according to the 
merits and demerits of the actions they commit under the worWng of 
the forces of the three natural qualities of purity, power and passion— 
scittwa, raja, and tama gunas. Those who are to attain salvation, are 
above the influence of these qualities or triune power of nature. Being 
unaffected by the influence of these forces, they should be great clair- 
voyants to achieve their salvation. For, it is said in the aphorisms of 
the Yoga of Patanjali,—1, 2, 3, 

C ON 

Man should restrain his mind from the works of power and 
passion raja and tanui, also from those of pure good nature— sattwa, 
and be himself of pure good nature. Then he should also overcome 
it and compose his mind, that is to say, fix it on God and employ it in 
doing righteous works. This kind of concentration on the front part of 
the head is called the checking of the mind, whose wanderings on all 
sides are put an end to. When the mind is concentrated and its fickle¬ 
ness is checked, it is lodged in the presence and glory of God, the all¬ 
seer. Such are the means of salvation to be adopted by the student of 
salvation. Also the aphorism of the Sankhya philosophy says. I. 1,— 

•—Salvation is the greatest effort of courage to get rid of the three 
kinds of suffering, viz., (1) adhyatmik : diseases of the body, (2) ad/ii- 
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bhowtik : social evils : (3) adhidaivik : natural calamities, i.e.y excessive 
rain, excessive heat, excessive cold, the fickleness of the mind and the 
senses. 

We now pass on to describe the rules of behaviour and proper 
and improper food of man. 

Summary 

Ignorance is said to he the cause of sufJcTing from dcaill and knowledge pro¬ 
cures immortality or salvation. Vrij-!V-14. Ignorance is ^o believe what is not 
true, as lo believe the world to be stable. Voga If. 3 . Knowledge s the tiue idea 
of a thing, as the soul is ever-lasting Ignorance begets lying, idolatry, and other 
sins, and so produces sutTermg. Knowledge directs persons to righteou*^ work?, 
such as telling truth and the hkc, and so is a means of salvation. 

Sinfulness and salvation arc not natural but acquired. Tt is not r'gh^ to 
believe that the soul i.s naturally sinful or depraved, for then salvation would be 
impossible. And salvation as a sequence of knowledge is evidently acquired. 

It is also not right to believe that the soul is God or the tcHeoion of God. 
For, God is infinite and the soul is finite in all respects. Regarding the soul being 
the light of God encased in the internal sense, suffice it to say that it makes God 
divisible, where as He is all-pervading. Also, ignorance which is evinced by the 
soul, would be attributed to God, which is absurd. Hence, the soul is distinct from 
God, lo live in whose presence is salvation. 

Its means are the acquirement of knowledge, company of good men, absten* 
tion from vices, and practice of virtuous de^^’ To realise the nature of the soul, 
it is necessary to know what are called the Punch Kosh : 5 sheaths which make 
man viz,, 1, organic system—the skin, muscles, bones, nerves, arteries, blood, 
semen; 2. vital tystera—inspiration, expiration, digestion, assimilation, circulation;, 
or recuperation; 3. animal system==the will, consciousness, articulation (speech), 
locomotion, prehension, depiction, generation or reproduction; 4. Intellectual’ 
system=the understanding, memory, the faculties of seeing, hearing, smelling, 
tasting, touching or feeling ; 5 spiritual = love, cheerfulness, joy, happiness. 
The 3 states are waking, dreaming, and slumbering. The 3 bodies are the physical, 
elemental and natural. The 4th state is called the turiya in which the soul lives in 
salvation. It is perfect liberty. Wishing to hear, she assumes the power of hearing, 
and so on. She is thus distinct from all these states and God. 

Other means of salvation are right judgement, six-fold merit=contentment, 
self-contral, indiflerencc, forbearance, faith, contemplation. Sincere desire for 
salvation, right knowledge of the Deity, attention to spiritual teaching, retlcding, 
experimenting and realising what is taught, are also necessary. 

The 4 kinds of salvation of mythology, namely, salokya : residence in God’s 
region, samipya: living with God as a younger brother, sarupya : becoming as 
God, sayujya ; absorption into God, are no^ proper. They are already found in the 
world, as God pervades all. Absorption is not salvation but annihilation. 

Salvation may not be effected in one life. So the soul incarnates many times 
to acquire perfection. It is not right to believe in one life of the soul. For, the 
unequal distribution of happiness in the world must be the consequence of 
good or bad deeds done by the soul in her pre-existt nces. If not, God will be 
unjust to make some happy and others miserable. But God is jast. So the present 
is the result of the past life. Retributive justice is strictly maintained in God’s 
kingdom. 

Therefore, a person should develop its good qualities, the other two kinds of 
qualities deing active and passive. These qualities=j^fl^/wfl', raja^ /oma—are found 
in all creatures and their operation leads to different fates. 

The duration of salvation is one aeon or prantakala (Mundak Upanishat III. 
ii. 6.) containing 311, 040,000,000, 000 human years, after which the soul begins 
her march in eternity. 

Those souls who dod’t try for this happiness, repeatedly undergo the suffer¬ 
ing birth and death in flesh. 



Chapter X 


THE PROPRIETY & IMPROPRIETY OF CONDUCT 
AND PROPER & IMPROPER FOOD 

G ood behaviour is the doing of righteous works, decency, humility, 
the company of good people and love of acquiring right know¬ 
ledge ; and its opposite is called misbehaviour. Says Manu, 
Chapter II,— 

—It should be borne in mind that whatever is constantly believed in 
and acted upon by wise men free from partiality and hatred, and has 
the consent of their conscience, is the religion which should be believed 
in and acted upon.— 1 

—Excessive selfishness and absolute unselfihness are not the best things 
in the world. For the knowledge of the Vedas and the performance 
of duties prescribed by the Vedas are accomplished only when one 
has a will to.—2 

?rf?q5n: ?»jm: li 

—If a man says that he has no desire and no motive or he may be so 
he can never be so, for all works, viz., sacrifice, veracity, yama, 
niyanui* and other virtues are the outcome of desire,—3 

’Rife II 

—For the movements of the hands, feet, eyes, volatility of the will are 
efiected by desire or motive. If there be no desire, there can be no 
opening and closing of the eyes.—4 

an^rrm^ w ii 

—Therefore, the prospects of all the Vedas, the ordinances of Manu> 
the teachings of the scriptures written by the Rishis or seers, the ex¬ 
amples of righteous persons and those works which satisfy the con¬ 
science, that is, carry no shame, fear, or doubt, should all be sincerely 
followed.—6 

*Mercy, truth, honesty, chastity, and remuciation are Yamas. Niyamas are 
purity, contentment, austerity, reading of scriptures, and faith in God. 
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Look here, when a person wishes to tell a lie, commit a theft, 
and other vices, there surely arise in his heart fear, doubt, and shame. 
So such works should not be done. 

^ it 

—A person should embrace that religion which is in perfect accord 
with all the scriptures or philosophies, Vedas, examples of the right¬ 
eous, the conscience, after a thorough consideration of it with the 
light of knowledge, and testing it by the commandments of the Reve¬ 
lation and the consent of the conscience .—^ 

—For, the man who acts upon the religion taught by the Vedas and 
by the law uncontradicted by the Vedas, gets fame in this world and 
the highest felicity in the next after his death.—9 

All the works to be performed and omitted should be ascertain¬ 
ed with help of the Shruii (Revelation) which is the Vedas, and 
the Smriti or Dharma shastras (sacred law). 

Religious Works 

—The man who disrespects the Vedas and other sacred scriptures 
founded upon them, should be excommunicated by the responsible 
great men, for he that slanders the Vedas, is an atheist.—11 

JTTj: ii 

—The four characteristics which indicate religion, are the obedience 
of the precepts of the Vedas, the injunctions of the law, the example 
of good men, and benevolent works guided by the conscience.—12 

w ii 

—He who is not given to the avarice of worldly things and to lust or 
indulgence in sensuous pleasures, alone succeeds in acquiring the 
knowledge of religion. The Vedas are the highest authority on religion 
to them who desire to learn religion.—13 

nnm: qm: ^ li 

—It is proper for the people that they should perform the religious 
ceremonies, such as Nisheka and others of the children of the Brah- 
manas, Kshatriyas and Vaishyas according to the sacred rites prescrib¬ 
ed by the Vedas, which sanctify them here and hereafter.—26 
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—The ceremony of tonsure, the shaving or clipping of hair, should 
be performed at the age of 16 in the case of a Brahmana, at 22 in 
that of a Kshatriya, at 24 in that of a Vaishya.—65 

Hair and Beard 

In other words, they should always shave the beard, moustaches 
and scalp except the crown lock after this ceremony. They should 
never be kept afterwards. But the people in cold climates should 
consult their convenience as to keeping hair. In a hot country, all 
hair including the crown lock, should be shaved or cut, for the 
hair on the head produces much heat in the body. It also dwarfs the 
understanding. Eating is not well done by keeping the moustaches 
and beard, and the refuse of food is also retained in the hair on the 
lips and chin. 

—The chief duty of man is to try to subdue the senses which lead the 
mind to sensuous pleasures, just as a charioteer restrains his horses to 
drive them on a proper road. In like manner, he should obtain con¬ 
trol over them to check them from going to a vicious course and to 
lead them on to a virtuous one—Manu II. 88. 

5 cTct: fna^fcT ii 

—For, a man surely incurs blame by allowing his senses to indulge in 
luxury and irreligion. Wiien he overcomes them and employs them in 
righteousness, he obtains success wished-for.—ib. 93. 

^ II 

—It is cretain that afire burns the more, the more fuel, clarified 
butter, we put into it. In like manner, desire is never satisfied by 
indulgence, rather it is increased. Therefore, a man should never be 
luxurious.—ib. 94. 

iT^frar II 

—The man who has not subdued his senses, is called vicious, vipra- 
dushta. Such a man of unsubdued senses meets with no success in 
the knowledge of the Vedas, in renunciation, in sacrifices, in yamas 
or five preliminary virtues, and in the practice of religion. A man of 
the subdued senses and religious mind alone gets success in all of 
them.—ib. 97. 

^ S ^ N 

—So a man should get his five cognitive senses and five active senses 
and the will, the 11th sense, in his power; keep the body in health by 
means of moderation in eating and drinking and the practice of Yoga 
or deep-breathing; and be the master of all the objects with righteous¬ 
ness.—ib. 100. 
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^ ^ 5ncm ^ ?rT: i 

5T ^ H II 

—That man has subjugated his senses, who is not pleased on hearing 
his own praise, who does not feel sorry on hearing his slander, who 
feels no ease on touching soft things, vv'ho never feels pain on falling 
into trouble, who neither feels pleasure on seeing beautiful things; nor 
is sorry when he sees ugly objects, who is neither joyous on tasting 
delicious food nor sad on eating unpalatable food, who takes neither 
delight in smelling odour nor offence in scenting stench.—ib. 98. 

3n^r^ II 

—He never answers a question without being asked or when asked by 
an unjust and hypocritical man. Before such people, a wise man shou¬ 
ld hold his peace. But he should discourse before sincere and desirous 
persons, though not asked.—ib. 110. 

Sources of Honour 

—First, wealth; second, relatives, family or tribeJ third, age; fourth, 
good works; and fifth, the best knowledge, these five things are the 
source of honour; but family is better than wealth, age than family, 
good works than age, learning than good works; i. e,, each of the 
things here enumerated is better than the one preceding it.—ib. 136 

3T5f g II 

—A man may be a hundred years old, but without learning and spiri¬ 
tual knowledge he is but a child. But he who imparts spiritual know¬ 
ledge and secular information, though young, should be revered as an 
old man; for, all scriptures regard an ignorant, illiterate and wordly 
man as a child, and a lerned and wise man as a father—ib. 153. 

!T H I 

SR 11 

—A man who has seen many years, whose hair is turned grey, who 
has much money, or who has a large family, does not become a res¬ 
pectable or great man; but it is a settled rule with sages and philoso¬ 
phers that he is an elder who is greater in secular and spiritual know¬ 
ledge among them.—-ib. 154. 

fqqmt iTRat g I 

#5qRt ii 

—A Brahman becomes respectable by learning and wisdom, alfKsha- 
triya by strength and valour, a Vaishya by wealth or money, and 
a Shudra by old age.—ib. 155. 

^ ^ wit fttT: i 

ift q qqTnrutqR^ fqg: II 
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'—Grey hair does not entitle a man to the respect of all, but the learn¬ 
ed look upon him as worthy of respect who is learned, though young. 
—ib. 156. 

—He who is illiterate, is like a wooden elephant or a leathery deer. 
In like manner, an ignorant man is a human being in name only [ia 
the world.—ib. 157. 

il 

'—A man should become learned by mastering knowledge, be right¬ 
eous, and always teach truth for the good of all sentient beings out of 
love and without enmity. Blessed is he who uses sweet and persua¬ 
sive language in his teaching so that his teaching of truth promotes 
virtue and drives vice away from among the people.—ib. 159. 

Behaviour 

A person should take bath daily, keep clothes clean, take pure 
food and drink, live in a clean ventilated place; for, the cleanliness of 
these necessaries lead to the puirty of thoughts and the health fof the 
body, which in their turn conduce to courage. Cleanliness should be 
carried to that point which removes all dirt, filth and stench. 

an^R: snr: ^ u—Manu 1. 108 

The practice of veracity and other virtues is the behaviour taught 
by the Vedas and codes of laws, 

m ^ n—Yaj. XVI. 15. 

i—Aih. ix, xv. 17. 

^ U —Tait. Pr. 7, An. 11. 

—The service of the father, mother, teacher and guest is called wor¬ 
ship. The chief duty of man is to do what is beneficial to the 
world and to cease to do what is injurious. The company of atheists, 
cheats, ungrateful persons, liars, selfish persons, fraudulent persons, 
deceivers, and other wicked fellows, should be studiously avoided. The 
company of truth-speakers, pious men, and the lovers of the good of 
the people should be always sought. It constitutes good behaviour. 

Travel in Foriegn Countries and Voyages 

Q .—Is the character of the inhabitants of Aryavarta spoiled by 
going to foreign countries ? 

A .—This opinion is quite false, for character consists of internal 
and external purity, veracity and the practice of similar virtues. So 
wherever a man practises them, he will be a good character, and he 
can never be fallen. But if a man misbehaves himself even in India, 
he will become an apostate to religion. Says the Mahabharat, Shanti 
Parva, Ch. 327 :— 
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roriegn Travels 

S TO ^ |TOcf ?Tcr: I 
%nTcf TOmTOrf ti 

—It is a dialogue between Vyasa and Shuka on the nature of salva¬ 
tion. (a) Once upon a time Vyasa with his sou and pupil Shuka sojo¬ 
urned in Patala, which is now called America. Shuka asked his father 
a question, if that much was spiritual knowledge, or if it is more than 
that. Vyasa returned no answer, as he had already dwelt upon it. To 
give him another authority, he told his son to go to Mithilapuri and 
put the same question to King Janak there, who would answer it satis¬ 
factorily. Thereupon Shuka started for Mithilapuri. He passed 
through Europe, Meru,^ and India^ and came to China. CiOssing the 
Himalayas, he arrived at Mithilapuri. (h) Also, Shri K rishna and 
Arjuna went to Patala (America) by an Ashwatari, which is a name 
for a steamer, and thence brought sage Uddalaka to the sacrifice 
celebrated by Emperor Yudhishthira. (^:) Dhritarashtra was married to 
a princess of Gandhara, now called Kandhar in Afghanistan, (d) 
Madri, the wife of Pandu, was the daughter of a king of Fran (Persia). 
Arjuna was married to Ulopi, the daugiucr of a king of Patala, which 
is now called America, (e) If the people did not go to foreign coun¬ 
tries and islands, how could such things come to pass ? 

Sea Voyage 

The tax on a ship going to sea mentioned in the code of Manu 
shows that voyages were made to foreign lands from Aryavarta. 

When Emperor Yudhishthira held his royal feast —nijasuya yajna^ 
Bhima, Arjuna, Nakula and Sahadev went to the four quarters to 
invite the kings of the world to it. Had they thought foreign travel 
to be a sin, they would never have gone on it. 

Thus the people of Aryavarta of old made journey to all the 
foreign countries of the world for the sake of commerce, government 
affairs, and pleasure trips. The present dread of the destruction of 
purity and religion from foreign travel is due to ignorant persons* 
misleading and the spread of ignorance only. The men who do not 
hesitate to journey in foreign lands and islands, begin to improve by 
mixing with many kinds of foreign people and by observing their 
manners and customs, and to be bold and brave by promoting their 
commerce and government. They acquire great wealth by their 
readiness to give up vices and to adopt useful customs. Strange, the 
people don’t consider themselves to be polluted and their religion 

Hhe country lying to the N. N. W. of the IFimalayas was called Harharsha 
from/rar/meaning a monkey The people of that country now have reddy face 
like that of a monkey and green eyes. This country is now called Europe, the 
Harivarsha of Sanskrit. But I think Hari varsha is derived from Hari : Krishna 
or Hercules. (See Tod.—Ed.) 

^The country of the Hunas, probably Hungary, the house of the Huns. 
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destroyed by going to fallen women and prostitutes born of wicked- 
people; but they regard it a pollution and contamination to have inter¬ 
course with the great men of the world ! If it is not a result of igno¬ 
rance what is it ? Of course, it is true that the body, semen, and its 
other tissues of flesh-eaters and drunkards being putrid and offensive, 
it is feared rightly that the Aryas may not be degraded from contact 
with them. But there is neither pollution nor sin to learn work and 
virtues from them. Also, there is no harm to imitate their good 
qualities and to discard their evils, such as drinking and other vices. 
Since the ignorant believe it to be a sin to touch or see them, they 
cannot fight with them ; for, fighting necessitates seeing and touching. 
With good people, to relinquish improper love, hatred, injustice, lying 
and other vices; and to cultivate absence of enmity, love, benevolence,^ 
good nature and gentility, constitutes good behaviour and good char¬ 
acter. Also, they should bear in mind that religion is concerned with 
their soul and their duties. When we do good works, travelling in 
distant and foreign lands and islands cannot impute any evil to us. 
Evil is produced from the commission of sin. Of course, it is in^ 
dispcnsably necessary to have faith in the religion taught by the Vedas 
and to learn the refutation of false religions, so that we may not be 
misled by any one to believe in superstition. Can there ever be any 
progress in the country without ruling in and trading with foreign 
countries and archipelagoes ? There can be nothing but poverty and 
misery when tlic p'"ople do not go for trade beyond the bounds of 
their country to pl<i ,es where foreigners rule and trade. The popish 
priests think that if they teach the people and allow them to travel 
in foreign countries, they will become wise and so will not fall into 
the trap of their pious frauds, which will take off their honour and 
livelihood. So they have raised difficulties in eating, drinking and 
living, that they may not venture to go to foreign countries. But the 
people should make it a rule with them never to take flesh and wine 
on anv account whatever. Has it not been ascertained by all the wise 
men that the custom among kings and warriors of taking food in a 
chowka, or a place scrubbed with cow-dung or mud, even at war 
times and cooking it with their own hands, is certainly a cause of 
their defeat ? But the good conduct of the warrior caste in a battle 
is to eat bread and drink water with one hand and to kill enemies with 
the other while still on a horse, elephant, or in a chariot or on foot. 
The right conduct of a warrior is to conquer and the bad conduct is 
his defeat. It is this tomfoolery of these ignorant people that they 
have lost independence, ease, wealth, government, knowledge, and 
courage by being over-squeamish in eating and drinking, and are now 
sitting idle with folded hands. They are anxious to get some money 
to buy their food with and to cook and eat it. But their anxiety is 
fruitless. In sweeping their dining spot, called chowka, they have, 
as it were, sv ept Aryavarta of every good thing and ruined it. It is 
necessary that the place where they take food, should be washed, 
smoothed with cow-duing or mud, swept, and cleared of all rubbish 
and debris. They should not keep their kitchen dirty like the 
Mohammedans and Christians. 
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Two Kinds of Food Preparations 

Q —)yhat are sakhari and nikhari meanus ? 

A.'—Sakhari is that food preparation which is cooked in water 
alone, and nikhari is one which is cooked in clarified butter and milk. 
Other names of food preparations in water are chokhi, pakki—p\xrty 
baked. This custom is also a humbug set up by the popish cheats. 
Since it is delicious to eat that food and to drink that beverage in 
which much milk and clarified butter are used, and since a great deal 
of oleaginous food stuff is easily thrown into the stomach, these 
fellows have laid this kind of snare. Setting this foolish distinctiorv 
aside, pakka is that food which is cooked over fire or matured in time, 
and kachcha is one which is not so. it is also not always nglit to say 
that cooked or ripe food should be taken, but not uncooked or un¬ 
ripe, for gram and other cereals and fruits are eaten uncooked 

Q .—Should the twice born or regenerate Brahmans, Kshatriyas 
and Yaishyas eat the food cooked by themselves, or should they eat it 
when cooked by the Shudras ? 

A .—They should eat food cooked by the Shudras, for, the 
women and men of twice born castes should be engaged in teaching,, 
conducting the affairs of government, tending cattle, cultivating land, 
and commercial enterprises. They should not eat, except in the time 
of misfortune, out of the vessels of a Shudra, or take food prepared 
at his house. Here is an authority for it: 

sTprfftrftsm 5T2rT: \ 

<N O 

—This is an aphorism of the Apastamba. The Shudras, i.e., igno¬ 
rant women and men should serve in the families of the Aryas to 
cook food and to do other menial works. But they should keep 
their person and clothes scrupulously clean. When cooking food at 
the houses of the Aryas, they should bandage their mouth to prevent 
the salival particles and outbreath from getting mixed up with food. 
They should shave and pare nails every eight days, cook food after 
bathing, and eat after the Aryas have taken their food. 

Q .—When the eating of oil-cooked food touched by the Shudra 
is condemned, how can it be eaten when cooked by him ? 

A .—This belief is purely imaginary and false; for, they have, as 
it were, eaten food prepared by all the world and which is refuse, who 
eat the molasses, sugar, clarified butter, milk preparations, flour, vege¬ 
tables, fruits and roots. Thus, for instance, the Shudras, shoe-makers, 
sweepers, Mohammedans, Christians, and similar other peoples, mow 
sugar-canes in the field, clean them, and squeeze them in a press to 
extract juice. They work in this process with hands unwashed after 
going to stool and making water. They carry these sugar-canes, and 
put them in a press. They often suck half a sugar-cane and throw 
the other half into the press. When heating the juice, they cook their 
bread in it. In making sugar, they rub it with old shoes, whose soles 
are soiled with filth, urine, dung and dirt. These people adulterate 
milk with water of their unclean pots aLo used for clarified butter at 
their houses. After grinding corn, they gather flour with unclean 
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hands. The drops of their sweat fall into the flour. Similar other 
unclean things happen in these preparations. It is also the case with 
fruits, roots, and tubers. When such things are eaten, they have, as 
it were, eaten food at the hands of all other people. 

Q. —There is no objection to eat fruits, tubers, juice and others 
prepared out of sight. 

>4.—Well, will you eat the food prepared by sweepers or the 
Mohammedans in a different place from yours ? If you say, no, then 
the food prepared out of sight also becomes objectionable to be taken. 
There is no doubt that you Aryas are likely to be afterwards influenced 
with the vice of creophagy, drinking, and other evil habits from your 
eating at the hands of the Mohammedans, Christians and other flesh- 
eaters and drinkers. But there appears to be no harm in sharing food 
with one another among all the Aryas. It is very difhcult to make 
any progress without the unity of religion, fellowship in weal and 
woe or partnership in profit and loss, and mutual sympathy in joy 
and sorrow But the partaking of food at the same table with all 
people cannot alone mend matters. 1 Jnless the evil customs be given 
up and good ones be adopted instead, there can be no real progress, 
but rather positive evils will result. The cause of foreign governments 
in Aryavarta is internal disunion, difference in religion, the disuse of 
the institution of chastity or Brahmacharya, the absence of the 
acquisition and impartation of knowledge, early marriage without the 
parties approval, luxury, lying and other vices, the ignorance of the 
Vedas’ and other vicious practices. When brothers fight with each 
other, a foreign third party sets itself up for an arbitrator. Have you 
forgotten the events of the Mahabharat (great war) which took 
place 5,0(M) years ago ? See, all the men that joined in that great 
war, took their food and drink in chariots at the time of battles. 
Disunion and mutual dissensions entirely destroyed the Kauravas, 
Pandavas and Yadavas. 

What is done is done, but pity it is that the same diseases still 
afilict us to our great misfortune. It is not known when this dread¬ 
ful devil will leave us for good and all. Will it deprive the Aryas of 
all comforts and sink them into the ocean of misery to die like dogs ? 
The Aryas still add to their trouble by following the wicked path of 
the mean, wicked Duryodhana, the murderer of his own relatives and 
miner of his own country. Lord have mercy upon us, that this dire 
disease be annihilated among us the Aryas ! 

Prescribed and forbidden food is of two kinds, namely, (1) one 
sanctioned by the law or Dharma Shastra, (2) that which is allowed 
by medical books. Thus, for instance, the law says : 

swqtP'r fj3ri#Tiiiirsirsr«T5rTftT ^ l—Manu, V. 5. 

•—The twice born (Brahmans, Kshatriyas, and Vaishyas) should not 
eat the vegetables, fruits, roots and other food-stuffs produced from 
the manure of filth, urine and other dirty things. 
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^ I —Manu, 11. 177. 

5r«rf cf|^^ I 

—Those things should never be used which mar the intellect, such as 
many kinds of intoxicants, hemp leaves— ganja, opium and other 
drugs. 

They should not eat decomposed food, spoiled, stinking or in 
any way loathsome or not well prepared. They should not take food 
at the hands of barbarians, eating flesh and drinking wine, and whcac 
body is stocked with the noxious particles of wine and flesh. 

Usefulness of the Cow 

They should neither kill nor allow others to kill useful animals. 
For instance, one cow gives milk, clarified butter and calves, both 
males and females, to such an extent as her single generation sustains 
475,600 persons with milk and food. To explain. Some cows give 
20 sers or 40 lbs of milk and others but 2 sers or 4 lbs every day. 
Then the average supply of milk per cow will be 11 sers per diem. 
Also, some cows give milk for 18 months and others but 6. Then 
the average time of milk supply per cow will be 12 months. Now, 
one cow gives so much milk during her life-time as to satisfy 24,960 
persons at one time. She brings forth 6 bulls and 6 heifers, if two of 
them die, they leave 10 behind. So the whole-life milk supply of 5 
heifers will satisfy 124,800 persons at one time. The remaining 5 
bulls can produce at least 5,000 maunds of grain, which will feed 
25,000 persons at one time, if a person eats 3/4 ser or 1-1/4 lb a day 
at average. Now, both milk and grain together, produced by a cow 
and a bull during their life, will feed 374,800 persons at one time. 
Therefore, one cow in one generation will support 475,600 persons at 
one time. 

If these generations be multiplied, innumerable people will be 
fed by this useful animal. Besides tilling lands, bulls do a great deal 
of service to human beings by driving carts and chariots and by carry¬ 
ing burden. The cow is very useful as a milch animal. Also, the 
buffalo is as useful as the bullock. Moreover, the milk of cows and 
its clarified butter conduce more to the health of the brain than the 
milk of the buffalo. It is on this account that the Aryas consider 
the cow to be the most useful animal to mankind Other learned 
people will also be of this opinion. 

The milk of a goat during its life-time can feed so many as 
25,920 persons at a time. In like manner, the elephant, the horse, 
the camel, the sheep, the ass and the like animals are very serviceable 
to man. Those who kill these animals, may be regarded as the mur¬ 
derers of all. See, when the Aryas ruled over the land, these beneficent 
animals were not slaughtered. Then the people of Aryavarta and 
other countries of the world lived very happily; for, the abundance of 
milk, clarified butter, bulls and other cattle produced plenty of corn, 
milk and other food-stuffs for the comfort of all. But ever since the 
carnivorous and intemperate foreigners who slaughter the cow and 
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other animals established their rule in the country, the misery of the 
people has been steadily on the increase; for, 

Hri jcw II — Chanakya X. 13. 

’—There can be no flowers and fruits of a tree when its root is cut off. 

Q .—If nobody kill animals, tigers and other beasts of prey will 
be so numerous as to destroy and devour all the cows and other do¬ 
mestic animals and make your benevolent exertions fruitless. 

A .—It is the duty of rulers to punish injurious animals and 
men nay, to kill them, if needed. 

Q .—Then should their flesh be thrown away when killed ? 

A .—It may be either thrown away or given to carnivorous 
animal to eat. It may rather be burnt. If a flesh-eater eats it, it 
does no harm to the world at large; but the nature of that man will 
become cruel, and it is possible he will turn a murderer in course of 
time. 


Rig hteous Foo d^ 

It is improper to eat or use what is got by harm, wrong, theft, 
ungratefulness; fraud, deception, and other vices. But it is proper to 
cat and enjoy what is obtained without doing harm to any being, and 
with righteousness. Also, rice, wheat and other cereals, fruits, roots, 
tubers, nuts, milk, butter, sugar and other wholesome articles of food 
which promote health, remove disease, and improve the brain, 
strength, valour, and age, should be taken inr egulated quantity at 
proper time after scientifically preparing and cooking them as the 
case may be. All the articles of food which do not agree with one’s 
nature and are sickening in any way, should be avoided. But those 
foods which agree with one’s temper, should be taken; they are their 
appointed food. 

Eating Together 

Q .—Is there any harm in eating together out of the same dish ? 

A. —Yes, there is harm in doing so; for, the nature and temper 
of one person do not agree with those of another. Thus, a healthy 
man eating with a leper or any person suffering from a contagious 
disease, becomes infected, and his blood is spoiled. It is harmful to 
eat together with all persons, and there is no good in it. Hence, says, 
Manu, 11 56,— 

—The refuse of food should not be given to others, nor should a 
person eat with another out of a common dish. Persons should not 
eat too much, nor should they go about without washing and clean¬ 
ing their hands and mouth after taking dinner. 
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Q. —^What is the meaning of the precept ; 

« N ^ 

A.—It maaris that after the teacher had taken his food, a person 
should eat the food which was set aside and untouched, that is to say, 
the teacher should be fed first and then the pupil should take his food. 

Q .—If no refuse of food whatever should be eaten, none should 
eat honey which is the refuse of the food of bees, drink milk which is 
the refuse of the food of a calf, and eat his own food after the first 
jnorsel as the remaining food becomes the refuse of his food. 

Honey is refuse only in name, it is to be eaten as it is the 
extract of many herbs. The calf drinks the milk which comes outside 
but not what is inside. So it is not refuse. But the udders of a cow 
should be washed clean with pure water before she is milked in a clean 
pail. The refuse of one’s own food is not injurious to health. Look 
here, it is quite natural that one feels disgusted to eat the refuse of 
another’s food. No person feels disgust in cleaning one’s own mouth, 
nose, ear, eyes, generative and excretory organs of their dirt, filth, and 
urine. But he abhors to touch the excretions of others. Hence, it is 
plain that this behaviour of the people is not opposed to the order of 
juature, and no people should eat the refuse of the food of others. 

Q. —Well, should not the husband and wife eat each other’s 
refuse of food ? 

A. —No; for, the temperaments of their bodies are also different 
from each other. 


Inter-Dining 

Q .—Tell me what harm there is in eating the food prepared by 
any person whatever. For, the bodies of the Brahman down to the 
low caste are made up of the bones, flesh and skin. The blood of a 
Brahman's body is exactly like that of a low caste. Under these cir¬ 
cumstances what harm is there in taking food at the hands of all man¬ 
kind ? 

There is harm in it; for, the sperm and ova produced in the 
bodies of a low caste man and woman are not so pure and free from 
impurity, stench or other kinds of taint as those of a Brahman and his 
wife’s bodies, which are nourished with the pure articles of food. For, 
the body of a low caste is full of the atoms and stench and other 
noxious matter. But it is not so with the Brahmans and other high 
castes. Therefore, it is proper to eat food at the hands of the Brahmans 
and other high castes, and not to take food at the hands of low castes, 
such as sweepers, shoe-makers, and bastards (chandals—offspring of 
a Brahman woman and a Shudra or serf). Well, if you be asked. 
Would you behave yourself towards your mother-in-law, daughter, or 
daughter-in-law, as if she were your wife, seeing that her body is made 
of the skin and other materials like those of your wife ? You will feel 
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shame and hold your tongue. Since decomposed, stinking things can> 
be eaten just as delicious food with ihe hands and mouth, will you eat 
the excreta also ? Can anybody be so degraded ? 

Q .—As you clean or plaster a spot to eat on with cow-dung, 
why don’t you clean it with your own excreta ? Why does not the eat¬ 
ing spot (dinner room) become impure by the introduction of cow- 
dung ? 

A .—The cow-dung does not so stink as human filth. The ordure 
of a cow does not go off soon from its viscidity ? It does not stain 
cloth nor gels discoloured. The dry cow-dung does not soil like 
earth. The place which is plastered with earth and cow-dung, look ^ 
very beautiful. Also, flies, ants, and many other worms and insects 
frequent the kitchen from its dirtiness, as butter, sugar and the refuse 
of food are thrown down at the time of taking food, and when food 
is prepared. If the place is not daily cleaned and swept, it will soon 
look like a privy house. Therefore, the kitchen and dining place 
should be daily scrubbed with cow-dung and earth and swept quite 
clean. If the place is paved with stone or built with lime composition, 
it may be washed clean with water only. This precaution will remove 
all objections. It should not be like the kitchen of the Mohamedans, 
wherein are scattered charcoal, ashes, fuel, broken earthen pots, un¬ 
clean plates, bones, limbs, confusedly in all directions, and flies are 
hovering in swarms. The place looks so bad and filthy that fit is 
possible a gentleman may vomit who goes there to sit. It looks like 
a place of filth. If you take any objection to the scrubbing of a din¬ 
ing spot with cow-dung, we ask you whether or not the burning of 
dung cakes in the hearth, lighting a pipe with the cinders of cow- 
dung cakes, and the plastering of house-walls with cow-dung, and 
other uses of it, are objectionable and make the place of the Moha¬ 
medans impure. There is not the least doubt at all that it is not 
objectionable. 

Q .—What is better, either to eat food on the dining spot or otu- 
side of it ? 

A —Food should be taken where tlie place is clean, pleasant and 
beautiful. But on occasions of emergency and war, it may be taken 
on horseback, in carriages, standing or squatting on the ground as the 
case my be. 

^.—Should we eat food prepared with our own hands, and not 
by others ? 

A. —Tliere is no harm at all to eat together with all the Aryas, 
if food is prepared with scrupulous cleanliness For, if men and 
women of the Brahman, Kshatriya and Vaishya tribes be engaged in 
the botheration of cooking, cleaning the dining spot, and scouring^ 
utensils: they will not be able to improve their knowledge and other 
higher virtues. Remember the kings, sages and philosophers of the 
world who attended the royal feast (sacrifice) of Emperor Yudhishthir, 
took food from the same kitchen. But when diverse religions such as- 
those of the Christians and Mohamedans spread in the country, the: 
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people were split with disunion. These foreigners took to drinking^ 
wine and eating beef and other kinds of flesh, which raised mountain¬ 
ous difficulties in the custom of taking food and drink. See, the 
kings of the Aryavarta contracted matrimonial alliances with the 
kings of Kabul, Kandhar, Persia, America, Europe and other coun¬ 
tries, and married Gandhari, Madri,'Ulopi, and other princesses of 
those countries. Shakuni and other foreigners partook food with the 
Kouravas and Pandavas. There was no hostility among them. For, 
in those days there was but one religion of the Vedas in the whole 
world. All the people believed in it and regarded one another like 
their second self. They had deep sympathy with one another in their 
joy and sorrow, in prosperity and adversity. It is on this accoinii 
that peace reigned on the face of the earth, and the people enjoyed 
ease and comfort. But now there is much misery and animosity on 
account of the increase of the followers of conflicting faiths. It is the 
imperative duty of wise persons to remove this misery. May the 
Great God sow the seed of true religion in the heart of all people so 
that the false faiths be soon annihilated for good and all ! It is a 
serious matter worth careful consideration. Setting aside inimical 
feelings, they should be devoted to the promotion of peace and happi¬ 
ness of all, 

' So much for behaviour and misdemeanour, for foods allowed 
and forbidden. 

This 10th chapter finishes the first half of this book. The rea¬ 
son why the chapters of this half of the book contain no particular 
refutation of false religions, is that until the present people are im¬ 
proved in judging of and distinguishing between right and wrong, they 
cannot understand the purport of general and particular refutation 
of false faiths. Therefore, this first half of the book expounds the 
doctrines of true religion. The latter half, which consists of four 
chapters, will specially deal with the support of true and refutation of 
false faiths. The first of these four chapters gives the account and 
refutation of Indian religions, the second of Jainism, the third of 
Christianity, and the fourth of Mohammedanism. At the end, the four¬ 
teenth chapter will briefly describe our own faith. Those who wish to 
know a detailed refutation, should read these chapters attentively. 
But a general exposition and refutation of various religions are also 
given briefly in the preceding ten chapters. He who reads the fourteen 
chapters without partiality and with the eyes of justice and equity, 
will be inspired with truth and blessed with happiness. But he who 
reads and hears this book with bigotry, prejudice and jealousy, will 
find it hard to comprehend the object of this book. Hence, he who 
does not bestow his best consideration upon this book, will miss the 
mark aimed at by the author and fall into the ditch of error. It is the 
supreme duty of wise persons to distinguish truth from falsehood and 
then to accept the truth and to reject the falsehood and thereby attain 
the highest good. It is they alone who are in a position to appreciate 
virtue and to become learned, and acquiring the truth of religion, the 
case of wealth, the satisfaction of desiic and the'ffiappiness of salvation^ 
pass their life in joy and perennial cheerfulness of earth. 
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Summary 

Good behaviour is marked by righteousness, decency, humility, good company 
and right knowledge, and misbehaviour is its opposite. It is accompanied by a 
religion of impartiality, love, conscientiousness and practice of sages. The keeping 
ofhairon the head and chin is optional. The control of the senses is necessary. 
Indulgence in them leads to vice. Moderation in eating and working, practice 
of concentration, honest dealing are never to be given up. Decency, politeness, 
respect to age and learning should always be shown. Wealth, family, age, bene¬ 
ficence, and knowledge command respect increasing in the descending order here 
stated. 

Foreign travel and sea voyage were in vogue in old time. The Mahabharat, 
Shanfi Parva, Ch. 327, relates of Shuka Deva having travelled to Europe, Tartary, 
and China; of Lord Krishna to America (Fatal) by a steamer (Ashwatari). Kings 
of Aryavarta were married in foreign countries. Dhritarashtra’s queen Gandhari 
was a princess of Kandhar. 

All the Aryas should eat at the same table. The preparation of food is the 
duty of the Shudras (Apastamba). Flesh-eating and strong drinks should always 
be avoided. Food should be taken in a clean restaurant, and the foolish rules of 
what is called the chowka should be repudiated. Warriors can take food on 
horseback. 

Flesh-eating makes man's nature cruel and destroys useful animals. For 
instance, a cow giving 22 lbs of milk a day for 12 months, will feed 24,960 persons 
at one time Its 5 heifers and 5 bulls produce milk and corn sufficient for 374, 8(X) 
men. 1 bus one cow in one generation feeds 475,000 persons at one time. Goats, 
sheep, and horses also largely benefit mankind. Hence these animals should not 
be slaughtered for food at all. 


END OF PART 1 
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SUB PREFACE (I) 


IT is well known to all that there was no other religion 5,000 years 
■ago all the world over than the Vedic religion, for it is consistent with 
the dictum of knowledge and truth seated in man's heart. Its extinction 
was due to the evil consequenses of the Great War^ that led to the 
spread of Ignorance over all the world, which in its turn obscured the 
human intellect with the cobwebs of doubt and disbelief. This ment- 
tai obscurity gave birth to many religions according to the whims and 
caprices of their authors. But all these religions can be classed into 
four principal religions, which are the bases of all other religions, viz., 
Purani, Jaini, Kirani, and Koranl^. They came into existence one after 
the other in the same chronological order as given here. Their veri¬ 
ties number about 1,000. The object of this book is to afford facility 
to their advocates, followers and others In judging of the truth. It 
Is hoped that whatever is said in favour of the true religion or agai¬ 
nst the false, will be worth knowing by all. I think it to be proper to 
lay before the public what I have come to know of them according 
to my knowledge and capacity after examining the authentic sacred 
books of these religions, so that they may judge it by themselves, for 
It Is not easy to regain a lost truth. The impartial readers of this 
treatise will soon come to know which religion Is true and which false. 
Then it will be easy for them to accept the true and reject the false 
religion according to the capacity of their understanding. The I Ith 
chapter of the Satyarth Prakash will briefly treat of the virtue and 
defects of the Indian religions, based as they are upon the Puranas and 
their subsidiary works. The reader should not take it amiss or 
misunderstand me, if they are not charitable enough to consider this 
attempt of mine to be a positive service done to their fallen cause, 
for it is never my object to Injure or oppose the interests of anybody 
but, on the contrary, the purpose of my life is to put them on the 
path to the discernment of truth. In like manner, it is incumbent 
on all men to act on truth and justice. The object of the human life is 
only to know and preach the truth, but never to indulge in wrangling 
controversies. All learned men know how many evils arise from such 
disputes. There will be no good-will and peace brought to all until 
the quarrels arising from conflicting and mutually inconsistent reli¬ 
gions are put down everywhere in the human community. It is not 
Impracticable for the people, Jand sepcially the learned, to give up 
hatred and enmity, and to seek after the truth, and when found, to 
accept it and reject the falsehood. It is sad to observe that it 
has become a truism that the dissensions of the learned have drawn 
all other people to their broils. If they give up their selfishness and 
take to the good of all, we shall soon see one religion established 
throughout. The scheme to achieve this end is given at the end of 
this book. May the Lord Almighty, the Inner self of all. Inspire the 
hearts of all the people with aspiration for one universal religion ! 

A word is enough for the wise. 

_ —Dayananda Sarswati < 

1. Fought for the sovereignly of Hastinapur 5,000 years ago. 

2, Purani means Hinduism, of Jaini, the faith Jaini Kirani Christianity and . 
Korani Mohammedanism. 



Chapter XI 


Refutation and Advocation 
of 

Indian Religions 

I SHA.LL support or refute the religions of the Aryans, that is to 
say, the people of India, the ancient Aryavarta, according as 

they teach truth or falsehood. This country, called Aryavarta, 
in old time, is so excellent that it has no equal on the earth. It 
is therefore called the Golden Chersonese in ancient histories, as 
its land produces gold and other precious things. It is on account 
of its great fertility that the Aryas settled down in it ever since 
the world began. I have already said in the account of creation 
that the word Arya means noble. The non-aryans are called 
Dasyus. All the countries of the woud talk of this country in 
high terms of encomium. They think that the stories of the phi¬ 
losopher’s stone are untrue, yet the land of the Aryas is the real 
philosopher’s stone, whose touch instantly turns the barer metal 
of foreigners’ poverty into gold, that is to say, they become rich. 

The Aryas were the lords paramount over the whole world from 
the dawn of civilisation to 5,000 years ago, and the rulers of other 
lands acknowledged their suzerainty from India for the supiemacy 
of India was never disputed till the time of the Kurus and Pandus. 

Manu, whose code is the oldest written law, says, II. 20, 

—The people of the world,—the Brahmanas, Kshatriyas, Vaishyas 
and Shudras, Dasyus and Mlechchhas,—learn their professions, man¬ 
ners, and customs and study sciences and arts with the Brahmans 
or learned men of this country. Thus the authority of Aryavarta 
was supreme over all the kingdoms of the earth upto Emperor 
Yudhishthir’s celebration of universal rejoicings (rajsuya yajna) and 
the Mahabhart (Great War, 5000 years ago). For, we read in 
the Mahabhart that King Bhagdatta of China, King Babhruwahana 
of America, King Vidalaksha with cat-like eyes of Europe, the 
King of Greece, King Shalya of Persia and the like kings came to 
join in the Great War and Emperor Yudhishthir’s feast of paramount- 
cy. When the house of Raghu was paramount, king Ravan paid 
homeage to it. When hostilities broke out between them. Emperor 
Rama Chandra gave him a crushing defeat in a memorable battle in 
which he fell, and placed his brother Vibhishana on the tlione 
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of Lanka (Ceylon). Thus the Aryas held the universal sovereingty 
from Manu down to Yudhishthir. 

Then they fell out amongst themselves to their utter ruin, for 
the rule of the proud, unjust, ignorant does not last long in this 
world of God. It appears to be a law of nature that indolence, want 
of courage, envy, hatred, luxury, and pride spring up on the ex¬ 
cessive increase of wealth, far above the natural requirements of 
the people. These evils destroy khowledge, education, and give 
birth to debauchery and sensuousness ; in other words, flesh-eating, 
drinking, early marriage, selfishness and licentiousness prevail 
largely among the people. When a people’s military power and 
standing army are so increased that none can withstand them, 
they become proud and unjust. They then quarrel among them¬ 
selves, or some one else rises up and is enabled by circumstances to 
overturn them. As for example, the Mughal empire was almost 
subverted by Shivaji and Govind Singh. See, what the Maitraiy- 
Upanishat says I. IV :— 

—There were many emperors of the whole world, as Sudumna, 
Bhuridumna, Indradumna, Kuvalayashwa, Youvanashwa, Vadh- 
yarshwa, Ashwapati, Shashbindu, Harishchandra, Ambarisha, Nan- 
aktu, Saryati, Yayati, Anaranya, Akshasena, Maruta, and Bharata, 
whose names are written in our histories, and Manu and others 
are mentioned in the Code of Manu and Mahabharat. It is only 
the interested and ignorant persons who consider these emperors 
to be fabulous. These universal sovereigns were the Aryans from 
the beginning of the world to the Great War. But now the mis¬ 
fortune of their descendants has deprived them of all power and 
government and laid them prostrate at the feet of foreigners to be 
trampled down to dust ana destruction. 

Question.—Js it true what is written in Sanskrit books about 
the arts of fire-arms ? Were there guns and muskets in the an¬ 
cient time ? 

Anmer,—Yes: it is. There were these fire-arms, for they are 
the outcome to physical science. 

Q .—Were they made and used by the influence of gods’ incan¬ 
tation ? 

A .—No ; it was rules and methods, called the mantras in Sans¬ 
krit, according to which the different missiles and weapons were 
manufactured. These mantras are a number of words, which can¬ 
not produce any material object. If a man asserts that a mantra^ 
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or charm produces fire, he should be told that it will burn tho 
tongue and throat of the man who pronounces or mutters that 
mantra. He goes to kill his enemy, so to speak, but he is him¬ 
self destroyed. The truth is, that the mantra is the secret as in 
rajrnantri, which means the person who holds the secrets of a state. 
So a mantra is the knowledge of certain objects of the world, the 
application of which afterwards produces various kinds of things, 
industries and arts. As, for instance, if an iron arrow or ball be 
charged with such substances as are ignited with fire, whh the 
spread of their smoke, or with the contact of the solar rays o^ the 
air, it will be called a fiery weapon {agneyastni) . If a person wants 
to ward it off, he should oppose it with a varunastra, a weapon wor¬ 
ked with water. When the enemy wants to destroy an army by 
throwing fiery weapons upon it, its commander-in-chief should 
ward them off by means of the weapons of water, which are made 
of such materials that their smoke is turned into a cloud with 
the contact of the air and begin to rain down and quench the 
fire. 


The same is the case with the nagaphans. which when sent 
against an enemy, paralyses all his li.. js. There was another, 
called the mohanastra, or stupefying weapon, which was charged 
with intoxicants, whose smoke narcotised or hypnotised the enemy’s 
army. Tn fine, all other weapons were of a piece. In those days 
the people destroyed the enemy’s army also by means of electricity, 
produced from a wire, a piece of lead, or a similar substance. Such 
weapons were also called the agneyastra and pashupatastra. Tope 
(a gun) and bandook (a musket) are foreign words. They do not 
belong to Sanskrit or any Indian tongue. But what the foreigners 
call the gun, Sanskrit and Hindi call it shataghni, and what is called 
the musket, is called bhushundi in Sanskit and the Indian vernacu¬ 
lar. Those who are unacquainted with Sanskrit, write and talk non¬ 
sense and what is irrelevant in their utter confusion of thought. The 
learned cannot look upon their writings as authentic. It was from 
Aryavarta (India) that knowledge, science and art travelled to other 
lands of the world. They went first to Egypt, thence to Greece, 
thence to Rome, and thence all over Europe, thence to America, and 
so forth. Even upto this time no count:^ has so much knowledge 
of Sanskrit as Aryavarta (India). And it is a mere talk with no legs 
to stand on when it is, said that Sanskrit largely prevails in Germany 
and that nobody in the whole wide world knows Sanskrit as much 
as Prof. Max Muller ; for, there is a proverb^ in Sanskrit that a 
castor-oil plant or a bush is considered to be a great tree in the coun¬ 
try where there is no shrub to be seen. Accordingly Sanskrit being 
not much found among the Europeans, a little knowledge of 
Sanskrit of the Germans and Prof. Max Muller is made a mountain. 





'272 


Satyarth Prakask 


of a mole-hill in Europe. Their knowledge is very little in compari- 
son with that scholars in Aryavarta. I learnt from a letter of the 
Principal of a German College that there were but a very few people 
to understand a latter in Sanskrit. I think from what I have seen Prof. 
Max Muller’s Sanskrit literature manuals and his commentary on some 
portion of the Vedas that what he has written, he has obtained from 
the translations of Sanskrit books written by Indians. For instance, 
he translates the word hradhmam by horse in the Vedic verse :— 

Even Sayanacharya’s translation, which renders it by sun, is far 
better than Prof. Max Muller’s rendering. But the word properly 
means the Great Self, vide my ‘Introduction to the Commentary on 
the Vedas’ which gives the complete meaning of the above verse. 
But this is enough to show how much knowledge of Sanskrit the Ger¬ 
mans and Prof. Max Muller really possess. 


India, the cradle of civilisation 

It is a fact, that all the sciences and arts and religions, that 
are now found in the whole world, took their original start from 
Aryavarta. Dr. Jacoliot, a Frenchman, writes in his “Bible in 
India” that Aryavarta is the fountain-head of all knowledge and 
morals; and all sciences and arts and religions have spread out from 
this very land. He prays to God : O Lord, may my country make 
as much progress as was made by the ancient Aryavarta I Also, 
Darashikoh was of the same opinion, namely, Sanskrit was unsur¬ 
passed in systematising and perfecting knowledge by any other 
language on the earth. He expresses his opinion in his translation 
of the Upanishads, though he studied Arabic and other languages, 
yet he did not get his doubts removed and he got no solace; 
but when he studied Sanskrit and got himself acquainted with San¬ 
skrit knowing people, all his doubts were removed and he became 
very happy. Also, see the zodiac representation in the temple of 
Mann^ at Benares which is not kept even in proper repairs and 
preserved from the ravage of time. Still how excellent it is and 
how clearly it shows the progress made in ancient time by the 
country in astronomy and method of studying the stars. It will 
be very beneficial to the scientific world, if the Jaipur State keeps 
it in repairs and protects it from injury. So this splendid country, 
the jewel on the world, got such a rude shock from the Great War 
that it has not recovered from it till now, exemplifying to the world 


I. Mahar.ij.i Minn who built the temple at Benares, was the king of 
Jaipur and Coinmandcr-in-Chicf of Akbar. The Temple therefore belongs to 
Jaipur. 
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that ruin is unloubtedly complete when brothers fight ea:h other 
and come to blows. Chanakya says, XVJ, 17, 

O a 

'—That a man loses his sense on _the approach of his ruin, and 
begins to do what is unreasonable. He totally misunderstands a 
right advice given him and believes to be right what is really inju¬ 
rious to his interests. 


When very learned men, kings, ernpenv^, sages and plnlosop- 
hers were killed on the battle-field of K.urukshctra, or other 
died during the Great War, knowledge declined and decayed in 
Aryavarta and with it disappeared the religion of the Vedas. The 
people were possessed with jealousy, hatred and pride. Th^ strong 
seized upon different provinces of the country and proclaimed 
themselves to be the kings. So the country fell to pieces. There 
was none to look after the government of other countries. When 
the Brahmanas grew ignorant, there could be no talk of the 
learning of the Kshatriyas, Vaishyas and Shudias. The ancient 
custom of studying and teaching the Vedas and other scriptures with 
meanings died away. The Brahmanas Stadied only as much without 
meaning as sufficed for their livelihood, and even that they did 
not teach to the Kshatriyas and others for, when the people became 
ignorant and instituted priestcraft; fraud, deception and irreligion 
took their root among them and thrived mightily. On the accession to 
power of the strong, the Brahmins thought that they should make a 
shift for their livelihood, so they all agreed to preach to the Kshatriyas 
and others that they (Brahmins) were their priests, without their ser¬ 
vice they would get no heaven or salvation ; but, on the contrary, they 
would fall into a dreadful hell should they not serve them. They 
perverted the meanings of what was written in the Vedas and the 
books made by sages and philosophers, which called the learned, 
worshipful and pious men to be the Brahmanas, and arrogantly 
applied the sense to themselves, although ignorant, luxurious, 
fraudulent, deceitful and irreligious. We wonder how those ignorant 
people could support the qualifications of the highly learned 
men ! But the Kshatriyas, their disciples and others, who had 
become quite ignorant of Sanskrit, believed in everything they told 
them, howsoever absurd it was. Then these nominal Brahmins 
began to feel their ground, and snared all others in their net of 
implicit obedience and got them under their complete control. They 
then taught (see Pandava Gita). 


That whatever they said, was like what fell from the mouth 
of God himself. When the Kshatriyas and others who were intelle- 
ctuall> blind or destitute of knowledge, but who were enormously 
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rich and wealthy, became their disciples, this lazy lot of nominal 
Brahmins began to sprout in the lap of luxury. They gave out that 
all the best things whatever in the world were intended for them. 
In other words, they based the system of castes, which as originally 
founded upon merit, character, and qualifications, upon the accident 
of birth. They received alms given on the death of persons. They 
did whatever came into their head. They went so far in their aggr¬ 
andizement as to assert that they were ‘gods’ on earth and none 
could gel entry into heaven without paying them homage. They 
should he asked to what region they would go as their actions show¬ 
ed them to be fit for a horrible hell, or they might be turned into 
vermin, moths, and the like insects. When thus interrogeted, they 
arc enraged and say—We shall curse you ai.d you will be destroyed, 
for it is written in scriptures that he who hates the Brahmins, is 
ruined. No doubt, it is true that the person is ruined who hates 
the men well-versed in the Vedas and the nature of God, and who 
arc virtuous and philanthrophic. But it is not proper to call them 
Brahmins or to serve them who are not really so. 

Indian Popes 

Q —Wl^Q p 

A ,—You arc popes. 

0.‘-What is a pope ? 

/t. — Pope means an elder or father in the language of the 
Romans ; but now the word means the person who cheats others to 
serve his own purpose. 

Q .—We are Brahmins and holy men, for our father and mother 
were both Brahmins and we are disciples of a holy man. 

A .—It is true no doubt ; but listen to me, none can be a Brah¬ 
min on the ground of his parents being Brahmins and of his being 
a disciple of a holy man. A man is called a Brahmin from his 
personal merit, character, deeds and benevolence. But the nominal 
Brahmins act just like the popes of Rome, who said, as it were, to 
their disciples to the following effect :— 

European Popes 

If you confess your sins before us, we shall pardon you. None 
can go to heaven, without serving and obeying us. If you want to 
go to heaven, you will get property there worth as much as you 
deposit with us in the shape of money. 

Accordingly when some person, rich in gold and blind of the 
eye of reason, brought to a pope as much money as he desired out 
ot his wish to go to heaven. His Holiness would stand before the 
images of Jesus and Mary and write a draft to the effect :— 

O Lord Jesus Christ ! The bearer has placed Rs. 100,000 to 
Thy credit with us. When he comes to heaven, Thou shalt be pleas¬ 
ed to provide him in Thy father's heavenly kingdom with man- 
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sions, gardens, and appurtenances worth Rs. 25,000; with carriages, 
horses, servants and butlers to the extent of Rs. 25,000; with food, 
drink, clothings, beddings to the value of Rs. 25,000 and give him 
Rs. 25,000 in cash to entertain his brethren, friends and relatives. 

The pope then signed the draft and-made it over to the suppli¬ 
ant of heaven with the following words :— 

When you die, tell your family members to place this draft 
under your pillow in the grave. The angels will come to take you 
there, and help you to get all the things mentioned in the draft in 
the heaven. 

It shows that a pope has got the license of heaven, Popery 
lasted in Europe so long as it was sunk in ignorance. But the rise 
of science has checked the trickery of popery, although it is not yet 
thoroughly destroyed. What has happended in Europe, exists also 
in India. The Indian popes have spread their snares in i hundred 
thousand forms. They do not allow a king and his subjects to 
acquire knowledge, and good persons to associate for improvement. 
Day and night they are engaged in misleading persons and do noth¬ 
ing else. But they must bear in mind that those persons alone are 
called popes who commit frauds and .'-\er evil deeds. Among 
them those men who are pious, benevolent, and learned, are true 
Brahmins and holy men. It is only the deceitful and selfish per¬ 
sons cheating others to get money or gain advantage that are called 
popes; and good men only are called Brahmins and holy men. Had 
there been no such good Brahmins and holy men as escaped from 
the traps of the Jainees, Mohammedans and Christians, who would 
each the Vedas and other authentic books with their proper accent 
and meaning; encourage the Aryas (now Hindus) to love the study of 
the Vedas and philosophies, and keep them within the pale of the 
true Aryan fraternity ? It was only the true and pious Brahmins 
who have done it. 

To avoid the snares of popery and the fascination of Jainism, 
and other faiths is like extracting nectar out of poison. 

When the laymen became ignorant and the clergy who knew a 
little ritual became proud, all the people unanimously told their 
king that the Brahmins and friars were unpunishable, for it was 
written : 

—A Brahmin should not be killed. A friar should not be 
killed. These precepts were originally intended for true Brahmins 
and friars, but they were misapplied to the popes. They also wrote 
false books and represented sages and philosophers as speaking 
there, and in their name they practised frauds. They got themselves 
out of the power of the law under the cloak of those holy men and 
learned divines. They then indulged freely in whatever they liked. 
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and framed such laws as, for instance, none should sleep, rise, sit, 
go, come, eat, drink &c., without the permission of popes. They so 
convinced kings of their impunity that they should never punish the 
Brahmins and friars notwithstanding their wicked deeds, on the 
mere ground that they were Brahmins and friars, so much so that 
they (kings) should not even think of their punishment. 

When the people became very ignorant, the Indian popes did 
what they liked. The causes of this decay began about 1,000 years 
before the Great War. At that time there were sages and philoso¬ 
phers, although the sprouts of indolence, pride, jealousy, hatred 
were also visible. In the course of time they struck root and be¬ 
came large. When preaching of the truth ceased, ignorance covered 
the land, and the people fell out among themselves. For, the 
Sankhya philosophy says, III, 79,81 — 

rrfcHfe: \ I 

Where tlicre arc good preachers, the people easily gain 
success in acquiring religious merit, wealth, satisfaction and 
salvation. But dense ignorance asserts its reign in their absence. 
However, when the good people teach truth, ancient ignorance is 
dispelled, and light dawns upon them. 

So the Indian popes got the people to worship them and their 
feet, which was thought to be the passport for them to happiness. 
When the people were completely brought under their control, they 
fell into the ditch of pride and luxury. They were like the shepherd 
and the people, their herd. But they were the false spiritual guides 
of ignorant people. Knowledge, power, reason, valour, bravery 
and the like good qualities, all gradully died out. When they be¬ 
came luxurious, they took to flesh-catihg and drinking in the 
dark, and then they started a new leligion called the 

WAM MARG^ 

They wrote the Tantras in which they used such expressions, 
as Shiva said, Parvati said, Bhairava said, and so forth. They 
told curious things in them, which are shocking to humanity. 


^ 'Ihc Hindus were of opinion that God manifes ed himself either to the 
virtuous Of to tlic vicious people. As for instance, the virtuous Narada saw 
the Loiii face to f.iee, and tlie vicious Ravani saw Him on the battle field. This 
opinion is shared by Chris'ianity aiso, Moses siw God face to face. Ihit 
Satan also talked with Him as in the book of Jo 3. Hence they came to the con- 
clus'on that ether a man should adopt a godly course of actions, or he sho ild 
practise abominable inquiries. The performance of virtuous actions was cafed 
the Right Path, Dakshin Marg, and that of vicious the Left Path, Warn Marg. 
Ihe right and left paths thcicfoic were the tw'o courses of religion, whose 
object was to sec God. A man who was unable to practise virtue or to go 
on the Right Path, adopted the vicious course (which is pleasing in youth) 
or travelled on the Lett Path. Hence all kinds of legal vices were commited 
by the followers of Warn Marg.—Ed. 
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—Kali Tantra. Wine, flesh, fish, mudra (cakes), and copulation 
are the 5 M’S. (These Words in Sanskrit begin with M). They 
procure salvation in every age. 

—Kularnav Tantra. All castes become regenerates when admit¬ 
ted to the orgies : but on leaving them, they become all distinct. 

g^T: r # qtcqr gq^fn? q u 

—Mahanirvan Tantra. If a man goes on drinking till he falls on tlic 
ground, and rising up again drinks, he is freed from rebirch (which 
is a penalty for sin), i.e., he gets salvation. 

qigqtfh qfTrq^q qqqUqq \ %q?TT^gTT'«JTTfq HTqT-qqftrqJT II 

—Gyansankalani Tantra. A man may go to all women except his 
mother. The Vedas, philosophies, and Puranas are like ordinary 
prostitutes. 

^TT^qqlr qjT q^qr fiqq^fTq i 

—Bacchus’orgy is the only merit (to -otain heaven). It is kept 
secret like a house mistress in veil. (Ancient India had no veil for 
women. Hence, this religion is not^’ancient.—Ed.) 

The perusal of the books reveal the wonderful trickery of 
the Indian popes, with whom religion consisted of what was 
really its opposite, namely, the use of wine, flesh, fish, oil¬ 

cakes, stutfed cakes, curdsoaked spiced cakes, bread, spitting or 
washing pots,—and copulation. In other words, believing all 
men to be Shiva and all women to be Parvati, they muttered the 
words. 

Orgies 

—I am Shiva and you are Parvati, and then cohabited with any 
woman and thought it to be no sin. TJiey took those for pure 
women whose touch is foul. As for instance, they looked upon 
the women in menses as very holy women, though the scriptures 
forbid their contact. Their texts say that 

T^^qvTT gc^T g ^q Rudrayamal 

qqqjlf) qqiq: qqTT qqi II srq^sqi gqqrql qt^T II Tantra 

—Cohabitation with a woman in monthly course is as meritorious 
as bathing in the sacred tank of Pushkar (in Ajmer), with a fallen, 
or low caste woman as pilgrimage to Benares, with a skin-dealer s 
wife as bathing in the Ganges at Prayaga (Allahabad), with a laun¬ 
dress as pilgrimage to Mathura, (the birth-place of Krishna), 
and with a prostitute as pilgrimage to Ayodhya (the birtb-placo 
of Rama). 
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They called wine a sacred place, flesh purity, and fish the third 
of water gourd, mudra (exciting food) the fourth, and coition the 
fifth (essential of the religion). They coined these names so that 
none could understand their heinous doctrines. They called them¬ 
selves Kowla, Ardravira, Shambhava and Gana, and others who 
did not belong to Warn Marg, to be Kantak^ Vimukha, Shush- 
kapashu. According to their belief, all persons from the Brahmin 
to the low caste who are admitted to the Bhairavi Chakra (God 
Bhairava or Bacchus' circle), arc called the Dwija or regenerates 
and when they leave it, they arc treated according to their caste. 

Worship of Warn Marg 

The followers of Warn Marg worship a jar of wine placed up¬ 
on the ground or a pcdastal painted with a triangular, square, or 
circular-mark. They pronounce before it : 

—O wine, thou art free from the bond or curse of Brahma ! Both 
men and women assemble in a secret place where none but the be¬ 
lievers of Warn Marg are allowed to come. There men worship 
a stark naked woman and women, a similar man. Then in the 
meeting, in which there are women related to men as wives, dau¬ 
ghters, mothers, sisters, daughters-in-law, is placed a goblet of wine 
and a dish of flesh and cakes. Their priest takes up the cup in 
his hand and mutters, 

—1 am Bacchus, T am Shiva,—and then quaffs it off. Then all 
others drink from the same unwashed cup. Then somebody’s 
wife or a prostitute or a man is made^naked and given a sword 
in hand. Such a woman is called Devi and man, Mahadeva. The 
rest worship tixu'r generative organs. They are then given a cup 
of wine to drink, from which the others take their portion in several 
courses. 

They repeat the course till drunk and promiscuosly cohabit 
without regard to the sacredness of relation and under the impulse 
of desire. It sometimes so happens that when much intoxicated, 
they fight one anotner by boxing, kicking, pulling by hair, and with 
shoes. They sometimes vomit there. Then whoever is an adept 
and famous omnivore among them, eats up the vomit. Of their 
greatest adept, it is recorded : 

The man who drinks away bottle after bottle at the house of a 
winesellcr, sleeps at the house of prostitutes for cohabitation and 
commits similar sins without compunction and shame, is considered 
like an emperor supreme over all by the followers of Warn Marg. 


I. TI orn, damned, dry brute. 
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In other words, the greatest sinner is the greatest man among them 
and whoever does good deeds and avoids evil, is lookd upon as 
an inferior man ; for, it is said in a Tantra (Black magic) that 
the human soul is one that is chained in bondage to shame, com¬ 
mandments, family consideration and the opinion of the public^ 
But whoever commits evil deeds without shame, is called the 
eternal Shiva. 

ftr^r: ll—Gyansankalani Tantra, verse 47 

The Uddisa Tantra describes a ceremonial, namely, bottles 
filled with wine should be placed each in a niche all round a rwom, 
then a man should drink one of them and go to another to drinki 
its contents, and similarly from the third to the fourth, and from 
the fourth to the fifth niche, and so forth, till he falls down like 
a log upon the ground. When his intoxication goes olf and he 
rises upon his legs, he should drink again in the same manner, till 
he falls down upon the ground. If he repeats it several times, he 
is liberated from the necessity of rebirth. The truth is that such 
people are never again made human beings on earth, but are sent 
to the species of the lower animals for - /ery long time. The books 
of Warn Marg teach adultery with any woman except mother. Accor¬ 
ding to them, it is proper to go to any woman, whether daughter or 
sister. They have two kinds of great knowledge. One of them is 
Matangi Vidya, and is professed by one who does not spare even his 
mother from dishonouring They repeat charms at the time of sexual 
intercourse with the view to obtain some occult power. There will 
be few people in the world as foolish and ignorant as these r'ollowers 
of Warn Marg. 

The man who wants to give curreney to falsehood disparages 
and slanders truth. This is exemplified in what the followers of 
Warn Marg say : the Vedas, philosophies, and Puranas are all like 
common prositutes, and the Shanilihavi Mudni or the ceremonial of 
Warn Marg is like a veiled woman of a noble family. Being so 
perverted, they taught a religion against the teachings of the Vedas. 
Their religion spread over a great part of India in the course of 
time. They fraudulently coined and practised certain religious 

rites in the name of the Vedas. As for instance, 

gn fWcT I \ f^T ^ II 

Drink wine in the sacrifice of Soutramani. But the true 

meaning is : Drink the juice of the Soma herb in the sacrifice of 
Soutramani. The ignorant followers of Warn Marg also taught 
such doctrines as, Manu. 

^ \ ii 

—V. 56. There is no sin in eating flesh in a sacrifice from the 
scripture point of view. If slaughter in a Vedic sacrifice be no sin 
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of murder, as a follower of Warn Marg says will there be any sin 
in murdering him and all the members of his family and burning 
them in a sacrifice ? It is childish to say that there is no sin in 
eating flesh and drinking wines or cohabiting with a neighbour’s, 
wife ; for, flesh cannot be obtained without causing pain to 
animals, and it is not a religious act to give pain to others without 
fault. Tt is well known that drinking is always forbidden by all 
the scriptures except those of Warn Marg. And it is sinful to hold 
a sexual intercourse with a woman without marriage. Whoever 
calls it sinless, is himself sinful. 

Cow, Horse and Human Scrifices 

They have interpolated many such doctrines in the books of 
sages and philosophers and have written books in their name. They 
instituted Gomedh and Ashwarnedh sacrifices, that is to say, they 
permitted the people to slaughter cows and horses and burn them 
on the altar to obtain heaven for themselves and the beasts slaugh¬ 
tered. rile cause of this strange custom is that they did not 
understand the right sense of the words, Ashwarnedh, Gomedh, 
^tnd the like terms occuring in the Brahmanas (Vedic ritualistic 
scriptures), or else they would have never committed such a 
blunder and abominable sin. 

O .—What is the true meaning of Ashwarnedh, GoineJh, 
Manncdh and the like words ? 

et. Their meaning is- Shat. XIII. 1, 6, 3; IV. 3, 1, 25; 

respectively. 

TTc? I i i—Shat. 

Nowhere is there sanction found in authentic scriptures to 
slaughter men, horses, cows and other lower animals anel to burn 
them upon the altar. Such horrid things arc written in the books 
of the believers of Warn Marg only. The sacrifices of men and 
animals were instituted by the Warn Margis oidy, and if they 
are fornd an>where in t)ihcr peoples' books, they arc interpolated 
there by them. Ashwaiucdha properly means a king's governing 
the people with jusliec and equity and accoreling to the precept of 
righteousness, a person's working in the cause of education and 
otlicr benefleient reforms, and the burning of clarified butter and 
odorous substances in a clear fire for the purification of the atmos¬ 
phere. Goiucdha signifies tlie purifying of food substances, the 
subjinialion of the senses, the use of the solar rays, and the 
improving of the world around. Narmedha is the cremating of the 
body c>f a person when dead, in accordance with the injunctions of 
the \ edas. 


(>.—Is it true as assorted by sacrificers that the layman per¬ 
forming a sacrifice and the animal slaughtered therein, get heven 
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as its consequence, and the burning of the victim of a sacrifice 
upon the altar restored it to life ? 

No; it is not. For, if people can attain to heaven by 
slaughter, the teacher of such rights should be sent to heaven by 
killing and burning him upon the altar. Why does he not help his 
own dear father, mother, wife, and children to get to heaven by 
murdering and sacrificing them upon the altar, and restore them 
to life out of the ashes of the sacred fire ? 

Not Sanctioned by Vedas 

Q.—How is it that people recite the Veda mantras at such 
sacrifices if there is no sanction for them in the Vedas ? 

A .—The Vedic verses do not prevent people from reading or 
reciting them at any time and at any place ; for, they are a group 
of words. But they do not mean that animals should be slaughtered 
and burnt in sacrifices. For example, Agnoye swaJia : the sacrificial 
verses mean that the burning of nutriticus drugs, c>arifted butter, 
and other odorous things in a clear fire purifies the air rain, and 
water, and benefits the people who use them. But the ignorant 
priests do not understand these right meanings, for the persons 
who seek their own interests, do not care for the good of others. 

Buddhism 

When this vicious religion and pious frauds reigned trium¬ 
phant, and the priests took gifts ibr the welfare of ihe departed 
souls and got food to olfer to the manes, called the shroddlia and 
tarpaua ; a very terrible religion, denominated Buddhism or 
Jainism, sprang up, which reviled the Vedas and the systcni of 
philosophy. 

It is related that there was a certain king at Gorakhpur in 
India. He was advised to perforin a sacriJice at which the Indian 
popes ministered. His dear queen died under a sacrificial horse 
in the unnatural sexual intercourse with the beast, required by 
such a sacrifice. He was eonsequenily disgusted with the religion 
and so renounced the world alter making over the government of 
his kingdom to his son and heir, and commenced preaching and 
exposing the trickery of the popes. 

Charavaka: Materialism 

A sect of this religitn is called Charavaka or Abhanaka. This 
school wrote such verses as— 

Refutation of Offerings to Manes 

5I?cTflT I »rBSrTTf«r5 II 

—meaning : If the animals slaughtered at sacrifices and burnt upon 
.the altar, as:end to heaven, why does not the performer of the sacri- 
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fices kill his parents and relatives to help them to bliss ? If the 
Shraddha and Tarpana (food and water to the departed souls) are 
for the satisfaction and appeasing of the hunger and thirst of the 
dead, it is useless to supply the persons about to start on journey 
with provisions and expenses ; for, the food and drink prepared at 
home and served in dishes and pots in their name will reach them 
in journey or a foreign country, just as these articles in the 
Shraddha and Tarpana are believed to reach the dead people in 
heaven. If the living persons cannot obtain things offered to 
them, when they are in a far-off country, or even at a distance of 
ten cubits, how can the dead persons get then at all in heaven 
which is immeasurably far ? 

These unanswerable arguments got an easy hold on the 
people’s mind, and his new religion began to spread among them. 
When many kings and noblemen became its disciples, the popes 
were also tempted to it, for they were ever ready to go where they 
could get much gold. 

Jainism 

So they began to embrace Jainism, whose various kinds of 
popery will be described in the XII chapter. Many persons accepted 
the faith ; but the others, who lived in mountains, Benares, Kannauj, 
the west, and the south, did not embrace it. These believers of the 
Jain faith, taking the popish commentary on the Vedas to be the 
Vedas themselves out of their ignorance, cried down the Vedas. 
They prohibited their study and teaching, suppressed the ceremony 
ot the sacred thread, and abolished the rules of studentship or 
Brahmacharya. They destroyed as many Vedic scriptures as they 
could get, and persecuted and oppressed the Aryas (lollowers of 
the Vedas). When tl ey gained power and had no fcai from any 
quarter, they honouied their laity and clergy. They di^^raced the 
believers in the Vedas and punislicd them unjustly. 

Origin of Idolatry 

Being puffed up with pride, they rolled in luxury. They made 
large images of their teachers, called the Tirthankaras, from 
Rishabh Deva to Mahavira. It was therefore the followers of 
Jainism that laid the foundation of the worship of stone images. 
Then belief in God declined. The people took to idolatry. The 
rule of the Jainccs lasted for about 300 years in Aryavarta. The 
general public grew ignorant of the right meanings of the Vedas. 
These dark days passed over India about 2,500 years ago. 

Lord Shankara 

About 2,2C0 years ago Shankaracharya, a Brahmara of Dravid 
(Sc lit hern India), who studied grammar, philosophy, and all the 
Sanskrit literature, pondered over ti e state of things and was very 
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sorry to find that the true monotheistic religion of the Vedas had 
disappeared and Jainism and atheism prevailed to the great loss of 
spiritual interests. He determined to drive them away. Not only 
he knew the six systems of Aryan philosophy but also the literature 
of th^ Jain faith. Besides, his reasoning power was gigantic and 
invincible. He thought it best to 'preach and hold discussions with 
the Jainees to expose their faith. With this purpose in view, 
he travelled to Ujjain which was then under the rule of King 
Sudhanwa, who was conversant with the books of the Jain 
faith and Sanskrit to some extent. He then preached the religion 
of the Vedas there, and in the interview with the king asked him 
that since he professed the Jain faith and also knew its bo<' ks as 
well as Sanskrit, he should arrange for his discussion with the 
scholars of the Jain faith and make it a necessary condition that 
whoever is silenced, should embrace the faith of the victor, and 
that he should also adopt the same religion. Though the king 
was a follower of the Jain faith, yet being acquainted with Sanskrit 
books, he had some light of knowledge hi his mind, and therefore 
his reason was not obscured with animality ; for, a learned person 
can distinguish between right and wrong and accept the truth and 
reject the falsehood. As long as Kh-g Sudhanwa did not see a 
learned preacher, he remained in doubt as to which the true and 
which the false faith was. But when he heard the request of 
Shankaracharya, he was much pleased and said that he would 
surely arrange for a discussion to find out the truth. So he invited 
the great Jain sholars from different parts of the country and 
convened a meeting for discussion, in which Shankaracharya was 
to prove Vedic religion to be true and refute Jainism, and the 
Jain scholars to refute his and argue for theirs in his opposition. 

Triumph of Vedic Religion 


The discussion continued for several days. The Jainec.^ main¬ 
tained that there was no eternal God, the maker of the world. The 
soul and the world themselves were eternal. Both of them w:re 
unborn and indestructible. Contradictory to this d( cirine, 
Shankarachary^a affirmed that the eternal Supreme Being alone was 
the maker of the world. The soul and the world were illusory. 
For, the Great God made the world out of his Maya : illusion, or 
occult power. He alone held and destroyed it. The soul and the 
phenomenal world were like a dream. The Great God was himself 
the world and sported, as it were, in time. The argumentation was 
kept up by both parties for a long time ; but the reasoning and 
cogent proofs advanced by Shankaracharya in favour of his thesis 
prevailed at last and demolished the doctrines of Jainism. There¬ 
upon the champion of Jainism and the king embraced the religion 
of the Vedas and abandoned that of Jainism. Shankaracharya’s 
success made a great noise in the country. King Sudhanwa wrote 
letters to other kings and asked them to arrange for discussion with 
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Shankaracharya. But the refutation of Jainism at one place con- 
vinced them of its error and induced them to renounce it for good 
and all. 

Spread of Vedic Religion 

King Sudhanwa then arranged for Shankaracharya's tour in 
India and furnished him with a body-guard to protect him and 
servants to wait upon him. From the influence of his preaching 
the people again put on the sacred thread and commenced the study 
of the Vedas. He travelled for ten years all over India, thoroughly 
refuted the religion of the Jainces, and restored that of the Vedas 
to its original supremacy. The broken images that are now dug 
out, were broken in the time of Shankaracharya, but those which 
arc sometimes found whole, were then buried underground by the 
Jainces to preserve them from iconoclasm. 

Shankaracharya also refuted Shaivism, which was believed in by 
some communities, as well as Warn Marg. At that time the 
counti v was very opulent and the heart of the people beat with 
painoiisni, Shank;iracharya and King Sudhanwa did not get the 
temples of the Jainces to be pulled down, for they were intended 
for the Vedic schools. When Shankaracharya liad established the 
religion of the Vedas and was meditating the scheme of education, 
he uas poisoned by two men who outwardly professed the Vedic 
religion, but were bigoted .fainees inwardly, and who had gained 
the favour of Shankaracharya by their hypocrisy. He lost his 
appetite aiui his body was covered with blisters. Six months after 
he bi' aiiied his last. J his bad event of his death cast a deep gloom 
over the country, and his disciples lost heart. The cause of educa¬ 
tion was checked. His followers tried to encourage the study of his 
Sham aka Uhashya (Commentary on the Vedanta philosophy). 

Sliankara's Followers 

In other words, they taught that Brahman was the only truth, 
and tile world was identical with Brahman or the divine spirit, 
which Sh mkaracharya had posited to refute Jainism. They opened 
convems at Sringeri in the south and at Bhugovardhana in the east, 
also erected the Joshimath convent in the north and the Sarda 
conveiu at Dwarka in the west, and became their obbots and priors. 
Thev c dlected much wealth and sank in ease ; for after the demise 
of Shankaracharya they were much honoured by the country. 

Let us here pause to consider the a! ove question. If the 
doctrine of the identity of the soul and Brahman and the illusion 
ot the world, was really believed in by Shankaracharya, it was not 
good ; but if assumed onlv to refute Jainism ; it was somewhat 
good. The doctrine of these Neo-Vedanlins is as follows :— 
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Vedanti^—The world is unreal or false like a dream ; like an 
illusion of a serpent which a rope appears to be in darkness, of 
silver which a shell looks like in son, of water in mirage ; like a 
fairy town or a castle in the air ; or like a magician’s trick. Brahman 
or the Supreme Being alone is real or the truth. 

Siddhantr—What do you mean by unreal or false ? 

V.—What appears to be, but docs not exist in reality. 

S. How can a tiling appear to be, whicli does not exist reallv ' 

V —It appears to be from Adhyaropa (supposition). 

S.'—What is Adhyaropa ? \ 

—The incompatibility of an object with its alleged predication 
is called Adhyaropa or Adhyasa ; ^or in other words, predicating 
certain properties of an object in which they do not inhere. Hlimi- 
nating them is called Apavada. The piienomcnal world is 
supposed to be lodged in Brahman. Inch is free from both the 
predication and elimination of attributes. 

S.—You have fallen into this error from supposing the rope 
to be real and the serpent to be unreal. Is not a serpent a real 
thing ? If you say that it is not in the rope, it is present elsewhere, 
and i's notion is latent in the mind. So that the serpent is not 
unreal. In the same manner, it is also true of the otiicr instance, 
viz., an idea of a man on seeing a trunk, of silver on seeing a shell, 
and so forth. The things seen in a dream exist elsewhere. Their 
notions endure in the mind. Therefore, a dream is not the result 
of an erroneous predication of an object. 

Y cjjn it be true what is never seen or heard, as for 
example, a man sees his own head cut olT, and himself weeping ; 
a stream of water flowing upwards, which has never happened nor 
is ever heard, but which is seen in a dream ? 

^ Vedanh means a fo'lowcr of Vedanti philosophy which asserts that 
there is on!y one siibs'ance, called Brahman, and all esc is but illuson . 
nothing cxis s but God He is aH in all.— ful. 

2 Siddhanti means a foliov^cr of Mimnnsa phi’osophy which maintains 
the reality of the world and the distinction between God, and the human soul; 
that is to say, there ex st three dis inct substances,- God soul, and mailer, 
souis being many and disdnct.—£'t/. 

^ Ft is that act of perception in which a person ascribes certain pioper- 
ties to an object which is different from them : as, seeing a rope in a dark 
place, we imagine it to be a serpen*. But when a light is brought to it, it is 
no longer a serpent but a rope. The imaginary serpent disappears beiore 
light or true knowledge. In like manner, we imagine the world in Brahman 
or the Supreme Bemg ; but when true knowledge dawns upon us, there will 
be no world, but the Brahman will be all in all. Eel. 
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S.—This example, too, does not prove your proposition. For, 
there can i.ever be an impression of a thing on the mind without 
seeing or hearing it, without impression there is no remembrance, 
and without remembrance there is no realization of the thing. 
When a man has actually heard or seen somebody’s head cut off 
and his father or brothers weeping in a battle-field; or when he 
has seen or heard a jet of water gushing up ; his mind is impressed 
wuh these ideas. When he dreams, he sees in his mind those things 
which he has seen or heard before. When he sees them within 
himself in dream, he fancies his own head as cut off and himself as 
weeping, or a stream as ilowing upward. So these are not the 
examples of erroneous predication ; but they are like those cases in 
which draftsmen draw a sketch on paper out of their imagination 
of what has been seen, heard or practised by them; or a painter 
observing an ob ject, forms an idea of it in the mind and then makes 
an exact picture of it. However, in a dream there is consciousness 
of an act of memory, as a man sees his teacher in a dream. Some¬ 
times a man fails to recollect what he saw or heard at a very remote 
time. He does not know if he sees, hears or acts upon what he 
experienced before. He cannot remember so well in a dream as in 
waking. Therefore your definition of Adhyaropa or Adhyasa is 
false. It is also wrong what is called Vivartavad, or the precep- 
tioi. ofa serpent in a rope. Nor is it applicable to the case, that 
the world appears to exist by illusion in the Brahman. 

V.—There is no perception of predicated qualities apart from 
that of the substance : as, there can be no illusion of a serpent 
without a rope. There is no serpent in a rope, yet a man trembles 
from fear on an illusory perception of a serpent in it, produced 
accidently by darkness sprinkled with a little light. But his fear 
and doubt instantly leave him when he sees it with a light ; so the 
false idea of a world in the Supreme Being disappears on the reali¬ 
sation of Brahman ; as the false idea of a serpent goes away and a 
firm conviction of rope gains ground in the mind in light. 

S.—Who experience the illusion of a world in the Supreme 
Being ? 

V.—The soul experiences it. 

S.—Whence docs the soul come ? 

V.'—She comes out of ignorance. 

S.—Whence docs ignorance come, and where does it reside ? 

V.—Ignorance is unbeginning and resides in the Brahman. 

S.—Was there in the Brahman the ignorance of self or of some¬ 
thing else, and who had that ignorance ? 

V.—The Chidabhasa had it. 
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S.—What is the nature of the Chidabhasa ? 

V.—The Brahman and its^ ignorance of self, that is to say, 
the Brahman forgets its own self. 

S.—^What is the cause of the Brahman's forgetfulness ? 

V.-—Avidya (nescience). 

S.—Is Avidva an attribute of the all-pervading and all-know¬ 
ing Being, or it is that of the one who is of limited knowledge 

V. —It is an attribute of the Being of limited knowledge. 

S.—Is there any other thinking being in the opinion of ycH.it* 
school than the one infinite and all-knowing conscious Being ? And 
where does the being of limited knowledge come from ? It is all 
right, if you believe a conscious being of limited knowledge to be 
different from the Brahman. If the Brahman is ignorant of itself 
in one part of its whole existence ; and just as the pain of an ulcer 
in one part of the body disables all its organs, so if the Brahman is 
ignorant and afflicted in one part, it will be ignorant and afflicted 
in all parts of its existence. 

V.—It is a characteristic of the Upadhi, but not of the 
Brahman, 

S.—Is the Upadhi an inanimate or a conscious being ? Is it 
real or^otherwise ? 

Mystery of Upadhi: World 

V.—It is /unspeakable’ (anirvachaniya), i.e., it cannot be said 
to be either real or unreal, inanimate or conscious. 

S. This assertion of yours is like vadato vyagliatali : self con¬ 
tradiction ; for, you say that there is avidya which cannot be said to 
be either inanimate, conscious, real or unreal. It is just like the 
case when a person takes a piece of composite metal, made of gold 
and brass, to a jeweller for test, who says that it is neither gold nor 
brass, but it is made of both. 

V.—See, there is space in a pitcher, space in a convent, space 
in clouds, and space in the heavens on ^account of the Upadhi, i.e., 
there appears to be a plurality of spaces on account of pitchers, 
buildings, and clouds ; but in reality there is only one space in the 
heavens, or extension. In like manner, the Brahman appears 
diverse to ignorants or vulgars on account of the Upadhis of Maya 
(illusion), Avidya (nescience), Samashti (collectivity), Vyashti 
(diversity) ana Antahkarana (the internal sense) ; but in reality the 
Brahman is one and one only ; for, it is said in the Kathopanisht, 


h Ihc VNOrd Brahman is tre Neuter Gcndei I'ke thcISupreme Be'ng, 
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^ ^ sifh^ \ 

<« «\ 

—section 5, verse 9, that as fire takes the long, wide, circular, great 
or small shape of an object into which it enters, and yet it is diffe¬ 
rent from them ; so also does the all-pervading Supreme Self appears 
as so many distinct and separate internal senses from its pervading 
them ; but it is really different from them. 

S —This assertion of yours is also wrong. Since you believe a 
pitcher, convent, cloud and space to be distinct entities, you may 
believe the soul and the world with its phenomena of cause and 
effect to be distinct from the Supreme Being or Brahman, and vice 
versa. 


V.—As fire appears to assume the same form as the object it 
enters into, so does the Brahman appear to have forms or shapes 
to the ignorant. But the Brahman, in reality, is neither the mind 
nor the matter (animate or inanimate). If the sun be seen in a 
thousand trays of water, he will present a thousand forms to the 
eye ; but in reality, the sun is one : nor is he destroyed, removed, or 
evaporated on the destruction of the trays, the throwing away of the 
water, or its evaporation. In like manner, the Brahman is reflected 
in the internal senses, which is the phenomenon, called the chida- 
hliasa : so the soul exists as long as there are the internal senses; 
but when the internal senses are annihilated by the divine knowledge 
(gyana), the soul regains her identity with the Brahman. This Chida- 
hliasa (soul or reflection of God) is ignorant of the nature of the 
Brahman. It supposes itself to be active, luxurious, happy, mis¬ 
erable, sinful, benevolent and subject to birth and death, and so it 
is not released from the bondage of the world. 

S.—This instance of yours is also wrong. For the sun, water 
and trays have definite forms ; the sun being distinct from the water 
and trays and vi<v versa, his reilection in the water is possible ; but if 
he be lormicss, he cannot be reflected. Also, the Great God being 
tormless and all-pervading like space, no object can be aloof from 
the Brahman, or vice versa. The relation, that God is the pervader 
and the world is the pervadetl object, does not make the Brahman 
and the universe one and the same tiling. In other words, seen from 
the point ol the law ot connection and distinction of circumstances^ 
auvaya vyatireka hliava they appear to be always united and yet they 
are (.listinel. If they are one and the same thing, there can be no 
relation between them ot the pervader and the thing pervaded as men¬ 
tioned plainly in the phrase : Antaryami Brahman of the Briliada- 
ranyaka. Also, there can be no reflection of the Brahman for 
reilection is impossible without form. As for your believing the 

1. The tlucads UkU go to make up a piece of cloth, are the examples of this 
law ; that is they arc distinct and yet without them there can be no cloth ; but 
they themselves are not cloth. 
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Brahman to become the soul from the attendant circumstances or 
upaadhi of the internal sense is mutable and separate and the Brah¬ 
man is immutable and entire. If you are not inclined to believe 
the Brahman and the soul to be two distinct entities, please do 
answer me the question : Do you believe that part of the Brahman 
to be ignorant where the internal sens<* is present and that to be wise 
where it is not ? As an umbrella cuts off the sunlight wherever it is 
carried and sets it free whence it is removed, so also will the inter¬ 
nal senses cause the Brahman every moment to be wise und igno¬ 
rant, bound and liberated. The whole Brahman will be ignorant 
from the effect of the presence of the internal sense in one part 
which will extend over the whole for the Brahman is animate or 
conscious. Also, whatever the Brahman, limited by an internal 
sense, has seen at Mathura, cannot be remembered by it (Brahman) 
at Kashi; for, it is a fact that a man does not remember a thing 
which is seen by another. The CItidahliasa (reflection of the Brah- 
manl which has seen a thing at Mathura, is no more at Kashi. 
Aagain, that Brahman which illumines the internal sense at Mathura, 
is not the same as at Kashi. If the very Brahman is the soul and 
not distinct from her, the soul should be omniscient. If the reflec¬ 
tion of the Brahman is distinct, none v.an have the knowledge of 
what was seen or heard before. If you say that there is remember- 
ance because the Brahman is one, then pain or ignorance being in 
one part, there should be pain or ignorance over the whole, Brah¬ 
man. Such examples of yours prove the eternal holy, wise, absolute 
Brahman to be unholy, ignorant and limited, and represent the 
indivisible Brahman as divisible. 

V.—The formless things also cast reflection, as the sky is 
reflected in a mirror or water. There it is seen blue, and something 
vast and deep. In the same manner, the Brahman is reflected in all 
internal senses. 

S.—Since the sky has no form, none can see it. How can a 
thing be seen in a mirror or water, which is not seen at all ? Only 
the definite, or things having forms, look wide and deep, but not 
the formless things. 

V.—What is, then that, which is seen as blue above and is 
reflected in a mirror ? 

No Reflection of God. 

S.—It is the particles of water, of earth, and of fire evapora¬ 
ted from below. How can rain come from the place where there 
is no water ? Therefore, what is seen extended far like a tent, is a 
sphere of water. Water is seen in the sky as the hoar frost looks or 
like a cloud from far, but hazy from near or like a tent. 

V.—Are our examples of the rope and the snake, the dream,, 
and the like false ? 
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ienorance at first ? . . x /s ♦ 

\T 'Th#* Rrahmati falls into it at first. ^ 

s,_„ ,he Brahman of Um.ted 

“adtSd-r^wled,. reside ,n a .hing wdh .Be 

S .„Vv'ho or what is with the upadhis 

V.— The Brahman omniscient and of limited 

S, -Then ^ou deny omniscience and limited 

knowledge. Why ^ If you say that an upadhi is only 

s;;pl^mm'ran^'fals;. wlm .‘s it that supposes it at first ? 

Distinction of Soul 

V —Ts the soul the Brahman, or is she distinct from it. 

I‘ It is distinct from the Brahman; for, if the soul is the 
Brahmm he who makes a false supposition cannot 
^rth^Bralmt How .an he be true whose suppositions are 

v.-We believe both real and unreal to be false; and to 

express n^m language is^also 

why ,‘^o^hing; falsehood and truth are only our 

\tions We are the vehicles and observers of both of them. 
,uppoM.mn^. Woar or vehicle of truth and false- 

, ^:iiL a banker or an honest man and thief in one. So 

hood, authority, for, an authority is he who always 

you ,.,cts on truth, who does not believe in falsehood. 

beheyes m tr t . ac^ ^^on t 

f Usit\ your e^wn statement, you become the speaker of falsehood. 

V_-Doyou believe in the unbeginning Maya or illusion which 

deoends upon the Brahman and veils it ? u- . u- u 

.. ^ Ar.t exist but which appears to be. Now, it can only 

really does not « ' ’ ‘ intellectually blind; for, the appear- 

'’^e^^ra'tWnc which does not exist, is always impossible. There 
ance ot a tnm ^ woman’s son. Your assertion 

can be no p ^f Chliandogya Upanishat such as 

'saSiSsomyemali prajah^ O good man ! these creatures have truth for 

their foundation. ^ ^ 

V.-Do you refute what has been written by sages from 

sTsn: 
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Vasishtha and Shankaracharya to Nishchal Das, who were more 
learned than you ? We look upon them as a great savants. 

S.—Are you learned or are you ignorant ? 

V. —I am learned to some extent. . 

New Vedant Challenged 

S.—Well then, prove the thesis of Vasishtha, Shankara¬ 
charya, and Nishchal Das before me; and I shall refute it. He 
will be great whose thesis is proved to be true. If their proposi¬ 
tion and yours were irrefutable, how is it that you could not refute 
my doctrine with the help of their arguments ? If you do that, 
your thesis will deserve acceptance. It is probable that Shankara¬ 
charya and others might have adopted the doctrine to refute 
Jainism only : for, many selfish learned men act against tlieir con¬ 
science to prove their doctrine at different times and places. If 
they believed it to be true that God and the soul were identical, the 
world was unreal, and the actions of the people to be lalse ; they 
were not right. 

Refutation of Nishchal Das 

Nishchal Das’ learning is shown in the inference given in 
the Vrittiprabhakar as to the identity of God and the soul, Jivo 
Brahmabhinnash chetaiiatwat,^ namely, the soul is not different 
from the Brahman on the ground of her consciousness. It is an 
inference of the people of little sense. For, the agreement of qua¬ 
lities does not make two things identical. Suppase, for instance, a 
man says that earth is not distinct from water both being inani¬ 
mate, Pritliwi jalahliinna jarhatwatr As this inference is fallacious, 
so is also that of Nishchal Das. Since the soul is limited, has 
limited knowledge and is apt to err, which qualities are opposed 
to the nature of the Brahman and the Brahman is omnipresent, 
omniscient, is not apt to err, which distinctive characteristics are 
opposed to the nature of the soul ; so the Brahman and the soul 
are distinct. Since odorousness, solidity, and the like characteristics 
of earth are different from fluidity, mobility, and the like qualities 
of water ; earth and water are not identical. In like manner, the 
distinctive characteristics of the Brahman and the soul do not 
identify them. They were never one and the same, nor are they now 
identical, and they will never be one and the same in future. So 
much for Nishchal Das and his great erudition and philosophy. 

Yoga Vasishtha 

The author of the Yoga Vasishtha was probably some Neo- 
vedanti and it was not written by Valmiki, Vasishtha, and Ram- 
chandra, nor was it read to them, for they were all the followers of 
the Vedas. They could not write against the Vedas, nor hear and 
say anything against them. 
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Q ,—Is not the identity of the soul and Brahman taught in 
the Sharirak Sutras (metaphysical aphorisms) written by Prophet 
Vyasa ? For they say :— 

Jaimini, Vyasa on Salvation 

—Vedanta, IV, iv I, 5-7, 9. 

—(1) The soul becomes manifest on acquiring her own form, 
which was originally that of the Brahman ; for, the word swa (own) 
in the text implies the nature of the Brahman. (2) Many canons 
as well as the reasons given for the obtainment of divinity go to 
prove the existence of the soul as the Brahman, which is the doc¬ 
trine of St. Jaimini. (3) St. Audolomi believes that the soul 
exists in salvation in her conscious nature only, as shown in the 
reasons given in the Brihadaranyaka in favour of the identity of 
the soul and the Brahman. (4) Prophet Vyasa believes it to be 
on incompatibility in the soul being of the nature of the Brahman 
from the above reasons given in the canons of the obtainment of 
divinity. (5) A yog or clairvoyant recognising his own Bramanic 
nature and frcr' fron^ the thought of any superior being, that is, know¬ 
ing his own self only, exists in salvation in his essential form of 
be all-encompassing Brahman. 

A .—These aphorisms do not mean that. Their true sense is 
i. jtthe soul does not obtain happiness or realise the indwelling 
^./ahman in virtue of her power of clairvoyance, until she becomes 
pure and free from all taints and obtains her inherent holiness. In 
like manner, a clairvoyant (yogi) can then enjoy the happiness of 
the presence of the Brahman in salvation when he is cleansed of the 
taint of vice and becomes endowed with divine powers. Such is 
the teaching of Jaimini. When the soul is liberated from the vice 
of ignorance and becomes pure intelligence, then and then only she 
obtains union with the Brahman. When the soul obtains the 
absolute knowledge and psychical powers with the Brahman in her 
earthly life, she regains her original purity and enjoys happiness. 
When a clairvoyant is of holy desires, he obtains God of his own 
accord and enjoys the felicity of salvation. Then he lives free 
and independent. In salvation there is no such thing as one is 
superior and another is inferior as here ; but all the saved souls 
are equal:—Says the Vedanta, I. 

II 1, i, 16, 17- ^ 

ii, 22. ^ I II 

i, 19,—21. ^ \ ^ U 
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i, 11, 3, 18, 20. 

Also, according to the above aphorisms of the Vedanta, no 
other soul than the Brahman is the creator of the world; for, the 
'Creation of the world is incompatible with the limited nature, 
limited knowledge, and limited power of the soul. So ihe soul is 
not the Brahman. An Upanishat says th 

that the soul and the Brahman are two separate beings, and so 
establishes their distinction. Had it been otherwise, it could not 
have been said that she becomes happy on obtaining God, 
whose nature is happiness, wherein the Brahman is the object to 
be obtained and the soul is the obtainer of it. So the soul and the 
Brahman are not identical. Says the Mundak Upanishat : 

H \ 3T5TT^>: 

-—The Infinite Spirit is stupendous, holy, formless, all-perva¬ 
ding, ever present outside and inside all, unborn, free Irom 
birth, death, and incarnation, in-breathing, out-breathing, and all 
connections with the body and mind, glorious and so forth; the 
soul is immortal, undecaying, and beyond, or more subtle th ad 
the matter (prakriti); the great God is beyond her even, i.e., fhe 
Brahman is the most subtle of all. So the Brahman is distinct from 
^oul and matter for the reasons of its having attributes distingui¬ 
shing it from the mind and matter. They are distinct from the 
fact, that the people establish the union of the soul with the all- 
pervading Brahman, or vice versa. For, union takes place in 
distinct objects. 

Distinction of God and Soul 

The Brahman is described as in-dwelling and pervades the soul, 
which makes the soul pervaded and distinct from the Brahman 
pervading, for the relation of the pervaded and the pervader is t)nly 
possible in distinct objects. God is different from the soul and 
-also from the senses, the internal senses, the five elements, the space, 
the sun, the joy of the possession of heavenly qualities, and the 
learned or saved people, called gods.^ 

Another Upanishat’s teaching regards the Brahman and the 
soul to be distinct. Similar teachings are found^in many places 
in the Upanishats.^ 

The soul endowed with the body is not the Brahman ; for, 
the attributes, nature and deeds of the Brahman cannot be 
-cated of the soul. God is present in ^ all souls in virtue of His 
pervading in all—(adhidaiva) the subtle thing such as the mind and 
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senses, (adhibhuta) the elements such as earth &c., and (adhyatrna) 
all the souls; for, the Upanishats everywhere describe the pervading 
qualities of the same Infinite Spirit. The soul accompanied with 
the body is not the Brahman; for, the distinction of the soul from 
the Brahman is evident from the very nature of the Divine Subs¬ 
tance. Thus the Shariraka Sutras prove the distinction between 
the Brahman and the soul from their natural and inherent 
constitution. 

In like manner, the Upakrama and Upasanhara of Vedan- 
tins are also untenable. For they believe the beginning (upa¬ 
krama) and (upasanhara) of the creation from the constitu¬ 
tion of the Brahman. Since they believe in nothing else but the 
Brahman, creation and destruction become the qualities of the 
Brahman. But the Vedas and other authentic scriptures p'*ove 
the Brahman to be free from creation and destruction. God 
will be angry with the Neo-Vedantins; for, change, creation, and 
ignorance arc impossible of being found in the Brahman, which 
is unchanging, undecaying, holy, eternal and unerring. Even ia 
cataclysm, the Brahman, the material cause, and the souls, all the 
three remain distinct. So the doctrine of beginning and end of 
the Neo-Vedantms is false. There are many other erroneous doc¬ 
trines in this school, which are against the scriptures and the eight 
kinds of evidence. 

Vikramaditya 

Afterwards some doctrines of the Jainees and the followers of 
Shankaracharya spread in India, and they held discussions among 
them. Three hundred years after Shankaracharya, Maharajah 
Vikramaditya of Ujjain became famous to some extent in India. 
He suppressed the internal quarrels of the Rajahs and restored 
peace. Idien came Maharajah Bhartrihari who was somewhat versed 
in poetry and other books of literature. But he turned a recluse 
and abandoned government. Maharajah Bhoja came 500 years after 
Vikramaditya. He encouraged the study of grammar, rhetoric and 
poetry so much so that Kalidas who was a shepherd wrote the poem 
of the Raghuvansha. Raja Bhoja awarded and honoured him who 
brought to him a couple of good verses with much wealth. Then 
the Rajas and nobles after them gave up studying. Though the 
Wammargians flourished before Shankaracharya as well as the sects 
of Shaivism and the like faiths, yet their doctrines did not spread far 
arid wide. But the power of the Shaivites increased from the time of 
Vikramaditya. They were divided into many sects such as Pashu- 
pata like the ten sects of the Mahavidya of Warn Marg. The people 
believed Shankaracharya to be the incarnation of Shiva. His dis¬ 
ciples and monks joined Shaivism and also associated with the Wank 
Margians, who were the worshippers of Devi, the wife of Shiva. 
The Shaivites were the worshippers of Mahadeva. Both put on the: 
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beads of rudraksha and ashes even now. But the Shaivites are not 
so much against the Vedas as the Warn Margians. 

1. few ftw wqrm n 

2. t I 

q^fefe fer^mq \ 

q^W^Tsfew q: qj^qfe ^ II 

— 1. The Shaivites taught that the person who did not bedaub 
the forehead with ashes and put on a chaplet of rudraksha (aberry 
of eleocarpus) about the neck, should be shunned as an unclean 
outcaste. They composed verses in support of their doctrines, and 
held that that man was like Mahadeva incarnate who wore 32 
berries about the neck, 10 on the head, 6 in each ear, 12 about each 
wrist, 16 in each arm, I in the lock on the crown, and 10«S upon 
the breast. It is also the belief of the Shaktas or the worshippers 
of Shiva’s wife. So these sects, viz., the Warn Margians and Shaivites 
both came to the understanding of est-d'*,shing the worship of the 
male and female generative organs, called the Linga and Jaladhans 
in Vernacular. Thus they were not ashamed to worship them and 
it never flashed upon their mind that it was an act of barbarians 
and so was not fit for them. But they justified what a poet has 
well said that the selfish people do not see their faults and vices. 

rather they look upon them as so many virtues. So they began to 
believe that the success of all religion, welfare, desire and salvation 
lay in the worship of stone images and human generative organs. 
When the Jainces enshrined images in their temples after the reign 
of Raja Bhoja, and the laymen flocked there to worship them, the 
disciples of the Indian popes also repaired to the shrines of the 
Jainees. Also, when new religions were preached in the west, and 
the Greeks and Mahomedans began to come to India, the Indian 
popes wrote : 

—the verses which mean that none should utter a syllable of the 
Greek or Muslem tongue, though he might be put to excruciating 
pain and brought to the brink of non : existence. None should 
enter a temple of the Jainees even to save his life from the attack 
of a furious elephant, that is to say, it was better to be trampled 
down to death by an elephant than to seek refuge in a temple of 
the Jainees. Such were the doctrines they taught to their disciples. 
When anyone asked them of the authority of some acknowledged 
scriptures, they would read out passages from the Markandeya 
Purana and the like books, or give such descriptions of the Goddess 
as were given in the Durga Patha. 
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Markandeya and Shiva Purans 

Some men wrote the Markandeya Parana and Shiva Parana in 
the time of Raja Bhoja under the nom de plume of Vyasa. When 
the Raja came to know of it, he panished the forgers by lopping 
off their hands, and he sent forth a proclamation to the effect that 
whoever wrote a poem or book, should do so in his own name and 
never in that of sages and philosophers of old. This account is 
given in the history written by Raja Bhoja, called the Sanjivani. 
It is found with the Tivari Brahmins of Bhinda in the Gwalior 
state. It has been seen by the Rao of Lakhuna and his agent Chobay 
Ram Dayal. 

Mahabharat 

It is also plainly written in the same book that Vyasa compo¬ 
sed 4,400 and his disciples 5,600 shlokas (distiches), i e., 10,000 in 
all, which made up the whole Mahabharata : but it swelled to 20,000 
in the time of Vikramaditya. Raja Bhoja said that it contained 
25,000 verses in his father’s time and at the time of his manhood it 
contained 30,000. If it went on increasing in that way, it would 
soon be a camel load. If books or Puranas were written, in the 
name of sages and philosophers, the Indian people would be 
deluded, deprived of the true Vedic religion, and destroyed as a 
nation. This proclamation shows that the Raja had some love for 
the Vedas. 

It appears from the Bhoja Prabandha that there were so very 
clever mechanics in the time of Raja Bhoja and in his service that 
they made a horse like mechine, which went 11 kos or 22 miles in 
about one gharhi or 24 minutes, 27-1/2 kos or 55 miles in an hour. 
It moved both in the air and on land. Also, a fan was invented, 
which always moved automatically, i.e., without the agency of man, 
and agitated the air plentifully— 

f^T \\ 

Had these two inventions come down to these days, the Europeans 
would not have been so puffed up with pride, as they are now-a- 
days. 

Origin of Hinduism 

Though the popes prohibited the ^people from going to the 
temples of the Jainees, yet they could not be deterred from doing 
so, nay they hastened there to hear the expounding of the law or 
stories of the Jainees. Then the popes of the Jainees began to coax 
the disciples of the Puranic popes. Therefore they thought it advis¬ 
able to adopt some measures to prevent them from going over to 
the Jainees. They came to the conclusion that a religious system 
like the Jainees should be created to treat of incarnations, temples, 
idols, and stories. So they created 24 incarnations after the 24 
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Teerthankaras of the Jaiaees, erected temples and idols, and wrote 
i8 Puranas like the Adi and Uttara Puranas of the Jainees, 

Origin of Vaishnavism 

Vaishnavism came into existence 150 years after Raja Bhoja. 
It was taught at first by (1) Shatakopa who was born of a Kanjar 
(low caste) family. It was after him preached by (2) Munihavan, 
born of a sweeper family, and then by (3) Yavanacharya, born of a 
‘Greek or Moslem family, then by (4) Ramanuja, a Brahnin by 
birth, who gave it a great impetus. 

Origin of Puranas 

The Shaivites made the Shiva Parana, the Shaktas the Devi 
Bhagwata, the Vaishnavas the Vishnu Purana. They did not put 
their names to them from the fear that if their names appeared on 
them, none would accept them as authontie':, so they put the names 
of Vyasa and the like sages upon them to make them popular. The 
names of these books should, properly be Naviaa (new) and not 
Purana (old). But there is no wonde: for the poor people some¬ 
times call their son Maharajadhiraj or the great king and name a 
new thing Sanatana or old. 

Shaktism 

Their quarrels are all faithfully depicted in the Puranas. For 
instance, their Devi Bhagwata mentions a Goddess called Shri, as 
the ruler of Shripur. She created the whole world as well as 
Brahma, Vishnu and Mahadeva. When the Goddess had a mind 
to create, she rubbed her hand, and got a blister in it, from which 
came out Brahma. She asked him lo marry her, but he said that 
she was his mother, and so he could not marry her. She got very 
angry at it and reduced this son to ashes. She then rubbed her 
hand again and produced a second son, called Vishnu. Making 
him the same request and receiving the same answer from him, she 
consumed him also to ashes. In the same manner, she produced a 
third son, called Mahadeva, who, being asked to marry her, said 
that he could not do so unless she assumed another body, which 
she did. Thereupon Mahadeva asked her what it was that lay 
there like h:aps of ashes at two places. She replied that they were 
his brothers who were reduced to ashes for not obeying her. Maha¬ 
deva said that he could do nothing alone. He asked her to revive 
them and produce two more women, so that all the three ™8ht 
marry three women separately. The Goddess did what was asked 
of her and the three youths were married to three women. Splen¬ 
did ! They refused to marry the mother, but they did not hesitate 
to marry the sister ! Can it be thought proper ? She then produced 
Indra and other deities, and made Brahma, Vishnu, Mahadeva and 
^Indra serve as her palanquin bearers. Such fanciful and tedious 
tales are written there. 
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The Indian popes should be asked who it was that made the 
body of the Goddess and the town of Shripur, and who the father 
and the mother of the Goddess were. Jf it be replied that the 
Goddess is unbeginning, it may be opposed that a thing produced 
from union can not be unbeginning. If the mother feels compunc¬ 
tion in marrying the son, is the marriage of brothers and sisters 
proper ? As the Devi Bhagawata describes the disgrace of Brahma, 
Vishnu, Mahadeva and the like deities, and extols the power of the 
Goddess ; so also the Shiva Purana gives a disgraceful account of 
the Goddess and other deities, that is to say, it makes them the 
servants of Mahadeva, who is described as the lord of all. If the 
weal ing of rudraksha and rubbing the body with ashes entitled a 
person to salvation, why should not asses and other beasts which 
roll in dust everyday and the savages, called Bhils, Kanjars, &c., 
who wear berries and shells, obtain salvation ? 

Putting on Ashes 

Q. —Is the commandment of the application of ashes to the 
body, given in the Kalagni Rudropanishat, untrue ? The Vedic 
Mantras such as Trayusliam Jamadagne^ of the Yajur Veda ordain 
the application of ashes to the body. The Puranas mention that 
tree to be the rudraksha which was produced from the tears of 
Mahadeva. Therefore it was very meritorious to put on the rudra¬ 
ksha. The wearing of one bead of the rudraksha will liberate a 
person from all sins and send him to heaven. He has nothing to 
fear from death and hell. 

Its Refutation 

A .—The Kalagni Upanishat was written by some person who 
bedaubed his body with ashes : for, it has unmeaning passages in 
it. For instance, Yasyn prathevna rekha sa hhurlokah^ ‘the first 
line drawn everyday by the hand on the forehead is the earth’. How 
can that be ? The Veda Mantras referred to do not enjoin the 
bedaubing of ashes or painting the forehead with three lines. The 
verses trayusham jiunadagnr referred to above, mean : O God, 
may my eye-sight last three hundred years ! May I do these virtu¬ 
ous deeds that do not destroy the eye-sight What a great 
ignorance is it to suppose that a tree can be produced from the 
drop of a tear ? Can anybody alter God’s law of nature ? Every 
kind of tree is produced from its own seed, but not otherwise. 
Therefore all manners of using rudraksha berries, ashes, basil, lotus 
seed, grass, sandal, and the like things about the neck and other 
parts of the body, are the beastly acts of savages. Such Warn 
Margians and Shaivites as use them, are very hypocritical, cynical 
and indolent. Those who are good among them, do not believe 
these doctrines and do good to the people. If the berry and ashes 
can scare away the messengers of Death, they should at least terrify 
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the police constables also. When dogs, tigers, serpents, scorpions, 
flies, mosquitoes and other lower animals are not afraid of the 
users of the berry rosary and ash-bedaubing; how can the soldiers 
of the Great Judge fear them ? 

Worshippers of Vishnu. 

Q.—If the Wammargians and Shaivites are not good, are the 
Viashnavas goodj! 

A. Being against the Vedas, they are worse than they. 

Q, Why do you refute Shaivism, Vaishnavism and otht ** 
religions, since they are given in the Vcdic texts, such, for ins¬ 
tance, as. 

\ \ ^ I qtiTTRt I 

w: I atTcRT &c. 

A. —These texts do not prove Shaivism and the like faiths to be 
true for, the word rudra means God, life, air, soul, fire, &c. They 
mean that * salutation is to God, whose wrath makes the wicked 
weep; food should be supplied to bf" consumed by the heat of 
the digestive apparatus; for, the word nama means food^ Also, 
God who is gracious to all the world, should be saluted. Shiva, 
Vishnu, Ganpati, Surya% <&c. are the names of God, and Bhag- 
wati is the veracious speech. The popes have set up a quarrel 
among them without understanding their true sense as will be 
illustrated by the following story :— 

Two Bigots, 

A certain hermit had two disciples, who shampooed their 
teacher’s legs everyday. They divided this service between them. 
One of them took upon himself to serve the right leg, and the other 
the left. Once it so happened that while a disciple had gone to the 
market and the other had been engaged in kneading the teacher’s leg 
that had fallen to his lot, the holy man turned on his side, when 
the absentee’s allotted leg fell upon its fellow which the other dis¬ 
ciple was shampooing. Being offended that his beloved leg of the 
teacher was insulted and assaulted by his rival's part, he took a 
cudgel and fetched a heavy blow to it. The teacher cried out : O^ 
wicked man, what hast thou done ? The disciple replied : Why 
did the leg come upon that leg which was his part ? In the mean¬ 
time, the other disciple who had been absent, returned from the 
market and took to rubbing the leg that was allotted to him. 
When he saw that it was swollen, he asked his master as to what 
the matter was with the leg. The hermit related to him all that 
had happened. He, too, was ignorant. So without uttering^a 
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word, he got hold of a thick club and struck a severe blow on the 
pious man’s other leg. Thereupon he cried very loudly, and then 
both the disciples began to belabour his legs with strong sticks. 
A great bewailing was then heard, which brought many people to 
the scene of action. They asked the holy man as to what the 
matter was. Some wise spectator rescued him from their beating. 
He explained to the ignorant disciples that both of the legs be¬ 
longed to their master. The service of both of them would bring 
happiness, and injury to either of them would be a cause of pain 
to him. 

Popish Ignorance 

The men who do not understand the right sense of the different 
names of the Almighty described at length in the first chapter of 
this book, that is to say, Indra, Vishnu, &c. are the different names 
of the one eternal, holy and wise Being, talk ill of one another and 
make them opposed to one another as the two foolish disciples 
did in the above story, thinking that the legs belonged to different 
men. These popes do not exercise their judgment, that Vishnu, 
Indra, Shiva, and the other names belong to the same Unitary 
Spirit, the Inmost Self of all, the Guardian and the Lord of the 
world, and represent His infinite power, attributes and manner of 
existence. Will not God be angry with them ? Let us turn to 
the popery of the Chakrankita Vaishnavas. 

Chakrankita Vaishnavism 

hth ^ \ i 

3T?T^VcT?T^?T I— Ramanuja’s Fatal Paddhati. 

(1) The dies of a conch, discus, mace, and lotus^ are heated 
over a fire, and the fore-arms are cauterised therewith. They 
are then quenched in a pot of milk, which some drink away. Now 
it is probable that it may contain the taste of the human flesh. 
The believers of this faith hope to reach God by these works ! 
They assert that the soul never goes to God without their bran- 
dine the body with the above marks, for she is imperfect. They 
are of opinion that the messengers of death are terrified at the 
sight of Vishnu’s conch, discus and other weapons, just as the com¬ 
mon people are intimated by supposing the person to be a govern¬ 
ment servant who has on him a badge and other marko. (2) They 
further say that ^t?TT I 

it is very important to put a mark on the fore¬ 
head and marks on arms and a garland about the neck, which are the 
divine heraldi e signs. They overawe the heavenly judge and a 
terrestrial king. They paint their forehead with the mark of a* 
trident, assume such (3) names as Narayan Das, Vishnu Das, 

^ ^This sect worships Vishnu, who is represented as holding these things 
*in his 4 hands. 
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that is, as end in Das (servant), and wear (4) a rosary of lotus- 
seeds. (5) Their article of creed for the common people is : ♦Om,. 
Salutation to Narayan ! For the rich people, they have^ : I seek 
refuge at the feet of the Glorious Lord Narayan. Salutation to 
Lord Ramanuja ! It looks like a trade affair. Their marks are 
according to the face or opulence. 

Its Refutation 

These Chakrankitas regard these five signs or sacraments as 
the means of salvation, just as the Wammargians believe in five 
symbols whose names begin with rna in Sanscrit^. The Veda 
Mantra which they repeat at cauterisation with the marks of a 
conch, discus, &c., means : (O Lord, the Protector of the universe 
and the Vedas, almighty, all-energy. Thou pervadest all the objects 
and parts of the world, the men who are devoid of the merit of 
chastity, veracity, contentment, subjugation of the senses, meditation, 
self-denial, austerity and good company, and are undeveloped in the 
faculty of reason and the internal sense, do not obtain Thy pre¬ 
sence ! But they who are purified by means of the above good 
works, shall see Thee to their satisfaction. Th.ose who perform 
great penance in the form of keeping virn ^us conduct in the world 
of the Great Glorious God, become qualified to realise Him.) (I) It 
is wonder how the followers of Ramanuja can prove the branding 
of the body from the above Veda Mantra ? Were they learned 
or ignorant ? If they were learned, how could they render the 
mantras so absurdly ? For, these verses have the world atapta tanuk 
but not atapta bhuj ekadeshah (2) The former denotes the whole 
body from head to foot. So if the Chakrankitas accept the hea¬ 
ting of the body on this authority, they should burn their body 
in a furnace. Still they will find their conduct against the sense 
of the mantra ; for, tapa in the mantra means veracity and good 
works. The Taittiriya Upanishat says : pra. 10, adh. 8, that 

U 

the frankness of the heart; practice of truth in thoughts, words, 
and deeds ; withholding the mind from vice ; restraining the senses 
from indulging in wicked deeds ; in other words, to do good works 
with body, soul and heart are called tapa or penance. It can not 
be cauterism with heated pieces of metal. 

* sff II 

^They are ; page 286; Madya : wine Mansa : flesh, Meena : fish, Mudra : 
mystic sign, Maithuna : copulation. 

gam i a'ilwifta faaa Rig. ix, Lxxxiii, ?, 

O) i wata^fiwla: u 
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Its Teachers 

The Chakrankitas consider themselves to be great Vaishnavas, 
but they never pay attention to their evil customs and evil deeds. 
The first teacher of this faith was (1) Shathakopa, who, according 
to the books of the Chakrantikas and the Bhakti-mala, which was 
written by Nabha, was of the Doom (low caste) tribe. For, it says 
that the Yogi Shathakopa used to make and sell winnowing pans,* 
(3) that is to say, he was born of the tribe of Kanjar. When he 
had wanted to read with the Brahmans or to hear their scriptures, 
they must have treated him with contempt. He then might have 
coined new things against the Brahmans and their scriptures, such 
as the forehead mark, cauterising the fore arms with the discus, &c. 
His disciple was (2) Munivahan, born of a Chandal or low caste 
family. He had a disciple, named (3) Yavanacharya, born of a 
Moslem or Greek family. But his name was changed to Yamuna- 
charya. He was followed by (4) Ramanuja, who was a born Brah¬ 
man, and was afterwards initiated into the mysteries of the Chakra¬ 
nkitas. Before his time, all the books of this religion were written 
in Vernacular. But he acquired some Sanscrit and wrote books in 
Sanscrit poetry. He also wrote a commentary on the v adanta 
aphorisms and Upanishats, contradicting the interpretation of 
Shankaracharya, whom he greatly traduced in his book. 

Shankar and Ramanuj 

Since Shankaracharya believed in non-dualism, or that the 
soul is identical with the Brahman or the Supreme Being and in rea¬ 
lity there is nothing else in existence, and all the universe is illusion, 
unreal and fleeting ; Ramanuja believed to the contrary, namely, the 
soul, the Brahman and Maya (matter) are all eternal. Shankaracha- 
rya's not believing the soul and the material substratum to be dis¬ 
tinct from the Brahman is not good. But Ramanuja is also entirely 
wrong, when he professes non-dualism and believes in three distinct 
substances, namely, Vishisht-adwaita or the Conditioned Supreme 
Being, the soul, and God attended with Maya (matter or nature). 
In short, the bad doctrines of the Chakrankitas are : —the soul is 
always dependent upon God for her actions, the use of the string of 
beads, marks on the head, rosary, image worship and other false 
dogmas. The disciples of Shankaracharya are not so much against 
the Vedas as the Chakrankitas are. We now pass on to idolatry. 

Idolatry 

Q —Whence has idolatry come ? 

A .—It has come from the Jainees. 

Q .—Whence did it come among the Jainees ? 

A .—It came forth from their ignorance. 

Q. The Jainees assert that a man’s mind is religiously modi¬ 
fied according as he sees an image looking tranquil and absorbed in 
meditation. 

* qq JTtqt I 
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A .—The mind is intelligent and an image is material. Will the 
mind become material likejthe image before it ? This idolatry is a 
false religion, pure and simple. It is introduced by the Jainees. The¬ 
refore, the refutation of their doctrines will be given in the XII 
chapter. 

Q .—The worshippers of Devi (female form of God) and others 
have not copied idolatry from the Jainees, for the idols of the 
Vaishnavas are not like those of the Jainees. 

Distinction of Jain and Vaishnav Idolatry. 

A .—Just so; for, had they made their idols like those of the 
Jainees they would have been confounded with them. So they made 
theirs opposite in characteristics, tor, it was their chief duty to 
quarrel with the Jainees, and the Jainees thought it to be their duty 
to be hostile to them. Since the Jainees made their idols naked, absor¬ 
bed in meditation like the persons who have renounced the world; 
the Vaishnavas mat e theirs clothe decorated, and accompanied 
with women, musicj 1 appliances, standing or sitting postures, 
surrounded with the things of enjoyment and luxury. The 
Jainees do not blow conches, ring bells and jingles, play upon 
other leathern musical instruments in ih/' worship. But these men 
make much noise. It is these tricks of the popes of the Vaishnava 
sects that saved their followers from falling into the traps of the 
Jainees and secured them fast in theirs. They wrote many books of 
fanciful and absurd tales in the names of the sages, Vyasa and 
others. Calling such books Puranas (old), they related stories there¬ 
from to the people. 

Pious Fraud 

Then they took to strange frauds. They would make images of 
stone and hide them in mountains or forests, or bury them under the 
ground in solitary places; and then some of them would tell his 
disciples that Mahadeva, Parvati, Radha, Krishana, Sita, Rama, 
Laxmi, Narayana, Bhairava, or Hanumana had informed him in a 
dream last night that his or her image was at such and such a place. 
Should he take it (the pope) out from that place and, placing it in a 
shrine, be its ministering priest, the god or goddess would give what 
was desired by the people. When these popish stories came to the 
ears of rich and foolish persons, they took them to be true. 
They would ask him as to where that image was. The pope would 
reply that it was to be found in such and such a place or mountain, 
and that he would show it to them, if they but accompanied him 
there. The foolish people would go with him and finding an idol 
they would fall down at his feet in wonder and say : “This god is 
very kind to you. You may carry him hence. We shall have you a 
temple built for enshrining him and for your performing his worship 
there, so that we may get our desires fulfilled by worshipping this 
glorious god.” When one man thus succeeded in fraud, all the 
other popes took to erecting statues with the same kind of frauds 
for the purpose of earning their idle livelihood. 
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Plea for Idolatry 

O—God is formless. He cannot be conceived. So there 
should be an image for His worship. Well, if we do nothing else 
but to approach in idol and think of God after saluting it with 
palms Joined, is there still any harm in it ? 

Its Refutation 

A.—As God is formless and all-pervading. His image can not 
be formed. If a mere sight of an image reminds you of God, will 
you not think of God by observing the earth, water, fire, air, plants 
and the like numerous objects, which are made by omnipotent God,, 
displaying His wounderful skill in them, whicli are m fact gigantic 
images, all full of the heavenly design, and out of which men make 
their tiny artificial images ? Your assertion is totally wrong that the 
sight of images calls forth the idea of God in your mind. Also, 
when there will be no image before a man he will not think of God 
and will fall to robbery, adultery and other vices in the absence of 
the idol ; for, he knows that none sees him there, and so he will 
seldom fail in committing an evil. Such are the various evils in 
worshipping the images of stone and other substances. If, on the 
other hand, a man who rejects material images, believes and knows 
that God is always omnipresent, heart-searching, and just; he always 
holds the belief that God sees all his good and bad actions, and so he 
does not think himself for a moment to be away from God. He 
never thinks of evil, much less he does it. He knows that if he does 
any evil in thought, deed, or action ; he will never escape punishment, 
from the justice of God, the inner Self. 

Muttering of God’s Name 

Mere repetition of God’s name does him no good whatever,, 
just as the mouth feels no sensation of sweetness from repeating the 
word sugar-candy, nor the sensation of bitterness from muttering 
the name of neem (melia azadiracta), but we do feel these sensations 
on tasting them. 

Q.—Ts muttering the name of God entirely false ? The 
Puranas talk everywhere of the great merit accuring from repeating 
the Name. 

A.—Your manner of repeating it is not good. It is entirely 

false. 

Q .—How is our manner of invoking God’s name ^ 

A. —It is against the Vedas. 

g.—Well, be pleased to tell us the Vedic manner of repeating* 
God’s name. 

A. —It should be thus : For instance, the Scriptures say : 
God is most just. It implies to us that He is not partial to any, 
but equitable to all. We should hold fast to this significance and 
ever practise justice and never indulge in iniquities. Thus prac- 
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tised, one name of an attribute of God ^vill be enough for a man to 
save him from evil. 

images of Incarnations 

Q —We know that God is formle5jS. But He was incarnated 
in Shiva, Vishnu. Ganesh (Janus), Sun, Devi (Goddess Diirga) and 
also manifested himself in the incarnations of Rama, Krishna &.c. 
Therefore we make His images. Do you think it false too ? 

A. —Yes, it is. (1) For, the Vedas declare Him to be free from 
birtli, death, and incarnation, as is plain from such expressions ir, 
AJa ckapat, akayam* See. (2) Also, the reason does not prove that 
incarnation of God. For, being everywhere present like the sky, 
infinite, and free from, the corporeal qualities of pleasure vnd pain, 
visibility, &c., how can He be enclosed in a drop of the semen or 
in the cavity of the womb ? That person can come and go, who lives 
in one place. To talk of the iiearnation of God, who is immovable, 
invisible, and fills all atoms, is like seeing a barren woman's son 
performing his marriage, and then begetting a son there by, that is, 
it is a self-contradiction. 

Omnipresent God in the Image 

Q. —As God is present everywhere, He is present in an image. 
Why then is it not good to believe Him to be present in any object 
and adore Him there ? Says Chanakya : 

—God is not in the things made of wood, stone, or earth. But 
He is obtained wherever we put our faith in. 

A mistake and Refutation 

A. —As God is present everywhere, to believe Him to be pre¬ 
sent in one object and not in others, is like conodering an emperor 
to be the master of a small hut instead of holding authority over 
all the provinces of his empire. Is not it a great disgrace to him ? 
So it is also derogatory to God to localise Him. If you believe 
Him to be omnipresent, why do you pluck flowers from a garden 
to offer them to an idol ? Why do you paint it with the paste of 
sandal ? Why do you fumigate it with incense ? Why do you ring 
bells, jingles, cymbals, beat drums with sticks. He is present in 
your hands, why do you join the palms in reverence to an idol ? 
He is present in the head, why do you bend it to an idol ? He is 
present in food and drink, why do you offer them to an idol ? He 
is present in water, why do you bathe an idol with it ? As God is 
present in all of them, do you worship the pervader or the pervaded 
object ? If you worship the Pervader, why do you offer flowers, 
sandal, See. to stocks and stones ? If you worship the object perva¬ 
ded, your assertion is false that you worship God. Why don’t you 
speak the truth, that you are the wort^hippers of stocks and stones ? 


♦Unborn. Absolute, Incorporeal. 
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Please, tell me if your faith is true or false. If it is true, God will 
be confined to a body from the effect of your faith, 

Inefficacy of mere Faith 

Why don’t you change by means of your faith the substance 
of earth into gold, silver and other metals ; of stones into dia¬ 
monds, emeralds, and other gems ; of sea foam into pearls ; of 
water into butter, milk, curd, &c. ; of sand into boiled flour, sugar, 
&c. ? You never think of pain, but why do you get it ? You 
think of ease and comfort, why don’t you ever enjoy it ? Why 
cannot a blind man see by thinking of eyes ? You never think of 
death, how is it that you die ? Therefore your faith or mere thinking 
is not true or efficacious. True faith is to believe a thing as it is, 
for instance, to believe file as fire, and water as water. To believe 
water to be fire and fire to be water, is the reverse of faith. To 
know a thing as it is, constitutes true knowledge. To know it what 
it is not, is ignorance. So you call non-faith as faith and vice 
versa. 

(?.—No god comes into an image until he is invoked by means 
of the Veda Mantras (verses). He comes at once upon invocation 
and goes away upon the conclusion of a rite. 

Falsity of Invocation 

A,—If a god descends upon an image, why is it not enlivened ? 
Why docs it not depart upon the conclusion of a ceremony ? 
Whence does he come and where does he go ? O listen to me, 
brother, the all-filling God neither comes from nor goes to any¬ 
where. If you can call God by the force of the Veda Mantras, 
why don’t you call the departed soul into the corpse, say of your 
sou ? Why don’t you kill your enemy by dismissing his soul ? 
Hark ! O simple folks ! These popes cheat you to make money 
for their idle life by teaching you such foolish things. There is no 
whisper in the Vedas of the worship of images and of the invocation 
of God by means of the Vedic Mantras. 

These and others are the Veda Mantras. How do you say 
that it is not given there ? 

/I.—Good friend I Use your own sense a little. These lines 
are not the Vedic words ; but they are fabricated by the Indian 
popes and given in the Tantras (magical books) of the Warn 
Margin ns. 

Q. —Are the Tantras false ? 

y4.—Yes, they are totally false. There is not a single verse 
in the Vedas relative to invocation, enlivenment, image-worship. 
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nor there are such expressions as, I minister bath^. Not even such 
a hint do we find as, 

rT'mr?f«TT^^cT 1 

Make images of stones and metals, enshrine them in temples, and 
worship them with sandal paste, grains of rice, and so forth. 

g.—If there is no order in the Vedas for image worship, there 
is also HO prohibition of it in them ; and if there is any prohibition 
of it, it can be refuted from the very mention of it. ■ 

A .—There is no injunction of it ; but, on the contrary, there 
is an explicit commandment not to adore any object in place of God. 
It is always prohibited there. Is not the absence of a precedent an 
injunction ? Here it is— 

Monotheism in Vedas 

o c\ c\ 

—-They fall into the darkness of ignorance and ocean of 
misery, who worship the unmanifested, eternal and material nature 
in place of the Supreme Being. But they who worship the manifes¬ 
ted nature, that is, the creatures like the ' arth, stone, trees and 
other organised objects and the bodies of men and other animals in 
place of the Supreme Being of Brahman, fall into still greater dark¬ 
ness of ignorance and sulfer the protracted pain of hell—Yaj. XL. 9 . 

5T afam arftcT 1 ib XXXI I. 3 

—The formless Deity who pervades all the universe, has no 
image, measurement or the like. 

Spiritual worship in Upanishats 

—Know and adore Him as the Brahman, who is not expressed 
by speech, as persons say of water : Here is water, take it But 
our speech is stimulated by his presence and power. Whatever is 
different from Him, is not worth worshipping.—Kena LTpanishat, 
Part 1. 4. 

—Know Him to be the Brahman and adore Him who is not 
limited by mental cogitation, but who knows the mind. Don’t 
worship the soul and the internal sense that are different from the 
Brahman.—lb. 5. 

^ i Rsrfe ii 

^—Know Him to be the Brahman and worship Him alone who 
is not seen with eyes, but who enables the eyes to see all objects. 
Don’t worship the sun, lighting, fire and other dead objects.—Ib. 6 . 
n II 

—Know Him to be the Brahman and adore Him alons 


1 n 2 Hcirt Ma: ii 
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whom the ears have not heard but who enables the ears to hear,. 
Don’t worship sound and others in His place.—Ib. 7. 

—Know Him to be the Brahman and adore Him alone who 
does not live by breathing, but who sets the breath a-coursing. 
Don’t worship the wind which is not the Brahman. —Ib. 8. There 
are many similar interdictions. 

No Idolary in Vedas 

Both existing and unexisting objects are forbidden in the 
Vedas to be worshipped. Thus >our turning out a person sitting 
in a certain place, is an instance of the prohibition of existing 
things. Tlie example of unexisting things is : O son ! Thou shall 
not steal. Thou shall not fall down into a well. Thou shall shun 
the company of evil men. Be not ignorant. Thus an action not 
done, can also be prohibited. Such things do not exist in man’s 
mind, but they exist in God’s. Therefore the worship of the images 
of stone and other materials is ever prohibited. 

Q, —If there be no merit in image-worship, there is no sin 

in it. 

A. —Actions are of two kinds only, viz., (1) the duties ordai¬ 
ned by the Vedas, such as speaking the truth, &c ; (2) the actions 

prohibited by the Vedas, as speaking falsehood, Sec. It is meri¬ 
torious to do the (!i:ries ordained and sinful not to do them. It is 
sinful to do actions prohibited, but meritorious not to do them. 
How' can >oii be free from sin when you do works prohibited by the 
Vedas, as image worship and the like ? 

Q .— Listen ! The Vedas are unbeginning. There was no use 
of images in Vedic times. The gods were themselves present then. 
Image worship came in vogue in later times from the use of the 
Tantras and Puranas, When the knowledge and power of men 
declined, he could not conceive of God. He could think of on 
image, 'dius image-worship is designed for the ignorant. For, a man 
goes to the top of a staircase by ascending one step after ano¬ 
ther. He can not go up, if he leaves off the first step. Therefore 
image worship is the first step towards God. When knowledge 
dawns upon the mind from worshipping an image, and the internal 
sense is purified, man will be able to think of God. For, an archer 
or musketeer first practises to shoot his arrows or bullets at a visi¬ 
ble mark or the bull’s eye, then he can hit an invisible mark. In 
WVe \wawwer, w sublk Etabmau after practising the 

vjoTs\\\p gvoss \\x\;\ges. Mso, g\T\^ p\ay mftv ibey are wot 

developed to go to their husbands. Therefore image-worship is not 
a wicked deed. 

A.—Jf a religious merit consists in doing the duties ordained 
by the Vedas, and sin in acting against the commandment of the 
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Vedas, your own assertion proves image-worship to be sin. To 
assume those books as authority which are against the Vedas, is to 
become an atheist. For example, says Manu, 11, 11 :— 


m: n 

•—The person is an atheist who blasphemr., disgraces, renoun¬ 
ces and acts against the Vedas. The books written by evil men aga nst 
the Vedas lead the world to the depth of the ocean of misery. They 
are all vain, false, and ignorance incarnate, so to speak, and bring 
misery to their readers both here and hereafter.—Manu, XII. 
95,96. 

The books written against the Vedas in recent timissoongo 
out of use. To take them for authority is useless and wrong. 
Therefore the sages from Brahma to Jaimini teach us not to believe 
what is against the Vedas. But it is the practice of religion to live 
the Vedas ; for, they teach the truth only. Therefore all the Tan- 
tras and Puranas being against the Vedas, are false and the image 
worship enjoined by them is also false and irreligious. Man’s 

knowledge cannot be improved from the worship of inanimate 
things, but, on the contrary, whatever knowledge he possesses, is 
thereby destroyed. It is promatei by the service of the learned 
and their company, but not by bowing to stocks and stones. Can 
a man ever conceive of God by worshipping images ? No, never 
Idolatry is not a step to Godhood but a deep ditch, a fall into 
which breaks a man’s bones. He then can’t get out of it, 
nay he dies in it. But knowledge and veracity learnt from 
the company of even ordinarily learned and religious up 

to superlatively learned and clairvoyants men, are the steps to 
reach God like stairs to an upper storey. None has been seen to 

grow wise by worshipping images ; but, on the contrary, all the 

image-worshippers have wasted their life for nothing and died 
away, and those who exist at present or who will come after, will 
also be deprived of the objects of life, viz., virtue, wealth, enjoy¬ 
ment, and salvation, and will die in ignorance. Image-worship does 
not hold the relation to the Brahman as gross to subtle. The 
true relation is as a scholar to the knowledge of the world. When 
he perfects it, he obtains God. Image-worship is not like doll- 
playing, but instructions in the alphabet and education ate like 
do\\-p\ay\ng \n the obtainment oT God. Hear me, when a person 
acquires sound knowledge and good training he will get God, the 
Irue Lord. 
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Q .—The mind can be fixed upon a corporeal thing, but it is^ 
difficult to fix it upon an incorporeal object. Therefore image wor-^ 
ship should be allowed. 

Arguments against indolatry 

The mind can not be fixed upon a corporeal thing ; 
for, it grasps it at once, and then runs from one of its parts to 
another. But the mind may exert its utmost power to grasp God, 
it can not get to the end of Him. It does not get restless from 
God being without organs ; but it is absorbed in contemplating 
His attributes, works, and nature, and becomes happy and gets rest. 
If a corporeal thing had composed the mind, the mind of all the 
world would have been composed. For, it is ever engaged in 
gross material things in the world such as men, women, sons,, 
riches, friends, that are all corporeal. But nobody’s mind is ever 
franquillised until he directs it to the incorporeal God, for it rests- 
in Him as He has no organs. Therefore, image-worship is irreli¬ 
gious. 

(2) It produces poverty, as it requires spending crores of 
rupees upon temples. It gives rise to pride and neglect of duties. 

(3) The assemblage of men and women in temples begets adul* 
tery, quarrel, scuffic, diseases and so forth. 

(4) The people waste their life, being rendered void of courage 
from thinking it to be the only means of virtue, wealth, pleasure and 
salvation. 

(5) The unity of the priests is destroyed, for by their wor¬ 
shipping images of opposite characters, name and forms, they adopt 
opposite courses of religion, separate themselves from one another 
and bring ruin upon the country 

(6) Idolaters believe that their victory and the enemy’s defeat 
depend upon their faith in it and so lead idle life. When they are 
defeated, the independence of the country and the possession of wealth 
pass into the hands of their enemies. They then suffer many troubles 
from falling into the hands of the enemy like a potter’s ass or an 
inn-keeper’s pony. 

(7) Since a person gets angry, flies to force, and calls ill 
names when told by some one that an effigy is made ofhimora 
stone is used in place of him or his name, why should not God 
get angry and destroy the men of evil mind, who put stones in 
His place in the heart or in the internal sense, which iz the temple 
of God ? 

(8) Idolaters wander from temple to temple in distant coun* 
tries and suffer much trouble, neglect the duties of religion, the 
world and spiritual life, being harassed by robbers and cheated by 
bad persons. 

(9) They give money to wicked priests, who spend it ini 
whoring adultery, eating flesh and drinking wine, and quarrels over 
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petty things, a circumstance, which destroys the pleasure of a gift 
and causes much sorrow. 

(10) They do not honour their parents and elders; but 
paying respects to stone images, they turn ungrateful. 

(11) If the images be broken or stolen away, they beat their 
breast and weep bitterly. 

(12) The priests being oppressed with the company of the. 
wives of others and the priestesses with that of strange men, lose the 
pleasure of the life of connubial love. 

(13) They are destroyed and entirely ruined from mutual 
animosity on account of there being no proper obedience in the 
servant to the master’s behests. 

(14) The mind of the man contemplating on a inanimate 
object, becomes gross, and stunted in reason, or the inanimate 
nature of the thing contemplated influeneces the contemplator’s 
mind through the internal sense. 

(15) God made the fragrant flowers and other odouriferous subs¬ 
tances to cleanse the impurities of the air and water, and to promote 
health. The priests pluck them off. How long would they have 
been spreading fragrance in the open air to purify it ? But they 
destroy them before they complete their life. They are thrown into 
gutters and mixing there with sloppish water, they produce stench, 
Has God made fragrant flowers to be offered to stones ? 

(16) The flowers, sandal-wood paste, rice and other objects, 
offered to stones, are all thrown into the mud of the gutter or cess¬ 
pool where they rot and produce so much stench in the air as is 
produced from the nuisance committed by people. Thousands 
of worms are constantly produced and die in it. 

These and many other evils are produced from idolatry. 
Therefore the good people should give up the worship of images 
forever. They who worship stone images or will do it in future, 
can never be Iree from the above mentioned evils. 

Worship of Five Gods 

G Is no kind of idolatry to be performed ? Why has then 
the phrase, the worship of five gods, been current in our Arya- 
varta (India) from time out of mind ? It is no other than the 
worship of the images of Shiva, Vishnu, Ambika (Goddess Durga 
or Minerva) Ganesha ('Janus) and Surya (Sol). Is it not the wor¬ 
ship of five gods ? 

>4.—No kind of image-worship should be j^rformed. But 
the following five corporeal being should be worshipped or revered. 
It is excellent worship of five gods and the phrase, the worship of 
five bodies, has also an excellent meaning. But the ignorant peo¬ 
ple have rejected its good sense and accepted its bad. The modrcn 
worship of the five gods, such as Shiva and the like, has already 
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been refuted. But the true worship of the five bodies ordained 
in the Vedas and the worship of gods and images consistent with 
the teachings of the Vedas, are as follow : 

m PlcTT mcTTH U—Yaj. XXI. 15. 

ll—Ath. K. ll, V. 5, verse 17. ^m^cT II 

-lb. 15. 13. 6. 3l^'5T STT^^T ST^cT—Rig. SRW 

WfOife sTc^er ^ gfeEq-iftr r- Tail. I. i. ^ ffir w 

?!lf5ctrR?T^ II—Shat K. 14, Pr. 6, Br. 7. 10. 
tiig, arfcrfsT^I ll—Tait V. 1. An. 11. 

'rfcrfir^si^fawT i ij«tn^facrRi5^ ggqtRmnlrgftfT: ii 
Manu, 111, 55. ?Tcl?T II Ib. 5/154 

The first corporeal goddess to be worshipped is the mother, 
that is, the children should please the mother by serving her with 
their body, soul and wealth. They should give her no kind of 
offence, much less cause her an injury. The second corporeal god 
to be reverenced is the father. He should be served as the mother. 
The third god is the teacher, who is the giver of knowledge. He 
should be served with the body, soul and wealth. The fourth 
god is the guest, who is learned, righteous, sincere, and benevolent, 
and who is engaged in the good of all by truthful preaching in his 
constant tone throughout the world. The people should serve him. 

1 he fifth person to be treated with respect is the husband for the 
wile and the wife for th .* husband, These are the five corporeal 
divinities, whose association produces the body of human beings, 
who give them protection and education and from whom 
knowledge and truth are obtained They alone are the steps towards 
the attainment of God. Those who do not serve them but wor- 
ship the images of stone and other materials, are very much against 
the Vedas. 

Q. —Well, there will be nothing wrong, if we worship the 
images and also serve the parents and other elders. 

A. —No, your good consists in abandoning image-worship 
entirely and in serving the worshipful persons above described. It 
is nonsense to give up the respect of the really worshipful gods in 
the persons of fathers, mothers and other elders, whose blessings 
are evident, and to adopt the botheration of worshipping stocks and 
stones. The people seem to have adopted image-worship, because 
if sweetmeat, presents, and other offerings be placed before the 
parents and ciders, they will consume them themselves or keep 
them for themselves and the offerers will get nothing. But if they 
offer sweetmeat to stone and material images, ring bells, blow trum¬ 
pets and conches and make all sorts of noise, they can lose nothing, 
rather they will turn a tantalising finger to the idols, so to speak, 
and enjoy the whole offering themselves, just as persons do in 
cheating others; viz.. 
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—pointing the finger at another, a person may tell him in 
taunt “Take thou my thumb,” and then snatch away from before 
him all the things offered. The popery of these priests is very much 
like it. They are called Pujari, that is, ari or the enemy of puja or 
worship or righteousness. Like cheats, these men are dressed 
foppishly, make charmingly attractive and brilliantly gaudy images 
highly decorated, rob the helpless and thoughtless simpletons of all 
their riches, and roll in wealth. Had there been a pious king, he 
would have employed these men in working in quarries, sculpturing, 
and holding houses so as to provide them with Tood and drink and 
help them to lead an honest life. 

Great men’s Images 

Q, —Why, will not the idea of resignation and contentment 
arise in the mind at the sight of an image of the man of self-denial 
and tranquility just as lust is excited at the appearance of a woman’s 
stone image ? 

A, —No, it will never. For, the introduction of the inert quali¬ 
ties of the image into the mind lessens its thinking and distinguish¬ 
ing power. Without disti.iguishmcnt there an be no renunciation, 
without renunciation no knowledge and without knowledge no 
tranquillity. Whatever renunciation or unselfishness is produced 
in the mind, comes from the company of sages, listening to their 
preaching and reading their lives ; for. there is no love for the image 
of him whose merits are unknown : the cause of love being the 
knowledge of merits. It is from such evil causes as image-worship 
and the like that millions of men have become useless, priestly, 
beggarly, idle and unenterprising. Ii is they who have spread stupi¬ 
dity in the whole world. There is also much falsehood as well as 
humbug in idolatry. 

MliLVCLES AND SACRED PLACEE 

Benares 

Q .—Think of Kashi (Benares) where Aurungzeb was shown 
a great many miracles by Lat-bhainva. When the Moslems made 
an attack with a view to demolish the temple, and began to shell it, 
a swarm of bumble bees attacked the enemy who were struck with 
panic and so took to their heels. 

It is no miracle produced by the stone image ; but there 
must be a hive of bumble bees, which are by nature cruel and rush 
to sting on the least provocation. The miracle of the milk stream 
that was seen there, was the fraud of the priests. 

2.—Why, Mahadeva (Shiva) hid himself in a well and Beni 
Madhava (Krishna) in a Brahmin’s house to avoid being seen by 
barbarians (Malechha). Is it not a miracle ? 

/4.—Since they had Kota-pala, Kala bhairva, Lat-bhairva and 
other hosts of spirits, ghosts, and graurh (a god, half bird and half 
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man, the vehicle of Vishnu), why did they not repulse the Mohame- 
dans in a fight ? Why did they not reduce the Moslems to ashes, 
as they did Tripurasur and other frightful demons according to the 
account of Mahadeva and Vishnu given in the legends of the- 
Piiranas ? Hence it is proved that the poor stone images could 
not fight with the Mohamedans. When the enemy came to Kashi 
in their course of demolishing temples and breaking images, the 
priests threw the stone phallus into a well and concealed Beni 
Madhava in a Brahmin’s house. Since the messengers of Death 
durst not enter Kashi from the fear of Kala-bhairava, and it is not 
destroyed even in a cataclysm, why did they not scare away the* 
messengers of Moslems ? Why did they allow their royal palace* 
to be destroyed ? The truth is, that all this is a mere popish 
fraud. 

Gaya 

0.—The performance of the Shradha (offering rice balls ta 
the manes) sanctifies the departed ancestors and sends them to 
heaven in virtue of its religious merit. The departed ancestors hold 
out their hands to receive the rice balls. Is it false too ? 

/!.—Yes, it is totally false. If the departed souls receive the 
merit of the rice-ball ceremony, in which hundreds of rupees are. 
spent to feed the dead, why should they not participate in the sins, 
committed by the Gaya priests such as whoredom and the like by 
means of the money received in the ceremony ? Also, the projec-^ 
tion of the dead is not at all observed now-a-days, but the hands^ 
of the priests receive the offerings. It appears that some rogue 
might have in ignorant days dug a pit in the ground and hid a 
person therein. Then strewing long grass (kusha) over him, he* 
might have offered him rice-balls, which the hidden person must 
have taken by stretching forth his hand. Thus a pope might have 
cheated some man devoid of sense but loaded with wealth, wha 
being struck with wonder in his ignorance, might in his turn have 
given currency to it. In like manner, it is also no wonder that the 
belife, that Ravana brought Baij Nath (an idol of Shiva near Kangra,, 
Punjab) may be altogether false. 

Calcutta 

—Is it no miracle that hundreds of thousands of peoplc^ 
worship Goddess Kail, Kamaksha and the like goddesses at 
Calcutta ? 

w4.--No, not at all. These men are blind and follow one 
another like sheep, which fall down into a pit, but which do not 
give up the blind lead. In the same manner the ignorant persons go 
after one another and fall down into the ditch of image-worship and 
suffer pain therein. 
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Jagan Nath Puri 

Q.—Well, let it go. Attend to Jagan Nath Puri, where there is 
an evident miracle. (1) A log of sandal-wood spontaneously comes 
floating upon the sea at the time of Lord Jagan Nath’s changing the 
body or corporeal incasement^ of sandal-wood. (2) Seven cauldrons of 
rice are piled upon a hearth; but the rice is boiled from topmost down¬ 
ward. (3) If a person does not eat the refuse offering of Lord Jagan 
Nath, he becomes leprous. (4) The car of Lord Jagan Nath moves 
spontaneously. (5) A wicked person cannot see the Lord. (6) The 
gods created the temple in the reign of Tndra damana. (7) A t the time 
of changing the corporeal incasement, the king, the priest, and the 
carpenter (who dress the God) die away. You will never be able tv> 
refute these miracles. 

A .—Once a man who had worshipped Jagan Nath (the Lord of 
the world) for 12 years, came to Mathura. When he met me, I asked 
him of these things. He said that they were all false. Also, (1) our 
reason tells us that a log of sandal-wood is perhaps secretly sent in a 
boat and set afloat upon the sea at the time of changing the corporeal 
incasement of the Deity. It is brought ashore by the tide waves. The 
carpenters catch it and make images out of it. (2) When food is cooked 
none but the cooks are allowed to enter ihc kitchen and look inta 
the pots. There are in the ground six hearths in a circle with one in 
the centre. Ths cooks paste butter, mud and ashes on the bottom 
of the cauldrons and boil rice upon the six fireplaces. They then scrub- 
the bottoms clean and put uncooked rice into the central cauldron, 
upon which the six cauldrons of cooked rice are piled. The mouths of 
six hearths are closed with iron pans. Then those sight-seers whev 
are rich, are called in to see them. They see the cooked rice of the 
top cauldron, and then they are asked by the priests to offer money 
for those cauldrons. The persons, mentally blind and immensely rich, 
offer silver and gold coins, and some of them promise monthly 
subscriptions. (3) The low castes bring sweetmant to the temple. 
When it is offeied, it is polluted by eating a part of it. Then the. 
kettles of rice aie sent to the houses of the men who pay for them. 
The poor family men, monks and friars, low castes and slum masses 
all squat down in row to eat one another’s refuse food. When one 
batch is satisfied, others are sealed to eat from the same dishes of 
leaves, which is the most dirty way of eating But many persons do ■ 
not partake of the refuse food. They cook thiir own food till they 
return home. They catch no leprosy and other diseases. Also, many' 
inhabitants of the town never eat the offered food, and are never afflet- 
ed with leprosy and other diseases. But there are many lepers too. 
They don’t recover because of eating refuse food. There is a Bhairavi 
Chakra (circle of God Bacchus) made by the Wam-Margians. Subha- 
dra, who is the sister of Kirshna and Baldeva, is placed between her 
both brothers as the wife and mother, which could not have been the 
case had there been no Bacchanalian circle. (4) The wheels of the car 
^e furnished with machinery, which when turned to the right moves 

^Every twelve years a sandal-wood cover ng in the form of the hnman body- 
is put on the idol of Jaggn Nath at Puri in Orissa.—Ed. 
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the car, but which stops it when it has reached the centre of fair as 
the regulator is then turned to the left. The ministering priests then 
cry at the top of their voice : Make donations, give alms, so that 
Lord Jagan Nath he pleased to move his car on, and our religion be 
preserved ! They continue their calling that sort of way so long as 
gifts pour in. When they cease, an inhabitant of Vraja, near Mathura, 
with a nice suit of clothes and a shawl on, stations himself before the 
car and thus prays with the palms joined : Lord Jagan Nath, be 

gracious enough to move your car on and preserve our religion. 
Then he mounts the car after prostration before it. The machine 
being turned to the right with an acclamation of ‘Victory to the Lord ! 
Victory to the Lord!’ thousands of people pull the ropes lied to the 
car, and it moves onward. (5) The temple is very spacious but dark, 
so that it is lighted with lamps in day time. Curtains hang both sides 
before the image there. The priests stand inside. When one of them 
pulls a curtain, the images arc at once hidden. Then the ministers 
and priests thus cry out to the persons who crowd in the vestibluc to 
catch a sight of the Diety : “OiTer presents, all your sins will leave you 
off! Then you will sec the God. Make haste.” The simple folks 
are thus nibbed of their money by the cheats. Then the curtain is 
at once withdrawn and the God is seen by the devotees, who shout 
‘Victory to the God’ and are very much rejoiced and are then driven 
otT contemptuously. 

Inter-Dining 

The decendants of Indradamana are still found in Calcutta. He 
was a rich king and worshipper of Gi)ddcss Devi, He spent hundreds 
of thousands of rupees on lire erection of the temple. His object was 
to solve the problem of taking foo 1 at each other’s hands bv making 
them partake of food from common dishes. But how can the fools 
give up their exclusive habits ? If you believe in gods, you should 
regard as gods those artisans who have built the temple. The king, 
the priest and the carpenter never die at the time of changing the 
sandal wood covering, but they became the heads of the ministrant 
pastors. It appears that at some time they might have tyrannised 
over their subordinates who must have successfully plotted against 
their life. Since the heart of the idol is hollow, in which a Saligrarn^ 
is placed enclosed within a golden casket and the letter idol is daily 
washed to make the nectar- of feet (charanamrita), they mignt have 
applied some poisionous acul on the candle stick to show light oa 
retiring for rest at night and given the washed water in the morning 
to the three superiors who were then present and thus put them to 
death. While they died thus, the priestly gluttons gave out that Lord 
Jagan Nath carried away with him his three devotees at the time of 
changing the body. There are always many such false reports to 
cheat the ignorant people of their money. 

l. Saligrama is an idol in the form of a round or oval stone like a marble 
and found in the Gandki, a river in the north of Bengal. It is worshipped as an 
incarnation of Vishnu. 

2. The water in which an idol is washed is called the nectar of feet.— Ed. 



Refutation and Advocation of Indian Religions 


3ir 


Rameshwara 

Q .—Is it false too that the phallus* at Rameshwara is increased 
at the time of pouring over it the water of the source of the Ganges ? 

A .‘—It is false ; for the temple ^'s dark even in the day and so it 
is lighted with lamps day and night. When the water is poured over 
it, the light of the lamp is reflected in the flow of water like lighting. 
Nothing more happens there. Neither does the stone image increase 
in size nor does it decrease. It remains exactly the same as ever. I'he 
priests cheat the fools by means of such tricks. 

Q .—Rameshwara was made by Lord Ram Chandra. If image- 
worship had been against the Vedas, how should he have done so ; 
and why should Valmiki write it in the Ramayana ? 

/t.—There was neither the name nor even any trace of that 
phallus or its shrine in the time of Rama Chandra. But it is certain 
that a Deccan king, Rama by name, built the temple and called the 
phallus Rameshwara. When Rama Chandra with Sita, Hanuman, 
etc. started for Ayodhya from Lanka (Ceylon) in a balloon by way 
of the sky, he said to his queen Sita : 

I ffcT { 

Valmiki Ramayana, Lanka Kanda, Sarga 125, verse 20. 

“O sita, when I was distressed from the separation and wander¬ 
ing about, T passed the four rainy months at this place. T thought of 
and meditated on God, who is all-pervading, and is the God of gods, 
the Great God, the Supreme Spirit, ft was His grace that I got all 
required things here. There is the bridge we constructed to go to 
Lanka, where we slew Ravana and brought you back.” 

Nothing more than this is written here by Valmiki. 

Deccan 

0.—There is an idol of Kalya-kanta. It smokes upto this day. 
If image-worship be false, this miracle will be false also. 

A.—U is all false. It is a popish fraud. The mouth of the idol 
may be hollow, from which there will be a hole to carry a tube through 
the wall behindi to another house. When the priest gets a smoking 
pipe ready, being furnished with a smoking tube and stuck to the 
mouth of the idol, and when the curtains are let down, he comes out¬ 
side, and then a man hidden behind begins to smoke so that the huble 
makes a bubling noise. There must be another hole through the nose 
and the mouth, so that when the hidden man blows the smoke, it 
comes out of them. Then it is the opportune time for the priests'to 
strip the foolish pilgrims of all their wealth. 

Dwarika 

0.~Don’t you know that the image of Dakor went with a 
devotee from Dwarika ? Though several maunds in weight, that 

*A symbol of the generative organ of Shiva,— Ed, 
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golden image weighed but one ruttee* and a half only. Is it not a 
miracle ? 

/!.—No, it is not. That devotee must have stolen away the 
image. As for the enormous weight of the image being equal to one 
ruttee and a half, it is lie pure and simple, given out by some intoxi¬ 
cated with hemp decoction (bhang). 

Some Nath 

Q. —See, Some Nath rested above the ground, which was a great 
miracle: Is it false also ? 

A, —Yes, it is false. Listen to me. There were magnets above 
and below so that the image was suspended in the air from their 
attraction. When Mahmud of Ghazani fought his way to the temple, 
the miracle was that he demolished it and disgraced the priests. The 
Hindu army many hundred thousands strong was routed and put to 
llight by ten thousand Moslems. The popish priests made offerings, 
called on gods, and prayed ; “O Mahadeva, kill this infidel and pro¬ 
tect us !” They advised their royal followers to have patience as 
Mahadeva would send Bhairava or Birabhadra, ♦who would kill all 
the infidels (mlechhas) or blinden them. Their god was about to be 
propitiated. Hanumana, Durga, and Btiairava were seen in a dream 
and they said that they would settle all. Those simple kings and war¬ 
riors (Kshatriyas) were led to believe in these statements of the popes. 
Many popish astrologers said that it was not astrologically proper 
time for their advance. One pointed out the evil moon in the 8th 
mansion, and another showed in ominous conjunction (yogini) before 
them, and so forth. Thus the warriors were misled and delayed. The 
army of infidels soon came and surrounded them. They field in dis¬ 
grace. Several popish priests and their disciples were captured. The 
priests offered with joined hands to give three crores of rupees pro¬ 
vided that they would not pull down the temple and break the idol. 
The Moslems replied that they were not idolaters but were iconoclasts. 
They at once fell to destroy the temple. When the roof was destroyed 
the image fell down from the removal of the magnets. It is said that 
when the image was broken, some 18 crorers worth of gems came out 
of it. When the popes and priests were whipped, they wept and cried 
piteously. They were so cruelly beaten that they disgorged the secret. 
The Mahomedans at once pillaged and secured it. They made slaves 
and porters of the popes and their disciples, who were made to grind 
hard, to cut grass, to clean latrines, and they gave them gram to eat. 
Alas ! Why did they throw themselves into destruction by worship¬ 
ping stones ? Why did they not serve God so that they might knock 
the teeth of infidels and gain a victory over them ? Also "note, had 
they worshipped even heroes then existing in place of images, they 
would have been saved. Though the priests served these stones very 
much, yet no image flew to break the heads of the enemy. But had 
they served any heroic man as they did the images, he would have done 
his best to protect his followerr and destroy the enemy. 

♦Onj ruttee is equal to one-tenth of a scruple. One maund is equal to 
eighty pounds. 
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Narsi’s Cheque 

Q.—Is it also false that God Ran-chhorh^ of Dwarika sent a bill 
of exchange to Narsi Mehta and paid off his debts ? 

A. —Yes, it is false. Some bunker, must have paid the money 
and then somebody gave out that the draft was sent by Shri Krishna. 
When the English bombarded the temple with its images in 1914 A.V., 
where were the images gone then ? However, the Bagheras showed 
great bravery in fighting and killing the enemy, but no image could do 
even so much as to break the leg of a fly. Had there been somebody 
like Shri Krishna he would have discomfited them hip and thigh, so 
that they would have taken to their heels. Tell me why should his 
proteges be not beaten whose protector is whipped. 

Volcanoes in Punjab and Hinglaj in Sindh 

Q _Xhe Jwala-mukhi (Punjab volcano) is an evident Goddess. 
She eats all. If you make an offering, she eats half of it and leaves 
the other half. The Mosleam kings brought a canal to be poured 
into the crater and tried to close it with iron sheets. Still the fire was 
not quenched, nor was it shut up. In like manner, Goddess Hmglaj 
rides up the mountain at mid-night and seen there. She .sends 
thunder into the mountain. The Chandra-kup well speaks. If a man 
passes through the Yoni-yantra (vagina-like machine), he is freed from 
the necessity of rebirth. One is a half great man, who wears a charm 
of thhomerha. The man is a half grant man who has not been to 
Hinglai. Are all these things not worth believing in ? 

^ —No, they are not. The fire there is emitted by a volcano. 
The tricks are the frauds of the priests. It is like the fire caught by 
a heated spoon of clarified butter for spicing a pot ot soup, which is 
put out by removing the spoon from the hearth or blowing upon it 
with the mouth, and which licks away some clarified butter and leaves 
the rest unburnt. Wherein does it differ from the hearth fire, which 
reduces all to ashes that is thrown into it ? When it is set to a house 
or the forest, it eats up all. Is three anything more in it ? As to 
Hinglaj (near Karachi), there is nothing but a popish fraud in it. 
There is no procession of the Goddess at Hinglaj. All the tricks are 
played by the priests. They have got a pond of water and another 
of mud, from the bottom of which the bubbles aaise. It is considered 
a success of a pilgrimage by fools. The Yoni-yantra (vaginal machine) 
has been made by them to rob the people of their wealth. The 
charms are also a popish tricks like the rest. If they make a great 
]TLa.n, will an animal loaded with a freight of them be a great man. A 
great man is made by the possession of the best Qualities such as right¬ 
eousness or religion and courage. 

1. These are the powerful spirits in the service of the Great God, called 
Mahadeva in Sanscrit, according to the legends of the Puranas. Jt is a name of 
Krishna, given him when he shunned giving battle to Jarasiandha, king of 
Magadha (Behar). Krishna emigrated with his people to Dwarika, the Land's 
End of India. In the your of Vikramaditya, which is 57 years older than the 
Christian era. 
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Amritsar 

Q. —The pond at Amritsar is like nectar ; half the fruit of murithi 
(soap nut) is sweet ; there is a wall which shakes but does not fall 
down ; fields float at Rewalsar ; phalluses are made at Amar Nath 
spontaneously, there pigeons come from the Himalayas to be seen by 
the pilgrims and then go away. Are ail these not worth believing in ? 

A. —No, they are not. The pond of Amritsar is merely called 
the pool of nectar, but it is not so in reality, its water might be good 
when there was a forest, and so it was called Amritsar or the pool of 
nectar. Why do the people die there, for nectar gives life according 
to the Puranas ? The construction of the wall must be such as to allow 
it to shake but to prevent it from falling. The soap-nut must be an 
ingraft of the lotus, or it may be a hoax altogether. There must be 
some ingenuity in floaling a field at Rewalsar. At Amar Nath moun¬ 
tains are mac^e of ice, so what wonder can there be if a small phallus 
(stone penis) is made thr.l way ? The pairs of pigeons must be tame, 
which arc let olT from a secret place in the mountain in order to cheat 
the people thereby. 

Hardwar 

2.--Hardwar is the gate of heaven. Bathing at the Har-ki- 
pourchi (steps of god Hari) removes all sins. Residence in the Tapo- 
bana makes a man saint. A pilgrimage to Deva Prayaga, the cow’s 
mouth at the Gangotri (source cl' the Ganges), Uttara Kashi. Gupta 
Kashi Triyugi Narayana and their sight confer a religious merit on a 
man. Kedar Nath and Badri Narayan (in Garhawai) are worshipped 
six months by mortals and six months by immortals Pashupati 
Mahadeva’s face is seen in Gepal, buttocks at Kedar Nath, thighs at 
Thunga Nath, and feet at Amar Nath. Their sight, embrace, and 
bathing at pools there give salvation to the people. If one wants to 
go to heaven from Kedar Nath and Badri Nath, he can do so. What 
do you think of all these ? 

A, Hardwar is an entrance to go to the mountains in the north. 

1 he Hari steps are the steps to a pool for bathing. They are in fact 
the bone-steps, tor tlic bones of all the dead throughout India are- 
sunk there. Sin is never removed by anyplace. It is never effaced 
without undergoing its penalty. Tapo-bana might be a place of saints 
in the past. It is now a place of beggars. No penance is performed by 
going to or living in Tapo-bana. Penance is performed by under¬ 
going it, for there are many shopkeepers who tell lies : Himavatah 
prahhavati Gan^a —the Ganges issues from the Himalayas, the abode 
ot snow. Water gushes out from the mountain. The cew’s mouth is 
made to cheat the people. That mountain is the heaven of the popes. 
The places there, called Uttara Kashi and the like, are good for medi¬ 
tators. But shopkeepers carry on their worldly trade there too. Dava- 
prayaga is a place of the Puranic frauds. For, if they do not speak 
lies, that gods live where the Ganges and the Alakhananda meet, who 
will go there and give them money ? Gupta Kashi is not hidden as 
the name implies, but it is as visible as day. At Triyugi Narayana 
there is no fire-place of three ages. It may be as old as ten or twenty 
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generations of popes, just as the fire-place of the order of the Khakies 
(who bedaub their bodies with ashes) and the Parsies is always kept 
burning. The Tapta Kundas (hot springs) get heat from the bowels of 
the earth, and the water is heated in passing over the hot strata. The 
cold springs near them receive water from the mountains above them 
or from places where there is no heat, sO' their water is cool. The 
country in which Kedar Nath is situated, is very good. But the priests 
or their disciples have got a temple built around a stone fixed in the 
ground. Its abbots, priests, and pastors get money from men, blind 
of mental eyes and full of purse, to indulge in sensuousness. In like 
manner, there are many swindlers at Badri Narayana. The Rawalji is 
the pontiff. He has many wives instead of one. Pashupati is a temple 
with an idol of five faces. As there is none to enquire into these 
matters, pious frauds have gathered strength. But the mountaineers 
are not so deceitful and money-grabbing as the priestly people of 
sacred places. Also, the landscape there is very beautiful and 
picturesque. 

Vindhya Goddess near Mirzapore 

Q .—The octornanus Goddess Kali, Vindhyeshwari of the 
Vindhyachala mountains (in the north-west), is evidently a true god¬ 
dess. She changes her forms three times a day, and there is no fly to 
be seen in all her premises.^ Prayaga (Allahabad) is the king of 
sacred places. A man gets success in life by shaving his whole head 
there. All desires are fulfilled by bathing at the confluence of the 
Ganges and the Jamna. In like manner, Ayodhya (Fyzabad) has 
ascended to heaven several times with all her inhabitants. Mathura is 
superior to all the sacred places. Brinda Bana is the place sanctified 
by the sports of Lord Krishna. It is a man’s great luck that he has 
been on a pilgrimage to Braja and the Goberdhana hills. A fair of 
hundreds of thousands of men assembles on the occasion of a solar 
elipse at Kuru Kshetra (near Delhi). Are all these false ? 

Our eyes only see three images plainly that they are made 
of stone. As regards the three transformations, their cause is the 
dexterity of the priests in dressing and decorating the idol. There 
are thousands and hundreds of thousands of flies there. I have seen 
them with my own eyes, As for shaving at Prayaga, some barber 
able to compose Sanscrit verses or by giving some money to an Indian 
pope, might have written or got the holy books of the religious merit 
of shaving written for himself If a person goes to heaven by bath¬ 
ing at Prayaga, why does he return home after bath ? Nobody has 
ever observed the pilgrims there go to heaven, but all see them return 
home. As to one who dies there by sinking, his soul passes to the 
sky and wandering there with the ethereal current re-incarnates in the 
world, It is only the money-grabbing priests that have called Prayaga 
Tirtha-raja to cheat people of their money. There can be no relation 
of the king or subjects in a stone. It is quite impossible that Ayodhya 
went thrice to heaven with its inhabitants,—dogs, asses, sweepers, 

^Many goats are slaughtered for offering to the Fury. So it should attract 
many flies. 
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shoe-makers, and dirt cleaners. It never went to heaven, but it 
always stood where it was. It is a shameless lie circulated by the 
Indian popes that the town flew to heaven. This lie passes from one 
man to another without inquiry. In the same way, they have spread 
falsehood about Nemisharanya and other places. 

Mathura 

It is also false that Mathura teen Joke se r/>^ar/—Mathura is 
separate from the three regions. It is not separate from the world; 
but there are three great humbugging families in it, whose tyranny has 
made it difficult for any one to get rest either on land, or in water, or in 
the air. First, there are the Chowbays who are ready to demand their 
tax from him that goes to bath, and who always say : O sacrificer, 
give us alms so that we may eat and drink bhang (hemp leaves), 
pepper and sweetmeat balls, and pronounce victory to you ! Secondly, 
there are tortoises in the river, which bite, so that it is difficult to 
bath at bathing places. Thirdly, there are red-faced monkeys in the 
trees or on the tops of houses, which carry away turbans, caps, orna¬ 
ments, and shoes, and which bite, attack, dash, and sometmes kill 
unwary persons. All these three are revered by the popes and their 
disciples. The tortoises are given gram and other grains to eat; the 
monkeys, gram, molasses and other eatables ; and the Chowbays, 
sweetmeat balls and presents by the devotees. Brindabana might 
be a holy place in some past time, but it is not so at all now : it is 
like a brothel (lit, wilderness of prostitutes) full of the wickedness of 
the priests and their blind followers, libidinous youths and maidens. 
In like manner, the popes turn every thing to account in the fair of 
"the festival of lamps’ and the Goberdhana and the pilgrimage of 
Braja. Also the same pious frauds are practised by the popes at 
Kurukshetra (the battlefield of Mahabharata) to live an idle life. 
Among them whoever is righteous and benevolent, severs his connec¬ 
tion with them. 

Modernity of Idolatry 

Q.—Well, idolatry and pilgrimage to sacred places have been 
in vogue from eternity. How can they be false ? 

A .—What do you mean by eternity ? Is it what comes down 
from unbeginning time ? If they had existed from all eternity, how 
is it that no trace of their name is found in the Vedas, Brahmanas 
and other scriptures by sages and philosophers ? Idolatry has been 
started by the Wam-Margians and Jainees nearly for the last 25 or 
30 centuries. It was not found at first in Aryavarta (India). There 
were also no sacred places then. When the Jainees made Girnar, 
Palitana, Shikhara, Shatrunjaya, Abu, and other sacred places, the 
Brahmins also made theirs in imitation of them. Those who want to 
examine the matter to find out their antiquity, should look into the 
oldest registers and copper plates, etc. of the priests there. They 
will then be convinced of the fact that all these sacred places were 
made nearly 500 or 1,000 years ago. Nobody among the priests has 
a writing older than 1,000 years. Thus they are quite modern. 
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Sanctity of Places 

Q-' —Are such things false as the religious merit of sacred place* 
and the efficacy of muttering the Name ? Thus, for instance, 

qrq i 

Sins committed at other holy places are destroyed at Kashi (Benares). 

A, —Yes, they are. For, if sins could be destroyed, the poor 
would have got riches, dethroned monarchs thire kingdoms, the blind 
their eyes, and the lepers wholeness. But no such thing takes place 
there. Therefore, the sins of nobody arc ever removed, nor anybody 
obtains an addition of virtues there. 

Muttering of the Name 

qT«TTf^ " I 

stTcT:f5m ftrar f^ftr qrq it 

These Sanskrit verses are from the popes' Parana. They mean : 
<(1) If a man utters the name of the Gan^,. s even at the distance of a 
hundred or a thousand miles, his sins are removed and he goes to the 
heaven of Vishnu. (2) The muttering of the two syallables of the 
name of Ha-ri takes olT all sins; the same is done by repeating Rama, 
Krishna, Shiva, Bhagawati, and other sacred names. (3) If a man sees 
.and bows to the phallus (penis) of Shiva or his image in the morning, 
all his sins committed in the previous night are removed; if at noon, 
.all his life-long sins are wiped off; if at evening, all his sins of the seven 
lives are purged off. Such is the efficacy of the sight of the idols. 
Will it be false too ? 

A .—What doubt is there in its being false ? For, the repetition 
of the names of the Ganges, Hari, Rama, Krishna, Shiva, and Bhaga¬ 
wati does not remove sins. If sins are removed, none will be miser¬ 
able and afraid of committing sins. As enormous sins are being 
committed in popedom, the ignorant believe that if they mutter the 
sacred names or go on pilgrimages, the sins will be removed onces 
for all. It is on the strength of this belief that they are bringing ruin 
upon this as well as the other life. But the consequences of the sins 
committed must have to be borne. 

g.—Then, is there any sacred place or method of the mutter¬ 
ing of the Name, which is true ? 

A. —Yes, there is. The reading and teaching of the Vedas and 
other true scriptures, the company of the righteous and learned, 
beneficence, the practice of virtue or religion, introspection or the 
practice of Yoga, absence of enmity, undeceitfulness, veracity, the 
observance of truth, acting upon truth, the maintenance of chastity, 
the service of the teacher, guest, mother, father, singing the glory of 
God, prayer, meditation, quiescence, the subjugation of the senses, 
modesty, righteous courage, wisdom, knowledge, and the like virtuous 
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nullities and works, being efficacious enough to emancipate man from 
?in and so?rorare thereat emancipators or 

called Those things which are land and water, can never be tulh^- 
or emancipators; for jamh yaistaranti tani /ecrr/iam-tirthas are those 
bv whose means people cross the sea of sorrow (world). Land and 
water are not helpers in the matter, they rather sink a man and kill 
hiili (bv temptation). Boats and other conveyances can be called 

tirthas for they enable a man to cross a sea and land. 

mn) l-Adh. 4, P. 4.v. 108. ^ l- Yaj. xvi. 

-Those bachelor students who study book together with a common 
nrprpDtor are said to belong to the same emancipator or sa-tirthya. 
ffiSa place) is to give food and other necessary 

ffiingJ o one versed in the Vedas and other scriptures and wed^d 
lo veracity and righteousness, and to receive knowledge from him, 

and so forth. taring of the Name; yh,r>’a nama mahad yashali, or 

remembering God is the performance of great works of r^hteousness 
and r^Sus glory. For instance, the Brahman. Supreme Ruler, Lord. 

J dee Mcrcilhl Being, Almighty Lord, etc. are the names of God, m- 
i e ftwe of His attributes, existence and character. In other words, the 
Pr I nnn is the greatest being of all. Parameshwara is the Lord of 
1 l nr KLornWin"s. Ishwara is the Almighty Being. As judge, 
S HeSr'dis iii.Tiftice. He is merciful and kind to all Hers 
Almiehtv as by His own power He creates, maintains, and destroys 
the world’. He does not stand in need of help from anyboi^. The 
I i<; the maker of the various obiects of the world. Vishnu 
Sides and protects all. Mahadeva is the God of gods. Rudra is 
Fim .les'rovcrofthe world. Thus, these meanings of the above names 
shoid be impressed upon the mind. A man should try to be great 
meat deeds. He should acquire strength ana power, which 
Sould be always developed. He should on no account commit an 
Sd He should be kind to all and perfect his means to the best of 
his power. He should make various kinds of things of art and 
cience ronird the pleasure and p un ot others m the world like his, 
moS’all be learned among the learned, try to pun.sh the evil deeds 
id die iniquitous and protect the righteous. In this manner, he 
Xul 1 endeal/our to know the import of the Divine Names and 
hri hiself to imitate the Great God in His attributes, deeds and 
SraS for that is the remembering of His Great Name. 

Service of the Teacher , 

o — Are the;e and other merits resulting from the,service of the 
tpnrher richt > One should drink the washings of the teacher’s feet, 
obev his orders whatever they may be, regard him like Vamana (the 
£l\shiarnati ui)ifheis avariciousS like Narasinha (the leonine 

-ric Fish (Dragon), tortoise. Boar, Lion, Dwarf, 

Parasram, Rama, Krishna, Buddha, and Nish-Kalunk (Immaculate to come). 
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incarnation) if he is hot-tempered, like Rama if he is attached to the 
world, and like Krishna if he is lusty. Howsoever wicked the teacher 
may be, a man should not slack his faith in him. The religious merit 
of the horse sacrifice accrues to man at every point in the journey he 
undertakes to see his teacher. Is it true? 

A. —It is not true. Brahma, Vishnu, Mahesha, and the Supreme 
Being are the names of God. A teacher can never be equal to God. 
This religious merit from the service of the teacher and the Guru 
Gita are both the great frauds of the Indian popes. The proper 
gurus or teachers are the mother, father, teacher, and guest. It is -he 
duty of the pupil to receive instruction from them and to serve them, 
whose duty it is to teach him or her. But if the teacher is covetous, 
hot-tempered, selfish, and Justy he must always be shunned. Education 
is necessary. If a pupil is recalcitrant in learning in an ordinary way, 
he should be punished. There is no fault even when death results to 
him. There is no gurudom or popedom in the possession of know¬ 
ledge and virtuous qualities. They are not teachers who are fraudu¬ 
lent enough to wear a string of bcaas round the n ' k, paint the fore¬ 
head with sandalwood paste and initiate the people into mysteries 
against the Vedas. They are like shepherds. They cheat their 
followers of money to serve their own purpose, just as shepherds 
carry on their trade by milking sheep and goats 

—The avaricious teacher and covetous disciple both practise frauds. 
They sink into the sea of the world, sitting in a stone boat, so to say. 

The popish teacher thinks that his male and female devotees 
must give him something. A disciple thinks that the popish teacher 
is able to absolve aim from a false oath and to emancipate him from 
sin. It is from such selfish thoughts that both the popish teacher and 
the popish disciple are sunk in the sea of misery of the world, just as 
the persons sink into sea and die who sit in a stone boat. Away with 
such popish teachers and disciples ! None should ever seek their com¬ 
pany. Whoever associates with them, will sink into the sea suffer¬ 
ing. These shepherd popish teachers of false faiths are practising 
the same pious frauds as are done by priests and mythologists. All 
this is the work of the selfish. The unselfish, although encountering 
difficulties or suffering pain themseleves, never desist from doing good 
to others. The dogma of religious merit accruing from serving tea¬ 
chers and the Guru Gita are made by these unrighteous people. 

Antlior of Puranas (Indian Mythology) 

2.—vl) i 

(2) \—Mahabharat \ 

(3) ^ — Manu. 

(4) \ —Chh. Pr. 7, Kh. 1. 

(5) I 

(6) I— Aphorism 
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—(1) Saint Vyasa is the author of the 18 Puranas. His teach¬ 
ings must necessarily be accepted as authority. (2) The meanings of 
the Vedas should be learnt from history, Mahabharata, and 18 
Puranas ; for, these are in unison with their meanings. (3) The stories 
of the Puranas and Haribansa should be listened to in the ceremonies- 
of the means. (4) The history and Puranas are called the fifth Veda. 
These are the authorities for the truth of the Puranas, whose authority 
establishes the truth of idolatry and holy places; for, the Puranas 
contain their dispensation and permission. (5) On the 10th day, at the 
completion of a ‘horse sacrifice’, a little of the stories of the Puranas 
should be read to. (6) The knowledge of the Puranas is the Veda^ 
from its helping in the interpretation of the Vedas. 

A .—Had St. Vyasa been the author of the 18 Puranas, they 
would not have so many falsehoods: for; the persual of the Vedanta 
aphorisms and his commentary on the Yoga philosophy shows that 
he was a very learned, veracious and righteous clairvoyant. He could 
not have written such false tales. It also shows that the sectarians 
of clashing creeds who wrote the Bhagawata and the other new pre¬ 
posterous books, had no particle of St. Vyasa’s virtue about them. 
To write falsehood against the Vedas and philosophies, is not the 
work of the persons of St. Vyasa's learning. But it is the work of 
quarrelsome and selfish ignoramuses. History and Puranas are not the 
names of the Shiva Parana, &c. But* the Aitareya, Shatapatha, Sama 
and Gopatha Brahmanas are called by the five names of history, 
Purana, Kalpa, Gatha (tradition), and Narashansi ; as the follow¬ 
ing aphorism of a Brahmana proves 

The history contains such matter as 
the dialogue between Janaka and Yajnavalkya, the Puranas the 
account of creation, the Kalpa the description of the import of the 
Vedic meanings and phraseology, the Gatha stories by way of illus¬ 
tration of some moral principle,Narashansi the account of good and 
evil actions of human beings. These subjects help us in understand¬ 
ing the meanings of the Vedas, The service of the means consists in 
listening to the praiseworthy deeds of the sages, which is enjoined at 
the end of an Ashwa Medha. The reading and hearing of the books 
written by St. Vyasa can only be after his birth, but never before it. 
When St. Vyasa was not born, the people used to learn and teach, 
recite and listen to the interpretation of the Vedas. Therefore, these 
conditions are only fulfilled by the oldest Brahmana scriptures, but 
never by the new fantastical, false and defective books, called the 
Srimad Bhagawat, Shiva Purana, &c. St. Vyasa is called the Veda 
Vyasa because he studied the Vedas and spread their study among 
the people. The word Vyasa means the diameter which goes through 
the circle; for, he went through the four Vedas from the Rig to the 
Atharva Veda. He taught them to his pupils, Shukadeva, Jaimini, 
and others. Otherwise his christened name was Krishna Dwaipayana. 
It is wrong to say that St. Vyasa collected the Vedas; for, his father, 
grand-father, great-grand-father, namely, Parasara, Shakti, Vashish- 
tha, Brahma, and others too, had studied the Vedas before him. 
How can it take place, if he is the compiler of them ? 
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Falsehoods of Puranas 

Q .—Is there any truth in the Puranas, or are they all false ? 

A .—They contain much falsehood There is truth in them by 
way of gilding the falsehood. Whatever, is true in them, is from the 
Vedas and other true scriptures, and whatever is false in them, is from: 
the imagination of the Indian popes. For instance, in the Shiva 
Purana, the followers of Shiva (Osiris) accept him to be the Great 
God and legard Vishnu, Brahma, Indra, Ganesha, Surya, &c. to be 
his servants. In the Vishnu Purana, the followers of Vishnu suppose 
him to be the Great God and Shiva and others to be his servants, n 
the Devi Bhagawata, Goddess Devi is regarded as the Great Divinity 
and Shiva, Vishnu and others as her menials. In the Ganesha Khand, 
Ganesha is described as the Great God and the other gods as his 
serfs. If these things are not the fabrications of these sectarians, 
whom should they belong to ? Such contradictions are not found in 
one and the same author. Much less they can come from a learned 
person. If one account be accepted as truth, the other is false ; if the 
other is true, the third one is false, and so on to the end of them. The 
outhor of the Shiva Purana writes that Shiva creates and destroys the 
world ; that of the Vishnu Purana, Vishnu ; that of the Devi Purana, 
Devi ; that of the Ganesha Khand, Ganesha ; that of the Surya Purana, 
Surya ; that of the Vayu Purana, Vayu. Each of them describes his 
creator as the creator of others’ creators. If it be asked of these popes 
how the creator, preserver and destroyer can be produced, and how 
the created can become the first cause of the creation, they hold their 
tongue and say nothing in reply thereto. The creation of these crea¬ 
tors’ body must be from the created world. This being the case, how can 
they who are the created objects be distinct from the creation and be 
the author of that creation ? Their account of creation, which is curi¬ 
ous, is impossible of occurrence. To take an example for illustration. 

Creation in Shiva Purana 

According to the Shiva Purana, Shiva desired to create. So he 
created an ocean, called Narayana, from whose navel a lotus was 
produced and from the lotus came out Brahma, who looked about 
him and saw nothing but water throughout. He took a palmful of 
water out of the surrounding ocean to see and then threw it back into 
it. This act produced a bubble, from which came out a man (Vishnu), 
who said to Brahma : O my son, create the world. Brahma said to 
him : I am not your son, but you are my son. So they began to fight 
each other and the fight lasted on the waters for 1,000 years of gods. 
Then Shiva thought to himself that the persons whom he had sent to 
create, were fighting^ each other. So there came out of them both a 
phallus of light, which projected directly towards the sky. Both of 
them were astonished to see it. They determined to find out its be¬ 
ginning and end, making an understanding between them that he 
would be looked upon as the father of the other who first came back 
with the discovery of its beginning and end, and he who came last 
would be the son. Vishnu, for such was the name of the person who 
came out of the bubble, assumed, the form of a tortoise and wen^ 
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down to the bottom of the ocean. Brahma assumed the form of a 
swan and soared upward. Both of them proceeded on their journey 
with the quickness of the mind. They continued their journey for 
1,000 years of gods ; but they did not find the extremities of the 
phailus (Shiva’s emblem). 

Then Vishnu thought from down below and Brahma from up in 
the sky that, if the other brought out the knowledge of the extremity 
of the phallus, he would be considered as his son. While Brahma was 
thus absorbed in thinking, a cow and a fragrant plant (pandanus 
odoratissimus) descended from the heaven. Brahma asked them 
whence they came. They replied that they depended upon the phallus 
for thousands of years. Brahma enquired of them if there was an end 
of the phallus. They replted that there was no end of it. Brahma 
asked them to accompany him and give their evidence, that the cow 
was pouring milk and the plant flowers on the top of the phallus. If 
they consented to the proposal, he would take them to a place of rest. 
They replied that they would not give a false evidence. Then Brahma 
got angry and told them that he would consume them to ashes there 
and then, should they refuse to give that sort of evidence. So being 
terrified, they both agreed to give an evidence which he desired. Then 
all the three descended to the starting place. But Vishnu was already 
there. When Brahma arrived, he asked Vishnu if he found out the end 
of the phallus. Vishnu replied that he could not find it out. Brahma said 
that he h id found it out. Vishnu demanded some evidence for it. Then 
the cow and the plant delivered their evidence, that they were both on 
the top of the phallus. Then came out a voice from the phallus and 
cursed the fragrant plant first that its flower would not be olTered to the 
phallus or to any other deity in the world for its telling falsehood. But 
if any one olfered it, he should die for it. It then cursed the cow that 
she should eat excreta with her mouth, out of which came out the 
falsehood. None would worship her mouth, but her tail would be 
worshipped. It also cursed Brahma that he would not be worshipped 
in the world for his telling lies. It blessed Vishnu that since he told 
the truth, he would be worshipped everywhere. Then both Brahma 
and Vishnu prayed to the phallus. Being propitiated, an image 
(Shiva) with matted hair came out of the phallus and asked them, 
as they were sent to create the world, why they were engaged in 
quarrelling with each other. Brahma and Vishnu replied how they 
could create the world without materials. Thereupon Mahadeva (the 
God who came out of the phallus) gave them a ball of ashes out of 
his matted hair and told them to create all the world out of it. Now, 
these authors of the Puranas should be asked whence the bodies of 
Brahma, Vishnu, Mahadeva, the water, lotus, phallus, cow, fragrant 
plant, and ball of ashes came out at the time when there was no 
material cause of the creation and the five elements. Did they come 
out of their grand-father’s house ? 

Creation in the Bhagwat 

In like manner, the creation account of the Bhagawat is false. 
According to it, a lotus was produced from the navel of Vishnu, from 
the lotus came out Brahma, whose right toe produced Swayambhuva 
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and left toe Queen Satyarupa, and whose forehead produced 
Marichi and the like ten sons. ^From the ten sons were born ten 
Prajapatis or lords of hosts, whose thirteen daughters were married 
to Kashyapa. Of them. Dili bore him Daitya ; Danu, Danava ; Aditi, 
Aditya ; Vmta, birds ; K.adru, serpents ; Sharma, dogs, jackals, &c. ; 
and other daughters, elephants, horses, camels, asses, buffaloes, grass; 
straw, acacia and other thorny trees. Bravo 1 Bravo ! O hobble-de¬ 
hoy author of the Bhagawat 1 Splendid 1 Thou didst feel no shame 
in writting such falsehood, but wast quite blind ! As a matter of 
course, the union of female ova and male sperms produces human 
beings, but they cannot produce animals, birds, serpents, trees, and 
the like monstrocities against the law of God’s nature. How can the 
womb of woman be capacious enough to carry an elephant, camel, 
lion, dog, ass, or tree ? Why did not lions and ethers devour their 
parents after birth ? How can it be possible for animals, birds, trees 
and others to be born of the body of human being ? Shame to such 
tremendous frauds of these ‘men, who still mislead the world ! It is 
very strange that these blind popes and their doubly blind disciples 
hear these utterly false doctrines and believe in them ! Are they men 
or otherwise ? Would that these auhtors of the Bhagawat and other 
Puranas have died on birth or in the mother’s womb ! Had there 


been no popes, Aryavarta would have suffered no misery. 

<2 '—These accounts are not contradictory, for each marriage 
party praises its own bridegroom. When the people pray to Vishnu, 
they regard him to be the Supreme Being and others gods as his ser¬ 
vants ; when they pray to Shiva, they extol him as the Supreme Spirit 
and other gods as his menials. 

% nTcT n 

Also, every thing is possible with the power of God. God can 
bring out creation from man Behold, He has created all the world as it 
stands before us without a cause by His own mysterious power (maya)I 
What is impossible with Him ? He can do all what He likes to do. 

A .—O simple people 1 In marriage, though the people sing the 
piaises of their bridegroom, yet they never make him superior 
to all others, or others as his inferiors, or dispraise others, or 
regard him as the father of all others. O ye popes ! tell us if you 
are not greater gossippers than buffoons and sycophant bards. 
You make him the greatest of all whom you follow, and the lowest 
of all whom you hate. No doubt, you have nothing to do with truth 
and religion. You care for your own purpose only. Maya or power 
to delude resides in the man who is a cheat and humbug. Hence he 
is called a deluder or mayavi. There being no deceit, cheating and 
other evils in God, He cannot be called a deluder. If at beginning 
Kashyapa and his wives could bear animals, birds, serpents, why do 
human being not bring forth the same kind of progeny now-a-days ? 
The order of creation and the laws of nature described above (in the 
VIII chapter are the only true ones, and it is probable that the pope 
was led to the above raving from misunderstanding them. 


« . ^^Marichi, Atri. Angirah, Pnlastya, Pulaha, Ritu, Prachetasa, Vasishta, 
Bngu, Narad.--Manu. I 35, 
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a^tncT jfin: srt: i 

—According to the Shatapatha, 7. 5. 1. 5, Kashyapa made all this 
world. 

vm; ^iTTcT «T5 JT*p 1 I—Nirukta ii, 2. 

—Kashyapa is the name of the Supreme Being, the author of the 
world, for the word Pashyaka in Sanscrit means God who undoubtedly 
sees all the movable and immovable objects of the world and all the 
souls, their deeds and the systems of knowledge in their naked truth. 

trgr I 

—The word is changed to Kashyapa from the transposition of the 
first and the last syllabic according to a Mahabhashya rule : Adyanta^ 
viparyayashchti —the first and the last syllables are transposed. Not 
comprehending the meaning of this rule and being intoxicated with 
hemp-leaf decoction, the popes have wasted their life in writing the 
account of the world’s origin against the laws of nature. 

Creation in Markandeya Purana 

In like manner, according to the Durga Patha of the Markan¬ 
deya Purana, a goddess was produced from the glory emitted from 
the bodies of gods. She killed Mahishasur. The whole world is des¬ 
cribed as filled with Raktabijas who were born from a drop of the 
blood of Raktabijn, falling upon the ground from his body. A river 
of blood is said to be flowing. These and other idle tales fill this 
book. When the whole world was filled with Raktabijas, where did 
the goddess, her lion, and her army live ? If it be said that Rakta¬ 
bijas were far from the Goddess, then the whole world was not full 
of them. Had it been so filled, where were the animals, birds, human 
beings and other sentient beings, and water, land, crocodiles, &c. ? 

Origin of Bhagawata 

Now listen to the frauds of what is called the Shrimad Bhaga¬ 
wata. God Narayana taught Brahma the Bhagawat of 4 couples only. 
II. xc. 30 :— 

5TFf ?r \ 

—* O Brahma, receive from me the most recondite knowledge accom¬ 
panied with divine light and mystery, and being a means of virtue, 
wealth pleasure and salvation.” Now, it is superfluous to use the 
adjective “most recondite” of knowledge accompanied with divine 
light. It is also a tautology to use the word mystery of ther econ- 
dite knowledge. Hence, if the foundation couplet is meaningless 
why should not the book be regarded to be of a piece ? Narayana 
blessed Brahma, Bhag. II. ix. 36 : 

—that he would not be tempted in or go after the world in cither the 
cyclic creation or the chaotic destruction. But it is written in the 10th 
chapter that Brahma stole the calves of Krishna out of worldliness. 
Now one of these two assertions, namely, Brahma without an alloy 
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of worldliness and Brahma stealing calves, which is rank worldliness, 
must be false, and the other true, which, in fact, stulifies both of 
them. As there is neither love, hatred, anger, envy, nor pain in 
heaven’ why were Sanaka and brothers atgry, though standings entry 
at the gate of heaven ? As they got anger, the place cannot be heaven. 

As Jaya and Vijaya were both God’s door-keepers, who were duty- 
bound to obey their master, how could they be in fault if they pre¬ 
vented Sanaka and brothers from getting in? As they were condemned 
they could not be accursed or condemned But they were condemned 
to fall down upon the earth. Their fall proves that there was no land, 
but there were only sky, air, fire, and water. Then how were the gate, 
mansion, and water supported there in the absence of land? Then 
again Jaya and Vijaya prayed to Sanaka and brothers : O holy sages, 
when shall we be allowed to come back to heaven? They replied to 
them : If you serve God Narayana with love, you shall reach heaven 
in the seventh rebirth; but if you hate and oppose Him, you shall get 
to heaven in the third rebirth. Now, think that Jaya and Vijaya being 
the servants of Narayana, it was the bounden duty of the latter to 
protect and help the two former. If a man oppresses master’s ser¬ 
vants without a fault, and the master does no+ punish him, the servants 
will be oppressed by all men. Narayana should have well treated 
Jaya and Vijaya and severely punished Sanaka and brothers for their 
violence in getting entrance and for their fighting with his servants. He 
should have for justice’ sake hurled them headlong on the earth for 
their accursing the servants. When such is the misrule and state of 
justice in the domicile of Narayana, it is nothing wonderful if his wor¬ 
shippers, called the Vaishnavas, are very much oppressed and maltreat¬ 
ed. After the condemnation they were born on earth as Hiranyaksha 
and Hiranya Kashyapa, of whom the former was killed by Varah(Boar). 

The Boar Incarnation 

His story is thus related : He rolled the earth like a mat and 
went to sleep, using it for his pillow, Vishnu incarnated in a Divine 
Boar and lifted the earth on his tusks from under his head. He got up, 
and both were engaged in fight, in which the Boar killed him. Now, 
these popes, who made the story, should be asked if the earth was 
round or flat like a mat. They would not be able to reply to it; for, 
the followers of the Puranas are the enemies of geography. Well,, 
when the earth was rolled into a pillow, what did he sleep on? What 
was it on which the Divine Boar ran on his legs ? When the Boar lifted 
up the earth on his tusks, on what did they stand to fight each other ? 
There was nothing to support them. Perhaps they fought by standing 
on the breast of the popish author of the Bhagawat. But then, what did 
the pope sleep on ? This affair is like a gossippers coming to another 
gossipper and telling him a gossip. Since gossippers frequent the 
houses of liars, there is nothing wonderful in this kind of idle prattle. 

Tne Lion Incarnation 

As for Hiranya Kashyapa, he had a son, called Prahlada, who- 
was a devotee. Being sent to school by his father, he asked his teacher 
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to write the words Rama Rama on his slate or board. When his 
father came to know of it he asked him why he muttered the name of 
his enemy. The boy did not desist from repeating it. Then binding 
him hand and foot, he hurled him from the top of a hill, and also 
threw him into a well, but the boy got scot-free. Then he heated an 
iron pillar and told him that if his god to whom he was so much 
devoted was true, he would not get burnt by catching it. Prahlada 
went to catch it, but hesitated in the mind if he would be saved from 
burning. Narayana set up a row of small ants moving on it. His doubt 
was removed, and he touched the pillar at once. It was rent and a 
Human Lion came out of it. He caught hold of his father and split 
his belly, so he died. He them began to lick Prahlada out of love, and 
asked him to name his boon. He asked lor his lather’s salvation. 
The Human Lion gave him the blessing asked for, saying that twenty- 
one generations of his ancestors would be saved. Now, attend to its 
absurdity. It is also a groundless idle talk like the other. If the 
author of the Bhagawat was hurled from a mountain and nobody inter¬ 
cepted his tall, he would be dashed in pieces and die. The father of 
Prahlada did nothing bad in sending him to school. Prahlada was so 
foolish as to give up his study and turn a monk. If a man believes 
it to be true that ants crept on a heated pillar and Prahlada did not 
get burnt by embracing it, he should be also bound to a red-hot iron 
pillar. If he does not get burnt, then and then only we should believe 
that Prahlada might not have been burnt. Also, why was the Human 
Lion not burnt? Again, Sanaka and brothers' blessing was that he 
would go to heaven in his third rebirth, which Narayana forgot. 
According to the Bhagawat, the line of descent is : Brahma, Prajapati, 
Kashyapa, Hiranyaksha, and Hiranya Kashyapa. So the last is the 
fourth in descent. Fherefore, there are not twenty-one generations of 
Prahlada’s ancestors, and it is a bare-faced lie to say that his twenty- 
one ancestors went to heaven. Also, those very Hiranyaksha and 
Hiranya Kashyapa incarnated as Ravana and Kumbhakarna and then 
again as Shishupala and Dantavakra. So, where was the Human 
Lion’s blessing of itcir salvation? Such a reckless rhapsody can only 
be believed by care-ignorant people, but never by learned people. 

Giantess Putana 

Now turn to the stories of Putana and Akrura :— 

{—Bhag X. xxxix 38* 
srfir I — xxxviii 24. 

Akrura, being sent by Kansa,^ started by a car yoked with horses 
swift as the wind at day-bre^k and reached Gokal four miles distant 
at sunset! Perhaps the horses were running races round the author of 
the Bhagawata all the while! Or else they lost their way and so the 
drivers and Akrura went to the house of the author to go to sleep. 
The body of Putana is described to be six cos (leagues) wide and very 
long. She was killed by Shri Krishna and thrown between Mathura 

1 A king of Mathura and maternal uncle and enemy of Krishna. He gent 
Akrura to bring Krishna to a feast where his murder was arranged. But Krishna 
succeeded in slaying him in a fight. 
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and Gokal. If it was true, both Mathura and Gokal, including the 
house of the pope who wrote it, would have been hurried alive under 
the Giantess’ corpse. 

Ajamel 

The story of Ajamel has neither head nor tail. He named his 
son Narayana by the advice of Narada. At his death he called his 
son, but God Narayana cropped up. Did not Narayana know of the 
intent of his heart, that he called his son, and not him ? If such Is the 
efficacy of muttering the name, why does not Narayana now come to 
the rescue of the persons repeating his name and smarting under pain ? 
If it is true, why are not the prisoners become free by repeating the 
word Narayana ? 

Sumeru 

In the same manner, the dimensions of the Sumeru mountain 
are described with so much absurdity as is contradicted by astronomy. 
The seas are produced out of the ruts of Raja Triyavrata's car. The 
dimensions of the earth are given as 49 koti of yojanas.^ Such are 
the senseless stories and wild gossips of the Bhag iwata, whose false¬ 
hood has no bound. 

Author of Bhagawata 

This Bhagawata was written by Bobadeva, whose brother wrote 
the Gitagovinda. You know he has written the following couplets in 
his book, called the Himadri, to the effect that he has written the Shri- 
mad Bhagawata Purana. We had that passage written on three slips, 
one of which has been lost. The purport of the couplets given in 
that passage is reproduced in the following two couplets by us. Who¬ 
ever wants to verify them, may consult of Himadri. 

^ HRTRa: il 

STFT ^ \ 

U 

The lost paper had couplets like these. They mean that Himadri, 
a king’s minister, told Pt. Bobadeva that he had no time to listen to 
the complete Bhagawata written by him. So he had better write its 
contents briefly in metre, so that he might succintly know the sub¬ 
stance of the story of the Shrimad Bhagawata by looking at them. 
Then Bobadeva wrote the following contents, ten couplets of which 
are wanting on account of the paper being lost. These begin from 
the 11th couplet, all these were written by Bobadeva. 

5T57TT: (I 

^ U 

koti is=10,000,000, Yojana=9 miles. 
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?^5ITfccT: pcuTPT gTfT«fnT|PT: II 

«r>g: qT>%<T> l 

fc^JTc^c^inrg^T ^nw^T^rqf^: li 

fcJTc?R5Tf^: cniTcmm«if: ^rtcT i 

TT^ w: ii 
?rcT # TT?ft fftfrrSTlTRm II 

—End of Scandh Book I. 

Such are the contents of the 12 books of the Bhagawata written 
by Pt. Bobadeva for the minister Himadri. Whoever wants to see them 
in detail, may consult the Himadri written by him. The forgeries of 
the other Puranas are of a piece. Every one of them surpasses the 
other in absurdity. 

Krishna Defended 

You know that the account of Shri Krishna is very nicely given 
in the Mahabharatam. His merits, deeds, character and life are like 
those of great divine sages. It does not relate any unrighteous act or 
misdeed committed by him from his birth to death. It does not men¬ 
tion what the Bhagawata writes of him. The author of the Bhagawata 
ascribes to him unheard-of unworthy faults. He imputes to him the 
stealth of milk, curd, butter and so forth. He is said to have had 
illegal connection with the hand-maid Kubja. Sporting, flirting and 
dancing with the wives of others and other sinful acts arc attributed to 
him. The men of different religions, who read it or hear its stories, 
talk ill of Shri Krishna. Had there been no Bhagawata, how could a 
great man like Shri Krishna be slandered for nothing ? 

12 Genitals of Light 

The Shiva Purana gives the account of twelve luminous male- 
organ-like idols; but they had no ray of light. These were not seen- 
at night without lamps. All these frauds are the creations of the 
Indian popes’ brain. 

Puranas for Shudras 

Q .—When men lost the power of reading the Vedas, the Sinritis 
(laws) were made; when they were unable to study the Smiritis, the 
Shastras (philosophies) were written; and when they were incapable of 
understanding the Shastras, the Puranas were composed for the women 
and the Shudras (low castes) only; for, they have no right to study and 
listen to the reading of the Vedas. 

All to study the Vedas 

A .—It is all false. For, man's ability is increased by study and 
teaching. All have right to study and 'hear the reading of the Vedas. 
For instance, Gargi and other women were versed in the Vedas, and 
Janashruti Shudra, according to the Chhandogya, read the Vedas with 
Raikyamuni. The 2nd verse of the 26th chapter of the Yajur Veda 
plainly says that all human beings have right to read and hear the 
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recitation of the Vedas. Then, why should not the persons, who have 
written such false books to turn away the simple people from the 
truthful books and to entrap them in folly to serve their own purposes, 
be regarded as great sinners ? 

Astrology 

Look at the snare of astrological mansions which has caught the 
ignorant people. (1) Akrishnena rajasa is called the incarntation of the 
Sun. (Z) Iman deva asapatnam vada dkwan, of the Moon. (3) Agnim 
moordh diwah kakut patih, of Mars. (4) Udavu dhyaswagne^ of Mercury, 
(5) Brihaspate atiya^ryo, of Jupiter. (6) Shuka mandhasa, of Venus. 
(7) Saunodeoi rahhishtaya, of Saturn. (8) Kayanarh chitra abhava^ of 
the Rahu (ascending node). (9) Return krinvanna ketave, of the des¬ 
cending node (Ketu Kandika). The 1st verse teaches the attraction 
of the sun and the earth; the 2nd describes the active principle in nature; 
the 3rd describes fire ; tlie 4th narrates the duties of a householder ; 
the 5th mentions the qualities of a learned man ; the 6th describes the 
semen and food ; the 7th describes water, respiration and God ; the 
8th gives the qualities of a friend ; and the 9th describes the method of 
acquiring knowledge. These verses do not relate to the astrological 
mansions or planets. The people are misled from their ignorance of 
the right meanings. 

g.—Have the mansions or constellations of stars any efficacy or 
influence ? 

A, —Not as described by the astrological popery. Certainly the 
planets are the cause of the pleasure and pain of the people in relation 
to their tempers, of the change of seasons, and of heat and cold by 
means of the rays of the sun and moon. But the believers in the Indian 
popery say : O good banker and sacrificer, you have got to-day the 
eighth sun, moon, etc., in the evil mansions of your horoscope. 
Saturn (an evil planet) influences your feet for two years and a half. 
You will be sore troubled. It will take you to wander in foreign lands 
far away from your home. But you will be saved from these troubles 
if you make gifts to us in the name of the mansions for muttering the 
name, recitation of scriptures, and worship. 

Origin of Priests’ Power 

If these popes are asked what connection they have with the 
mansions of anything else, they say in reply : 

^ it 

See, what a plain authority ! The gods have power over all the 
world, Vedic verses (mantras) have power over all the gods, and those 
verses are in the power of the Brahmins who are therefore called gods. 
For, we can call any god if we please by the efficacy of the verses,* 
propitiate and make him satisfy our desires. If we had no such power 
derived from the verses, your atheists would not have by this time let 
us live in the world at all. 
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Truth'Speaker —Your gods must have power over the persons 
who are robbers, raiders, and evil-doers, it must be the gods wha 
make them do evil works. If it is a fact, there can be no dilTerence 
between your gods and demons. As you can make the mantras, which 
are in your power, do anything for you, why do you not influence the 
gods by their means to bring the treasures of kings to your house so 
as to enjoy the pleasures of life ? Why do you go about from door 
to door to beg charities of oil in which persons see their reflexion and 
which they dedicate to Saturn and others ? Why don’t you get as 
much wealth from w'hat you call Kuvera (the god of riches) by exert¬ 
ing your influence over him ? Why do you fleece poor people of their 
hard-earned money ? If the zodiacal signs are pleased by our giving 
you presents and displeased by our withholding them, please show 
us their pleasure or displeasure in an evident manner. Thus, for 
instance, make the man who is under the influence of the 8th sun or 
moon, and another v/ho is fallen under the 3rd, both walk in the 
burning sun of Jyeshtha (June) without shoes on a heated plain. If these 
heavenly bodies be pleased with them, their bodies and feet will not 
feel hot ; but if displeased, they will be scorched. Also, they both may 
be made to stand naked on a plain all the night long on the full moon 
of Pousha (December). If one of them feels cold and the other does 
not, we should know that the planet are auspicious and inauspicious. 
Arc they your relatives ? Have you any postal or telegraphic com¬ 
munication with thent ? Do you visit them or receive visits from 
them ? If you have any power over mantras or incamtations, why do 
you not become rich or kings yourselves ! Why do you not reduce 
your enemies to subjection ? An atheist is one who practices frauds 
against the commandments of God in the Vedas. What does it matter 
if a man fallen under the influence of an evil star, enjoys the donation 
given in the name of stars himself and does not give it to you ? If 
you say that the stars are propitiated by giving donations to you alone, 
and not to others, have you monopolised the stars ? If you hold a 
license, go and get burnt to death by calling the sun and other stars 
to your house. The fact is that the sun and other worlds are inani¬ 
mate. They can never take an action or gi\e pleasure to or inflict pain 
upon anyone. But all of you who live on donations given in the name 
of stars, arc images of these stars, so to speak; for, the meaning of 
the word (siars) fits you —yc yrihmmti te ^rahah, viz., those 
persons arc grilius who receive anything. Until you go to a king, 
noble, banker, merchant or pauper to tell him of the nine mansions 
of astrology, nobody ever thinks of them. But when you, the incarnate 
Sun, Saturn and the like stars, attack a man, you neve/ let him off 
without fleecing him to the skin. You slander him by calling him an 
atheist or the like who does not follow you in your absurdities. 

Pope .—The evident truth of astrology or astronomy is attested 
by the occurrence of solar and lunar eclipses in the heavens foretold 
by us. The influence of the stars on human destiny is equally evident 
from these phenomena. You know it is the influence of stars that 
makes people rich, poor, kings, beggars, happy, or miserable. 
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Truth-Speaker, —The evidence of eclipses belongs to astronomy, 
but not to astrology. Astronomy is true, but astrology is false, except 
so far as it concerns the natural effect of the stars on the terrestrial 
existence of man. Thus, for instance, the solar or lunar eclipse as well 
as occultations or the regular or eccentric motion of heavenly bodies 
is known by calculation to take place on certain days or to be visible 
at certain places. 

I— Grahalaghava V, 4 

It is a quotation from the Siddhant Shiromani. One sinilar to it 
is also found in the Surya Siddhant. It means that a solar eclipse 
happens when the moon intervenes between the sun and the earth, anu 
a lunar eclipse when the earth comes between the sun and moon, 
that is to say, the shadow of the moon is cast upon the eartli in a 
solar, and the shadow of the earth upon the moon in a lunar eclipse. 
Nothing casts its shadow upon the face of the sun beim» iuminous. 
The case of an eclipse is like one when the shadow of a thing is cast 
back if placed before the sun or a lamp. Persons become rich, poor, 
kings, and beggars, in consequence of their deed and work ,, but not 
from the induence of stars. Many astrologers perform the marriages 
of their sons or daughters according to the oracles of astrology, still 
those marriages become unhappy—quarrel spoil conjugal love, parties 
turn widows or widowers. Had the astrological conclusions been 
true, no such thing would have happened. Therefore, the fruits of 
actions are true and the motion of heavenly bodies is not the cause of 
human pleasure or pain. There is no visible connection between the 
stars in the sky and the human beings capable of doing works and 
living on the earth far away from them. Human beings are the 
authors and the reapers of the fruits of their actions, and God makes 
them suffer the consequences of their actions. As you believe in the 
influence of stars, you should answer the question : When a man is 
born on a certain time, whose horoscope you cast according to the 
positions of the polar star and other conjunctions, is there any other 
person born at the same time in the world ? If you reply in the 
negative, it is false. But if you admit it, how is it that the one becomes, 
say, the universal emperor in the world and the other does not ? 
Well, if you confess that all this trickery is a shift to earn the bread of 
idleness, persons will readily believe it. 

Garurh Purana 

Q. —Is the Garurh Purana false too ? 

A. —Yes, it is false. 

Q. —Then what becomes of the departed soul ? 

A. —She enjoys the consequences of her deeds. 

Q. —How can what is said of her in the Purana be false, v/z., 
the account of King Death (Yama), Chitragupta, his prime minister, 
his awfully terrible followers as gigantic in size as the mountain of 
lamp-black, who catch and take her to His Terrible Majesty, and who 
then throw her into the hell or heaven according to the sentence 
passed on her merits or demerits, for which alms and charities are 
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given, the Brahmins are feasted at the ceremony of the departed spirits, 
water is offered to the manes, and cows are given away in gifts to 
enable a departed soul to cross the Baitarni (Styx) ? 

A .—All these things are the fabrications of papacy. For, Yama 
{lit. the king of righteousness), Chitragupta, etc. decide the case of 
those souls that go there. Where is another court of Death, which 
decides the cases of the souls that sin in and pass away from the 
region of Death! There must be some such court. Further, if the 
bodies of Death's messengers be like mountains, why are they not 
visible? Not one finger of theirs can get into the door of a dying man 
to take away whom they come. Why are they not obstructed in 
the streets ? If you say that they can assume microscopic bodies, 
where will they put the large skeletons of their gigantic bodies, if 
there be no pope's house? When a forest is set on fire, innumerable 
animals, such as ants and the like, are burnt to death. If innumerable 
messengers of Death come to the forest to take away the souls of 
dying animals, there will be pitch darkness from their black mountain 
bodies. When they run about to catch those dying souls, they will 
collide against one another. As the tops of big mountains fall down 
upon a plain, so their stupendous limbs will break and fall down in 
the premises of the expounders of the Garurh Purana, either crushing 
the fellows to death or obstructing the doors and passages. How will 
they then get out ? 

Shraddha or Food to Manes 

The food offered to the manes and water and rice balls given to 
the lares, never reach the departed spirits, but these substances go to 
the houses of the popes, the representatives of the dead, to stuff their 
belly or to fill their hand with gold. The cow given to cross the 
Styx goes either to the pope’s house or to the butcher. The cow 
never goes to the Styx. When whose tail will the dead hold to cross 
the ferry of the Styx ? Also, the hand is here burnt or buried, how 
will the dead catch the tail of the cow! There is a story illustrative 
of this jobbery. It runs as follows :— 

Peasant’s Cow 

Once upon a time there was a peasant who had a nice cow at 
his house. It gave 4 gallons of milk every day, which was very sweet 
It was sometimes tasted by his pope or priest who contemplated 
that he should have it given to himself by the peasant when he lost 
his old father Some time after it so happened that his old father 
was on the point of death, his speech was lost he was laid on the 
ground, and he was about to expire. The friends and relatives of the 
peasant assembled, when the pope called out to him : O faithful 
man, you should now have a cow given away by your father's hand. 
The peasant put Rs. 10 on his father’s palm and asked the pope to 
pronounce the donation formula. The pope said : Bravo ! Does the 
father die often ? At this critical moment you should bring a cow 
which gives milk and is not old, and which should be excellent in all 
respects. Such a cow should be given away as a gift. The peasant said : 
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I have but one cow, without which I shall not be able to support the 
•family and children, so I shall not give it away. Take Rs. 20 and 
pronounce the blessing. You can purchase another milk cow with 
this sum. The pope said : Good gracious ! You consider the cow to 
be of greater value than your father ! Do-you want your father to sink 
into the Styx and suffer pam ? A very nice son indeed ! Then all 
the relatives took the side of the pope, for he had already misled 
and blindened them. He gave them a hint at the time, so all 
insisted on that very cow being given away in gift to him. It 
was accordingly done. The peasant could not resit their unanimous 
vote. The peasant's father died, and the pope led the cow with its 
calf and the milking pail to his house, where he tethered it and put 
the pail there. He returned to the peasant’s house and went with the 
bier to the crematory and ministered at the ceremony of cremation 
There also he managed to take something by his trickery. He then 
fleeced him in the performance of the ceremony, called the Dash-gatra 
sapindi, worship of rice balls supposed to represent the body of the 
departed soul, who passes away to heaven after this ceremony. The 
undertakers or Maha-brahmanas also got much from him by their 
frauds The hungry priests also subsisted to their fill. When the 
ceremony was over, the peasant got on by begging milk from neigh¬ 
bours. On the 14th day he went early in the morning to the pope’s 
Ihouse, where he saw that he had just milked the cow in the pail to its 
brim. The pope on seeing the peasant said : Come in, my faithful 
follower, sit down. 

The peasant : Holy priest, come here please. 

The pope : Very well, let me put the milk in a safe place. 

The peasant : No, no, bring the milk pail here. 

The pope went to him and placed the pail in front. 

The peasant : You are a great liar. 

The pocp : What falsehood have I spoken ? 

The peasant : Tell me why you have got the cow from me ? 

The pope : To enable your father to cross the Styx. 

The peasant Why did you not send the cow to the banks of 
'^ihe Styx ? T relied on you and you kept the cow at your place. I 
don’t know how many times my father ducked in crossing the Styx. 

The pope : No, no. There another cow, created out of the 
merit of this donation of yours, must have helped your father to get 
over the river. 

The peasant : How far is the Styx from this place, and in what 
side is it ? 

The pope : I suppose, it must be some 300,000,000 leagues 
hence : for the earth is 49,000,000 leagues and the Styx is in the S S.W. 

The peasant: Show me the telegram or the letter in reply to 
yours sent so far, that a cow was created out of the inlluence of the 
meritorious deed and the father of so and so was carried over the 
'Stygian ferry. 

The pope : Except the authority of tiie Garurh Purana, I have 
neither a postal nor an electric message. 
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The peasant : How can I believe the Garurh Parana, to be true ?■ 

The pope : Just as others do. 

The peasant : This book was written by your ancestors for your 
livelihood, for nothing is dearer to a father than his son. When my 
father sends me a letter or a telegram, I shall then send the cow to the 
banks of the Styx, and having got him over the ferry bring the cow 
home, where J and my children will drink the milk. Bring me the 
pail full of milk. The peasant took the cow, calf and pail to his house. 

The pope : You take back what you have given in gift ! You. 
shall be ruined. 

The peasant : Hold your tongue, otherwise I shall wreak ven¬ 
geance on your head for the trouble I have suffered for the last thir¬ 
teen days. Then the pope kept quiet, and the peasant carried the 
cow and calf home. 

When the people of the world arc like this peasant, there will 
be an end of popery. The people believe that the departed soul is 
associated with the body by performing the ceremony of Dasha-gatra 
and making rice balls represent ten-fold body. This body is as small 
as the thumb, and with it the disembodied soul goes to the land of 
Death. If it is true, the coming of Death's messengers is useless. 
They should come 13 days after death If the soul is endowed with a 
body, why docs it not return home from love for its wife, children, 
and beloved friends ^ 

Qucstioi: : Nothing is got in heaven. Whatever is given^ in 
charity, is obtained there. So all things should be given in alms. 

/l//.sarer. This world is far belter tlian your heaven, for here inns 
are erected, people give alms, they invite their friends to dinners, nice 
suits of clothes arc obtained. But, as you say, nothing is got in 
heaven. What is the use of good people going there ? It is better 
that the pope should go there and enjoy its want. 

(J .—If there is neither Death, nor the land of Death, as you 
say, then where docs the soul go after death ? Who decides the cases 
of such departed souls ? 

.'f. -What your Garurh Parana says is false, but what the Vedas 
say is : 

Such Vcdic texts show that Yama (Death) is the name of the air. 
The souls after departing the bodies live in the interplanetary region 
in the air, and God who is impartial and who acts upon what is right, 
is the Dharm Raj or the King of Righteousness. It is he who judges. 

You seem to prove that cow-gifts, alms, or other charities 
should not be given. 

/I.—What you understand is quite wrong ; for, gold, silver, 
diamonds, pearls, rubies, food, water, shelter, clothes must needs be 
given in alms to deserving people and to benefactors for the purpose 
of doing good to others. But nothing should be ever given to the 
undeserving. 

What are the distinguishing marks of the deserving and the 
undeserving ? 
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The Undeserving 

A .—The distinguishing qualities of the undeserving are trickery, 
fraud selfishness, sordidness, anger, avarice, inordinate desire, doing 
injury to others, cheating, lying, ignorance, evil company, idleness, 
w^orrying a donor by constant begging, sitting at doors to force alms, 
begging persistently afte^ a donor's refusal, want of contentment, 
talking ill of those who don’t give them, cursing and abusing, become 
an enemy of him who has served them many times but one,, deceiv¬ 
ing people by assuming the appearance of a holy man. denying to 
have anything at all though possessed of much wealth, encompessiug 
their ends by humbugging and treachery, being engaged day and 
night in begging, eating much food when invited by the people to 
dinner, by taking the decoction of hemp leaves and other intoxicants, 
then being negligent from intoxication, opposing the true path and 
fabricating false religions to accomplish their ends, teaching their 
followers to serve them alone but not others though deserving, oppo¬ 
sition to the propagation of tr lo knowledge, trying to cr..atc in the 
minds of the people disgust for the wife, huslu .. father, mother, 
children, kings, subjects, relatives, and friends, saying that all theses as 
well as the world are illusion, and such ii.vc teachings to upset the 
social constitution. 

The Deserving 

The distinguishing qualities of the deserving are chastity, control 
over the senses, love to study and teach the V^edas and other systems 
of knowledge, politeness, veracity, love for beneficence, exertion or 
labor, generosity, love to promote knowledge and religion constantly, 
virtue, calmness, fteedom from joy at praise and sorrow at dispraise, 
fearlessness, courage, Yoga or meditation, wisdom, knowledge of 
ph ysical laws, obedience to the precepts of the Vedas, readme.^s to act 
upon the commandments of God with reference to His existence, 

‘ character and attributes, justice, impartiality, preaching truth, ability 
to distinguish those who study and teach true knowledge from more 
pretenders, absence of flattery, satisfactorily answering questions of 
importance, regard for the pleasure, pain, profit and loss of others like 
their own, absence of the stain of ignorance, bigotry, fiinaticism, pride, 
regarding their disrespect as good or ambrosial, and their respect as 
poison, contentment, satisfaction with whatever is given them by 
•others with love, doing to discourtesy, or feeling no pain at refusal 
•of alms or being turned out, but departing at once from the place of 
refusal, talking no evil of the refuser, keeping company of good 
people, commiseration upon sufferers, rejoicing with the virtuous, 
indifference to the vicious, i. e., freedon from love or hatred, respect 
for truth, veracity, righteous conduct, honesty, freedom from enmity 
and prejudice, seriousness or depth of character, true manliness, 
righteousness, aloofness from vicious deeds, sacrifice, absence of 
selfishness, wealth and desire for the interest and good of others, and 
sacrifice of one’s own life for the ease and happiness of others. 

But in distress and famine all beings are entitled to receive food, 
drink, clothes, medicine, sanitation, and shelter. 

Q ,—How many kinds of donors are there ? 
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A ,—TTicy are of three kinds: namely, good, middling, and 
inferior. A good donor is one who donates to a proper person for 
people’s welfare in true knowledge and religion at proper time and 
place. A middling donor is one who makes gift for his own fame 
or interest. An inferior donor is one who cannot do any good either 
to himself or to others, but gives his money to prostitutes, buffoons, 
sycophants, etc. and shows contempt and disrespect to recipients. 
He does not know the distinction between the deserving and the^ 
undeserving. He is like one who sells all things at the same rate. He' 
is engaged in disputes, fights and pleasure to see righteous persons 
suffer from trouble. In other words, he who gives alms with discri¬ 
mination, honours the learned and the righteous, i^ a good donor. He 
who gives his money with or without discrimination for his own 
praise is a middling donor. He who donates blindly and indiscrimi¬ 
nately in useless matters is the worst donor. 

- Where are the rewards of donatatian obtained ? Is it here or 
hereafter ? 

/I.— Everywhere, 

Q.— Do the fruits of good deeds come to a man of their own 
accord, or is tlicre any dispenser of them ! 

A. - God is the dispenser of rewards. Just as a thief or a robber 
docs not want to go to jail himself, but a king sends him there, guards 
the comforts of the virtuous, gives them ease, and protects them and 
keeps them in safety from robbers and wicked people, so also does- 
God deal them proper does in the shape of pleasure or pain accord¬ 
ing to their merits or demerits. 

Q ’—Do the Garurh Purana and other scriptures expound the 
sense of the Vedas and support them ! 

A. —No. They are against and go contrary to them. The Tantra 
scriptures are also of a piece. A believer of the Puranas and Tantras 
is like one w'ho is friendly to one and enimical to the rest of the world-- 
for, it is these books that foment quarrels among persons. No learned, 
person should believe in them. Respect to them marks ignorance. 
Fast Days 

See accoiding to the Puranas, the fasting days are the 13lh and. 
Monday (Shiva Purana); Sunday (Aditya Purana), Tuesday; Wednes¬ 
day, Thursday, Friday, Saturday when these occur on the conjunction 
of the moon with Umar asterides (Chandra khanda); the days occur¬ 
ring on the ascending and descending nodes, the 11th of Vishnu, the- 
12th of Vaman. the l4th of God Nrisinha or God Ananta, the full, 
moon day, the 10th cf the gods Dikpalas, the 9th of Goddess Durga, 
the 8th of God Vasil, the 7th of 7 Sages, the 6th of God Swami 
Kartika (Castor and Pollux), the 5th of the God Serpent (Serapis), the 
4th of g. d Ganesha (Janus), the 3rd of goddess Gouri (Isis), the 2nd 
of the twin gods Ashwini Kumar (Gemini), the 1st of the goddess 
Adya, the I5th of the manes. It is recorded everywhere that whoever' 
eats and drinks on these days will go to hell. Now, the pope and his- 
disciples should not take food and drink on any day or date, for they^' 
will otherwise go to hell. 
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Now the books, called the Nirnaya Sindhu, Dharma Sindhu, 
Britarka, etc., which are written by careless fellows, make mess of all 
the fasting days calling one another bad. For instance, the Shaiva 
(followers of God Shiva) look do^n upon the I ith and some keep 
fast on the 11th, which is connected with the 12th in the calendar. 
It is a strange kind of papacy that they quarrel over starvation. There 
is selfishness of the pope in instituting the 11th and there is no mercy 
in it. Thus it is said that. 

—All the sins repair to corn meal on the 1 Ith. Now, ask the pope 
as to whose sins resort to meal, his or his father’s. If all the sins of 
people pass away to corn on the 11th, there should be none miserable 
on that day. But, on the contrary, the fasters are afflicted with the 
pain of hunger and thirst. The pain is the result of sin. So to be 
hungry is sinful. These popes have wntten lengthy discourses on the 
merit of fasts, and cheat the people by reading to them. There is a 
story in these discourses. It is as follows :— 

Harlot in Heaven 

There was a prostitute in Brahmalok or heaven. She committed 
some offence and was cursed to fall down upon the earth. So she 
prayed : O God, how shall I be retaken to heaven ? She was told to 
go there where some one would give her the merit accruing from the 
fast on the 11 th. She fell into some city together with the heavenly 
car she was seated in. The king of that place asked her who she was. 
She related her story to him and remarked that if anybody gave her 
the merit of the fast of the 11th, she could again go to heaven. There¬ 
upon the king enquired in the city but found that nobody kept fast on 
the 11th. However, once it so happened that some low caste man 
and his wife quarrelled. The woman did not take any food the whole 
day and night, which by chance fell on the 1 Ith. She said that she 
kept no fast on the 11th knowingly, but was kept hungry by chance 
When the royal servants heard this, they took her to the king, who 
ordered her to touch the heavenly car. She did so, and lo ! the car at 
once ascended to heaven. Such is the merit of a fast on the 11th 
when kept even unknowingly. If it be kept knowingly, how immense 
will be the greatness of its merit? 

How blind are these people who believe in such idle tales! If it 
be true, we want to send a betel wad to heaven where it is not found* 
Let all the fasters on the 1 ith transfer their merit to it. If one betel 
goes there, we should send millions upon millions of betels there, and 
keep a fast on the 11th. But if it does not take place, we shall save 
you from the distressing time of starvation. The 11th of a year^ 24 
in number, have received separate names. One is called the Dhan-da 
(giver of wealth), another Kama-da (satiater of desires), a third is 

lAfter taking food, the people chew a betel fold containing within it lime 
paste, catcohu, cuttings of areca nuts and carda..ion sometimes as well. It reddens 
the lips and gives fragrance to breath. 

2A lunar month contains two fortnights, bright and dark, each begins with 
ne and ends in 15 (Ides). 
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called Putra-da (giver of sons), a fourth is called Nir-jala (waterless.) 
Many people, poor, ambitious, childless, have turned old while keep¬ 
ing the fast of the 11th and died away, but they never got either wealth, 
satisfaction of their desires, or any issue. The fasters feel much trouble 
and pain in a fast at the time of the bright fortnight of the month of 
Jyeshtha (June-July), whose parching heat makes a thirsty man uneasy 
if he does not drink for a short time. This is specially the case m 
Bengal where the widows suffer terribly on the fast day of the 11th. 
These merciless popish butchers never felt a ray of compassion when 
writing those books, otherwise they would have called the waterless 
1 Ith as one to be kept with drinking little water only. Had he who 
wrote the book of fasts called the 11th of the bright fortnight of the 
month of Posh (November-December) the wateiless 11th, there would 
have been no great harm. But what has this pope to do with com¬ 
passion ? 

grr I 'ftTsft fJT 'm ^ i 

- It matters little whether anybody lives or dies, but the belly of the 
pope must be stulTed to its fill. Pregnant women, newly married 
women, boys and adults should never keep fasts. If anybody wants to 
keep a fast, he should do so on the day when he feels indigestion or 
has no appetite in any way at all. He should then take sugared water 
or beverage or milk only. Those who do not take food when hungry, 
or who eat without any appetite for foot!, fall into the sea of diseases 
and suffer terribly. None should regard the writings of these irres¬ 
ponsible men as an authority. 

RELIGIOUS SECTS 

We now describe the present state of the initiation of disciples 
their religious teachers and various systems of Piith. 

Lost Books of Vedas 

Q .—The idolatrous people say that the Vedas are innumerable. 
There were 21 “branches" or parts of the Rig Veda, 101 of the Yajur 
Veda, 1,000 of the Sama Veda, and 9 of the Atharva Veda. Of these, 
a few are extant and the rest are become extinct. They must contain 
an authority for idol-worship and pilgrimage to sacred places. If it 
had not been there, how could it come into the Puranas ? We infer a 
cause from the observation of its effect, then how can we doubt in the 
propriety of idol-worship since we find it in the Puranas ? 

A .—The branches of a tree are of the same nature as the tree, 
but never the reverse of it. They may be either small or big, but they 
cannot be heterogenous to one another. In like manner, the lost 
branches or parts of the Vedas cannot contain an authority for the 
worship of stone idols and pilgrimage to special towns and rivers, called 
the sacred places; for, those that arc still extant do not contain a trace 
of it The four Vedas are found complete. The lost branches, or 
rather supplements, cannot be at to them. If they be 
against them, they cannot be called their branches. Such being the 
case, the Puranas cannot be the branches or parts of the Vedas. 
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But, on the contrary, they are the books written by sectarians, con- 
flicting against one another. As you believe the Vedas to be made by 
the Diety, why don’t you believe the books bearing the names of the 
sages and divines like Ashwalayana ! Just as branches and leaves show 
the kinds of trees, as pipal, fig, mango, and the like, so do the com¬ 
plementary books of the Vedas, namely, the four Brahmanas, Angas, 
Upangas, and Upa-vedas and the like scriptures help in the interpre¬ 
tation of the V edic sense, and so they called the branches of the 
Vedas. It cannot be an authority which is against the Vedas, and in 
the same way that which is in unison with them cannot be rejccteu. 
If you suppose idol worship sanctioned in the lost branches of the 
Vedas, and if anybody tells you that those lost books reverse the tour 
orders of society, namely, they call the low castes and the Shudras 
as Brahmanas. the Brahmanas as Shudras and low caste.", and regard 
the relations prohibited from marrying as proper for marriage, for¬ 
bidden actions as worth doing, lying as virtue, vcr icity as unrighteous, 
we say that if anybody says so, you your .elves will return him the 
same answer as we have given to your objection, that is to say, 
we should believe as true what is written in rh: existing Vedas and 
their accessory studies, called the Brahm''- as and the like scriptures, 
about the Brahmins and other castes, and the same must be in those 
part or branches that are now not found. If you don’t do this, all the 
laws regarding duties and other things will be upset and unreliable. 

All Vedas In Vyasa’s Time 

Were those lost books extant in the time of Jaimiiii, Vyasa, and 
Patanjali ? If they were, then you cannot raise the above objection, 
and if not, what are the grounds of such a belief of yours, that there 
were such books as you believe to be lost now ? 

See that Jaimini has given all the ceremonial duties in the 
Mimansa, Patanjali the whole process of worship m the Yoga, and 
Vyasa the complete system of philosophy in the Vedanta, according 
to the Vedas. There is no whisper at all about the worship of stone 
idols or pilgrimage fo the sacred places as Prayaga. Well, how could 
they write otherwise ? Had it been given in the Vedas, they must have 
written it in their books. Therefore, there was no mention of idol- 
worship in the lost banches of the Vedas. 

Lost Branches Vedas 

All these branches are not the Vedas, for they expound the 
Vedas by taking some Vedic text, and also give history of the worldly 
people. So they cannot be included in the Vedas, which teach men 
knowledge only. They don’t contain anybody’s name. Therefore, 
idol-worship should always be rejected. 

Idolatry Disgraces Rama, etc. 

The custom of idol-worship disgraces and scandalises Rama 
Chandra, Krishna, Narayana, Shiva and others. Everybody knows 
that they were great kings and their wives, Sita, Rukamani, Lakshmi, 
Parvati and others, were great queens. But when the preists put their 
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iniages in temples and similar buildings and ask alms in their names^ 
that is, make them beggars, calling out : “O king, prince, banker, 
merchant, come and have the sight, sit down, taste, their feet washings,, 
offer presents ! It is three days since they,—Siia, Rama, Radha, etc., 
took food and drink ; they have nothing to eat to-day : let the princess 
or the banker’s wife get a nose-ring made for Sita and others ; send 
food and other things that we may ofter them to Rama, Krishna, and 
others ; their clothes are all torn to pieces ; the corners of their temples 
are all fallen down ; they leak in the ceiling ; wicked robbers have 
carried away whatever there was on their person ; other things have 
been gnawed by rats. Once the rats grew so harmful that they ex¬ 
tracted their eyes and made off. We could not make their eyes of 
silver, so we have made them of shells !” They also hold what they call 
the Kamalila (drama of Rama) and Rasamandala (Krishna’s mystic 
dance in circle). There Sita, Rama, Radha, and Krishna dance, and 
princes and abbots enjoy the sight from their seats. In temples 
Sita, Rama and others stand, while the priests, abbots sit on carpets 
and mattresses reclining against big bolsters ! In the hot season, these 
priests shut them and lock the doors of the rooms. They themselves 
spread their couches in the open air to sleep soundly. Ma: y priests 
put their gods in small caskets, wrap them in cloth and hang them 
about their necks, just as a female monkey puts her young ones round 
her neck. When anybody breaks their images, they cry out most 
bitterly and beat their breasts, exclaiming : “Some wicked persons 
have broken Sita, Rama, Radha, Krishna, Shiva and Parvati. We 
should now get another image which a sculptor has made of marble, 
and worship it after duly enshrining it. Food cannot be offered to 
Narayana without clarified butter. If you cannot send much, you 
must send a small quantity of it.” Thus they talk of these great per¬ 
sonages. At the conclusion of the drama of Rama and Krishna’s 
dance, they make Rama and Krishna beg money of the audience. 
Wherever there is any fair or concourse of people, they place a tinsel 
crown upon the head of a boy to represent Krishna and make him 
beg of the passengers on the road. 

You should think of these things yourselves How sad are they ! 
Tell me if Sita and Rama were so poor and beggarly. It it is not 
disgracing and slandering them, what is it then ? It is a great calumny 
ot our respectful forefathers. When Sita, Rukmani, Lakshmi and 
Parvati lived, they would never have consented had these ignorant 
priests asked them to stand by the roadside or in some house and 
call out to the passers-by to come and have the sight of them and 
offer them presents. They should never have allowed them to do it. 
Nay, if anybody uad ever attempted to make such a fun of them, 
they would have never let him off without giving him condign punish¬ 
ment. Since they got no punishment from the people at large, their 
evil deeds brought upon them much distress and disgrace at the hands 
ot iconoclasts. They still now and then suffer from the enemies of 
idol worship They will continue to suffer from it till they give up 
this wicked custom. There can be no doubt that India incurs a great 
loss everyday from idol-worship, and the defeat of idolaters is due to 
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these evil deeds, for pain is the consequence of sin. Much harm is 
done to the country by the people’s belief in idol worship. They will, 
suffer still more day by day, if they don’t give it up. 

Warn marg Initiation 

Of these idolatrous people, the followers of Warn Marg (the 
left-hand path) are the most iniquitous. When they convert a man 
to their faith, they initiate him into their mysteries with these formulas 
of their creed : 

i ^rTTT: I 14 | 

(Salutation to Dam Durga ! Salutation to Bham Bhairava 1 
Salutation to Aing, Hring, Kling Chamunda !) 

But in Bengal they specially initiate a person with monosyllabic 
articles of their creed, as Hreem I Shreern ! Kleem !—Shavar Tantra 44. 

These are the names of the Goddess. They anoint the rich with, 
all their ceremonies. Such formulas are given in 10 Mahavidyas, 
Thus (Shavar 41) 

Wr II 

■—Offering to the Goddess whose lace is like a heron. Also in some 
places we find, Hrum phut swalta ,,—Kama Ratna Tantra, Bij Mantra 4. 

Warn Marg Ceremonies 

These priests of Warn Marg perform ceremonies with the object 
of achieving their end psychologically such as their enemy’s death, be- 
foolment, the estrangement of the reason, hatred in mind subjection 
and the like events. Though their incantation fails to accomplish their 
object, yet their physical actions bring it about. When they perform 
the ceremony of encompassing a man’s death, they take money from 
the man whose enemy they undertake to kill. To do it, they make 
an effigy of their victim of either earth or flour and pierce knives into- 
its breast, navel, and throat, and sink nails into its eyes, hands, and 
feet. Then they make an idol of Goddess Durga or God Bhairava 
and put it with a trident in its hand upon ihe victim’s effigy which 
they smite. Some light an altar and offer flesh into it While they 
do these things overtly, they manage covertly to send an assassin to 
dispatch the victim either by poisoning or stabbing him. If they 
succeed m killing him in the midst of their mortal ceremonial, they 
call themselves as the favourites or mediums of God Bhairava or 
Goddess Devi. They mutter such texts as “Bhairava and Bhuta-nath” 
These are names of Shiva, the terrible god and the Lord of creatures- 
or evil spirits. 

'Rt Rf Rf 

R, 5 II —Kama Ratna 

" Tantra Uchchatan Section, 5-7. 

They mutter or repeatedly pronounce these talismanic phrases. 
The mean: Kill, bedevil, inhumanise, cut, pierce, subdue, eat,. 
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swallow, break, destroy and enslave my enemy ! Humph ! Amen ! 
[The verb is repeated twice in Sanskrit.] They eat flesh and drink wine 
to their satisfaction, make a pe^endicular mark between the eye¬ 
brows with Vermillion, and sometimes eat human flesh after sacrificing 
a man whom they catch to offer to Goddess Kali. If a man goes into 
the Bhairava chakra [circle of persons to worship God Bhairava or 
Bacchus—Bacchanalia] and does not taste flesh and wine, they kill 
and sacrifice him on the altar. Of these men, one who is an aghori 
or cannibal- eater of all, eates the flesh of a corpse They also eat 
filth and drink urine. 

Sects and Mysteries of Warn Marg 

There are two sects of them, one is called the “Choli margi"’, 
and the other the ‘Bija margi'\ The first sect makes a chamber in a 
secret place or under the ground. There they, their wives, children, 
sons, daughters, sisters, mothers, daughters-in-law and others assemble 
and eat flesh and drink wine. Stripping a woman of her dress, they 
all worship her private parts, and call her Goddess Durga. Also, 
undressing a man, all the women worship his private parts. When 
they are intoxicated from much drinking, they put all the corsefs or 
breast-dresses of their ladies into an earthen vessel and shuffle them. 
1 hen each man puts his hand into it to take out a corset. He takes 
her to v^ifc whose stays he happens to pick up, without regard to her 
being his mother sister, daughter or daughter-in-law. They commit 
many sins and, wlien much intoxicated, fight one another with shoes. 
In the early morning when it is still dark, they repair to their houses. 
Then their relations are restored as they were before, namely, mother, 
daughter, sister, and daughter-in law. 

The second sect or Bija-margis dissolve their semen after copu¬ 
lation in water and quaff it off. These savages consider these heinous 
deeds as means of salvation. They are destitute of knowledge, thinking, 
gcntlemanliness and other good qualities. 

Shivlsm 

Q ,—Are the followers of Shivism good ? 

/I.-—How can they be good ? Just as the Lord of ghosts is, so 
is the Lord of goblins. The priests of Shiva deprive the people of 
their money as do the followers of Warn Marg by initiation into the 
mysteries of incantation or mantras. They initiate their followers with 
the quint-syllabic formula, viz,, Om ! Namalt .S/w’vuy^i/- Salutation to 
God Shiva! They wear the rosary of eleocarpus, bedub their boby 
with ashes, and worship the generative organ of Shiva, called the Ling 
and made of earth or stone. They exclaim : “Har. Har, Bam, Bam”, 
and shout patting puffed checks in a voice resembling a goat The 
reason they assign to it is that Parvati is pleased and God Shiva 
displeased with clapping and calling out Bam! Bam! For, when Maha- 
deva (God Shiva) ran away from before Bhasmasur, a demon, he was 
hooted with Bam! Bam! and the people clapped in ridicule. Parvati 
is displeased and Mahadeva pleased with striking the bloated cheeks. 
For, when the head of Parvati’s father, Daksha Prajapati, was cut off 
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and thrown into the burning fire of a sacrifice, goat’s head was 
placed in lieu of it. The Bam Bam of the worshippers is believed to 
represent the voice of the goat, produced by beating the air-stuffed 
cheeks. They keep a fast on the Shivaratri and on the 13th of the 
Hindu calender, which they consider as procuctive of salvation. So 
the followers of Shiva are as much iriistaken as the Wam-margians. 

Its Sects 

Of these, the people with their ears split are called >,'atha, others 
Giri (hill men), Puri (townsmen), Bana (dwellers of forest), Aranya 
(people of waste lands), and Parvat (hill). Family men also arc the 
followers of Shiva. Some of them ‘ride two horses', as it were, /.6\, 
they are believers both in Shivism and in Warn Margism, which they 
always revere. Some of them are also the worshippers of Vishnu. The 
gist of their creed is expressed in— 

3T7^: ?TT^T ^ I 

Tt means : the believers in the Warm Marg live in the world is 
the followers of Warn Margism inwar '.'y. and of Shiva outwardly, 
wearing berries and ashes, and are considered as the followers of 
Vishnu in assemblies, and they assume many appearances in their life 
on earth. 

Vishnuism 

Q. —Are the worshippers of God Vishnu better ? 

A. —No, nothing of the kind. They are just as good as the 
worshippers of God Shiva. They regard themselves as the servants of 
Vishnu. Of them, those who are the Shri Vaishnavas and marked 
with Vishnu’s discus, think themselves as superior to the rest. But it 
is all sham. 

Q. —Why are they nothing ? They are the best of all. See, they 
paint their forehead with a likeness of God Narayana’s lotus-like feet 
and put in the centre of it a yellow perpendicular line, called Shri 
(Goddess Laxmi of wealth). Hence we are called the Shri Vaishnavas. 
We worship none but God Narayana. We don’t even see the image 
of Mahadeva (male organ), for Shri is in our forehead, she is ashamed 
to see it. We repeat the names of such females as Aul, Mandara and 
do not take flesh and wine. Then why are we not good ? 

A. —It is useless for you to imagine your forehead mark as the 
imagine of God’s feet and the yellow line as that of Shri; for, they are 
mere instances of your skill and pictures on the forehead, as the 
people paint the scalp of the elephant with vermillion. Whence have 
you got the mark of Vishnu’s feet ? Have you ever been to heaven 
and got your forehead marked with the feet of Vishnu ? 

Thinker :—Is Shri ^Ceres) a picLC of dead matter or a conscious 
being ? 
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Vaishmva :—A conscious being. 

T ,—Then this line on your forehead being a dead matter can¬ 
not be Shri (Ceres). I ask if Shri is not made with hands or otherwise. 
Jf ^he is not made with hands, then this line is not Shri ;for, you draw 
this line every day on your forehead, and so it cannot be Goddess 
Shri. If Shri (Goddess of Beauty; dwells in your people’s forehead, 
then why the faces of <o many of your people look so ugly ? Bravo I 
Goddess of wealth Shri in the forehead, and still you beg from door 
to door ! Why do you live upon charity ? it savours of maniacs and 
shameless persons that yo« have Shri, the Goddess of wealth (Ceres), 
in the forehead and yet you act like very poor people ! 

Robber Parikal 

There was once a Vaishnava devotee, Parikal by name, who 
took delight in giving wealth to the Vishnuites, which he earned by 
robbing, deceiving, defrauding and raiding upon others. Once he got 
nothing to pilfer and so wandered about very much disconsolate. 
Whereupon God Narayana thought that his adorer was in trouble, so 
he assumed the appearance of a banker by putting on rings and other 
ornaments, and sitting in a car made his appearance before him. He 
went to the car and called out to the banker to put off all his jewels and 
things at the pain of death. There was a little delay in taking off the 
ornaments, so Parikal bit off Narayana’s finger to take the ring off. 
Upon this God Narayana was much pleased and showed him his 
quadrumanic form, saying : “You arc my very dear worshipper, inas¬ 
much as you serve the Vishnuites by plundering and robbing money 
for them. I am very thankful to you.” He then took all those orna¬ 
ments to the Vishnuites. At another time some merchant took Parikal 
into his service and made a voyage with him to a distant country. 
He freighted his ship with areca nuts. Parikal broke one nut into 
two and asked his master to put his half nut in the ship and to ack¬ 
nowledge in writing that halt the nut belongs to Parikal. The mer¬ 
chant told him that it was no use to write, he could take one thousand 
nuts, if he liked. Parikal declined and said that he was not so dis¬ 
honest as to take what was not right. He would take but half. The 
merchant being a simple fellow gave him a writing to that effect. 
When the ship reached the port of their country and preparations 
were made to unload the nuts, Parikal demanded half of his nut. The 
merchant brought his half nut to return him ; but Parikal contended 
that half of the nut in the vessel belonged to him, so he would take half 
of the whole cargo. The dispute was taken to the court for decision. 
Parikal producted the document signed by the merchant who promised 
to return half the nut. Though the merchant disputed much, yet he 
succeeded in taking the moiety of the nut freight, which, as usual, he 
offered to the worshippers of God Vishnu. These men were trans¬ 
ported with joy. Upto this time an image of the raider and robber 
Parikal is kept in temples. This story is given in the Bhaktamal. 

Its Sects 

Now, the thinking people can easily understand from it if the 
priests Vishnu and their followers and Narayana are not all three a 
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band of robbers. Althought all the religions contain some good or 
compensating qualities, yet nobody believing in them can be entirely 
virtuous. Now many schisms have occurred among the followers of 
Vishnu, who use forehead markes and necklaces of beads dilferent from 
one another. The disciples of Ramanand paint the mark on their 
forehead of two side lines of white' earth and the central line of red 
color. The Nimavats make two lines very thin with a large black dot 
between them. The Madhawas use black lines, the Gorha Brahmins 
of Bengal mark their forehead with a sign similar to a dagger Their 
teachings are also curious. The followers of Ramanand believe the 
red line on the breast to be the mark of Lakshmi (Goddess of Weald.). 
But the Gosains believe that it is Radha in the heart of Krishna. 

Crow’s Excrement 

According to a story given in the Bhakta-mal, there was once a 
man who slept under a tree and died while asleep. It so happened 
that a crow dropped its excreta which formed a perpendicular mark 
on his forehead. The messengers of Death came to take him, but the 
messengers of Vishnu also appeared on the spot. Both the parties 
began to quarrel; one said that the order of its master was to carry 
him to Death's court and the other said that it had orders of its 
master to take him to the heaven of Vishnu. “Behold, there is,” said 
Vishnu’s messengers, “a mark on his forehead indicative of Vishnuism. 
How can you then take him to the court of Death”. The messengers 
of Death then kept quiet on this demonstration and went away. 
Vishnu’s messengers took him to their heaven at leisure. Vishnu gave 
him a mansion to dwell in heaven. Now, when such is the impor¬ 
tance of a Vishnuite mark made by chance on the forehead, what 
wonder is there that the people go to heaven instead of hell who put 
the Vishnuite mark on their forehead with their own hand with the 
sincerity of devotion? We ask, if a small forehead mark entitles a 
man to heaven, will he go up higher than heaven if he bedaubs his 
whole face or blackens it or paints his whole body? Well, all these 
teachings are sheer stuff and nonsense. 

Khaki Ascetics 

There are many Khaki friars of the same persuasion. They 
cover their private parts with a strip of cloth and squat at a fire cons¬ 
tantly fed with fuel. They keep matted hair and assume the poem of 
pious men. They feign to meditate like a heron which remains in a 
fixed position to catch fish. They smoke ganja and opium, and drink 
bhang or hemp leaf decoction. Their eyes are consequently red. They 
ask for a handful or a pinch of flour, food, shells and copper coins, 
and entice the sons of family-men to become their disciples. They 
are recruited fiom labourers. If any body tries to study they prevent 
him from doing so; rather they preach that. 

rRrPT ftp 

which means that it is no use for saints to clatter teeth as in study, 
for even they die who acquire knowledge. The saints should make 
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pilgrimages to four^ sacred places, to serve their brother saints, and 
to think of God Rama. If a man has not seen the image of incarnate 
ignorance, he should see a Khaki. They call him or her a lad or lass 
who goes to them, although he or she may be as old as their parents 

Like the Khakis are the Rukharh, Suakarh, Godarhye, 
Sutresain living in groups, Akali, Kanphata, Yogi, Ougarh, and the 
like sects of monks, who are all of a piece. 

Pandit and Khaki 

Once upon a time a disciple of a Khaki went to a well to fetch 
water repeating ‘Salutation to God Ganesh’ in order to learn it. 
There was a Pandit at the well. Finding him repeat the formula 
wrongly, he told the disciple to repeat it correctly.“ Taking his water 
pot, the disciple at once went to his teacher and said that a certain 
Bamman (Brahmin) called his pronunciation to be wrong. Where¬ 
upon the Khaki immediately repaired to the well and asked the 
Pandit why he misled his disciple. “Thou tail of a scoundrel ” ex¬ 
claimed he, “what dost thou know ? See, thou knowest but one kind, 
of version, while 1 know three readings of it, thus 

Pandit—Rev. Saint, a subject of knowledge or science is hard to 
understand. It is not known without study. 

Khaki -Damned, get thee away ! I have silenced all the 
learned men in a twinkle of the eye by means of a draught of hemp 
leaf beverage. The saints’ mansion is spacious. What dost thou, 
vain fellow know of it ? 

P. -Well, if you had acquired some knowledge, you would not 
have used such a foul language; you would have known all manners 
of decency. 

K.-—Dost thou want to be my teacher ? T don’t want to hear 
thy preaching. 

P.—How can you appreciate it ? You have no sense. To under¬ 
stand a good advice, requires some acquaintance with knowledge. 

K.—If man has studied the Veda and other scriptures, but he 
does not reverse the saints, then you should know it for certain that 
he knows nothing. 

P -Yes, Just so. We serve the saints, but not lazy lubbers like 
you. Good, learned, religious, benevolent people arc called saints. 

K.—Behold, we don’t put on clothes day and night; we sit at 
a fire ; smoke ganja, opium hundreds of times ; we drink three posts 
hemp leaf beverage daily ; we eat the sausage of ganja, hemp leaves 
and dhatura leaves ; we swallow arsenic and opium at once; we drown 
away cares and sorrows intoxication day and night; we do not care^ 

^Thcy arc Badri and Kedar in the north, Rameshwar in the south, Jagannatb 
in the cast, Dwarka in the west. 



Refutation and Adsocation of Indian Religions 


35J 


a fig for the world ; we beg flour to make bread with to live on ; we 
cough away the whole night so violently that a man cannot sleep by 
us. All these powers and saintliness are found in us. Why dost thoii 
calumnise us ? Beware, O thou manikin of a learned man, if thou 
dost tease us, wc shall reduce thee to ashes ! 

P.—All these charactenstics are of the wicked, ignorant, and 
foolish people, but not of saints. Listen to me,^ he is called a saint 
who performs virtuous and religious acts, is always engaged in domg 
good to others, has no evil qualities in him, is learned, aiid benefits 
others with good advice. 

K.—Damn'd your eye, what dost thou know of the acts ol 
saints ? The thoughts of saints arc too liberal for you to grasp. Do not 
measure sword with a saint, mind you ; or else he vdll fell you down 
with a pair of tongs, and dash your brains out. 

P.—Well, Khaki, go to your seat. Do not be much angry with 
me. You know what kind of government is at present. If you beat 
anyone, you will be apprehended and thiown into a dungeon or 
flogged ; or you will be beaten in return by others. Wiiat will you do 
then ? These arc not the characteristics of a saint. 

K.—O my disciple, let us hie hence ! What a great devil you 
have shown me ! 

P.—You have never been in the company of great men, other¬ 
wise you would never have been so densely ignorant. 

K.—I am a great man myself. I have no need of another great 

man. 

P.—They are unfortunate who have sense and pride like you. 

The Khaki went away to his seat and the Pandit also went home. 
When vespers and light-show were over, many Khakis, considering 
him to be an old man, came saluting him and sat down by him after 
prostration in reverence to him. Tne Khaki asked one of them : 
O Follower of Rama Das, what hast thou read ? 

Rama Das—O Master ! I have read the Vesnu Sahasar Nama“. 

K.—O Gobind Das ! What hast thou read ? 

G.—I have read the Rama sata baraj with a certain Khaki. 

Then Rama Das asked : O Master, what have you read ? 

K.—I have read the Gita. 

R.—With whom ? 

K.—Damn’d you urchin ! I never make anybody my teacher. 
You know I lived in Parag-raj^ (Allahabad). I then never knew an 
(akkher) letter. 

When I saw a Pandit wearing a long loin cloth, I asked him 
what the name was of a cretain cersted letter. In this way I have 
never made anybody my teacher. 
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Well, if ignorance does not make its home of such enemies of 
knowledge, where else can it find a better place to dwell in ? They 
do nothing good but get intoxicated, careless; eat, quarrel, sleep, strike 
cymbals, ring bells and iingles, blow conches, keep fire kindling, bathe, 
clean, wander about uselessly in all quarters. It is easier to melt a 
stone, but to arouse these monks to sense is next to impossible ; for, 
it is the low castes, labourers, peasants, water-bearers, who giving up 
their honest work, and bedaubing their body with ashes, turn Vairagis, 
Khakis, and other ascetics. They cannot know the importance of 
knowledge or good company. 

The secret formula of the creed of the Nathas is ^Salutation to 
Shiva ; of the Khakis Salutation to God Lion ; of the Rama-avataris 
Salutation to God Rama or to Sita and Rama ; of the worshippers of 
Krishna Salutation to Rauha and Krishna or to God Vasudeva; 
of the Bengalis Salutation to Gobind ! They make disciples by 
whispering these formulas into the ears of of a neophyte. They also tell 
him ; O child, learn the formula of the gourd, which is ;— 

qrr^eft ii^ 

Can such men ever have qualifications to be saints or learned 
iueii. oi' to do good to the world ? The Khakis burn wood and cow- 
dung lumps day and night. Thev biun away wood worth many rupees 
in a month. If they buy blankets or clothes with the price of wood 
consumed in a month, they can live at ease with a hundredth part of 
their expense. But how can they have such sense ? They call them¬ 
selves ..sceiics by warming ihcir body at their ever-kindling fires. If 
men can become ascetic or ‘dapaswi” in this way aloiug the sylvan 
people can he still greater ascetics than they. If a man can be an 
iscelic hv keepiug huig malted hair, by besmeurmg the body with 
ashei. or by painting tlic forchicad with a sandalwood mark, every¬ 
body can b; C(^me so Tli'^'-c men have given up the world outwardly, 
’out the'/ are very seI^l^h at heart. 

St Knhir's Relijjion 

O.- - yVre the followers of Kabir good ? 

A. —No ; tlicy arc not. 

O .—Why arc they not good ? They condemn the worship of 
idols made of stone and other substances. Lord Kabir was born of 
ilowers, auvl (umed a llowcr at the eml of his hfe ! He existed when 
Brahma, X'iNhiui, and Mahadeva were not born. He was so great and 
famihar with cverydiing that he knew what the Vedas aud^Puranas 
w>uld not know. He alone has shown man the true path. The secret 
formula of his creed is "Satya luim Kabir~0 Kabir, God’s name 
alone is true or real. 

isft I fifll SfTgIgTJT I hit: I-HcHHUT iphIt I 

i\Vaier is pure, land is pure, and a well is pure. Shiva says to Parvati: 
iistco, iht) gourd has become pure. 
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A .—It is not less than idol worship to worship the bedstead, the 
mattress and pillow, sandals, or lamp or light which is found among 
them. Was Kabir an insect or bud that he was born of flowers and 
turned a flower at ihe end ? It may be remarked here that what is 
heard of him, must be true. It is like this. 

Once upon a time there lived a weaver at Benares. He had 
neither sons nor daughters of his own. It so happened that when he 
was passing in a street in the latter part of a night, he saw a child 
born that very night and laid by the roadside in a basket c*' llowers. 
He took the child home and gave it to his wife, who nursed it. When 
it grew up a youth, he (Kabir) followed the profession of a weavcc. 
He went to some Pandit to study Sanscrit, but he was insulted by 
him, saying, we do not teach a weaver. So he went to several Pandits 
one after the other ; but none taught him anything. He then cons¬ 
tructed an irregular and incorrect language and preached to weavers 
and other low castes. He sang upon a psaltery, composed psalms, and 
especially reviled the Pandits, scriptures and Vedas. Some ignorant 
fellows fell into his snare. The people canonised him afccr his 
death. Whatever he composed during his lifetime, was studied by his 
followers. The sound heard on stopping the eats, is called by them 
^(inahat shabda siddhanta : the doctrine of : ernal voice. They call the 
activity of the mind or will as Suniti. To engage it in listening to the 
eternal voice is called by them the meditation on God, and the person 
who docs so is called a sairu. Death cannot reach it. They put 
a mark on the forehead like a lance and tie a rosary of wooden 
beads to their neck. Now, think a little how spiritual progress of 
knowledge can be made in this faith ? It is like a child’s play only. 

St. Nanak’s Religion 

0.—In the country of the Punjab St. Nanak taught a religion. 
He condemned idoi-whorship and saved the I [indus from conversion 
to Mahomedanisrn. He did not (lira a monk but remained a family 
n'm. He taught the following formnia of his crcea, which shows 
that his object was good : - - 

sff 

I ^ ^ i —Japji Pourhi 1. 

—Om. He whose name is true, is the Creator, all pervading being, 
free from fear and hatred, of deathless form, who is not bound by 
time or birth, self-glorious. Repeat His name by the favour of the 
Teacher. He existed from all beginning of eons, exists in the present, 
and, O Nanak, will exist in the future. 

St, Nanak’s motive was righteous, but he had no scholastic 
knowledge at all. However, he certainly knew the language of the 
country which prevails in villages. He did not at all knew the Vedas 
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and other scriptures and Sanskrit, Had he known the Sanskrit langu¬ 
age, how could he write the word nirbhaya as nirbho ? Another inst¬ 
ance of his lack of knowledge of Sankrit is a Sanskrit prayer composed 
by him. He wanted to make an attempt at Sanskrit composition, but 
can Sanskrit be known without study ? However, he might have 
passed as a Sanskrit scholar by making those Sanskrit verses among 
the villagers who had never heard a word of Sanskrit before. He 
would never have done it but for his desire for popularity, honour, 
and fame. He must have had a desire of honour, for else he 
should have preached in the language which he knew. He should 
have said that he never studied Sanskrit. Since he had some pride, he 
wished to commit arrogance for the sake of honour and esteem. It is 
on this account that the calumniation and praise of the Vedas are found 
here and there in his book ; foi, had he not done so, some one would 
have askc<l the meaning of the Vedas, and had he not been able to 
tell it, he would have lost his respect. So he would sometimes speak 
from the first against the Vedas before his disciples. In some places 
he spoke in favour of the Vedas in his book, for if he had not said well 
of them, the people would have set him down for an atheist. Thus :— 

q?cT \ 

fPrf [mu] n 

—Sukhamani, Porhi 7, Chowk 8. 

mmf \ lb. 8, 6. 

Tt means that brahma died though versed in the Vedas, all the 
four Vedas are tales. O Nanak, the Veda does not know the great- 
nc.vs of a saint. T he knower of the Brahman is himself the Great God. 

Were the scholars of the Vedas no more and dead ? Did Nanak 
and others consider themselves to be immortal ? Are they not dead? 
The Veda is the treasury of all knowledge, but all his chatterings who 
calls the tour Vedas tales, are myths themselves. Since ignorant men are 
called saints, they cannot know the worth of the Vedas. If St. Nanak 
had revered the Vedas only, his sect would not have come into exis¬ 
tence, nor W(nild he have become a teacher ; for, he did not study 
Sanskrit, and iiow could he then teach it to others and make them his 
pupils ? It is true that when St. Nanak lived in the Punjab, the coun¬ 
try was destitute ot the knowledge of Sanskrit and was oppressed by 
the Mahomedans. He saved some people from Mahomedanism at 
the time. There were not many followers of Nanak in his time ; for, 
it is a rule with the ignorant that they make their teacher saint after 
his death, and then magnifying his greatness apothcosise him. No 
doubt, St Nanak was not a rich or noble man. But his disciples des¬ 
cribe him to be a great saint and a very opulent man in the Nanak- 
chaadroda>a, Janam-sakhi and other books. It is also written there 
that St. Nanak met Brahma and other gods, and had a long talk with 
them, who all honoured him. Thcie was no counting of the number 
of his horses, chariots, elephants, and things studded with gold, silver, 
pearls, rubies, and other precious stones. Now, what are these things 
but pure fiction ^ In this matter it is the disciples to blame, and not 
St. Nanak. 
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Sects of Sikhism 

Then the Udasi sect sprung from his son, the Nirmala sect follow¬ 
ing Ram Das andother teachers, and other sects established them¬ 
selves as distinct churches. They composed verses and included them 
in the Granth (Bible of the Sikhs). No insertion of anybody's verses 
took place after Guru Gobind Singh, their tenth teacher. But all the 
small books then extant were collected and bound in one volume. They 
wrote many verses after St- Nanak, and several of them iiiade various 
kinds of mythical tales like those of Puranas. Tkey set themselves 
as in possession of the knowledge of God and so claiming to be God 
gave up doing good works and saying prayer, a Vedantic doctrine, lo 
which their followers, the common Sikhs, were more and more attrac¬ 
ted, and which brought on much deterioration. On the ('thcr hand, 
had they practised the teachings of St. Nanak who wrote much of 
devotion to and aboration of God, they would have fared well. Now, 
as they are the LJdasis^ say that they are s»:perior to all the lest, the 
Nirmalas“ claim the same right, the Akalis^ and Sutrasayis^ assert 
their superiority over others. 

Guru Gobind Singh 

Of these successors of St. Nanak, Guru Gobind Singh was the 
bravest and most valorous. He wanted to avenge the pain and torture 
the Mahomedans had inflicted on his ancestors. But he had no means 
to achieve his end, and the Mahomedan power was at its height. He 
held a religious ceremony and gave out that he was given a boon and 
a sword by the G(’>ddcss who ordered him to wage war againt the 
Mahomedans in which he was to gain victory. Whereupon many men 
followed him. He appointed five essentials, each beginning with K, 
to be always observed after the manner of the Wain Marg sect, which 
keeps five things beginning with M, and of the Chakrankit sect which 
observes five Sanscars or ceremonies. But his five k’s were useful in 
war. They are— ].ihQ kesh or hair, which afford some protection 
against the blows of the sword or club in a battle; 2. the kangan or 
quoit, which the Sikhs keep on the head round the turbans, the karha 
a bracelet worn on the wrist, protecting both the hand the head; 

3. the kaclih or a pair of breeches, which protects and covers the 
buttocks and which is very convenient in running and jumping, as the 
the case of athletes in wrestling in the arena and the acrobats in their 
gymnastic exercises guarding their vitals and offering no impediment; 

4. the kanga or comb, which dresses the hair; 5, the kaclioo or knife, 
which is used in a hand-to-hand fight with the enemy. Thus, this 
custom was instiuted by Guru Gobind Singh out of his great wisdom 
in consideration of those times. Now, the keeping of them in these 
days is of no use. But the Sikhs regard these things which, were useful 
for the purpose of war, as part and parcel of their religion. 

Biblioalatry in Sikhism 

Though they perform no idol-worship, yet they worship their 
Granth (Holy Writ) more idolatrously. is it not idolatry ? Idolatry is 

1. Recluses. 2. The pure. 3. Immortals. 4. Thread-wearers. 
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bowing to or worshipping any material object. They have done 
exactly the same thing as the idolaters, who have made idolatry a very 
lucrative business. Just as the idolaters, like so many shop-keepers 
exposing their things on the stall, exhibit their idols to the people at 
large and receive presents to their gods; so do the followers of tho 
religion of St. Nanak worship the Granth, allow it to be worshipped, 
and receive presents to it. These people, who follow the Granth, do 
not respect the Vedas as much as the idolaters. It is not improper to 
say that they have neither heard the Vedas, nor read them. What else- 
can they do ? When the wise men who are not begots and perverts, 
hear or read the Vedas, they adopt the Vedic religion, in whatever 
sect they may be. However, the Sikhs have cast off many absurdities 
in the matter of eating. In the same manner, as they have done here, 
if they give up sensuousness and wicked pride and promote the Vedic 
religion, they will do a world of good. 

Daduism 

Q. —Is the religion of the sect of Dadoo good ? 

A .—The good religion is the Vedic path. If you can embrace it,, 
do it at once by all means, or else you will ever sink in error. Accord¬ 
ing to the fciith in question, St. Dadoo was born in Guzerat. After¬ 
wards he lived at Ajmer near Jeypore. He followed the profession of 
an oliman. It is a wonder in the world that Dadoo succeeded in 
getting himself worshipped! Leaving all the teachings of the Vedas* 
and other Scriptures, his followers believe salvation to be found in 
repeating “Dadoo Ram'’. When there is none to preach the truth, 
such anomalous things must needs come into existence. 

Ram Sancheeism 

Very lately, a faith called the Rama Sanehi was started at Shah- 
pura. The followers have given up the religion taught by the Vedas 
and consider it better to repeat the words “Rama”, which in their 
faith gives them knowledge, meditation and salvation. But when 
hunger oppresses them, they can’t get bread and sauct out of “Rama 
nama” (the name of Rama); for, food and drink can only be had from 
the houses of family men. These men condemn idol-worships, but 
they themselves have become idols, live much in the company of 
women; for, God Rama cannot be happy without Goddess Ramaki 
(the wife of Rama). 

There was once a friar, Rama Charan by name, whose religion 
spread ^specially at Shahpura in the Mewar state, The followers regard 
the muttering of “Rama” as the supreme article and doctrine of their 
faith. Their holy book contains the teachings of St. Sant Das and 
other friars. It has this:— 

cTif ^ ^ ^ M 

'—The disease of doubt is cured when the name of the Bodiless is re¬ 
peated. Then also the warrant of Death is torn to pieces and the' 
Karma (sin) removed. Now, wise men should think whether doubt 
which is ignorance, or the order of the heavenly judge (Death) given 
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according to the commission of sins, can be cast off or not. This faith 
simply tends to make men more sinful and waste their life. Now listea 
to the teachings of their chief teacher, called Rama Charan. 

5icnq ^ ftfcT \ 

f5|5T gwf I 

xm^tvn ^ ^ u 

xm f^T ^ II 

xm I 3t?i ^ ^ ii 

xj^ fcR ^ ^TT^Ir I cftH ii 

TTR x^^ ?T I 

xm ?n»T 'HIT HTlf I wfcT |fcT aftcHT ^ It 

I ^ ^ ariq^ 5 Tt ii 

?TcTT V fH I xm TTH ^ TT»T II 

^xf^ I ^fT ^?T qiT ?r 'TT^ II 
xm H?Tt ^T 3T?^ ?T STT^ I STT^T STT'T^ II 

First, the book of Rama Charan and others shows us that he 
was a simple and artless clown, who was altogether illiterate, or else 
he would not have written such stuff and nonsense. Tt is their delusion 
that the repetition of “Rama” will takeoff the evil consequences of 
their dark deeds. They thereby waste their and other people’s life. 
Nothing is effected, although they may repeat Rama day and night. 
They cannot thereby get rid of the fear of a government peon, thief^ 
raider, serpent, scorpion, gnat and so forth ; much less the fear of 
death which is tremendously great. No good results from the mere 
reiteration of Rama, without speaking the truth and doing other 
righteous acts, just as one’s mouth is not sweetened by repeating the 
word sugar. If Rama does not hear them when they repeat Rama 
twice, he will never hear them if they repeat his name all their life. 
If he hears at all, it is useless to repeat it second time. These people 
have got up this sham to get their livelihood and to waste the life of 
others. It is a very curious thing we hear and see that they call them¬ 
selves as the lovers of Rama, but their actions prove them to be the 
lovers of widows or women. Wherever the eye is cast, it meets noth¬ 
ing but women surrounding these saints. Had there been no such 
humbug, how could India have fallen into its present miserable state ? 
These people give their refuse of food to their disciples to eat. The 
women prostrate themselves at their feet to salute them. The women, 
and saints also meet in secluded places. 

Kurha Panth 

Their another sect flourishes at a village, called Kherhapa, in the 
Marwar State. Its history is that there was a certain man. named 
Ram Das, a Dherh by caste, who was a very clever fellow. He had 
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two wives. At first he played a maniac and ate with dogs for some 
time. Then he became a follower of Kurhapanth, a sect of Warn 
Marg (left-handed path). Then he became a “Kamrhiya*’. He used 
to sing with his two wives. In his rambles he came to Seethal, a large 
village in the Jodhpur state. There he met Ram Das, the teacher of 
the Dherhas, Who initiated him into the faith of Ram Deo (God 
Rama) and made him his disciple. Ram Das established his head¬ 
quarters at Kherhapa where his religion began to spread in the 
neighbourhood, and the religion of Ram Charan spread in Shahpura. 

Ram Charan 

The history of Ram Charan is that he was originally a shop¬ 
keeper (baniya) of Jaipur. He took the order of sainthood from a 
saint at the village, called Dantrha, and made him his teacher. Then 
he repaired to Shahpura to fix his headquarters. Frauds succeed 
soon with simple folks. This faith took a deep root m the heart of 
the people of the neighbourhood. 

The people convert persons according to the teachings of Ram 
Charan above mentioned. They make no distinction between high 
and low castes. They recruit iheir ranks from the Brahmins down to 
the slum population. They are still “Kunda-panthi,"’ for they eat in 
an earthen pot. They eat the refuse of of saints’ food. They estrage 
people from the Vcdic religion, from serving parents and other worldly 
afhairs, in order to convert them to their sect. They regard “Ram 
Nam” (the name of Rama) as the supreme article of faith and as the 
secret Veda. The repetition of Rama obliterates the taint of the 
sins committed in innumerable pre-incarnations. There is no salvation 
of anybody Hithout it. They call him as a true teacher who practises 
the utterance of the name of Rama along with his inbreath and out- 
breath. They look upon a true teacher as gretter than God. They 
contemplate on his image, and drink the washings of saints’ feet. 
When a disciple goes far off, he keeps by him the nails and hairs of 
his teacher’s beard, the washings of whicu he drinks daily. They pay 
more re pect to the books containing the teachings of Ram Das and 
Har-ram Das than to the Vedas. They go round those books and 
bow to them eight times. If the teacner is hard by, they kneel and 
bow to him They initiate the same formula of creed of Ram Rama, 
to men and women and believe in the efTicacy of the muttering of the 
Name. Studying is sin wkh them. Their sacred book says ’ ~ 

'T^rTTf q?I, qiq i 

TTTTTm f^T, ?nq n 

3m q? q? qlcTT, to tVch 11 

—Scholarship eats dirt, sin spreads from east to west, and man 
becomes worthless without remembering Rama. 

Such is the nature of their books. They teach that a woman 
incurs sin in serving her husband but gets merit in serving the teacher 
or saint. They reject the social distinction of the Brahmanas, Ksha- 
triyas, Vaishyas and Shudras. If a Brahmin does not embrace their 
religion, they look down upon him as a low caste and bastard 
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(chandal) ; but if he joins their ranks, they think him to be the best. 
They now do not believe in the in-carnation doctrine, but accept the 
teaching of Ram Charan related to it, which is given before, v/z., 
God incarnates for the sake of His devotees and saints ; 

These doctrines and other delusive deeds of theirs are all pre¬ 
judicial to the true interests of Aryavarta. A word is enough to the 
wise. 

Gosainism 

0.—Is not the faith of tl c Gosains of Gokal very good ? See 
how they enjoy their enormous with ! Can it be done without the 
Divine hand in it ? 

A .—This wealth has gone to them from the pockets of house¬ 
holders. It is not earned by the Gosains. 

Q .—Hollo ! Is it not got from the influence of the Gosains, 
for why is it not found with others ? 

A.—If others practise the same fro ads and tricks, they will come 
by it without the least shadow of doubt. Also, if anybody plays a 
greater devil, he can amass more wealth. 

Q .—Good God ! What imposition is in their conduct ? It is all 
the work after heaven (Goloke). 

A .—It it not the work of heaven, it is the tricking of the 
Gosains. If it is the work of heaven, it must be like it. This faith 
is originated in Telangana in the Madras Presidency. There was once 
a Brahmin of Telangana, named Luchhman Bhatta, who after his 
marriage left his parents and wdfe from some cause or other and went 
to Benares where he took the orders of the monks or Sannyasis. He 
told lies that he was not married. His parents happened to learn that 
he turned a hermit at Benares, immediately went there and asked the 
man who ordinated him why he initiated him into the order of hermits 
Here is his young wife, who says that if he does not send her husband 
back with her, he should also receive her into the order of friars. 
Then he called the Brahmin and said that he was a big liar. He 
should leave off the hermit’s order and return to the family life, for 
he got into the order by telling iies He accordingly did it, that is, giving 
up the holy order, he accompanied his wife home. Now, the very 
foundation of this religion was laid upon lie and cheat. When he 
reached his native country, his caste did not receive him into its pale 
so he left it and betook himself to travelling. When going through the 
forest called Champaranya, in the neighbourhood of Charnargarh 
near Benaras, he came upon a child left in the forest by some body 
who had burnt the wood to a great distance from the spot; for he 
evidently thought that if he did not set fire to the surrounding woods 
some beast would there and then destory the child. Luchman Bhatta 
and his wife took the child and adoptea him as their son and settled 
at Benares. ' 
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Ballabha Acharya 

When he (Ballabha) grew up, his parents died. He used to study 
from his infancy upto youth at Benares. He then went away to the 
temple of a* Vishnu Swami and became his disciple. A quarrel arising 
with the authorities, he returned to Benares where he became a friar 
(Sanyasi) Now there lived at Benares an outcaste Brahmin, similarly 
circumstanced. He had a young daughter. So he proposed to the 
Brahmin youth to give up his holy order and marry his daughter. He 
did it accordingly. Why should not a boy do the same thing as was 
done by his father ? He went with his wife to the same temple of 
Vishnu Swami where he was at first ordained as a friar. But he was 
turned away on account of his being married. 

Then he practised imposition with all his tricks at Braja, which 
is the home of ignorance, and where he began to spread false ideas. 
He gave out that Lord Krishna met and ordered him to send to 
Goloke (heaven) those divine souls which had come to the world (the 
place of death) from heaven, after purifying them with the grace of 
God. Thus telling pleasing things to the ignorant, he succeeded in 
securing 84 persons as his disciples. He made the following verses and 
wove some secret in them. Gopafs 1000 names : 

—Lord Krishna is my asylum. Offering to Klim Krishna, the favou¬ 
rite of milk-maids ! 

Sankalpa (Offering) 

These are two common verses. But the next verse belongs to 
the ceremony of God's grace and donation : 

—Lord Krishna is my asylum. Being enveloped in immense darkness 
of pain and sulfering got up from severance from Krishna for illimi¬ 
table time of thousands of years, T sacrifice to Lord Krishna my body 
senses, lite, heart with its tendencies, wife, son, honour, wealth, and 
relations with the soul. Krishna, I am thy slave I 

By means of these verses the priests of this faith make their 
male and female votaries offer things. In the verse Klim Krishnaya 
the word Klim belongs to the Tantra scriptures. It shows that this 
faith of Ballabha is a sect of the faith of Warn Marg, and so the 
Gosains indulge much in assex^iatin^ with woman. Gopi jam ballabha 
means the favourite of the f^opis or milk-maids. Was Krishna a 
favourite of the milk maids only and not of others ? The favourite 
of women is that man who indulges in the enjoyment of women’s 
society. Was Lord Krishna so ? Sohasra parivatsara : The number¬ 
ing of thousands of years is useless, for Ballabha and his disciples are 
not omniscient. Is man's separation from Krishna only a thousand 
years old ? Why did not God come to purifiy and receive the heavenly 
souls till then, that is, when there was neither the religion nor the 
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birth of Ballabha ? The words tapa and klesha are both synonymous. 
One of them should have been used, not both. The word anant is 
useless, for if the word thousand is used the word anant {endless) can¬ 
not be used and vice versa. If man is covered with sin for illimitable 
time, then the existence of Ballabha is useless, for the illimitable time 
does not end. Why do the priests make the disciples give the organs 
of the body, life and internal sense, and their wives, houses, sons, 
wealth to Krishna ? For, being content or having all his desires satis¬ 
fied, Krishna cannot wish to have the bodies and other property ' »f 
others. Also, the body and its organs cannot be given away, for ia 
offering the body which contains all the tissues and organs from head 
to foot, how can you offer the good and bad things, such as filth and 
urine ? Since all actions are either meritorious or sinful, the offering 
of them to Lord Krishna will make him reap their fruits. They merely 
name Krishna, but really they cause offerings to be made for them¬ 
selves. It is the filth and urine in the body which are offered to the 
Gosains. Do they want to eat what is sweet and spii away what is 
bitter ? It is written in their scriptures that offeiings should be made 
to the Gosains, and not to the persons of ' ther faiths. It is a scheme 
of selfishness, of robbery of the wealth and property of others, and of 
the destruction of the Vedic religion. Here is Ballabha’s imposture :— 

wait: ii 

?tqt»T3tT: ?q?fr3n5=Et ft fif?i*ftt: ii 

3tffT«Tt ft fft^fat: I 

3i?tf’f<tcT5ragftt awtf^^ftfit^^ct n 

^ fwfoi: I 

ft fttt wtr^r^faRttw'iiff II 

^rtt^^tw^^ft ft«Tt ^ tiapat II 

H tttfffttffi arm fttfftmntT ftw i 

%^tftt ft«tt at>% srfttwfit ii 

rt?jt wtq ttft'^sr tigut ?f^at artt: i 
n»tt?!T»pt?tcrt’Jti ’t«t«tttf?3nn;t»T ii 

These verses are given in the books of secret doctrines of the- 
Gosains. They contain the gist of their faith. They may be asked, 
as it now nearly 5,000 years since the death of Lord Krishna, how 
could he come at dead of night in the month of Shravana (July-August) 
to visit Ballabha ? All the sins of the soul and evils of the body of" 
that disciple are done away with, who makes an offering of all his. 
property. This is Ballabha’s imposition to mislead ignorant persons 
and entice them into his faith. If all the mental and boaily evils of 
the Gosain’s male and female disciples are removed, why do the>' suffer 
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from diseases, poverty and other evils ? Those defects or evils are of 
five kinds : I, natural defects such as are produced from desire, anger, 
and other passions; 2. many sins committed in a certain time and place 
3. what the people call the eating of forbidden food and those shown 
by the Vedas as falsehood, and the like acts; 4. social evils, which are 
produced from a bad company, such as theft, adultery, committing 
incest upon the mother, sister, daughter, daughter-in-law, the teacher’s 
wife; 5. (hose which arc produced from contact, that is touching 
those which are forbidden to be touched. These sins should be dis¬ 
regarded by the followers ot the Gosains; that is to say, they are at 
liberty to act in these matters There is no other way to get rid of 
the evils than the faith of the Gosains. So the disciples of the Gosains 
are not to enjoy anything whatever without otfering it to the Gosain 
their religious teacher. It is on this account that their disciples offer 
to their teacher their wives, daughters, daughters-in'law\and also their 
wealth and other property. But the rule of ofiering is that a man 
should not sec his w'ife till she Is oifered to the service of the Gosain. 
They can enj(^y their things after their ojicring; lor a thing cannot 
be oifered when once enjoyed. Thefore, in all undertakings all things 
should be offered at first to the Gosain. The wife and others should 
be. accepted afier olfcring them to Go^ain. In the same way, 
all things should be used after olTeiing them to God. The male 
and farmilc followers of the Gosains are forbidden from hearing the 
teachings of other faiths and from adopting them This peculiarity 
is very well known of their disciples. After offering all things, one 
should think of them as belonging to God. Then, just as all waters 
f iling into the Ganges become one with it so is the case of all good 
ciiialities in their faith and of all defect in other's faith. So the dis¬ 
ciples should talk of merits ol' the Goshin's faith. Now see that the 
fiiih of the Gosain is more selfish than others.’ Let liie Gosains be 
asked : Since \ou do not know even a single attribute of the Supreme 
Being, how can >ou obtain for your male and lemalc tollowcrs their 
relation to Gc»d ? If you say (Iiat you are Braliman, and the affinity 
with you is the aninity with God, then you have not a bit cf attribute, 
character and natuie of God. Have you become Brahman merely 
for the sake of pleasure and cnioxnient ? Well, you purify your male 
and female followers by getting them oifered to you. Are not your 
wife, daugliter, daughtcr-in-lawc and other relations impure from their 
being unotfered ? You believe an unoffered thing as impure. Why 
a e you not impure being born of them ? You therefore, should offtr 
your wife, daughter, daughter-in-law and other dear ones to the people 
of other faiths. If you refuse to do so, you should give up the cus¬ 
tom of making your disciples offer their wives and things to you. 
Well, what is done is done. But henceforth you should give up your 
frauds, falsehood, and other evils; and embraching the beautiful yedic 
path appointed by God, enjoy the human life by acquiring virtue, 
wealth, satisfaction, and salvation. 

Also, the Gosains call their faith the “Path of Health” (pushti), 
that is lo say, it is a way to eating, drinking, being merry or healthy, 
and indulging to the heart's content m sports and sexual intercourse 
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with women. It may be asked of them, since they sometimes die of 
very painful and lingering m iladies such as cancer and other diseases, 
the evil of which they themselves know, why should their faifh, to 
tell the truth, be not called the way of leprosy ? For, as a leper dies 
bewaling, the tissues of his body mortifying and falling off, so is the 
state of these men to all intents and purposes. Therefore, it can be 
properly called a way to hell : for, pain is called hell and pleasure 
heaven. In like manner, they fraudulently ensnare simple and artless 
folks. Assuming the appearance of Lord Krisima, they set themselves 
up for the Lord of all. They say : “We have taken on desh, as the 
Divine Ideal of humanity, for the salvation of those heavenly soid^ 
that have descended on the earth. Until they accept our teaching, 
they cannot obtain the heaven (Golokc), where Lord Krishna alone 
is man and all the rest are women.” Splendid i Excellent is your 
faith ! All the disciples of the Gosains will be turned to m.ikmaids ! 
Now, ponder here. Since the man who has two wives, suffers a 
great deal, how immense will be the misery of the place where there is 
only one man and millions of women to hang upon him ? Where can 
be the end of his troubles ? If you urge that Lord Krishna has suffi¬ 
cient virility to satisfy all the women, then the wife of the Gosain, 
who is called “the Lady” (Swamini), mus^ l^ave equal heat, for she is 
his better half. As the lewdness or sexual power of man and woman 
is here either equal, or woman has more carnality, why should they 
not have it likewise in heaven ? If it is so, she must oiten quarrel 
with other rival women, for rivalry is very great among women. Also 
the Goloke (paradise) must be a hell in comparison with heaven. In 
other words, the condition of the paradise must be like that of a 
debauchee who is afflicted with such painful diseases as cancer and 
the like. Fie ! Away with such a paradise, than which the earth or 
mortal region is much better ! If the Gosain (teacher), who considers 
himself to be Lord Krishna and cohabits with many women, and so is 
afflicted with cancer, syphilis and other venereal diseases and suffers 
much pain ; I say, if the Gosain or the vicegerent of Lord Krishna is 
not exempt from disease and pain, how can Lord Krishna, the Lord 
of Paradise (Goloke), be not afflicted with disease ? If not, why his 
vicegerent, the Gosain, is attacked with disease ? 

Q.—Diseases affect him from incarnating on the earth for guid¬ 
ing the people in their affairs : but it is not so in the Goloke or para¬ 
dise ; for there is no disease and no pain there. 

A.—Bhoge rogabhayam —There is a danger of disease in sen¬ 
suousness. Do the millions of Lord Krishna’s wives give birth to 
children there ? If they do, do they beget male or female children only 
or both ? If they beget daughters only, to whom are they married ? 
For, there is none but Lord Krishna. If there are other men besides 
Krishna, your assertion falls to the ground. If you say that sons only 
are born there, the same difficulty will then present itself, namely, 
where and to whom are' they married ? Do they manage it among 
themselves ? Or, are there sons and daughters of other people in the 
Goloke ? In that case your position that there is but one man, who is 
Lord Krishna, is contradicted. If you say that there is no child born 
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there, then the defect of impotency will be proved in Lord Krishna, 
and barrenness in the women. Well, is it the paradise or the camp of 
the wives and concubines of the Emperor of Delhi 1 Now, it is not 
right that the Gosains should make their male and female disciples 
offer their person, will, and wealth ; for, the body is given away at the 
time of marriage to the husband or wife ; then the will cannot be 
given to others ; the body can be properly otTered with the will. If 
the body is olTered without the consent of will, it becomes adultery. 
As to wealth, it falls under the same category ; for, nothing can be 
donated without willingness. The motive of the Gosains is that their 
disciples should earn, and they should enjoy. All the Gosains of the 
sect of Ballabha are not as yet re-admitted into their original Tailanga 
Brahmin caste. If anybody gives his daughter in marriage to 
them out of ignorance or by mistake, he is turned out of the caste and 
so becomes reprobate ; for, they are excommunicated and they spend 
their whole life in ignorance and indolence. 

Also, mark their conduct! Whenever any body invites a Gosaia 
to his house, lie goes there and sits down like a wooden doll, neither 
speaking nor moving. Poor fellow, how can he speak, since he is 
ignorant ^ Miiricliaiiam halam maiman For, the strength of the 
ignorant lies in silence, if he speaks, his stupidity will be discovered. 
Ihit he ga/es at women Vv'ith fixed attention. She is considered lucky 
who IS marked by the Gosain. Her husband, brother, relatives, 
motlier, father become much pleased at it. There all the women touch 
the feet of the Gosain in making a bow to him. He presses with his 
foot the finger of the wviman whom he falls in love with or lixes his 
eyes upon, 'fhe woman, her husband and other relations think their 
stars for tliis favour of his. H<:r husband a id the reiativas press her 
to go to him to do tlie ‘service of his feet (t:) lie with him).’ If it 
happens that her hmliand and relatives ao*. not willing io send her to 
him, he :ic :o;;iplislies his end by means of Pimps and panders, wlio, 
properly sn, -king, aao f.nind in abundance in the Go^,ain's temples 
mid Vviih who ; lie is over surromvled. Now hsien, how they play 
tile t'cvi! to beg. Tney beg thus : O votary, being a prejenl ro the 
Gosain, the i.i lv, tli'* infinte, the inbmia, the major domo, tne guard, 
the singer, and the idol God. Tliese fellows fatten themselves upon 
the substance they take by cliea.ting simpletons by means of these 
seven shops, as it were, to their heart's content. When a disciple of 
the Gosain is on tlic poml of death, the latter puts liis foot upon his 
breast, and pockets whit he gets thereby. Does it not look like the 
duly of iimlertakers (Maliabralimanas), cniiin bearers, and sextons ? 
Some di^c ples invite the Gosain to mi.lister at the marriage of their 
smis and. daugliters. 

Serving Gosains 

Sonic disciples serve a Gosain at his bathing with a saffron 
preparation with wliicli women rub his body. ThCii men and women, 
spccialh females, put a sitting board in a large vessel and wash him. 
When he puts on a yellow silk cloth on his lions and comes out of 
the bath room on his sandals, he casts off his nether garment of cloth 



Refutation and Advocation of Indian Religions 367 

wrapper in the same vessel, then his disciples drink his washings. 
These followers then give him to chew a betel fold or pellet in which 
they put nice spices and nuts. A part of it he swallows and the 
residue he spits in a silver plate which an attendant holds to his 
mouth. This spitted and chewed betel is distributed as a holy food 
to be eaten by the disciples. It is called the special “favour” (prasadi). 
Now think what kind of people are they ! Stupidity and wickedness 
cannot go farther. Many of the Gosains receive offerings {samarpan) 
Others eat at the hands of the Vaishnavas or worshippers of Vishnu, 
but not of others ; while others do not take food touched by them. 
They wash even the fuel wood offered to them. But if ffour, molasse *, 
sugar, clarified butter and other foodstuffs be washed, they become 
unclean. Poor fellows, if they wash them, the food articles will 
destroyed or lost to them. They say that thev spend much money in 
their God’s decoration, singing, enjoyment ; but, properly speaking 
these things they enjoy themselves. To tell the truth, they commit 
many horrible and heinous sins. For instance, on the occasion of 
Carnival (holi) or Saturnalia, they squirt water by a syringe on the 
private parts of women. Though to sell milk and cur^l is fo rbidden 
to a Brahmin, yet they do it. 

Q. —The Gosain never sits at a shop penly in a market to sell 
bread, soup, porridge, vegetables, peas, sweetmeat balls and other kinds 
of food, but he gives away leaf-dishes of food in lieu of pay to his 
servants who sell them. 

Sale of Milk Forbidden 

A. —Tf he gave them money in monthly pay, why wi)uld they 
take dishes of food ? The Gosain gives soup, boiled rice, and other 
food to his attendants in lieu of pay, and they take the food to the 
market to sell. If the Gosain had sold the linings himself, the Brah- 
means, who are his servants, would have escaped ihc blame of selling 
milk, and he alone would have been affected with the sin of selling 
milk. First he feel into the sin and then lie has been the occassion of 
others falling into it. But at some places, as the Nathdwara and other 
temples, the Gosains also sell these forbidden foods. It is the duty of 
the low caste to sell milk, but not of the high. Such persons have 
brought on the downfall of India. 

Swami Narayanism 

O —Wliat do you think of Swami Narayana’s religion ? 

/I —WISH! ’ifT: I 

—As is the Small-pox Goddess, so is the ass her vehicle (that 

is, both are bad). Swami Narayana’s imposition is similar to the 
Gosain’s pious frauds in swindling other people to take their money. 
Listen to his history. 

Once upon a time there was a Brahmin, named Sahajanand, at 
•a village near Ayodhya. Being a celebate, he took to wandering in 
the countries of Guzerat, Kathiawar, Kuch-ohuJ. He saw that that part 
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i3“rhl“d?JpS‘“*So„,f .toe .te h,s dWpte asked add. 

landlord Of the Kmhiawar, called Dadakhachar, the owner of Gurdev, 
file wanted lo see God Narayana quadrumanus, they would pray 
lli SaSanaad lo favour him. He replied : What can be belter thau 
that ? He was a simple man. 

Sahajanand put a crown on the head and held up a conch and 
n discus in his hands, while another man behind him took a mace and 
a lotus in his hands, which be put forth from under the armpits of 
Sahajanand, and thus gave him the appearance of the quadrumane 
Deitv 1 he disciples of Sahajanand instructed him to cast his eyes 
only once at the Deity and then quickly shut them and come back by 
a nreviously arranged passage If he looked at him for a longer time, 
the Deity would be angry. They dreaded m their mind lest the land¬ 
lord should detect their sleight of hand. They then took him to a 
dirk room where Sahajanand stood dressed in a gold-laced and shin- 
inii silk garment The disciples illumined the room all of a sudden 
with a lantern. When Dadakhachar looked into the room, he saw a 
quadrumanus figure. 'I he light was then withdrawn They all pros- 
tr-itf’d themselves to bow to the Diety and then withdrew by another 
passage where they took care to enter into conversation with him, 
congratulating him on his good luck, and asked him to become a dis¬ 
ciple of the Lord. He consented to be so. When he came to a room 
outside he found Sahajanand in a different dress, seated on a mattress. 
The disciples told him that the Lord was piesent their m aimther 
appearance. Thus Dadakhachar was entrapped in their snares. Then¬ 
ceforward this new faith took a deep root in the soil, for he was a 
very rich landlord. Haying got a permanent footing, Sahajanand 
took to itincrent preaching. He conver'ed many persons to be monks 
of his order, and sometimes made a monk senseless by rubbmg the 
nerves of his throat and then gave out that he brought about his 
trance Such frauds of his caught the simple and artless folks ot the 
Cattiawar in his trap. After his death, his disciples practised frauds 
and made a mountain of a mole-hill. His case reminds us of a story. 


Nose-Cuts 

Once upon a time a thief was caught in the act, and was punish¬ 
ed bv the judge with the cutting of his nose. When his nose was cut 
off he bc<^an to dance, sing, and laugh. The people asked him why 
he laughed He replied that the cause is beyond his power of expres¬ 
sion. They again asked what kihd of thing it was. He answered that 
it was the most marvellous thing indeed he had ever seen. They 
requested hinr, to tell it out. He said that the quadrumanus Deity 
Narayan himself stood before him, whose sight enraptured him be- 
yond measure, and so he danced, sang, and thanked his stars that he 
was witnessing the Deity with his own eyes. They asked him why 
they did not see the Diety. He replied that their noses shut Him out 
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from their view. If they got their noses out off, they would see Him^ 
but not otherwise. Some one of the crowd thought that he should 
see the Deity even at the expense of the nose. So he asked the nose¬ 
less fellow to cut off his nose and sho v him God Narayan, He cut 
off his nose and whispered into his ear that he should say the same as 
he had done, or else the world would laugh at both of them. He 
thought that it was impossible to get the nose back, so it was proper 
to follow the man. Accordingly he, too, began to dance, hop, sing, 
play upon an instrument, laugh and cry out that he also saw the Deity. 
In like manner, one thousand men joined the noseless order, which 
made much noise in the world. They called their order the Seers of 
God. Some ignorant king invited them. When the king went to 
them, they were overjoyed and began to dance, frisk, and laugh. His 
Majesty asked them what the matter was. They replied that they saw 
God Narayan himself ? The king asked, why don’t I sec Him ? The 
Narayan or God seers said, as long as you have the nose, you will not 
see Him. When you get the nose cut off, God Narayan will be seen 
by you in His full power. 

The king thought it to be right. So he ordered an astrologer 
to find out an auspicious time to cut the nose off. The astrologer 
said : Very well, O Giver of food, I shah .lO it. The best time to cut 
off the nose and to see God Narayan is at 8 A. M. on the 10th diem. 

Splendid ! O you pope 1 You have inserted the auspecious time 
to cut off the nose in your book ! When the king showed his kindness 
to them by sanctioning a daily ration to the thousands monks, they 
were transported with joy, and began to dance, hop and sing. But 
this matter was not very pleasant to the ministers who were somewhat 
wise. There was a nonagenarian minister, who had seen four gene¬ 
rations. His great-grand-son, who was then the prime minister, told 
this matter to him. 

The grand old man said that they were cheats, and asked the 
premier to take him to His Majesty. He did it accordingly. The 
king related the doings of the nose-cuts with great pleasure when the 
old minister sat down. The old man said : O king, do not make too 
much haste. To do a thing without trying brings on repentance. 

The king : Do these thousand men tell lies ? 

The old minister : Without testing them nothing can be said 
whether they tell the truth or otherwise. 

K.—How can they be tested ? 

M.—By means of the dictates of knowledge, the order of nature 
or laws of nature and the canons of logic, etc. 

K.—How can a man hold a test if he is not endowed with 
knowledge ? 

M.—By promoting his knowledge in the company of the learnedL 

K.—What to do, if no learned man be found ? 

M.—Nothing is inaccessible to an emerprising man. 

K.—You may yourself tell me what is to be done. 
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M. I am old and spend my time at home. T shall live but a 
lew .sliurt days. So let me fir^t test them. Then you may do what 
you think proper. 

K. Very v.ell. O astrologer, tind out an auspicious time for 
tlic old miiiisier. 

A 1 shall, as ordered It is at 10 a.m. on 5ih instant this 
bright hu'lmght 

On /lie 5(h instant, the old minister came to His iVlajesty at 8 
a, in. aiK' told limi to go to the nose-cuts with a tliousancl or two 
iliousand lo-ops. 

K-- What is the use of troops there ? 

M.—Your Majesty has no experience of government. You 
should do as 1 advise you. 

K.— Well, prepare the troops. 

At <>.3 ' a m. the king went to them with retinue of all followers, 
'flic/lo .c-cuts at his sight began to dance and smg. '1 he king sat 
d«/\v!i there, and sent for their liead priest (abbot) who formed this 
-eet an ! whose ivose was li.'St cut. His Majesty told him : Show God 
Naravaii 'oday iny minister. Ho replied ; All right. When it was 
10 o' clock, a man hcK; a relate under the minister's nose. The priest 
pulled a sharp kiihh and cut oiT the nose witli it and put it on the 
plate whcaenpoii the minister's wound bled profusely, and lie was 
nmch distressed with d ec east down. Then the cunning priest whis¬ 
pered his creed into the minister’s car, saying : ‘‘You sliould smile and 
tell the people that you see God Narayan. Now your nose is cut oif 
it will never be restored. If you don't say so, the people will laugh 
at you a great deal.” Slaving said so, he left him. The minister put 
a plug of the napkin on his nose. When the king asked him if he 
saw God Narayan, the minister said in his ear : I see nothing. In 
vain has this man disfigured many persons.” The king asked the 
minister what should be done then. The old man advised that they 
should be apprehended and severely punished. They should be thrown 
into a jail for the whole life, and the man who has spoiled all these 
fellows should be seated on an ass and beaten very disgracefully. 
When the king and the minister were consulting each other, they were 
alarmed and attempted to bolt: but the troops had surrounded them 
so they could no( run away. The king ordered that they should be 
arrested and loaded with fetters. The face o their Head should be 
blackened, he should be seated on an ass, a garland of old worn-out 
shoes should be thrown round his neck, he should be paraded in all 
streets, ashes should be thrown by boys upon him, he should be beaten 
in every square with shoes, and given to the dogs to be torn in pieces. 
If this be not done, others will not be deterred from committing such 
sins over again. When these measures were taken, the sect of the 
nose-cuts was brought to an end. 

Frauds of Swami Narayanists 

In the same manner, all the opponents of the 'Vedas are very 
clever m stripping others of their wealth. Such is the imposition of 
sects. The followers of the Swami Narayan religion illegally make 
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.money, practise frauds and tricks. To mislead persons, they say that 
at the time of death Sahajanand (their teacher) comes on a white 
peltry to carry the dead to salvation. He comes once a day to this 
temple. When a fair is held, the priests stay inside the temple. A 
shop is held below. They manage tc,keep a hole lor communication. 

It a man offers a coconut, it is passed on to tlie snop. So the same 
coconut is sold about a thousand times m a day. In like manner, 
they sell other articles. They set their disciple to that kind of work 
which belongs to his caste. Thus, for inslancj, if a man a barber, 
he has to shave there, a potter works as a potter, an artisan works as 
an artisan, a merchant acts as a merchant, and a low caste does ais 
caste work. They have imposed a tax on their disciples. They have 
fraudulently amassed millions of money and are e gaged in collecting 
more money. He who is installed as their leader, marries and be¬ 
comes a householder. He wears ornaments and other trinkle vVherever 
there are any religious ceremonies of departure, they receive donations 
like the Gosains of Gokal m the name of the Prior, the Lady and others. 
They call themselves a good, and the persons of other religions a bad, 
company, fhev never respect and serve a man, how. vor, good, religious, 
and learned, that belongs to a dilfercnt set. T\v:y legurd it to be a sin 
to do good to the people of different persa.- >ioas. Apparently these men 
aifect not to see women's faces, but nobody knows what transpires in 
the dark. The sect has every where fallen into disrepute. At some 
places the adultery and other sins of these saints are brought to light. 
When their great men die, they throw them into a secret well, and give 
out that such saint has ascended to heaven with his physical body, 
saying : '‘Saint Sahajanand came down to take him away. We prayed 
hard that he should not be carried up, for his residence on earth was 
beneficial to all. Sahajanand answered in the negative and said that 
he was much required in heaven and so he took him away. We saw 
with our own eyes the aero-stat or ethereal car. He went heavenward, 
raining flowers on the earth.” When a saint falls sick, and there is no 
hope of his life, he says that he will go to heaven to-morrow at night. 
It is heard that if by chance he does not die that night, but is only 
swooned away, they throw him into the well, for if they did not do so, 
they would be counted as liars. Therefore, they commit such homicides. 
Very much like them, act the Gokali Gosains. When a saiot of this 
sect dies, the disciples say that the master is gone to sport. The article 
of faith of the Gosains and the Swaini Narayanists is the same, that 
is, Shri Krishnah Sharanam mama, ‘They translate it as Lord Krishna 
is my asylum, or I am in Him.’ But it can also mean that Lord 
Krishna is my refuge or I am His asylum. All these faiths write 
absurd and are opposed to the teachings of the authentic scriptures. 
Being ignorant, they do not know the rules of knowledge. 

Madhavism 

Q, —Is the faith of Madhava good ? 

This sect is like others. Its follov ers are Chakrankit (Marked 
with Vishnu’s discus and other symbols). They differ from the Chak- 
rankits in that the followers of Ramanuja are marked once, but these 
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every year. The Chakrankits put a yellow mark in their forehead and 
these black. Once upon a time a learned man discussed with a Pandit 
of this sect. 

L.—Why have you put this black perpendicular line and the 
other mark on the forehead ? 

P. ^—I shall go to heaven by using it. Also the colour of Lord 
Krishna’s body was black, so we use a black mark on the forehead. 

L.—If by putting an erect line and a black mark on the forehead 
you go to heaven, where will you go if you paint your whole face 
black ? Will you go beyond heaven ? Also, you should blacken your 
whole body after Lord Krishna, then there can be any resemblance 
between you and Lord Krishna. Hence the sect is like those described 
above. 

Lingankitism 

Q. —What kind of religion is the faith of the Lingankits ? 

It is like that of the Chakrankits. As the Chakrankit men 
are marked with a discus (circular line) and do not worship any other 
deity than Narayan, so also are they marked with a Lingum (erect 
line) and do not adore any other god but Mahadeva. The difference 
between them is that the Lingankits get a lingum (a piece of stone) 
studded in gold or silver and wear it about their neck. When they 
drink water, they first show it to the idol about their neck. Their 
formula of faith is like that of the Shivites. 

Q. —Arc the Brahmo Samaj and Prarthana Samaj good ? 

A. —They have something good but a great deal bad. 

Q. —The B.S. and P.S. are the best of all, for their principles 
arc very good. 

A. —1. The principles are not entirely good, for how can the 
supposition of persons destitute of the knowledge of the Vedas be 
entirely true ? Their good traits are that they have saved a few per¬ 
sons from being converted to Christianity, repudiated idolatry, and 
kept some people from being misled by false scriptures, and so forth. 
But the members have very little devotion to the interest of their 
country, have adopted the Christian manners and customs to a great 
extent, and have changed the rules of eating and drinking and marri- 
a:]e and ceremonies. 

2. Thus, to their heart’s content, they cry down the glory of 
their country and the greatness of its ancients, much less to mention 
their good; extol the English Christians etc. in their lectures; never 
mention even the names ot Brahma and other sages; on the contrary, 
they assert that there have been no learned people in the world unto 
this day except the English, that the people of India have always been 
ignorant and they never made any progress before. 

3. They do not keep themselves aloof from talking evil of the 
Vodas and other scriptures. The books written to mention the aims 
and objects of the B.S. enumerate among saints Jesus, Mahomed, 
Nanak, Chaitanya: but they do not do so much as to mention the 
na ne of any ancient Indian sage or philosopher. These things prove 
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gentlemen follow the religion of those whose names they 
How can the work be permanent and progressive of the 
in India, who are maintained by India and still 
rreeive their support therefrom, but, who have given up their fore- 
s religion and are very much inclined to the religion of foreigners, 
r people although destitute of the know- 

ifou * Sanskrit of this country, and having studied English boastfully 
call themselves Pandits and rush to start a new religion ? 

j avoid taking food with the English, Mohame- 

T perhaps thought that they and their 

Y-if reformed by abolishing caste distinction and the custom 

ot eating and drinking. Such things do not lead to improvement but, 
on the contrary, to degradation. 

Caste 


artificmi) easte distinction made by God or by man (natural or 

It is partly natural and partly artificial. 
g.—Which is natural and which is artificial ? 

. . birds, worms, trees, water, etc are, species 

made by God. God made the cow, horse, elephant 
ancl other species among animals; the pipal, fig, mango, and other 
^^ong trees; the swans, crows herons and others among birds; 
e hsh, crocodiles and the like among aquatics. In like manner, the 
ranmains and others are thought among men, not as entirely ordinary 
mas, but as differentiated or modified kinds of persons. It is indis¬ 
pensably necessary to regard the caste distinction as founded on merit, 
character, as has been said before in describing the stages, 
o lite. It IS the duty of the king and the learned to establish by 
means of examination the distinctions of Brahman, Kshatriya, Vaishya, 
j ^ castes, according to merit, avocation and character, des- 
<^ibed before as created by man. The difference of food is also both 
K man-made; as the lion is carnivorous, and the wild 

Dullalo eats grass and vegetables, which is established by God. This 
lood distinction is man-made from the circumstances of clime and 
surroundings. 

. Q- ^he Europeans wear boots, coats, pantaloons, and eat 
in hotels with all persons; so they are progressive. 

Blunders of Brahmoes 

your mistake. For, all the Mahomedans and slum 
population eat food at one another’s hands. Why don’t they improve ? 

1 he Europeans are advanced and enlightened from their merit and 
good deeds. For instance, they don’t marry early. They educate. 

well, and rtarry after choosing a con¬ 
sort. They do not allow bad people to preach. They being learned 
0 not fall into anybody’s trap. Whatever they do, they do after 
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generel consultation and resolution of their assemblies. They devote 
their life, attention, and wealth to the welfare of their nation. They 
give up idleness and exert themselves to rise. Sec. they allow persons 
to go into their olhces and shops with shoes on if made in their 
country, but not if made in tliis country (after Indian fashion). Mow 
it is enough to show you how much they respeet even the shoes made 
in their country, but not the men of other countries. See, it is now 
about a hundred years since they came to this country; but they put 
on rough and thick clotii as they UNcd to do in their country. They 
have not given up (he manners an«.t customs of their country. But 
many of you (Brahmoes) have imitated them. It is on that very 
account they arc considered to be whe and you foolish. Senseless 
imitation does not become a man of understanding. Whoever among 
them has got the ('barge v)f a w'ork, he docs it with propriety. They are 
always obedient. They help their countrymen in trade. Such are 
the noble qualities and deeds which have brought about their advance¬ 
ment. They arc not advanced by using coats pantalooms, eating 
in hotels, and other ordinary evil habits. They, too, have a kind 
of caste distinction. See, when a European, however high in rank or 
office, marries the daughter of a person of a foreign country or reli¬ 
gion, or when a European girl marries a foreigner, they dond invite 
him or her to a dinner, nor do they eat with him at the same table 
and tlo not intermarry with him. If it is not a caste distinction, 
what is it ? They mislead you, simple and foolish as you are, by say¬ 
ing that they don’t observe any caste distinction. You believe it from 
your ignorance and folly. So whatever you do, you should do after 
a thorough consideration, so that you may not have to repent. See, 
a patient needs a physician and medicine, but not a hale man. A 
learned person is a healthy person, and the ignorant are suffering: 
from disease of ignorance. To cure them of it, they want true know, 
ledge and true preaching (advice). It is from ignorance that they 
are sick and imagine that religion depends on eating and drinking. 
When they see anybody eat and drink improperly, they say and 
believe that he is fallen from religion. They would not listen to him, 
nor sit by him, nor allow him to sit by them. Now tell me if your- 
knowlege is for selfishness or otherwise. It would tend to promote- 
the cause of benevolence, when it benefits the ignorant. If you aver 
that since they don’t want to derive any benefit, you can do nothing, 
it is then your own fault and not theirs; for, had you kept your con¬ 
duct good, they would have been benefited by loving you. But you* 
have destroyed the good of thousands to do your own good. It is a 
great sin you have fallen into. For, religion is to do good to others, 
and irreligion to do them injury. Therefore the learned should do 
what is proper and be like a boat to help the ignorant to cross the 
sea of pain. They should not act exactly like the ignorant, rather 
they should do what tends to promote their and others’ welfare day 
and night 

Q —We do not believe any book to be written by God or to be* 
entirely true, for the human reason is not infallible, so the booksi 
written by men are all fallible. Hence we welcome truth from all 
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and reject falsehoofL We accept truth whether it is found in the Veda, 
Bible, Qoran, or any other book. We never adopt falsehood of any, 

/4.-—What you wish to prove you to be the lovers of truth, will 
also prove you to be false; for, cts all men cannot be infalible or 
free from error, you being men are fallible, or what you say is 
erroneous. Also, since the statement of an erroneous man cannot 
be an authority in its entirety, yours too is not reliable. So whar 
you say, should not be believed in. Such being the case, your statw'- 
ment sliould be rejected like food mixed with or suspected of poi'^ au 
and the authority of the books you have written to expound ^'^our 
views s hould not be accepted by anybody. Your case is like what 
is said in an Indian proverb : 

^ ^ Tife % ^ ^ m I 

—A Brahmin having 4 talents a: pired to have 6, but lost 2, and so got 
2 only left with him. Like otlier people you too are not omniscient. 
Probndly you give up truth by accepting falsehood from error. So 
we men of little knowledge must need have help froiri the Word of the 
All-knowing God. You shculd of necessity believe what is said 
in the descripti-.jn of tb»e Vedas, otherwise, ynto hhrashtah tato hlira- 
shtali : you w'lil : tumble at every step. When all truth can be had 
from the Vedas, w'luch do not contain untruth at all, you do harm 
to yourselves and to others by hesitating to accept them. Hence it is 
that the people of Aryavarta do not look upon you as their kith and 
kin, and you have not been able to contribute to the advancement 
of India; for, you are regarded as beggars from door to door or 
eclectics. You think you can do good to yourselves and to others by 
this mode of conduct. You will fail like those parents of children 
who set upon maintaining the children of the whole world, which 
was impossible, neglected theirs own and so spoiled them. Your 
case wdl be like theirs. Can you test the truth, or know the falsity 
of your views, or promote the welfare of Aryavarta without accept¬ 
ing the Vedas and other true scriptures ? You have not got the medi¬ 
cine to cure the country which has fallen sick. The Europeans have 
no need of you and the people of Aryavarta regard you in the same 
light as the followers of other religions than their own. It is yet 
time for you to accept the Vedas and the like scriptures to do good 
to the country. It will be all right if you do So. Why don’t you 
believe the infallible Holy Vedas revealed by God to the mind of 
sages; since you say that all truth comes from God ? Verily, the cause 
is that you have not studied the Vedas, nor do you want to study 
them. How then can you know the Vedas ? 

6. Then you believe, like the Christians and Mahomedans, in. 
the creation of the world without the existence of its material cause, 
and also believe, the soul to be created. The refutation of this belief 
may be consulted in the chapter on the production of the world and 
the description of God and the soul. No effect can ever be produced 
without a cause, and a thing produced in like manner is impossible to 
be destroyed. 

7. Then there is another defect in your faith that you belicvci 
in removal of sins by means of repentance and prayer. It is this 
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belief that has increased the commission of sins in the world; for, the 
followers of the Puranas believe in the riddance of sins without suffering 
their penalties simply by means of pilgrimages and other penances, 
the Jainees by muttering the verse of novakar and pilgrimages and 
other rites, the Christians by faith in Christ, and the Mahomedans by 
repentance. Therefore, the tendency of the people to commit sin is 
increased from the absence of its fear. In this respect the Brahmo 
and Prarthana Samajes are like the followers of the Puranas. Had 
you heard the exposition of the Vedas, you would have feared from 
the commission of sins on account of virtue and vice being not done 
away with without enjoying their fruits, and so would have been ever 
engaged in practising virtue. If you believe in the remission of sins 
without suffering their consequences, you will make God unjust. 

8. Your belief in the infinite progress of the soul is also unte¬ 
nable, for the consequences of the qualities, actions, and natures of 
finite souls must be finite. 

Infinite Progress 

Q —God is merciful. He will award infinite merit for finite 
actions. 

A .—If God acts in that way. His justice will be done up. Nobody 
will care to make progress in good works, for God will give infinite 
reward for a few good works, and sins can be got rid of, however 
numerous, by the etficacy of repentance and prayer. Such doctrines 
lead to the increase of iniquities and the destruction of virtue. 

Q ,—We believe instinctive knowledge to be greater than the 
Vedas, but we don’t recognise the superiority of acquired knowledge. 
For, if there had been no instinctive knowledge given us by God, 
how could we learn or teach, understand or explain the Vedas ? So 
our faith is very good 

A .—What you say is absurd; for, knowledge imparted by others 
(tho' God) cannot be instinctive. Instinctive, knowledge is spon¬ 
taneous. It cannot be either increased or decreased. Nobody can make 
any progress thereby; for, savages also have instinctive knowledge, yet 
they cannot improve. So the imparted knowledge is a cause of pro¬ 
gress. Sec, you and wenever knew accurately about duties and pro¬ 
hibitions, virtue and voice in our infancy. But when we studied with 
the learned, we came to know of our duties and prohibitions, virtue 
and vice. So it is not proper to regard instinctive knowledge as above 
all or the only thing needed. 

9. You must have adopted from the Christians and Maho¬ 
medans your disbelief in re-incarnation. You may consult my ref^u- 
tation of it in the exposition of rebirth. But you should bear in mind 
that the soul is eternal, and so also are her actions by virtue for their 
persistence. The relation between the actor and his actions is cons¬ 
tant. Was the soul sitting idle somewhere before birth ? Will she be 
ever so ? Your belief proves God to be without work. Disbelief in 
rebirth attributes to God the evils of the destruction of our works, 
reward for no work, cruelty, and inconsistency; for without rebirth 
the consequences of the practice of virtue or vice cannot be borne. 
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without re-incarnation we cannot square the account of pleasure and 
pain, profit and loss in our dealings with others. Also, how can you 
account for the pleasure or pain of our present life without assuming 
our doing good or evil in a previous or prenatal life ? If the present 
distribution of happiness is not based upon the consequence of the 
good or evil done in an antecedent existence of souls, God will be 
proved to be unjust and the consequences of actions will be, as it were, 
destroyed without being suffered. So this belief of yours, that there 
is no rebirth, is not good at all. 

10. It is not proper to believe no creatures of glorious qualities 
and learned people can be gods except Goi; foi, the Almighty Lord ib 
called the Great God, which cannot be if there be no small gods. 

11. It is also not good not to admit the sacrifices of fire and 
the like rites to be beneficent works. 

12. It is not good to follow Jesus and others after ignoring the 
good done by the Indian sages and divines 

13. It is altogether impossible to assume the rise of the derived 
systems of knowledge without admitting the primary source of know¬ 
ledge in the Vedas. 

14. It is vain to cast off the sacred thread which is a sign of 
the mastery of a branch of knowledge, and to shave the crown lock 
like the Christians and Mahomedans. Is the weight of the sacred 
thread greater than that of the pantaloon and other cumbrous dress, 
and is it worse than the medals you heartily long for ? 

15. Can it be called anything else than partiality and flattery 
to be bent on praising the Europeans and not to revere the memory of 
the numerous learned men of Aryavarta who flourished after Brahma ? 

16. It is a self-contradiction in you to believe the production 
of the soul from the combination of mind and matter like a sprout 
from a seed, the non-existence of the soul before her birth, and the 
destruction of things produced. If there were no mind and matter 
before creation or genesis, whence has the soul come ? What things 
were united to bring her about ? If you believe them both to be 
eternal, it is right. Your belief, that there was nothing whatever but 
God before creation, is absurd. 

Advice 

So if you want to make any progress, you should join the “Arya 
Samaj” and accept and act upon its aims and objects, or else your 
labour will be fruitless. For, it is very proper for you and us to unitd 
to contribute to the advancement of the country, whose wealth sup¬ 
ports us at all times, with all love and by all means in our power. 
Hence no society can be so proper a cause of the progress of India as 
the Arya Samaj. It is very good of you if you help it properly, for 
it is the duty of a body of persons, and not for an individual, to pro¬ 
mote the welfare of the Samaj. 

(2.—You refute all, but they are all right in their own respective 
religions. You should not refute any one. If you do so, what have 
you to show more than they ? If you show anything, was or is there 
none greater than or equal to you ? You should not be so proud. 
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For there arc man> in God’s creation greater than, equal to and less 
than one another; so none should be proud. 

Bird’s Eye-View of all Religions 

A. -Do all have one and the same religion or different religions? 
If dilferent, are they allied or opposed to one another ? Jf opposed, 
none but one can be the proper religion. Jf allied, their variety is 
useless. So rehgion or atheism is one and the same, but not many. 
We only observe that if a king convene all religious sects to hear their 
preaching, they cannot be fewer than 1,000, but on a little considera¬ 
tion they devide themselves into four classes, viz., the Puranists 
(followers of Indian niyihology), Christians. Jainees, and Mahomedans, 
who n'orcseiit all denominations, so to speak. Let the king first ask 
a /i/e'/v'/ (follower nf the left hand path as it means in Sanscrit) 
in the capacity of a t\ro thus O holy man, I have had no initiator 
nor adopted any religion. Whose religion is the best that 1 may 
embrace ? 

IVanir -Ours. 

7j/'n. -What kinds of religions are the remaining 999 ? 

W. -They are all lal .c. Their followers will go to hell. For, 
according to the adage, kowlat panitararn nasti : no religion is higher 
than ours. 

r. —What is your religion ? 

W. Tt is faith in Goddess— the use of flesh, wine and the rest 
of five means of our faith, acceptance of the 64 Tantras containing 
Rudranial and the like. If thou desirest salvation, be our disciple. 

T - Very well, but 1 wish to consult other pious men on the 
point, and then to accept that religion which commands my approba¬ 
tion and faith. 

W.- O man, why dost thou hesitate ? These fellows will entice 
thee into their snares. So don't go to any other chap. Rest in our 
fold, otherwise thou shall repent. See, our religion holds out to man 
both enjoyment of pleasures and a promise of salvation. 

T.— All right. But let me see them also. 

So. going to a follower of Shivism, and putting the same ques¬ 
tion to him, received the same kind of answer with this difference only 
that there can be no salvation without Shiva, a berry rosary, ash paste 
and generative organ worship. Taking leave of him, he went to a neo- 
vedantist and thus addressed him : 

T.—O holy man, let me know your faith. 

W.—We don’t believe either in religion or in irreligion. We are 
really the Brahman. Where is religion or irreligion in us ? All the 
world is illusion. If thou wishes to be the knower and absolute 
intellect, thou shouldst regard thyself as the Brahman and give up the 
idea of thy being a soul, and thou shalt be eternally saved. 

T.—If you are the Brahman, eternally absolute, why do you not^ 
have the attributes, nature and actions of the Brahman, and why arc* 
you confined in a body ? 
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V.—Thou seest dodies and 5:0 thou art in error. We see noth¬ 
ing but the Brahman. 

T.—Who are you tiuit see, and whom do you see ? 

V.—The seer is the Brahman and the Brahmaii sees himself. 

T. “Are there two Brahmans ? 

V.—No. He sees himself. 

T.— Can anybody mount upon his own shoulders ? What you 
say is nothing It savours of madness. 

The tyro then went to ask the same question of the .Iroi Ci s who 
returned him a similar answer only adding that all other religions arr 
defective except the religion of Jina Jnui Dhnrnia. There is no 
without beginning the maker of the world, which exists in the same 
way from all beginning and will continue to be so. Thou shouldsi 
be our disciple, for we are better than others in all rcsp'aJs. We 
accept the best things. All religions but the Jam religions :,re false 

He went on and asked a Christian the same question. He 
answered in the same way as the Warn Margi. only adding that all men 
are sinful. They cannot get rid of sin by their own elha t except by 
their belief in the Christ. Purity cannot proc-Mc salvation. The 
Chirst has shown mercy bv sacrificing his h e for the sins of mankind. 
So thou shouldst be our c isciple 

He then went on to a Motdvi (Mahomedan priest; and talked 
with him on the same subject. The Moulvi said particularly that no 
one can be saved without belief in one God without a second, flis 
Prophet, and the Holy Qoran. He who does not profess this religion, 
will go to hell, and he deserves to be killed. 

Thereupon the gentleman went to a follower of Vishnu, with 
whom he had the same kind of religious talks, when the letter specially 
said that King Death was terrified at the sight of the sandal mark on 
his co-religionists’ head and sandal imprints on their arms. The 
enquirer said to himself that it was impossible that King Death should 
be afraid of them, seeing that mosquitioes, flies, police constables, 
thieves, robbers, and their enemies do not fear them at all. So he 
proceeded further, and found that the believers of all faiths averred that 
theirs was the only true faith. Some said that Kabir, their religious 
teacher, was the true apostle, some said the same of Nank, some 
of Dadu, some of Ballabha, some of Sahajanand, some of Madhava, 
and others of the like persons, whom they regarded as greater than 
all the rest and the incarnation of the Deity. The inquirer asked of 
thousands of people. He observed their disputes and mutual jealousy, 
which convinced him that none of them was fit to be made his initia¬ 
tor of religion ; for the falsehood of each of the sects was borne wit¬ 
ness to by the remaining 999. They are no better than shop-keepers, 
prostitutes, panders, who praise their commodiiites as something far 
better than those of others, which they cry down vehemently. Con¬ 
sidering them all in this light, he thought of the Mundak Upanishat,. 
which advises that. 

m 
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—A man should repair to a teacher, who knows God, has a 
staunch faith in the Supreme Being, and knows the Vedas, in order 
to ascertain the truth, and taking in his hand some sacrificial present 
approach him with the palms of hands joined. He should not fall 
into the snare of these hypocrites. And when such an enquirer, of 
tranquil mind controlled senses, goes to a learned man, the letter 
should initiate him into spiritual knowledge which treats of the atteri- 
butes, ways, and nature of the Supreme Spirit, and he should also tell 
him the proper means to attain virtue, wealth, love, and salvation. 
When our enquirer went to such a preacher, he said: Holy Father, I 
am purplexed with the controversies of the sects. For if I become a 
follower of any of them, I must perforce be set against 999. A 
man can get no ease who has 999 enemies and one friend. So you 
should show me a better faith that I may accept it. 

Holy Sage :—All these faiths are the products of ignorance and 
enemies of knowledge. They achieve their end by misleading and 
entrapping fools, ignorants and savages, who thus forfeiting the object 
of their life waste it fot nothing. See, what these thousand faiths agree 
in is the Vedic faith worth your accepting. What is self-contradictory 
is imaginary, false, irreligion, and unworthy of being accepted. 

Enquirer :—How could it be tested ? 

Sage :—Go and ask of them about the following points, which 
will command their general consent. 

Assemblage of Religions 

He then stood up in the assembly of the thousand faiths and 
thus addressed them : Does religion consist in truth or falsehood ? 

Religion and Irreligion 

All unanimously cried out : It consists in truth and irreligion in 
untruth. In like manner, all of them with one voice said that religion 
requires the acquirment of knowledge, the vow of chastity, the per¬ 
formance of marriage at perfect puberty and the maturity of age, good 
company, promptitude, honest dealing, and so forth; whereas ir¬ 
religion is shown in lying, ignorance, leading no chaste life, committing 
adultery, keeping evil company, fradulent dealing, cheating treachery, 
killing, doing injury to others and the like sinful actions Upon this 
the tyro asked them why they all did not join with heart and soul in 
promoting the cause of the true religion and in refuting false faiths. 
They all replied : If we do so, who will respect us ? Our disciples 
will not obey us. Our livelihood will be gone. Then all the comforts 
and luxuries we at present enjoy, will be lost. So though we know 
the truth, yet we preach our own particular faith and insist upon it. 
For the proverb has it : 

^ I ^ n 

—We should eat bread with sugar and cheat world with frauds. 
See, the world gives nothing to an honest and true man, nor do the 
people honour him. He who is hypocritical and cunning, fares well 
.and makes much money. 
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Tyro —As you cheat other persons by means of your jugglery, 
why are you not punished by the king or government ? 

Sectarians. —We have converted the king to be our disciple, 
and made sure of our footing, which is not likely to give way. 

T. —Since you cheat the followers of other faiths and injure 
their interest, how will you answer before the tribunal of God ? You 
will go to a horrible hell. Why do you not give up committing so 
heinous sins for the short span of your life ? 

S. —It will be seen when such things come to pass. Let the hell 
and God’s punishment come when they may, we now lie on the bed 
of roses. The people give us wealth out of their own free will and 
pleasure. We never take it by force. Why should then the king 
punish us ? 

T. —Why don’t you get punishment like the personTwho robs a 
child of its valuables or ornaments by coaxing it, and so is punished 
by a government ? For, says Manu, chapter 2, verse 53 : 

3T5ft WfcT t fqm w 

—One who is void of knowledge is a child, and one who imparts 
knowledge is a father and elder. He wl.o is wise and learned, does 
not fall into your snares; but for cheating ignorant people, who are 
like so many children, you should certainly receive punishment from 
the government. 

S. —Who can punish us, as both the king and the people are 
the followers of our faith ? When such a rule is in force as to award 
us punishment, we would set these customs aside and institute others 
in their place. 

T. —Why don’t you acquire knowledge and teach the boys and 
girls of householders, which will do you and lay persons much good, 
instead of uselessly consuming wealth in idleness ? 

S. —What is the use to leave off all the comforts we enjoy from 
infancy to death and to be engaged in study from early to old age, 
and then to try to teach and preach the whole life ? We get millions 
of money without effort, and live in ease. Why should we throw ail 
this away ? 

T —The consequence of your mode of living is bad. See, you 
are efiBicted with dire disease; you die fast; you are disgraced in the 
eyes of the wise. Still you don’t know it ! 

Might of Money 

S. —O our dear friend : 

RXR ^ II 

—Money is religion, works, and salvation. He who has no 
money, cries : O money ! O money ! and is sore troubled. 

Thou art a child, and hast no expeiience of the world. Bear in 
mind that no religion can exist without money, no good work can be 
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done vvithout money, no salvation can be attained without money. 

I fe who lias no money in his house, sighs for it and gazes at good 
things with sore longing, saying to himself If had money, I would 
enjoy the pleasure of such and such things. For, all persons hear of 
invisible God being described as possessed of sixteen attributes, but 
they do m'l find Mini, but the real God is the Rupee (Indian dollar) 
which is possessed of qualities and parts in the shape of sixteen annas 
(Indian pennies) and pices (Indian farthings) and shells (used as coins 
in India). Therefore, all the people are absorbed in earning money, 
which serves all their purposes. 

7'.—All right. Your fraud has been brought to light. All the 
deceptive shams you have set up, are so many schemes for your ease 
and interest; but tliey tend to the ruin of tlic rost of the world; for 
preaching iruth to the world as much benefits it as it is injureii by the 
advocacy of lalsehood. Why don’t you collect money by means of 
service aii'.l commercial pursuits, if wealth alone is your object ? 

.V. -li recitiires much labour and often results in a loss; but our 
sclicme nc\cr fails; rather it always brings profit surely and certainly. 
To'^k here, we give a man a leaf of the sacred basil and a little wash¬ 
ing of (Hir god’s feet, and put a necklace of wooden beads about his 
neck, being thus convened to our faith, he serves us like a cattle all 
his life. He goes as we please to guide him. He follows us like the 
shadow. 

T. —Why do these people give you much wealth ? 

6’.—For the sake of religion, heaven and salvation. 

1 \—When you are not saved, nor do you know the nature or 
means of salvation, how will the persons get it by serving you ? 

S. —Is the reward of it given in this world ? No Sir, it is after 
death got in heaven, fhey get back in heaven all that they give us 
or the merit of serving us here, 

T, —Whether they will get back what they give you here or not, 
is not the question; but what will you get who do but receive money ? 
Will you get hell or something like it ? 

S. —Wc sing the name of our god. We shall get its merit. 

T -—Your devotion is for the sake of money, which will all be 
left here on death. The body made of flesh and blood, which you 
nourish so fondly, will also be reduced to ashes here. Had you been 
serving God, your heart would have been pure. 

S. —Are we impure ? 

T, —You are very dirty inside. 

S. —How do you know it ? 

T. '—From your conduct and deeds. 

S'.—The con(hict of great men (mahatmas) is like the tusks of an 
clepliant. ail?: Just as tlie teeth 

of an elephant u.sed in eating are different from those which are 
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shown to the world, so are we pure at heart, but play the worldly or 
practice frauds outwardly. 

T.—Had you been pure at heart, your outwar i actions would 
have been pure also. So you are i npure at heart also. 

S, —We may be anything, but are not our disciples good ? 

T. —Your disciples must be like you, vA'o are their spiritual 

guide. 

S. —There can never be one faith for a!) tiie people ‘'or tlieir 
qualities, tendencies to actions, and natures areditrerent bom one 
another. 

Unity of Religion 

T. —If right education be given in early life, veracity and other 
virtues be taught to be practiced, and lying and other evils ae aban¬ 
doned, there will certainly be one religion. I’horc are a.l-vays two 
sects, v/z, the virtuous and the vicious. Ft does not inaiicr much. 
.Uut the increase of t!ie virtuous and the dec.case of the v cions con- 
Iri’oute to promote the happiness of the world, an- 'vheu t ne vicious 
are numerous, there is much misery among the people. If all the 
learned people preach alike, there can j no possible delay in the 
unity of religion among the people. 

S. —It is now the age of strife or Kali Yuga. Don't wish for 
the things of the age of truth or Sat Yuga. 

T. —Kali Yuga is the name of time, which being inanimate or 
actionless, is neither a help nor a hindrance to the practice of virtue 
or vice. But you yourselves are the images of Kali Yuga. If the 
people were neither Sat Yuga nor Kali Yuga (neither good nor bad), 
no man whatever could be virtuous. They are the effects of good or 
evil company, and not natural. 

So saying, he repaired to the holy sage, and thus addressed to 

him : 

Oh holy father, you have saved me, or else I would have been 
perverted and ruined by falling into the snares of some one of these 
faiths. I shall henceforth refute these hypocrites and advocate the 
true religion of the Vedas. 

Sage. —It is the duty of all men, and specially of the learned and 
the spiritual men, to teach and preach the cause of truth to all other 
people, and to show them the necessity of abandoning falsehood and 
thus to do good to all by their advocacy of truth. 

Q.—Are the Brahmacharis (Vedic students) and Sanyasis 
(monks) good ? 

>4.—These orders are right in principle, but they are much cor¬ 
rupted now-a-days. Many persons assume the name of Brahmacharis 
and keeping long matted hair set up themselves hypocritically as holy 
men. They are ever engaged in muttering their gob’s name, and do- 
mg other rituals. They never do so n.uch as to think of acquiring 
•knowledge, which originally gave them the name of Brahmachari. 
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They never take the least pains to study the Vedas or Brahma. These 
Brahmacharis are useless like the goiter. Those Sanyasis are also 
useless who are destitute of knowledge, and wander begging with a 
staff and bowl in the hand, who do not promote the cause of Vedic 
religion, but who become vagrant from early life by taking the vow 
of renunciation, and give up the acquiring of Imowledge. Such 
Brhamacharis and Sanyasis are roving about here and there to visit 
the so-called sacred rivers and places and to take the sight of idols 
of stone and the like substances. They don't speak in public tho’vers- 
ed in knowledge, and lie asleep after a hearty meal in a retired place. 
They pass their days in slander and evil deeds from jealousy and 
hatred. They think they have done their duty when they put on a 
coloured garment and got a staff in the hand. Thinking themselves 
to be superior to all others, they do no good work. Such monks are 
a burden to the earth. But those who do good to all the world, are 
all right and praiseworthy. 

2-—Are the Giri, Puri, Bharati, Gosain and other orders good ? 
For, they go about in groups and make hundreds of monks pass 
their life in ease and comfort. They preach the doctrine of non-dualism 
everywhere. They study and teach to some extent. So they must 
be good. 


All these ten names^ were afterwards assumed. They are 
not ancient Their groups are for the sake of food and drink. Many 
monks join these bodies for subsistence only. They are also vain and 
showy. For, making one of them an abbot, who is their head, they 
seat him on a mattress of divan at evening, and all the Brahmins and 
friars stand up before him with flov^rs in their hands and pronounce^ 

^ ^ \ 

wrm ii 

and similar couplets. Exclaiming kara ! Kara ! they shower flowers 
on him, and then prostrate before him in salutation. He who does not 
conform to this custom, finds it hard to pull on with them. This 
trickery is for a mere show to the world, that they may be honoured 
among the people and get money from them. Many of them own 
convents and lead a family life, still calling themselves to be Sanya¬ 
sis or hermits (who renounce the world) in name, but not in deeds. 
The duties of Sanyasis are given in the fifth chapter. Without doing 
them, they waste their time for nothing. They also set their face 
against him who preaches the truth. They generally put on ashes and 
a rosary, and some of them are proud of their being in the sect that 
worships Shiva. When they hold their religious controversy, they 
assert their belief as taught by Shankaracharya and refute the faith 
of the Chakrankits and others. They never work for the advance¬ 
ment of the Vedic path and for the refutation of all the superstitious 
faiths that are in vogue. These monks believe that they have nothing 


1 . 

2 . 


10 orders of friars are—Giri, Puri, Bharati, Gosain, Vana, Parvat, Saraswati, 
Dandi, Sanyasi, Paramansa. 

We salute Narayan, Brahma, Vashishta, Parasar, Vyasa, Shuka, andi 
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to do with advocation or refutation of faiths, they being Mahatmas 
or adepts. Such fellows are a burden to the earth, so to speak. As 
these monks are so perverted, the opponents of tlie Vedic religion, 
the followers of the Warn Marg and other faiths, such as the Chris¬ 
tians, Mahomedans, Jainees, and other's, have become numerous and 
are still multiplying. These monks are being decimated, but they 
don’t awake from their torpor of ages. But how can they rise ? They 
have at heart no thought of benevolence and love for virtuous deeds. 
They consider no honour done to them greater than being feasted. 
They are much afraid of the popular cry. 

Now a monk should sacrifice his desire for fame among 
laymen,^ his desire for wealth and enjoyment of the wordly plea¬ 
sures,^ and his desire for children or doting over disciples How 
can one be a monk when he has not renounced these his three 
desires ? In other words, it is the primary duty of to be 

engaged day and night in doing good to the world by preaching the 
religion of tlie Vedas without partiality. When they do not perform 
their bounden duties, it is us^dess to call them monks, /. e.. those who 
have renounced the world. To be true to their name, they should 
work harder in benevolence than the lay people do in the wordly 
affairs and selfish interests. In that case' ’one, all orders can thrive 
healthily. 

See, the false faiths are on the increase before your eyes. The 
people are turning Christians and Mussulmans. Can't you protect 
your own house a little and convert others to your faith ? It can be 
done when you have a will to do. There can be no progress among 
the people of this land, Aryavarta, and other climes, until the cham- 
poins of progress are born in the present and future times. The 
country makes progress when its causes exist, namely, the study and 
instruction of the Vedas and other true and genuine scriptures, the 
proper observance of the duties relating to the Brahmacharya (stu¬ 
dent’s life) and other stages of life, and the preaching of truth. ^ Bear 
in mind, you yourselves see many things to be really superstitious. 
Thus, for instance, a trading monk gives out his power of blessing 
the lay people with sons and the like blessings. Then many women 
go to him and ask of him with joined hands the gift of a son. The 
monk then gives his benediction for the birth of a son to all. The 
woman who begets a son, fancies his birth is due to the monk^s 
benediction. If she be asked by which monk’s blessings the cow, the 
bitch, the jenny ass, the hen, and other females give birth to the litters 
of their young ones, she will be unable to give an answer. If a monk 
says that he can preserve a child from death, why does he himself die ? 

Monkish Tricks 

Some of these monks are so roguish and spread their snares so 
dexterously that even very wise men arc caught in them. They are like 
the highway robbers of Dhansary. These men go to distant provinces 
in groups of 5 or 7 fellows. They appoint one of them their chief saint 
who is fat and good-looking. They lodge him in a forest near the 
town or village in which there are som^ rich men. They then go 

i. Lokaishna. 2. ViVaishna. i. Putraishna, 
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•about the town enquiring of inhabitants if they have seen such a saint, 
as if they have been wholly unacquainted with him, though really his 
abetters and accomplices in swindling. The people then ask of them 
about the saint as to who and what kind of a holy man he is. A 
swindler says he is a very great saint, who can read thoughts and 
whose words of mouth turn out to be true. He is very great clair¬ 
voyant. We have left our house and home, say they, to find him 
out I iiave heard from some body, says one of them, that the holy 
saint was seen coming toward this town. A lay man then requests 
them to show iiiiii that he may go to sec him and ask of him the things 
of the mind Thus they wander in the streets and tell every one about 
tlie so-called saint. They assemble at night to take repast and go to 
bed. 'fae next morning they repeat the same thing and continue to 
do so for two or tnree days together. Then all the four cheats go to 
a rich man and loll him that t!ic saint has been found out. If he wants 
to see him, he should accompany them When ready, the swindlers 
ask iiim what he wants to inquire of the saint. He should tell it to 
them, 'fhen some express tlieir desire for a son, some for wealth, 
some for getting cured of a disease, others for overcoming their enemy. 
The swindlers take them to the counterfeit sage They then use their 
devices for thoiiglU-reading to cheat them; namely, on the right are 
.eated those who want wealth, in the iVont tliose w'ho want a son, on 
Ihc left diosc who v^ant to !)e cured, 'fhose who want to vanquish 
dieir enemy are scaled in ihc nnJst of the front men, after being con¬ 
ducted Irom behind. When they salute him, the sage at once loudly 
*\presses his miraculous power of reading their mind. ‘‘Are there 
ns " says he to one of the audience, “with us. that thou hast come 
rc with that desire ?” In like manner, headdresses to one with a 
desire lor wealth, “Are there purses here that thou hast come to us 
with a desire for wealth ? How can fortune be Found with friars ?'’ To 
the diseased he says, “Are we a doctor that thou hast come here to 
jiv t cured ? We are not a doctor to cure thee. Go to some doctor.” 
The sign to express that the father of a man is sick, is the pointing of 
the tluunb. If the mother be sick, its sign is the index finger. If the 
brother is sick, it is indicated by the midle finger. If the wife is sick, 
its sign is the ring finger. If the daughter is sick its sign is the little 
finger. Seeing these fingers raised by his brother cheats, he tells out 
to persons : Thy father is sick, thy mother is sick, thy brother, thy 
wile or thy daughter is sick. Then the four enquirers are charmed 
with his answers. The wire-pullers then triumphantly remind the 
folks of what they told them of the sage : “Is he not what we told 
you of him?” The lay men say, “O yes, he is what you told us of him. 
You have done us a great good indeed. It was also our good luck 
that we saw such a sage, whose sight satisfied our desires.’' One of the 
swindlers says: O brother, listen to me, this high-souled sage goes away 
when he likes. He is not likely to stay long here. Whatever bene¬ 
diction you want to take from him, you should make haste to take by 
serving him with the body, soul, and wealth, according to your power. 
♦For, service bears fruit. If he is pleased with any one, it is not 

H WT fimen 5 i 
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known how great a gift of boon he may give him. Sant on ki gat 
apar hai} The ways of saints are inscrutable. The lay men return 
home, pleased with flattery, praising the saint all along. The wire¬ 
pullers also follow them, so that none should expose their trickery. 
If a friend of those rich lay men comes across them, they praise the 
sage before him. They tell him the account of all that accompanied 
them to the saint. a great noise is made in the town, that a 

very great saint has come to a certain place, the people repair to him 
in multitudes. When crowds go to him and ask him what in their 
mind is, he assumes silence from the plan of secret signs being upsc", 
He says, ‘Don’t tease me.’ Then his instrumental monks also say : If 
you trouble him much, he will leave the place. A very rich man of 
them taking the ministrant swindler aside says, ‘if you get my desire 
told by the saint, T shall believe him to be true.’ The swindler asks 
him what it is. The rich man tells it to him. The cheat takes and 
seats him according to the appointed signs. Then tlie alTccted sage 
tells out his desire at once on knowing the ^ign. It is heard by the 
whole crowd, who exclaim: O, he is a very great si int ! Thereupon 
some bring him a present of sweetmeat, some of pices, some of rupees, 
some of gold coins some of clothes, r>^> ne of foodstuffs and other 
things. As long as the people respect them greatly, the swindlers rob 
them of wealth. Sometimes he gives benediction or a pinch of ashes 
for the blessing of a son to some of the visitors who are foolish but 
rich- and taking a thousand rupees from him says : “If thy devotion 
is sincere, thou shalt get a son.” 

Thus there are many “thugs” or cheats who can only be known 
by the learned, but not others. Therefore, it is the knowledge of the 
Vedas and other systems of knowledge and the keeping of a good 
company that make a man proof against the frauds of rogues and 
able to save others from similar evils ; for, knowledge alone is the eye 
of man. There can be ino awakening of the merit without instruction 
and knowledge. They alone who receive good education from early 
age become true men and learned people. Those who keep a bad 
company turn out wicked, sinful and densely ignorant and suffer much 
pain. Therefore, knowledge is praised over all, for he who knows, 
believes in virtue. Says Chanakya, Xl, 12 :— 

—He who does not know the qualities of another, always 
censures the latter ; as a savage leaving off pearls, wears a garland of 
berries. 

In like manner, the man who is learned, wise, virtuous, fond of 
a good company, clairvoyant, courageous, of subdued senses, and 
polite, obtains success in religion, his desire, wealth, and salvation, 
and lives in ease in this life and the life to come. 

So much in brief of the faiths of the people of the Aryavarta. 
What follows is a brief history of Arya kings which has come to our 
hand, and given here for the information cf good people. 

I I nts % 5^ I 
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Geneology of the Kings of Aryavarta 

We now give a history of the royal dynasties of Aryavarta which 
begins from Emperor Yudhishthir and ends with Emperor Yashapala. 
The history of kings from Swayambhava Manu to Emperor Yudhishthir 
is given in the Mahabharat and other books. This account will add to 
the information of good people. Although it is given in the Harish- 
chandra Chcmdrika and Mohan Chandnka^ guides of students, being fort, 
nightly papers from the Nathadwara, Chittorgarh, Udaipur, Meywar 
State, Rajputana, and so known to all, yet we translate it therefrom to 
show that if our good Arya people carefully search and publish histori¬ 
cal and scientific books, they will greatly benefit the country. The 
editor of the paper got this account from an ancient book which he 
received from his friend and which was written in 1732 of the Vikram 
era and published it in his two issues of the bright fortnight of 
Margashirsh of 1939 (18<S2 A.D.), Nos. 19 and 20. It is as follows : 
Lunar Line 

Indraprastha was the seat of Government of the Aryas till the 
reign of Emperor Yashapala. From Emperor Yudhishthir to Emperor 
Yashapala there were about 124 kings, who reigned 4,157 years, 9 
months, and 14 days, whose detail is as follows :— 


1 he house of Yudhishthir con¬ 

24. Karadavi 

44 

10 8 

tained 30 kings reigning for 1770 

25. Alamika 

50 

11 8 

years, 11 months, j 

uid 10 days. 

26. Udayapala 

38 

9 0 

distributed as follows 




27. Durvana Mai 

40 

10 26 

No. Arya Kings 

Y 

M 

D 

28. Damata 

32 

0 0 

1. Yudhishthir 

36 

8 

25 

29. Bhimapala 

58 

5 8 

2. Parikshit 

60 

0 

0 1 

30. Kshemaka 

48 

11 21 

3. Janamejaya 

84 

7 

23 




4. Ashwamedha 

82 

8 

22 

Kshemaka was killed by his 

5. Rama II 

88 

2 

8 

minister Vihrava whose 

house 

(\ Khalru Mai 

81 

11 

27 ! 

contained 14 kings 

reigning for 

7. Chitta Ratha 

75 

3 

IH 1 

500 years, 3 months, 17 days as 

8. Dashta Shailya 

75 

10 

24 

follows :~ 



9. Ugra Sen 

78 

7 

21 1 

No. Arya Kings 

y 

M D 

10. Shur Sen 

78 

7 

21 1 

1. Vishrava 

17 

3 29 

11. Bhuvanpati 

69 

5 

5 

2. Para Seni 

42 

8 21 

12. Rana Jita 

65 

10 

4 i 

3. Vira Sen 

52 

10 17 

13. Rikshaka 

64 

7 

4 

4. Ananga Shayi 

47 

8 23 

14. Sukhadeva 

62 

0 

24 ' 

5. Hari Jit 

35 

9 17 

15. Naraharideva 

51 

10 

2 ! 

6. Parama Seni 

44 

2 23 

16. Suchiratha 

42 

11 

2 ! 

7. Sukhpatala 

30 

2 21 

17. Shur Sen 11 

58 

10 

8 1 

8. Kadruta 

42 

9 24 

18. Parvata Sen 

55 

8 

10 

9. Sajja 

32 

2 14 

19. Medhavi 

52 

10 

10 

10. Amara Churha 

27 

3 16 

20. Sonachira 

50 

8 

21 

11. Amipala 

22 

11 25 

21. Bhima Deva 

47 

9 20 j 

12. Dasharatha 

25 

4 12 

22. Nrihari Deva 

45 

11 

23 

13. Vira sala 

31 

8 11 

23. Puma Mai 

44 

.S 

7 

14. \ ira Sala Sen 

47 

0 14 


Note—Y.IvED. are abbreviations of year, month, day respectively. 
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Vira Sala Sen was murdered 
and succeeded by Vira Maha 
President whose house had 16 
kings, who reigned for 445 years, 
5 months, and 4 days, as follows : 


No. 

Arya Kings 

Y 

M 

D 

1. 

Vira Maha 

35 

10 

8 

2. 

Aiita Sinha 

27 

7 

29 

3. 

Sarva Datta 

28 

3 

10 

4. 

Bhuvanapati 

15 

4 

10 

5. 

Vira Sen 

21 

2 

13 

6. 

Mahipala 

40 

H 

7 

7. 

Shatru Shala 

26 

4 

3 

8. Sangha Raja 

17 

2 

10 

9. 

Tejapala 

28 

11 

10 

10. 

Manika Chand 

37 

7 

21 

11. 

Kama Seni 

42 

5 

10 

12. 

Shatru Mardan 

8 

11 

13 

13. 

Jivan Loka 

28 

9 

17 

14. 

Hari Rao 

26 

10 

29 

15. 

Vira Sen TI 

35 

2 

20 

16. Adittya Ketu 

23 

11 

13 


King Adittya Ketu of Maga- 
dha Desha was killed and succeed¬ 
ed by Dhandhar, King of Prayaga, 
whose dynasty contained 9 kings 
reigning for 374 years, 11 months 
and 26 days as follows :— 


No. 

Arya Kings 

Y 

M 

D 

1 

Dhandhar 

42 

7 

24 

2. 

Maharshi 

41 

2 

29 

3. 

Sanarachi 

50 

10 

19 

4. 

Mahagadha 

30 

3 

8 

5. 

Duranatha 

28 

5 

25 

6. 

Jivana Raj 

45 

2 

5 

7. 

Rudra Sen 

47 

4 

28 

8. 

Arilaka 

52 

10 

8 

•9. 

Rajapala 

36 

0 

0 


Raja Rajapala was killed and 
succeeded by Samant Mahampal 
who reigned for 14 years. He was 
attacked, killed and succeeded by 
Viramadittya of Ujjain or Avanti 
who reigned 93 years. He was 
killed and succeeded by Samud- 
rapala Yogi of Partham, a noble 
of Shalivan. His dynasty contained 
61 kings, reigning for 372 years, 4 
months, and 27 days as follows 


No. 

Arya Kings 

Y 

M D 

1. 

Samudrapala 

54 

2 

20 

2. 

Chandrapala 

36 

5 

4 

J. 

Sahoyapala 

11 

4 

11 

4. 

Devapala 

27 

1 

28 

5. 

Narsinghapala 

18 

0 

20 

6. 

Samapala 

27 

1 

17 

7. 

Raghupala 


3 

25 

8. 

Gobindpala 

17 

1 

17 

9. 

Amritapala 

36 

K* 

13 

10. 

Balipala 

12 

5 

27 

11. 

Mahipala 

13 


4 

12. 

Haripala 

14 


4 

13. 

Sisapala 

11 

10 

13 

14. 

Mahanpala 

17 

10 

19 

15. 

Karampala 

6 

2 

2 

Ih. 

Vikrampala 

24 

11 

13 


Vikrampala aUacked Malukh 
Ch: .dra Bohra King of west, but 
was slain in the battle, and succee¬ 
ded by his vanquisher wi.ose 
dynasty contained 10 kings ruling 
for 191 years, I month, 16 days, 
as follows ‘— 


No. 

Arya Kings 

Y 

M D 

1. 

Ma’ukh Chandra 

54 

2 

10 

2. 

Vikram Chandra 

12 

7 

12 

3. 

Ami Chandra 

10 

0 

5 

4. 

Rama Chand 

13 

11 

8 

5. 

Hari Chand 

14 

9 

24 

6. 

Kalyan Chand 

10 

0 

5 

7. 

Bhim Chand 

16 

2 

6 

8. 

Lobe Chand 

26 

3 

22 

9. 

Gobind 

31 

7 

10 

10. 

Queen Padmavati 

2 

0 

0 


She died heirless. Her nobles 
put Hari Prem Friar on the throne 
and ruled themselves. His dynasty 
had 4 kings reigning for 50 years, 
and 21 days, as follows :— 

No, Arya Kings Y M D 

1. Hari Prem 7 5 8 

2. Gobind Prem 20 2 1 

3. Gopal Prem 15 7 28 

4. Mahavahu 6 8 29 

He turned a recluse, where¬ 
upon Adhi Sen, King of Bengal, 
came to Indraprastha. His dynasty 
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had 12 kings, reigning for 115 
years, 11 months, and 2 days as 
follows 

No. Arya Kings Y M D 

1. AdhiSen IS 5 21 

2. Vilavala Sen 12 4 2 

3. Keshava Sen 15 7 12 

4. Madh Sen 12 4 2 

5. Mayur Sen 20 11 27 

6. Bhima Sen 5 10 9 

7. Kalyan Sen 4 S 21 

8. Had Sen 12 0 25 

9. Kshema Sen 8 11 15 

10. Narayan Sen 2 9 29 

11. Lakshmi Sen 26 lO 0 

12. Damodar Sen 11 5 19 

King Damoder Sen was very 
oppressive to his nobles, of whom 
Deep Singh won over the army 
and fought with the King who 
was killed and succeeded by Deep 
Singh whose dynasty had 6 kings, 
reigning for 107 years, 5 months, 
and 22 days, as follows :— 


No. Arya Kings 

Y 

M D 

1. Deep Singh 

17 

1 

16 

2. Raj Singh 

14 

5 

0 

3. Rama Singh 

9 

8 

1 

4. Nara Singh 

45 

0 

15 

5. Hari Singh 

13 

2 

2 

6. Jivan Singh 

8 

0 

1 


King Jivan Singh sent all his 
army to the north for some 

reason. When it was heard by 
Prithwi Raj Chowhan, King of 
Virat, he attacked King Jivan 

Singh who fell in the battle and 
was succeeded by Prithwi Raj 
whose dynasty had 5 kings reign¬ 
ing for 86 years and 20 days as 
follows :— 

No, Arya Kings Y M D 

1. Prithwi Raj 12 2 19 

2. Abhaya Pal 14 5 17 

3. Durjan Pal 114 14 

4. UdayaPal 11 7 7 

5. Yasha Pal 36 4 27 
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King Yasha Pal was attacked 
by sultan Shahabuddeen Gori- 
garh, Gajni, and being captured 
was confined in the fort of Prayaga 
in 1249 Vikram era. The Sultai> 
ruled at Indraprastha. His dynasty 
had 53 kings reigning for 754 
years, 1 month, 17 days, whose 
detail is found in many books and 
so omitted here. 

Lunar Line 

1 Vishnu, Brahma, Marichi, 
Kashyapa. 

5 Vaivaswat, Manu, Ella 
(daughter) married Buddha, ^th in 
descent f^rom Atri, brother of 
Marichi, Purava, Ayu. 

10 Nohas, Yayati, Or a,, 
Vahana, Sovahana. 

15 Tresani, Kathanduna, 
Miritha, Yasmatha, Viroota. 

20 Drooja, Seth, Ur, Kandhar, 
Dharmasena. 

25 Dridsen, Pritchita, Kana, 
Goban, Trisan, 

30 Kurunduma, Meru, Maroo- 
ti, Dushyanta, Bharat. 

25 Vitatha, Manyu, Vrahate* 
shetra, Sahotra Hasti. 

40 Ajmida, Riksha, Samvarna 
Cooru, Parikshit. 

45 Jahun, Soratha, Yiduratha, 
Sarvbhooma, Jaysena. 

50 Radhica, Avutaya, Crodh- 
ana, Devatithi, Riksha. 

55 Bhimena, Dulepa, Pretipa, 
Santanu, Vichitravirya. 

60 Pandu, Yudhisthira. 

Soloar Line 

Brahma, Marichi, Kashyapa, 
Vaivaswat, Manu. 

1 Ikshwaku, Vicukshi, Purun- 
jah, Anprithu. 

5 Visgandhi, Ardrah, Yava, 
Sravas, Vrihadaswa. 

10 Dhundmar, Dridaswa, 
Hariaswa, Nikumpa, Varunaswa. 

15 Senajit, Yavanaswa, Man- 
dhata, Purkutchu Aruna. 
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20 Trividhunva, Atraruna; Sujansa, Visitaswa, 

Sutvritha, Trisonkha, Haris- 70 Vidrita, Hirnaba, Puspaka, 

Chandra. Sudarsan, Ugganvuma. 

25 Rohita, Harita, Champa, 75 Seegra, Murroo, Prisisoot**. 

Vijeya, Baruka. Setsemda-Amarsunda. 

30 Vricksha, Bahuka, Sagar, 80 Avaswana, Viswasawa,. 

Kesi, Asmanjas. Prisenjita, Takhyac, Virhidbala. 

35 Ausuman, Dilipa, Bhagi- 85 Virhitvira, Or.'okria, Bach- 

ratha, Srutsen, Nabagh. vrida, Prithiveoma, Bhannu. 

40 Ambarisha, Sindhudwipa, 90 Sydeva, Vrehidiswa, ^ ahur 
Ayutayu, Rituparna, Nala. man, Pratikuswa, Supritika. 

45 Niruah, Sevadasa, Asm- 95 Murudeva, Sonikhetra, 

orka, Maluka, Satwarith. Pushkara, Rekha, Sutha. 

50 Aidvira, Viswasah, Khar- lOO Umitrajit. Vrihitraya* 

bhang, Dirgbahu, Dilipa. Barriketu, Krejinjaya, Rininjaya. 

55 Raghu, Aja, Dasrath, Ram- i05 Sunjeha, Sakya, Sudipa, 
chandra, Lava. Sangala, Asmanjita. 

60 Atitha, Nissida, Nabha, 100 Romika, Surita, Sumitra, 

Pundrika, Meghunna. contemporary with Vikrama- 

65 Bala, Sula, Bajranaba, dl iya, 57 B.C.—Col. Tod. 

Summary 

There was but Vcdic Religion in the whole world 5,000 years ago, when tht 
great war, called the Mahabharat, was fought between the Kauravas and the Pan- 
davas in which almost all the great men perished and which led the Indian Empire 
to its downfall. Prior to that war the Indian civilisation was a wonder to the world 
and attracted the people of the world to come to India to learn science and art (as 
now they do by going to Europe, the seat of modern civilisation). Manu, II, 20. 
That India was the queen of the world, af borne out by a passage in the Maitrt 
Upanishai, which enumerates 17 Emperors that ruled over all the then known 
world. Of them, the last was Bharat, after whom India is still Bharat-khand or 
Bharatvarsha or the land of Bharat. 

The ancient Indians developed the military art to a wonderful stage, rivall¬ 
ing its modem state, as there were fire-arms called shataghni (cannon), bhushundi 
(musket), &c. The progress in philosophy, medicine, rnaihematics, poetry, and 
other branches of knowledge is attested by some of the books now extant and well 
known to scholars. 

It was from ancient India that knowledge travelled westward. It went first 
to Egypt, thence to Greece, thence to Rome and, spreading over all Europe, pa.ssed 
on to America. Sometimes European orientalists misinterpret Sanskrit books and 
80 come to no right conclusion For instance, the late Prof. Max Muller translates 
bradhnam by horse, whereas il means the Great Self. Dr Goldstucker rightly 
observes in his Bible in India that Aryavarta (India) is the fountain-head of all 
knowledge, morals, science and art; and religions have spread out from this very 
land. He prays to God, O Lord, may my country (France) be as great as Arya- 
Yarta! [This prayer is answered, as the whole Europe is called the land of the 
Franks (French )—Faringstan and is now the scat of civilisation as India in old time. 
—Ed ] Dara Shikoh, the most learned son and heir-apoarent of Emperor Shahje- 
han of Delhi, says in his translation of Upanishats that tho’ he studied Arabic and 
other languages, yet he got no solace but in Sanscrit. But all this great progress 
was dashed to pieces by the great civil war, which ushered the age of ignorance. 

Since then the Brahmins have given up their old austere training and ceased 
to teach the other classes of society. Tho people becoming ignorant, priest-craft 
was instituted in its most horrible form. The ignorant Brahmans taught that what 
they said was as true as the commandments of God, and all the best things of the 
world were intended for them. When tho people who were barbarised most shame¬ 
fully, believed all that they preached; the Brahmins virtually became the popes of 
India, and they acted, strange to say, on similar lines. The European popes used to 
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write drafts on heaven in the name of Lord Jeaus Christ. The Indian popes played 
(he like tricks m a thousand forms. They are still misleading the people. The reason 
is on the surface : when the preachers are ignorant, the congregation goes to the 
Devil. So the Indian popes started a new religion, called (1) the 
(Bacchanalianism) whose doctrines are (a) to take flesh, (6) wine, (c) fish, (a) 
stimulant pie, and (e) to indulge in indiscriminate sexual intercourse; They wor¬ 
shipped private parts of men and women in their orgies, The man was 
Bhairava (Bacchus) and the woman Bhairavi (bis wife). That person who died 
drinking was believed as gone to heavens. Their religious books are called the 
Tantras In sacrifices these priests burnt cows and horses on the altar, called the 
gomedh and ashwamedh respectively. But their ancient sense implies the subdual 
of senses and Just government respectively. For, the Vedas do not at all sanction 
the slaughter of cows and horses in any form. 

When this horrid religion was in its height. Lord Buddha raised his voice 
against it, asking, if the animal sacrificed went to heaven as the Indian Bacch¬ 
analians asserted to jus'ify their sacrifice'^, why did not the sacrificer burn his 
own parents on the altar to send them to heaven ? The argument was unanswera¬ 
ble, and tlic supremacy of (2) Buddhism was the consequence. There also rose 
kindred sects, called (3) Jainism and (4) Charvakism (mater'alism) The believers 
of Jam sm condemned the Vedas, imagining them to sanction sacrifices. With the 
repudiation of ihc Vedas tl eir rclitzion was about to expire, when Lord Shankar 
arrested its fall and dclcating the Bu<ldhists, Jainis, and Charvaks in controversies, 
resiorcd the Vcdic faith to its previous supremacy. In this noble cause he was 
helped by King Sudhimwa. Jainism, Buddhism and Charvakism rnaintained that 
there was no eternal God, the maker of the world, and that the visible world was 
all in all. Lord Shankar denied the reality of the world and pioved the real 
existence of (tie Supreme Being. He gained a signal victory over his opponents, 
who embraced ilie Vcdic religion His early death was a serious blow to the Vedic 
cause. His followers taught the new form of (5) Vedant, that the soul and God 
vveic identical and that the w'orld was illusion. As a rope in the dark looks like 
a snake, which disappears in the presence of light, so is the visible world, which 
will vaii'sh on the dawn of the Brahman in the mind. But this position is wrong; 
for, if there is but God alone and no other beings, the soul and matter being both 
God, it is Ciod w'lio lias got an erroneous idea of the world, that is to say, the 
soul’s Ignorance of the world will be laid at the door of God; but it is an outrage 
of reason to believe ignorance in God. Hence the neo-Vedant is false. 

It IS wrong to suppose that the identity of the soul and God is taught by 
Vyasa and Jaimini. 7’he Vedant philosophy of Vyasa distinctly says, (T. i. 17) the 
soul is not the Braliman (God). 

When Vicramadittya was (he emperor of India 300 years after Lord 
Shankar, (fi) Shivism was veiy much prevalent. This sect teaches that the bedau¬ 
bing of the forehead with ashes, the wearing of beads, the worship of God Shiva’s 
emblem (generative organ), and fasting on the 13th of a month give salvation to 
man. J ins worshii-) is mentioned in the Shiva Purana, written in the reign of 
King Bb'^ja who can c 500 years after Vicramadittya. 

.Some 140 years after Blioja, (7) Vaishnav/sm came to be believed by the 
people It was first taught by Shaikopa, a low caste and then by Yavanacharya, 
a Greek or Mahomedan. The only learned teacher was Ramanuja, who gave it a 
great impetus. Tiie doctrines of this sect are the cauterisation of the votary’s 
arms with the dies of a conch, quoit, mace, and lotus ^supposed to be hdd by 
God in his four hands); the painting of the forehead with sandal wood or white 
mud daub; assuming such names as Narayan Das; the wearing of lotus seeds; a«d 
mutiemig “Salutation of God Narayan!’ They are the means of salvation. Their 
falsity is evident. 

All these sects introduced idolatry in imitation of the Jainis, who are its 
original inventors. The difference in the form of idols is kept to show opposition 
to Jainism The idols of Jainism are naked, while those of the Indian popery are 
clothed, and so forth. The idolaters plead that God being formless cannot be con¬ 
ceived, so an image is necessary for His worship. It is replied that the contempla¬ 
tion of God’s works as displayed in nature is sufficient to give an idea of God to 
a worshipper. An image worshipper is liable to sin, as he imagines God to be in 
an image only; while one who believes in the omnipresence of God does not 
.commit sin even in the dark. 
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The idolater’s muttering the name of God is also useless, for one’s mouth is 
not sweetened by repeating the word sugar. 

The belief that God incarnated in Rama, Krishna, etc, is also false, The 
Vedas declare that God never takes on flesh, for being present everywhere He has 
no necessity to incarnate. 

Some people wrongly imagine that God comes down in an image on invoca¬ 
tion by means of the Vedic verses. The falsity of this belief will be apparent when 
it is known that the invocating texts are not the Vedic verses. They are forged by 
popes to cheat the vulgar of money. The Yajurveda plainly says (XXXII, 3) that 
there is no image of God. The Kena Upanishat says: Know and adore Him as the 
Supreme Being who is not expressed by speech, which He stimulates by His 
presence. 

Idolatry has begotten many evils in India. It makes the mind restless, as it soon 
graps an image and then it runs wild. It costs millions of money, which produce 
quarrel, etc Idolaters neglect their duties and become engaged in frivolities. 
The father, mother, teacher, guest are the living images to whom service is due. 

The idolateis have erected images in many towns which are called holy places. 
There the Practice frauds to rob pilgrims. I'o take a few examples. At 
Benares they say God Mahadeva hid himself in a wall to avoid being seen by a 
Moslem. The truth is that some pope threw the idol into the well when the 
Mahomedans attacked Benares in the time of Aurungzebe, who broke Hindu idols. 
At Jagan Nath puri the priests play many tricks. They pile several kettles of rice 
on a hearth and show to pilgrims that the of the top kettle is first boiled The 
fact is that they place the kettle of boiled rice on the top of others and then bring 
in pilgrims to show it. 

In the Deccan an idol is so made that tubes are inserted in it, so that a man 
smoking behind it and blowing through them gives the idol an appearance of a 
smoker. The image of Soinnath, which Mahmud broke and plundered, was held 
in the air by magnets. 

All these so-called sacred places are of recent date. When the Jainis made 
their Girnar, Abu, pahtana, etc. in the 12th century, the Brahmin popes made 
theirs in imhation of them. If the records of these popes be examined, they do 
not go more than 1,000 years back. 

All these sects insist on the worship of their first teacher whom they regard 
as equal to God, But it is absurd, for no man however great can ever be equal to 
God who makes the heaven and earth. 

As idolatry is plainly given in the 18 Puranas or books of mythology, their 
believers ascribe their authorship to Vyasa, the author of the Vedant aphorisms. 
But the perusal of the works of Vyasa does not worrant us to suppose that he 
could write such falsehoods and self-contradictions as are found in the Puranas. 
For instance, the Shiva Purana makes Shiva the Great God and other gods his 
servants. The Vishnu Purana describes Vishnu as the Creator and the other gods 
as his menials. These and other subjects of the Puranas cannot be the work of 
one man, and specially of the type of Vyasa’s learning. The creation stories of 
the Puranas are very ridiculous. For instance, according to the Bbagwat, the lotus 
sprouted from Vishnu’s navel produced Brahma, whose right toe begot King 
Swayambhava and left toe his Queen Satyarupa. His forehead produced Rudra 
and other 9 patriarchs, trees, mountains, men, devils, serpents etc. Now all this 
is the work of maniacs. Thus St. Vyasa was not the author of the 18 Puranas. 

It is falsely said that St. Kashyapa and his wives produced all the objects of 
the world ; for, human beings cannot beget mountains, trees and rivers. The 
word kashyapa is the transposed form of the word pashyaka, which means a 
seer and is a name of God, who has produced all the objects of the world. 

The claims of the Indian popes that they can propitiate the evil stars which 
afQict the fortune of man, are also false. If the stars are in their power, why do 
they beg their bread of men ? The vicissitudes of man’s fortune are the results 
of his actions. 

The Garurh Purana teaches that a cow should be given by a dying person to 
a priest to enable the dead to cross the river of death. But the cow and other 
things are used by the receiving priest, and nothing is sent with the dead to help 
him in bis journey heavenward. When the people think themselves, these frauds 
will come home to them. Once a peasant was made to give a cow to h-’spriest for 
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his dying father. But finding it some days after at the priest’s house, asked him< 
why he did not send the cow ro hii father to enable him to cross the Styx. Thus 
saying, he brought back his cow. Even this common sense if exercised will put an 
end to the imposture of popes. 

What the popes say of the merit of fasts, is also false. It is said once a 
prostitute fell from heaven. On her praying for re-admisiion, she was told she 
would regain heaven if somebody gave her the merit of fasting on the 11th of a 
month. A woman of the town, where she fell, did not cat anything on the 11th 
by chance from some quarrel with her husband. The king made her transfer the 
merit of that chance starvation to the fallen Prostitute, who again ascended to the 
heaven. Now such tales of the Puianas fools only can believe. 

Idolaters say there were branches of the Vedas which are now lost, but 
which contained the sanction for idolatry. Well, if they had been extant in the 
time of Vyas, he must have mentioned it. But as he does not mention it, it is a 
lie pure and simple. 

Idolaters disgrace Rama, Krishna and other personages; for, they make 
puppets of them and make them dance, begging in their name. Had they done so 
in their time they would have been severely punished for it. 

7 here are many sects whose members are densely ignorant of true religion. 
The Khakis, Yogis. Sanyasis, etc. are leading vagrant life. They are all oppo¬ 
nents of the Vedic religion. 

The formula (8) of creed of the sect of Pt. Kabir is: O Kabir, God’s name 
alone is true. The sect (9) of St Nanak is called the Sikhs, whose bible is the 
Gran’h, which at some places praises the Vedas and at other condemns them. 
They have 5 signs of their religion, viz, long hair, a comb, an iion bracelet, a pair 
of Preaches, a knife. These were instituted by the last teacher, called Gum 
Gobind Singh, contemporary with Queen Anne. They worship their bible like 
an idol. The sect (10) of Ram Sanehi mutters the name of Rama. It was founded 
by one Ram Chaian, who fixed his headquarters at Shahpura in Rajputana. 
They revile the Vedas and Gita, and look down on all persons who do not belong 
to their sect. 

The sect (11) of the Gosain<5 was founded by a foundling-dopted by an out a 
caste Brahmin, named Luchhman Bhatta. The child (Ballabhacharya) when 
grown up anil versed in Sanskrit started the sect. He wrote Sanskrit book yvhich 
require its votaries (o surrender their will, person and property to the s^t in the 
name of Lord Krishna. The disciples gladly place their wives at the disposal of 
the Gosains, if they choose them. Their chief temple of the Krishna at Mathum 
received donations of millions of money which these gallant Gosains spend in 
sensuousness 

The sect (12) of Swami Narayan was founded by a Brahman, named Sahja- 
nand, who fraudulently impersonated God Narayan. It is found in the Cathiawan 
The sect (13) of Madhavacharya worships Krishna, painting the forehead with 
two erect lines of white earth with a black dot between them. It gives them sal¬ 
vation. 

The later sects are the Brahmo Saraaj (14) and Prarthana Samaj (15). They 
do not believe in the infallibility of religious books, observe caste distinctions, and 
accept the doctrine of rebirth. They imitaie the Christians and extol Europe^ * 
rnimners and cu.itoms. But they lack the virtues of the Europeans, such as patrio¬ 
tism, unsellishne.ss, etc. Their chief doctrines are the creation of mind and 
matter, infinite progress of the soul, remission of sins by grace, and efficacy of 
prayer. The creation of the soul and matter is inconceivable and is refuted by 
the reason. The finite human soul cannot make infinite progress. The remis¬ 
sion of sins makes God unjust. 

All these sects consider themselves to be on the right and the rest in the 
wrong. According to the Vaishnavas, all will go to hell but themselves. The 
Christian heaven is closed to the Hindus. The Mahomedans’ paradise will admit 
those only who believe in Allah, Mahomed, Koran, and the last day. But all 
these dogmas arc the popish schemes to get money. 

The true religion is found in the Vedas and Upanishats, which enjoin that 
learned persons should teach and preach truth to the people and show them the 
necessity of abandoning falsehood and of doing good to all. The knowledge of 
the Vedas, good company, belief in virtue self-control, and pure character result 
in the obtaiiiment of heaven. 



Chapter XII 

SUB-PREFACE 2 

W HEN the knowledge of the Vedas, which properly distinguishes • 
between truth and untruth, fell into disuse among the people 
of Aryavarta, rank ignorance spread all over, favouring the 
rise of many religious sects and denominations. It was also the cause 
of the prevalence of the faith of the Jainis and others which is opposed 
to the genius of knowledge. Its later origin is proved by the fact, 
that the Valmiki Ramayan, Mahabharat and other books do not con¬ 
tain even the names of the Jainis, but the books of the Jainis give at 
length the stories of Rama, Krishna, and others. Thus is it plain that 
the faith of the Jainis came into being after those books had been writ¬ 
ten. For if their faith had been as ancient as they represent it to be, 
their stories must have found a way into the Valmiki Ramayan and 
other books. But as they don’t contain them, it is proved that this 
faith came into vogue after the composition of those books. If it be 
said that the Valmiki Ramayan and other books are made of the 
stories taken from the books of the Jainis, it is asked how is it that 
there is no mention of the name of their books nor even any passage 
therefrom in them. Why do their books make mention of the stories of 
the Valmiki Ramayan and others ? Can a man see the birth of his 
father ? No, never. Thus it is evident that the faiths of the Jainis 
and Buddhas are in origin later than those of Shivism, Shaktism, and 
the like sects. 

Now, what is written in this XII chapter with regard to the 
religion of the Jainis, is supported by reference to their own books. 
The Jaini gentlemen should not take it amiss. For, whatever is here 
given regarding their faith, is done with the best intention for ascer¬ 
taining the truth as distinguished from untruth, but never for the 
purpose of creating hatred against them or doing them any harm. 
When the Jainis, Buddhist or other religionists see what is written 
here, they will get an occasion to think and write on the momentous 
subject of the distinguishment of truth and falsehood, which will add 
to the stock of their right knowledge. The ascertainment of truth 
cannot be satisfactorily arrived at until a friendly debate or discussion 
in writing is held on the subject by persons ranged on the affirming 
and denying sides When there is no certainty of truth as contra¬ 
distinguished from untruth among the learned, the ignorant people 
fall into great darkness and suffer terrible misery. Hence, it is the 
chief duty of all the human beings to hold friendly discussions either 
orally or in writing for the triumph of truth and the distruction of 
falsehood. If this course is not adopted, there will be no progress of 
people worth the name. This review of the religions of the Jainis 
and Buddhists will greatly benefit the believers of other faiths, and 
give them right information; for, these people do not give their books- 
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to the professors of other religions to read, examine or write about. 
With great difficulty and specially through the influences of Seth 
Sawak Lai Krishna Das, Secretary, Arya Samaj, Bombay, I have 
obtained some book for my review. The Jain Prabhaker Press, Be¬ 
nares. as well as the publication of the Prakaran Ratnakar in Bombay 
has afforded great facility to the learned for the study of the religion 
of the Jamis. Well, what kind of learned people are they whose custom 
is to keep their religious books to themselves only, and not to show 
them to other people to read ? It, therefore, shows that their authors 
had doubt at the outset that those books contained matter that come 
within the range of impossibility. They well knew that if they came 
under the notice of the people of other faiths, they would refute them, 
and that if their own religionists read the books of other faiths, they 
would lose faith in their own religion. Be it what it may. There are, 
however, many men who do not see their own faults, but who are very 
eager to see those of others. This is not just. They should first find 
out their own faults and errors, and remove them, and then set out to 
eradicate them. Now 1 lay the subject of the religion of the Buddhists 
and the Jaiiiis before all the learned and good people and leave it to 
their impartial consideration. Word is enough to the wise. 

'« >0 

Historical Note 

According to Elphinstone, Buddha died in the reign of Ajat 
Shatru, 550, and according to Max Muller, 447, B.C. His religion 
contains several sects, the most ancient of which deny the existence 
of God, and believe in the eternity of matter. The highest rank in 
the scale of existence is held by the Buddhas, of whom the last was 
Sakya Muni Goutam. His religion, of which he is the chief God, is 
professed by the greatest portion of mankind^China, Tibet, Burma, 
Siam, and Ceylon. Their object of life is the attainment of perfect 
apathy, whereas true religion consists in sympathy—love. 

Elphinstone says the Jainis appear to have originated in the t-th 
or 7th century of our era, got to the highest prosperity in the 11th 
and declined after the 12th. Their principal seats are in the west of 
India—Gujerat and Rajputana. With the Buddhas they deny the 
existence of God and believe in the eternity of matter. They worship 
deified saints and abhor killing. The doctrines of St. Kaplia’s Sa kya 
philosophy seem reflected in the atheism of the Buddha, which appears 
in disguise in Jainism.—Ed. 



AN EXAMINATION OF ATHEISM INCLUDING 
MATERIALISM, BUDDHISM & JAINISM 


Charvakism or Materialism 

Once upon a time there was a man, Brihaspati by name, who 
did not believe in the Veda, God, and the necessity of works. Here 
is his belief :— 

fa: n 

—No man or any sentient being is out of the power of death, that is,, 
all have to die; so let a person be happy and gay as long as there is 
soul in body. If it is said that the doing of religious duties is painful, 
and relinquishing them is to be followed with great suffering in the 
life to come; the Charvak^ or Indian materialist replies, saying, as it 
were, to the interrogator : O my good fellow, the body which has 
consumed food and drink is reduced to ashes after death. It will never 
come to the world again. Hence, try any how to enjoy life in the 
society as the law directs, increase your wealth, and obtain the plea¬ 
sures of life by its means. Believe this world to be real, and the 
so-called next world to be nothing. See this body is made of the 
metamoiphosis of four elements, namely, earth, water, fire and air. 
Their union produces consciousness in it, as intoxication is produced 
by taking intoxicating substances. In the same way, the soul is born 
with the body and dies with its death. Who will then bear the conse¬ 
quences of good andjevil deeds ? 

—The union of four elements produces the soul which perishes with 
their disunion; for, there is no evidence of the senses for the existence 
of the soul after its death. We accept the authority of the evidence 
of the senses only; for, there is no basis of inference and other kinds 
of evidence without the evidence of the senses. Therefore, the 
evidence of the senses, being of primary importance and inference and 
other proofs of secondary, the authority of the latter cannot be 
acceptable. The fruit of exertion to achieve the end of human life is 
the pleasure derived from the amorous embraces of a beautiful woman. 

A .—The elements of earth and other material agents are inani¬ 
mate. They cannot produce consciousness. As at present the pro¬ 
duction of body comes from the union of father and mother, so in 
the beginning of creation the form of human and other bodies cannot 
be produced without the agency of the Supreme Being. The production 
and destruction of the conscious soul are not like those of intoxication. 


^Chavak is one who believes in the existence of 4 elements only, namely, 
earth,water, fire, and air. What is not perceptible by the senses is not believed 

by him. 
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The destruction of the objects of nature is their disappearance. Not 
one of them comes to nothing. In like manner, the disappearance 
of the ego should not be taken as its non-existence. The display of 
the ego happens only on its embodiment. When the ego leaves the 
body, the latter perishes and it can not be endued with consciousness 
as before the departure of the soul. This is also said in the Brahda- 
rannyaka Upanishat :— 

—St. Yajna valkya says ; O Maitoryi; 1 do not speak from self love, 
but fri)m full conviction that the self is immortal. The motion of the 
body IS due to its union with the self. On its separation the body 
ceases to reveal the least vestige of consciousness. The ego is distinct 
from the body, which receives its vitality and animation from its pre¬ 
sence and passes into inertness and unconsciousness from its absence. 

Like the eye which cannot see itself, tho’ able to see others, 
the ego which is the pcrceiver of objects, can have no sense-percep¬ 
tion of itself. It perceives pots, clothes, and other external objects 
through the eye. In the same way it perceives the eye thro' cognition. 
The perceiver always remains so, and never becomes the perceived or 
perceivable. It is an indubitable axiom that a thing supported can 
not live without its support, there can be no action without an actor. 
Tn the same way, how can there be perception without the perceiver, 
or ail act without the doer ? ^ 

Gross Blunders 

If the amorous embraces of beautiful women be regarded as the 
aim of life or the fruit of human exertion, its transient pleasure with 
its consequent pain may also be considered as the fruit of the same 
exertion. This being the case, in the non-existence of heaven where 
alone the soul has pure joy, sorrow alone will be its lot. If it be said 
that elTorts should be made to remove suffering and to promote ease, 
it is replied ihat such a course implies the non-existence of the happi¬ 
ness of salvation. Therefore, it is not the fruit of exertion or the 
destiny of human life. 

Charvak.—They are fools who renounce pleasure mixed with 
pain. The wise in the world should choose pleasure and reject pain, 
as the man who wants grain, takes grain and rejects chaff. For, it is 
the ignorant who give up the present pleasures of this world, long for 
the joy of heaven yet to come, and to obtain heaven perform the 
sacrament of oblation to fire (agni hotra) and other religious duties, 
ordained by the Veda written by the roguish priests, s'^ying prayers, 
and striving for obtaining spiritual knowledge. As there is no heaven 
or the next world, it is the height of folly to hope to get there. For, 
Brihaspati, the advocate of the religion of Charvak or materialism, 
says:— 

—The ceremony of oblation to fire, three Vedas, three Dands and 
'-bedaubing the body with ashes are instituted by people devoid of sensa 
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and energy for their lazy livelihood. But the pain resulting from 
pricking the body with thorns and other modes of ascetic mortifi¬ 
cations is called hell, the king of the country famous in the world is 
God, and the fall of the body is salvation. That is all and nothing 
more. 

Answer.'—It is a folly to believe oniy the sensuous pleasures to be 
the aim of life purusharthas, only avoidance ot physical pain to be 
the success of human existence and beatitude. The sacrament of 
oblations to fire and other works effect the purity of air, rain, and 
water which conduces to public health, and thereby helps me people 
in achieving success in religion, wealth, pleasure and salvation. It is 
an act of mischief to talk ill of the Vedas, God, Vedic religion, with¬ 
out knowing those blessings. The refutation of Tridand (3 cubit- 
sticks) and putting on ashes is right. If the pain produced from the 
pricking of thorn is called hell, why are not the more painful diseases 
and other ills also called hell ? If a king be regarded as the best of 
all men in virtue of his being the lord of fortune and able to protect 
the people, it is right; but if you consider an unjust, wicked king to 
be like God, nothing can be more foolish. If the destruction of body 
alone is salvation, what is the difference between man and beasts ? 
They will differ but in form 

C. — 1. Charvaks, Abhanaks, Buddhists and Jainis believe the 
genesis of the world to be from Nature. All the things are made of 
the substances having their natural properties. There is no maker of 
the world. 

^ ?TTsq^Tff m \ 

2. This is the belief of the Charvak. But the Buddhists and Jainis 
believe in future life and the existence of soul, which the Charvak 
denies. Except in certain points, the beliefs of all the three are simi¬ 
lar. There is neither heaven nor hell, and no soul to enter into future 
life. The performance of the duties of the four orders is futile 
bringing no fruit to the performer. 

«T5T5^f;JT^?T: ^Tf*TC^ffT I 

3. If the animal killed and burnt in sacrifice on the altar, goes to 
heaven, why does not the sacrificer kill his own father and other dear 
ones in sacrifice and burn them on the alter to send them to heaven ? 

4. If the offering of food (shraddha) and drink (tarpana) to the 
desparted spirits is for their gratification, what is the use of carrying 
food, clothes and money to be serviceable on journey ? The relatives 
of travellers should offer the things of requirement at home in their 
name to send them to their relatives on journey in a distant country 
as the food offered in the name of ^the departed reaches them in 
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heaven If things ofTered don’t reach persons on journey on eart i, 
how can they reach the dead in heaven ? 

^?TcT: I 

5. If food and drink gifts given to priests on earth appease the 
appetite of the inhabitants of heaven, how is it that food olfered in¬ 
side a house does not satisfy a person on its roof? 

pRcT I 

6. Therefore, let persons live happily as long as they live. If the> 
have no money with them at home, they should take a loan and live 
with ease. They will not have to pay the debt, for neither the body 
nor the soul which as taken food and drink while in that body, will 
return to the earth. Who will then be the creditor and the debtor 
Who will pay it ? 

f^fjTJTcT: I 

7. It is false what the people say that a man’s soul leaves the 
body at death and goes to heaven: tor, had it been true, why would it 
not return home, being drawn by the force of affection for the relatives 
in the family bewailing and weeping for his death ? 

C V 

8. Hence all this fabric of superstition is a device of the 
Brahmin priests for their own lazy livelihood. 

As for the ceremony of Das Gatra or 10 unclean days after a 
death, it is also a fraud of priestcraft to create its living. 

9. The writers of the Veda are three, v/z., buffoons, rogues, 
and demons. It embodies the roguish sayings of Jarfary, Turfary and 
other pandits. 

I 

10. The roguery of their composition is shown in such mentions 
that a woman should hold the penis of a horse in sacrifice, that the 
wife of a sacrificcr should cohabit with it, and that jokes should be 
cracked with a bridge, and so sorth. Who can write such obscenity 
but rogues ? 

HTHBTT 11 

11. As to the mention of flesh-eating, that portion of the Veda, 
is written by a demon. 
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Its Refutation 

—1. Without the instrumentality of the intelligent Supreme Being 
in the creation of the world, the material objects cannot spontane¬ 
ously come into being in virtue of their nature. If they spring into 
existence by themselves or by their own nature, why are a second sun, 
moon, earth, and universe of stars not made by their own nature ? 

2. Heaven is the name of joy and pleasure and hell, of sorrow 
and pain. If there is no soul, who can have pleasure and pain ? As^ 
in the present life, the soul is the being that feels pleasure and pain in 
the next life. Will veracity, beneficence, and other virtuous deeds of 
the persons of the four orders of society be futile and without conse¬ 
quences ? No, they can never be so. 

3. To sacrifice by killing animals on the altar is not written ia 
the Veda and other books of truth. To offer food and drink to the- 
manes or departed spirits is purely the fabrication of the priestly 
imagination. This ceremony is opposed to the teachings of the Veda 
and other books of truth. It is a doctrine of the Bhagwat and other 
Puranas or mythologies. Therefore, its refutation is irrefutable. 

4. What is in existence, cannot be reduced to nothing. The 
existing ego cannot be turned into non-entity. The body is reduced 
to ashes, but not the soul. It passes to another body. Hence who¬ 
ever purchases his pleasures in this world at the expense of others by 
contracting debt or by other means, ana does not pay it, is assuredly 
a sinner and falls into the hell of suffering in the next life. There is 
not the least doubt at all. 

5. On quitting the body, the soul passes to another in a different 
place. It has no knowledge of pre-existence or its family and other 
relations. Hence it cannot return to its previous family. 

6. Verily, the Brahmin priests have made the ceremony of 
obsequies for their own livelihood. But being not sanctioned by the 
Veda, it deserves refutation. 

7. Now it is plain that if the Charvaks or the Indian material¬ 
ists and other atheists had read, heard or studied the Veda and other 
books of truth or genuine scripture, they would not have condemned 
them, and said that the Vedas were written by buffoons, rogues and 
devilish persons. They would not have used such abusive language. 
Yes, Mahidher and other commentators of the Vedas were like jestors^ 
rascals, and fiends. It is their roguery, and not of the Vedas. But 
it is a pity that the Charvaks, Abhanaks, Buddhists, and Jainis have 
not seen or heard the exposition of the Vedas or studied them with 
learned people. Therefore, losing the balance of mind and guide of 
sound understanding, they have unreasonably laid the blame on the 
Vedas. Reading the commentaries of the wicked Wammargies or 
Indian Bacchanalians, devoid of the support of evidence, absolutely 
imaginary and sinfully atrocious, they have become the enemies of the 
Vedas and fallen into the unfathomable sea of ignorance. 

8. It should be remembered that it is the work of no other 
people than the professors of the Warn Marg sect that a woman shoiild ^ 
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grasp the equine organ and lie with it, and that the daughter of a 
sacrificer should be jested with obscene jokes. Who can be the 
persons other than the most wicked believers in Warn Marg (lit, wo¬ 
man path) that would write wrong and obscene commentaries on the 
Vedas opposed to their right sense ? It is to be very much regretted that 
the Cliarvaks and other materialists rushed to detract the Veda without 
thinking. They should have used their understanding a little. Poor 
fellows, how could they have done otherwise ! They had not so much 
knowledge as to be able to discern the distinction between truth and 
falsehood and to advocate truth and to condemn falsehood. 

9 As for flesh-eating, it is also the fraud of those Warn Margi 
commentators. Hence it is proper to call them devils (rakshasa). 
But flesh eating is nowhere written in the Vedas. Therefore, the sin 
of the above falsehood is undoubtedly on the head of those very corn- 
mentators who have indulged in the banter of the Vedas to their 
heart's content without knowing them. The truth is that those persons 
who were, are and will be the enemies of the Vedas, will certainly fall 
into the darkness of ignorance and instead of obtaining happiness 
suiTer excruciating pain, which however great will be insignificant 
before the monstrocity of iheir conduct. Therefore all mankind 
should follow the Vedas in their life. 

] 0 __jhe followers of Warn Marg defamed the Vedas in order 
to serve their purpose under the umbrage of the Vedas of encouraging 
the wicked actions of drinking, kreophagy, adultery and other sms. 
The persual of these false allegations led the Charvaks, Buddhists, 
and jainis to condemn the Vedas and establish a distinct sect opposed 
to the Vedas and belief in God. /c.,a church of atheism. If the 
Charvaks and other materialists had taken pains to consider the mean¬ 
ing of the text of the Vedas how could they have washed their hands 
clean of the truth of the Vedic religion on reading the false commen¬ 
taries on the Vedas ? Poor fellows, what can they do ? When a 
man’s time of ruin comes, his reason in upset— 

We now mention the kinds of the Charvaks. They agree in 
many points. But the proper Charvaks believe that the soul is pro¬ 
duced with the body and it is destroyed with its death. They do not 
believe in the rebirth and future state. Also they do not believe the 
evidence of inference and other kinds of proof, except the evidence of 
the senses. The word charvakSincans one who is audacious, arrogant 
and specially disputatious from the mere love of controversy. 

The Buddhists and Jainis accept the authority of the four kinds 
of evidence, (perceptual, logical or inferential, personal and historical), 
and believe in the eternity of the soul, the doctrine of reincarnation, 
the truth, of the future state, and the state of salvation. This is the 
dilference between the Charvaks and the Jainis. But they are at one 
with each other in the belief of atheism, the detraction of God and 
the Vedas, the hatred of other’s religion, (6 kinds of suffering and 6 
kinds of works to be describe further), the denial of the existence of 
the maker of the world, and similar other beliefs. So much in brief 
♦of the theory of Charvak or materialism. 
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Buddhism 

Now we write briefly of the religion of Buddhism. 

•—Karya karana bhava : Causation, i.e.^ the knowledge of effect leads 
to that of cause and vice versa. This evidence of the senses, produces 
inference in the niind at the end. The actions of all the sentient crea¬ 
tures can never attain completion without it, The admission of the 
superiority of inference separated the sect of the Buddhists who are of 
four kinds. 

4. Kinds of Buddhists 

What the reason establishes, /.e., what is comprehended by one’s 
intellect should be accepted for belief, but what is not recognised by 
the understanding, should not be admitted. These four kinds, are— 

1. {a) The Madhyamik sect believes in the total abnegation of 
existence,/.e., all the objects that exist, are nothing. It is reasoned 
that they do not exist at the beginning, they cease to exist at the end. 
In the middle of beginning and end they only seem to exist. But that 
appearance of existence takes place in time. After their time they 
become cypher or nothing. For instance, a pitcher did not exist before 
its beginning. It does not exist after its breakage. Its knowledge as a 
pitcher appears in a certain time only. The idea of the pitcher does 
not exist on the rise of the idea of another object or the mind being 
directed to it. Hence non-existence is the only element or substance— 
Nihilism. 

{b) The sect further believes all things to be transient or fleeting, 
that is, the change of the intellect at every moment does not give the 
same idea of a thing in the next moment as in the preceding moment. 
Therefore, all things are fleeting. Such is its belief of the world. 

2. (a) The Yogachar sect believes in the unreality of phenomena 
or the non- existence of the external world, i.e., the objects appear 
internally in the mind, but they are not outside. Thus the idea of a 
pitcher is in the mind. So a man says it is a pitcher. If he has no 
idea in the mind, he cannot say so. Such is the theory of Yoga- 
cherism—Idealism. 

(b) The sect also believes that all action is a form of pain; for, 
none is content with what is got. The acquisition of one object con¬ 
tains a desire for another. Such is its nature of belief. 

3. (tj) Soutrantik school believes in the existence of external 
objects through inference. For, there can be no complete perception 
of external objects in all their parts. But on the perception of one 
aspect of them, the knowledge of the rest is obtained through in¬ 
ference. Such is the theory of this sect—Nominalism. 

(ft) It also holds that all objects are distinguished by their own 
properties. As a cow is known by the qualities of the cow, a horse 
by those of the horse, in fine, properties are inherent in objects. Such 
is its theory. 
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4. (a) The Vaibhashik sect believes in the perception of ^^ternal 
reality, but it does not exist in the mind. As, ayatti nilo ghatan . 
is a blue pitcher. This belief points to the external existence of the 
form of a blue pitcher. Such is their doctrine of perception—Realism. 

(b) This sect believes non-entity to be the one and only sub¬ 

stance. 

The Madhyamik sect believes all to be non-existent, which is also 
the belief of the Vaibhashik. These and others are the different sects 
of Buddhism arisen from the view they hold of the existence of the 
world. Thus they have the four kinds of beliefs regarding existence. 

Tho’ they have Buddha for their common teacher, yet their 
difference in thought divided them into 4 sects ; as after sunset liber¬ 
tines indulge in adultery, and the learned do what is right, such as the 
speaking of truth and the practice of other virtues. Though they have 
the same time, yet they do different kinds of work according to the 
guidance of their several intellects. 

Their Refutation 

A. — 1. As regards the Madhyamik stoXy if all is non-existent^ 
the perceiver of non-existence cannot be non-existent. If all is non¬ 
existence, non-existence cannot perceive non-existence. Hence two- 
objects are proved, namely, non-existence and the perceiver of it. 

2. As to the Yogachara's belief of the non-existence of the ex¬ 
ternal reality, a mountain should be supposed to be within him. If it 
is admitted that a mountain is within, the capacity of his heart should 
be like a mountain, which is absurd. Hence a mountain exists out¬ 
side. The idea of a mountain is in the mind. 

3. The Soutrantikay man does not believe in the perception of 
any object. Therefore, he and his statement are the objects of inference 
but not of perception. If it is not an object of perception, the appli¬ 
cation of the sentence, ayam, ghatahy is impossible ; but it should be 
ayam ghataika deshah : this is a part of pitcher. Also a portion of 
a pitcher, is not called a pitcher, but the whole is called a pitcher. 
This is a pitcher, is an act of perception, and not of inference. The 
pitcher is perceived and not inferred. For the whole is one in all parts. 
Its perception implies the perception of all its parts, i.c., the pitcher 
with all its parts is the object of perception. 

4. The Vaibhashika sect believes in the perception of the external 
objects only, which is not right. For, perception or knowledge is 
possible only where there is a peiceiver or knower and perception. 
Tho" the object of perception is external, yet its perception takes place 
in the mind. 

In the same manner, if external reality be fleeting and its per¬ 
ception be also fleeting, pratya bhigya : there should be no remembr¬ 
ance of an act, as I have done it. But there is remembrance of what 
was seen or heard before. Hence the theory of momentary change¬ 
ability is not tenable. 

If all is pain, and if there be no pleasure whatever, the existence 
of pain cannot be proved without the existence of pleasure, as night 
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exists in relation to day, and vice versa. Therefore, it is not right to 
believe that all is pain. 

If the properties of objects alone be admitted, then the eye is 
the organ of light, and light is the thing perceivable; as, the form of a 
pitcher is distinct from the organ of thal form, i,e., the eye; and smell 
is different from earth. In the same way, the properties and their 
objects should be regarded as logically distinct. 

A reply to the doctrine of non-existence has been given above, 
that is, the perceiver of non existence is distinct from it. 

—All the prophets (Tirthankers) are of the opinion that all the world 
is the vale of tears or pain itself. The teachers or Tirthankers of the 
Buddhists are also regarded in the same light by the Jainis. So they 
both are one and the same sect. They believe in 4 hhavanas or senti¬ 
ments as the means with which to effect the riddance of all desires, 
whereupon is produced the mental vacuity, or Nirvana, which is sal¬ 
vation. They advise their pupils to practise yoga or concentration 
of the mind. The teaching of their preceptor is authority with them. 
Having desires and passions from eternity, the intellect appears to be 
of various forms or classes, i.e,, full of various ideas. These various 
classes of the knowledge of the intellect are-— 

5 Skandhas 

7. Rupa skandha or objective knowledge is the knowledge 
obtained by means of the senses of the external objects, as colour, and 
other objects. 

2. Vijnana skandha or subjective knowledge is the act of know¬ 
ledge relating to the activity of the organs of the senses or sensations* 

3. Vedana skandha or feelings—the consciousness of pleasure 
and pain, produced from the above objective and subjective knowledge. 

4. Sanjna skandha —the cosciousness of relation between an 
object and its name, as the animal cow and the word cow. 

5. Sanscara skandha or impressions the consciousness of feel¬ 
ings produces as desire, aversion and other sufferings; hunger, thirst 
and other minor sufferings; lust, neglect, pride virtue, vice, and other 
acts. 

The Charvaks go farther to believe in emancipation by faith 
from the world which is full of pain, the home of suffering and the 
source of misery. They also believe in the authority of Inference* 
The Buddhas do not believe in the existence of the soul. 

1. Persons should believe the teaching of the lords of the world, 
the wise, resigned, elect, awakened Tilthankars (saviours), who had 
insight into the nature of objects, who described them separately, with 
.all their distinctions and means of obtainment. 
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flT^T l5T?TTsfiRF?TT 5T^cTT II 

2. To believe those masters' teachings, which are very deep in^ 
sense, well-known and sometimes secret, and distinct from one an¬ 
other in a marked manner, which hav3 been described above as refer¬ 
ring to the doctrine of total non-existence. 

Worship of Senses 

g7?5rnTcPTTfR ^ I 

qfTcT: II 

3. The worship, called the secures salvation.. 

To accomplish it a number of things and much wealth should be acqui¬ 
red. It consists in making 12 kinds of places or dispositions of things 
and wosshipping them by all means. What is the use of worshipping, 
any other object ? 

5TH0?rnTf^ ^ ^ i 

sft^cT g-i^TUct^ n 

4. The Dwadashaytana worship is thus given : 5 Cognitive 
senses,—the cars, skin, eyes, tongue, and nose: Active senses,—the 
voice, hands, feet, anus and penis (rectum and uthera)--10 senses, and 
the conative faculty, and the reason. These alone should be served, 
i.e., they should be employed in pleasures. Such and similar others 
are the beliefs of the Buddhists. 

Answer —If the world is all pain, no sentient being would desire 
to live in it. But their love for it is evident to all observers. Hence, 
the world cannot be full of pain only. It contains both pleasure and 
pain. But if they adhere to this doctrine alone, why do they believe 
that case and comfort follow indulgence in eating and drinking regu¬ 
lation of regimen and use of medicines in cases of sickness in the pre¬ 
servation of the bod> ? If it be said that tho’ they like to adopt 
such means, yet they regard them as painful, it is replied that the as¬ 
sertion is self contradictory, for the soul chooses a work on the know¬ 
ledge of pleasure accruing therefrom; but it show^s no inclination to it 
if it knows it to be paiful. 

In the world, religious works, the attainment of knowledge, the 
company of good men, and other good actions are all conducive to 
happiness. No sensible man, except the Buddhists, can regard them 
as the source of misery. 

As for the 5 skandhas or branches of knowledge, they are not 
exhaustive and complete. For, if such branches be taken into account 
each of them can be divided into many classes. 

If they believe their primitive pontiffs, called the Tirathankers, 
as the teachers of their religion and the lords of the worlds, and do 
not believe in God, the eternal, the lord of lords: whom did those 
teachers receive their gospel from ? If they say that they received it 
from their own mind, their assertion is not possible; for, there can bei 
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no effect without a cause. Also, taking it for granted for arguments 
sake, how it is that none of them now becomes learned and wise with¬ 
out being taught, without hearing the exposition of knowledge, and 
without frequenting the society of learned and good people ? If such 
events are impossible of accurance, their belief and assertion of their 
teachers’self acquired gospels are entirely groundless and devoid of 
reason, nay are like the ravings of the patient of delirium tremens. 
If the doctrine of the Buddhists is non existence ahd monism, the 
present existence can can not be reduced to non-existence It is no 
doubt changed to its invisible causal or atomic state. Therefoie, this 
doctrine is also an instance of hallucination. 

If they regard the dwadashayaitna worship consisting in !''e 
acquisition of wealth alone as the means of salvation, why do they not 
adore the 10 vital airs or processes and the ego, which is the 11th 
sense. If the state of salvation is thought as consisting of the wor¬ 
ship of the senses and the internal sense, what is the difference bet. 
ween the Buddhists and sensualists ? If they can not differ from 
them, how can they talk of salvation ? 

Where such doctrines are held, how can the hope of salvation 
be entertained there (What has salvation to do with such deeds) ? 
How greatly have spread their ignorance, so that there is no parallel 
to it in the world but themselves It is certain that they have reaped 
the harvest of their disbelief in God and the Veda. First they fostered 
the belief that the world is incarnate pain, then they set up the work 
of dwadashayatna worship. Is their worship of the senses or the dwada- 
shayaina beyond the objects of the world, that it can be the dispenser 
of salvation ? Can a man find out a gem with his eyes closed ? To 
such a pass they have come out of their unbelief in the Veda and 
Supreme Being. However, if they even now wish to obtain happiness, 
they should seek refuge in the Veda and Supreme Bdng to make their 
life a success. 

A book, called the Vivek vilas, thus describes the dogmas of the 
religion of the Buddhists :— 

Doctrines of Buddhism 

1. The 4 elements of the Buddhistic belief are the godhead of 
the adorable Lord God Buddha, also called the Sugat Deva by the 
Buddhists (God the well-gone); the instability or constant changeabi¬ 
lity of the world; the nobleness of men and women; and the know¬ 
ledge of elements. 

2. Progress is made on considering the world to be the home 
of suffering. Listen to the explanation of this doctrine. 
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3. There is but suffering in the world. The acquisition of the 
aforesaid 5 skandhas or branches of knowledge is essential. 

fiiwr: «nFar i 

5 ! 4gl W OT Tf^ 5 II 

4. The 12 objects of regard are the 5 senses of knowledge, their 
5 objects— sound and other material properties, the will, the internal 
sense, the understanding, and righteousness. 

5. The group of desire, aversion and other passions produced 
in the heart of man, is called the Samudaya or group, and the mind 
and mental nature, the akhya or subject, which againn gives rise to 
the Samudaya. 

6. All sanscars or desire and other passions are momentary. The 
stay of this belief (transcience of passions) is the path of the Buddhists. 
Their annihilation in the mind is salvation. (It is the clement of non¬ 
existence. The mind purged of them is salvation). 

STrlT^IT^jmH w smro cTTT I 

mim n 

7. The Buddhists admit only two kinds of evidence, namely, 
perceptual evidence and logical inference. 

8. They are divided into 4 sects, viz, Vaibhashika, Sautrantik; 
Yogachar and Madkyamik, 

4 Sects of Buddhists 

—Of them, the Vaibhashik sect believes in the existence of what is in 
the mind or the object of which the idea is in the mind : for, scientists 
cannot admit the existence of the object, of which there is no idea in 
the mind, or no knowledge. 

The Sautrantik sect believes in the direct perception of the ideas 
within the mind, but not of external things. 

ws^mi jff: II 

9. The Yogachar sect believes in the intellect together with ideas 
and the knowledge of the external reality. The Madhyamik sect 
believes in the consciousness or the ideas of things, but not in the 
^existence of objective world. 

10. All the four sects of the Buddhists believe in the salvation 
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born from the annihilation of impressions left in the mind by the 
association of ideas pertaining to love, hatred and other passions. 

11. The custom and costume of the Buddhistic monks are the 
seats of (cloth) dear skins a bowl for begging the shaving of the 
head, the habiliment of bark, the taking of dinner in the forenocn or 
before 9 a.m., not to live alone, to wear ruddy clothes. 

A- —1. If the Sogata Buddha was the teacher of the religion of 
the Buddhists, who was his teacher ? If the universe changes every 
moment, there should be no remembrance of objects, long before 
perceived, that it is the same object as perceived before. If it was 
truly subject to momentary mutability, it would cease to exist. Then 
there could be no remembrance of it. 

2. If the doctrine of momental mutability is the path of the 
Buddhists, their salvation will also be transient and changing every 
moment. 

If the ideas of objects are endued with knowledge the material 
objects should also exhibit marks of intelligence, and upon what do 
they move and act ? 

Well, how can that be illusive which is perceived in the external 
world ? If the intellect is of some form, it should be observable. If 
only ideas or knowledge be in the mind and the external objects bo 
only ideas or knowledge, there can be no knowledge without the 
existence of the objects to be known. If the destruction of impressions 
or vasna alone is salvation, the state of dreamless sleep should be 
regarded as salvation. This doctrine being opposed to the evidence of 
knowledge is reprehensible. Such is the cursory view of the doctrines 
of Buddhism. Now it is left to the judgment of learned and thinking 
people to determine, after examining them, the extent of their know¬ 
ledge and the truth of their religion. It is also believed by the Jainis. 

Buddhism and Jainism 

The book, called the Prakarma Ratna Kara, 1st Part, Naya 
chakrasara, gives the following subjects of Jainism:—The Buddhists 
have at all times out of novelty recognised 4 categories of existence, 
viz.y (\) sky (ether) akasha (2) time kala, (3) ego jiva, (4) matter 
pudagala. The Jainis believe in 6 such categories, v/z., \,dharma: 
virtue, 2. adharma : vice, 3. akasha : space, 4. pudagala : matter, SJiva : 
ego— astikaya : existence, 6 kala time. Of these, time is not admitted 
as astikaya : a being or substance. They, however, say that time has 
come to mean substance by the use of language, in reality it is not a 
being. 

1. Virtue is to regulate the actions produced from the motion 
of the body and the activity of the soul qualified with modificatians 
in consequence of the changeability of motion. It pervades innu¬ 
merable places, bodies and worlds. (Virtue is a check upon the 
actions of the body and soul.) 
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2. Vice is the source of the persistence of the body and soul 
constantly modified. (Vice is the origin of the union of the body and 
soul or re incarnation). 

3 Space is the support or container of all beings or modes of 
existence or substances in which immersion, egress, ingress, and other 
actions of the sentient beings, as well as the motions of the bodies 
are possible. It is all pervading. 

4. Matter is an invisible cause, eternal, uniform, having the 
properties of color, smell, touch, changeability, divisibility by its nature. 

5. Mind is an agent, enjoyer, endued with consciousness, fit to 
know and perceive, liable to modifications from changes. 

6. Time is marked by remoteness, proximity, modernity, anti¬ 
quity of the aforesaid five substances or things of being, present and 
attended with changes. 

Refutation 

Reviewer —Tt is false to say that 4 new substances are main¬ 
tained by the }3uddhists; for space, time, mind and atoms cannot be 
said to be old or new. They are unbeginning and in virtue of their 
nature undecayuble. How can then newness and ancientness be predi¬ 
cated to them ? The belief of the Jainis is also not right; for, virtue 
and vice are not substances but qualities. They are both included in 
the definition of the ego, Tlierefore, they would have been right, had 
they maintained space, atoms, mind, and time. Also, the 9 categories 
maintained by the philosophy of Vaisheshik are right; for, earth and 
other elements. Sin number, time, space, mind, and will are the 9 
distinct beings in general acceptance. It is the partiality and untruth- 
fulness of the Jainis and Buddhists to believe in the existence of one 
conscious being, the ego, and not believe in God. 

Seven Propositions 

Now to give a brief account of' sapia hhan^a : seven propositions 
and syad hcula * doctrine of uncertainty, which the Jainis and Buddhists 
maintain. The proposition, sun ghafoh : “there is a pitcher” is called 
the 1st assertion. Bhang means break or opposition. For, the existence 
of a pitcher is a break or contradiction of the assertion of non-exis¬ 
tence. The 2nd proposition is asan gliatah : “there is no pitcher” It 
first asserts the existence of a pitcher and then denies it, or it is an¬ 
other form of contradiction. The 3rd proposition is sam asanna 
ghatah ; meaning it is a pitcher but not a piece of a cloth. It is different 
from both the above propositions. The 4th proposition is ghatc' ghatah. 
It a non-pitcher be a piece of cloth, and if there be no piece of cloth, a 
pitcher may be called a non-pitcher. Thus it has two names simulane- 
ously: viz a pitcher and a non-pitcher. The 5th proposition is, it is 
improper to call a pitclicf a piece of cloth, /.e., its quality of being a 
pitcher is predicable of it, and the quality of cloth is unpredicable. The 
6th proposition is, what is not a pitcher, should not be expressed; and 
what is, does exist and expressible. The 7th proposition is, it is desir¬ 
able to express it, but it is not present; and also it is not fit to call it 
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a pitcher. Such are the 7 bhangas or logical propositions of hair¬ 
splitting puerility. 

sfWt fecfVirt w: iRii 

U?n ?FaT5fiFcT 5TTft?T 

nvii w: ni(n ^P^fifiFcr «fy^: 

ms5> mftct ^ ^cT w: nvan 

Meaning .—The soul is. This proposition asserts the non-exis¬ 
tence of inanimate objects in the soul to which they are opposed. It 
is called the 1st bhanga. The 2nd hhanga is, there is no soul in an 
inanimate obejct. This is also a form of proposition, hence it is caiied 
the 2nd bhanga or proposition or assertion. The 3rd assertion is, 
there is a soul, but it is inexpressible. The proposition, when the 
soul takes on flesh, it becomes evident; and when it is out of the body, 
it is unknown, is called the 4th assertion. The 5th assertion is, there 
is a soul, but not expressible. The 6th proposition is, there is no 
perceptual evidence of the soul, so it is not seen with the eye, such is 
its nature. The 7tli proposition^ is, the soul is proved to exist at one 
time by inference and not to be demonstrated in its invisibility, not to 
be constant, but to be changing every moment. It is neither existence 
nor non-existence and also it is not lon-existence, existence and 
action. Such is the form of the 7th kind of proposition 

In like manner, constancy and inconstancy arc expressed in these 
seven logical propositions, also agreements, differentiations, charac¬ 
teristics, and every circumstance of change are capable of expression 
in these seven ways of statement of sapta bhangas. Moreover, sub¬ 
stances, properties, natures, and their countless modifications give 
innumerable septual expressions. Such are the syad bad doctrine of 
ambiguity and logic of septual propositions. 

Reviewer ,—This framing of propositions may be of advantage 
in the consideration of the agreement, difference and reciprocity of 
objects. But to leave the easy way and to fabricate a difficult maze of 
words in the determination of essential and accidental characteristics 
of objects, is only to delude and entangle the ignorant in confusion. 
See, for instance, it is plain that the non-existence of ego is found in 
non'ego, and of non-ego in ego. There is agreement between the ego 
and non-ago in virtue of their being in existence. There is difference 
between them in virtue of the one possessing consciousness and the 
other inanimateness. In other words, the ego possesses consciousness : • 
asti, but not nasti : inanimateness. In like manner, matter possesses 
materiality, but not consciousness. This method of treating the subject 
of the agreement and difference of the qualities, actions, and natures 

•^It is past common understanding why Jainism includes puerile propositions 
of logical text books which are intended to train the intellectual power of un¬ 
developed youths in the books of religion. What purpose do they serve in re¬ 
forming the character of man to accommodate himself to the moral government 
of the world? It is amazing that the followers of Jainism should establish a 
different church from the pantheon of Hinduism on the ground of the above 
possible forms of logical statements. It is a sheer waste of time to take them 
into account. They carry their own refutation. They are intellectual tricks of 
school boys and not the serious subjects of heavenly religion.—T. 
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of objects facilitates the understandine: of the intricacy of the septud 
propositions and the doctrine of ambiguity held by the Jainis and 
Buddhists. What is then the use of all this fuss ? As said above, these 
doctrines are held by both the Jainis and Buddhists. There is very 
little dificrence between them but in trivial respects. We proceed now 
to consider Jainism only. 

Jainism 

The Jainis believe in two great substances only, chit : mind and 
achit: matter. The consideration of them both constitutes discrimi¬ 
nation or knowledge. The discriminator or sage is one who accepts 
'what is worth accepting and rejects what deserves rejection. 

Timfir m \ 

—2. It is best and most commendable to reject the doctrine of the 
•creator of the world, desire and other mental qualities, and that God 
has made the world, which is maintained by the undiscriminator or 
vulgar; and to accept the doctrine of the mind being endued with the 
power of concentration or introspection or yoga, and being of supreme 
light in its nature. In other words, they do not believe in God as 
another conscious being, except the soul. That there is not God existing 
without beginning, is the belief of the Jainis and Buddhists. With 
reference to this theory. Raja Shiva Prasad writes in his book, called 
the fti-has-timar-nashak, that they are divided into two sects, namely, 
1. Jainis, 2. Buddhists. These are synonymous words. But there are 
the believers in Warn Marg or Bacchanalians, drinkers and kreopha- 
gists among the Buddhists. The Jainis are opposed to them. But 
Mahabir and Goutam who were original teachers—GanoJ/zara, are 
called Buddhas by the Buddhists and Ganadhar and Jinwar by the 
Jainis. Of these, the following of Jina is the sect of the Jainis. Raja 
Shiva Prasad says in the 3rd part of his book, called the Iti-has-timar- 
nashak, that Jina lived nearly 1000 years before Swami Shankeracharya. 
Buddhism or Jainism then prevailed over all India. 

The Raja’s note on this is given at the end of this Chapter.—T. 

The Sanscrit Thesaurus, called the Amarakosha, gives the same 
view:— 

qqHr: 5TT^T qfq: q: II 

H OTwfq?: mrfq: h: i 

Now see if the words Buddha and Jina, Bouddha and Jaina are 
«ot the names of the same persons. Has Amar Singh, the author of 
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the Kosh, made a mistake in confounding Buddha and Jina ? The* 
Jainis who are ignorant, know neither their own nor other’s religion, 
but talk nonsense from bigotry. But- those Jainis who are learned, 
know fully well that Bouddha and Jaina, and Buddha and Jina are 
synonyms, and there is no doubt in it. 

The Jainis assert that the mind becomes God. They regard 
their teachers, called the Tirathankers as having attained absolute 
salvation and as having become Gods, there being no God existing from 
eternity. The omniscient, passionless, adorable, absolute, saviour, 
victor are the 6 names of the gods of atheists. Chanda Suri thus 
describes the character of Adi Deva, the first God, in the book, called 
the Apta Nishchaya Alankara —a jewel of the faith of the elects:— 

1. God is one who is free from desire and other passions, 
adorable in the three worlds, a truthful discourser on all objects, 
omniscient, and worshipful divine. The same is written by the- 
Toutatitas. 

5T m II 

2. As we don’t see God in the present, there is no deity un¬ 
beginning and all-knowing, perceivable. There being no perceptual 
evidence in the case of God’s existence, the argument of inference can¬ 
not be applicable; for inference cannot be valid without the perception. 
of a part of the object to be proved. 

3. When there is neither evidence of perception nor of infer- 
rence, there can be no evidence of authority or scriptures to indicate 
the existence of the eternal, unbeginning, omniscient supreme spirit. 

In the absence of three kinds of evidence, the argument of the 
converse artha bada or the account of the praise, dispraise, actions of 
the person whose existence is to be proved, cannot hold water, or 
historical evidence of the past cannot be admitted. 

5T mm n 

4. The manner of proof by implication (anyartha pradhana) or 
vahuvriki like an attributive compound word, which suggests its subs¬ 
tantive, cannot hold good in the case of the invisible Supreme Being. 
Also, there can be no hearsay without hearing the preachers of God. 

Refutation—If there was no God unbeginning, who would make 
the matrix of the bodies of the parents of their adorable god Arhan 
Deva ? (1) Without the author of union the body cannot be made 
perfect in adaptations, with full complement of all organs and tissues, 
capable of performing all appropriate actions, necessai 7 for its ease. 
(2) Also the elements of the body, being, inert and unintelligent, can¬ 
not by themselves form a body of exquisite design; for, they have no 
knowledge of proper and harmonious construction. (3) He can never 
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afterwards be a God, who was once subject to the iniauence of desire 
and other passions, and then he becomes free from them ; for, the 
cause which liberates him from subjection to passions, ceases to be on 
his liberation, and therefore, his liberation or salvation which was an 
effect, becomes temporary. (4) He whose power and knowledge are 
limited, can never be omnipresent and omniscient; for, the constitu¬ 
tion of the soul is definite, and its faculties, actions and nature are 
limited. He cannot be the true and infallible expounder of all sciences 
in all respects. Hence the teachers of Jainism can never be the 
Supreme Being 

Proof of God 

Do you admit the object of perception only, and don’t you 
admit the objects not perceived by the sense ? As light is not per¬ 
ceived by the ear nor sound by the eye, so do the physical sense not 
perceive the Eternal Supreme Bein^. The perception of God takes 
place in the pure heart or internal sense, it is knowledge and practice 
of yoga or introspection that have the perception of God, the alhholy. 
God is not seen or apprehended without the merit of concentration 
or clairvoyance and perfection of knowledge, as no end is served 
without the acquirement of knowledge. God is perceived by the 
observation of the special marks of design of God displayed in crea¬ 
tion, as the perception of earth takes place by observing the proper¬ 
ties of form and other characteristics, and on account of the inherent 
relation between earth and its properties. The fear, hesitation, shame 
felt in mind at the time of committing a sin, come from the indwel¬ 
ling presence of God. This conviction is as good as an immediate 
perception of God. What doubt can there be n the inference of God's 
existence ? 

The scriptual evidence proves the existence of the eternal, omni¬ 
scient God in loud terms. Thus there is the applicability of the evi¬ 
dence of authority in the matter of God’s existence. 

When the mind has the knowledge of God deducible from the 
triple evidence of perception, inference, and scriptures; he singing of 
God’s glory which constitutes the evidential argument of arthabada or 
sacred history, is justifiable; for, the eternal substances have eternal 
qualities, actions, nature. There is no objection to the extolling of 
those virtues. As no work among men is done without an agent, 
so is the accomplishment of the stupendous work of creation without 
its author a sheer impossibility. The being the case, even a dullard 
can have no manner of doubt in the existence of God. When the 
people hear the preaching of God from Vedic evangelists, they will 
easily interpret the right sense of the divine subject in their mind. 
Thus the action taken by the Jainis to refute the existence of God on the 
inapplicability of the argument of sensuous perception and other kinds 
of evidence, is improper. 

srfh«TRr3' II 
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5T|W ftlwJcT n 

Q. 1. An unbeginning book bas no meaning ; nor an omniscient 
being can have a beginning ; for, he can not be proved by a false 
fabricated statement. 2. If God is proved by his own words ; an 
unbeginning God is proved by an unbeginning scripture, and an 
unbeginning scripture by an unbeginning God ; it is a fallacy of petitio 
principii or an argument in circle. 3 For, the Veda is true, being ‘he 
utterance of the omniscient, and the omniscient is proved from the 
very Veda 1 How can this argument be valid ? To prove the truth of 
the scripture and the existence of God, a third authority is required. 
If a third be admitted, then a fourth, and so ad infinitum that is, there 
will be the defect of uncertainty— anvyavastha dosha. 

Eternal God 

A. —We believe God and God’s attributes, actions, and nature 
to be unbeginning. The defect of the argument in circle cannot be 
said of unbeginning and eternal substances. As the knowledge of 
effect leads to that of cause and as the essential characteristics of a 
cause are constant ia its effects, and vice versa, so God and his end¬ 
less knowledge and other attributes being constant and eternal, the 
Veda made by Him —Ishwara pranita —can have no defect of uncer¬ 
tainty or indicision. 

That you believe that Tirthankers were gods, can never be true, 
for their bodies cannot come into being without the agency of their 
parents. How can they get the knowledge of tapashcharya : asceti¬ 
cism and salvation ? In like manner, union must have a beginning ; 
for, no union can take place without previous disunion. Therefore, 
you should believe God to be the unbeginning author of creation. 
See a man, however great an adept in science he may be, cannot 
perfectly know the construction of the body and other things. When 
the soul of an adept passes into the state of unconscious sleep— 
sushupti, it perceives nothing or has no knowledge of anything at all. 
When a soul is afflicted with pain,.its knowlege is diminished. Such 
a person of limited power and dwelling in one place cannot be 
believed to be God by anybody but the Jainis of bewildered sense. 
If you aver that Tirthankers were born of their own parents, it is 
asked of whom their parents were born, and who were the progeni¬ 
tors of their grand parents. Then who were the parents of the pro¬ 
genitors of their grand parents, and so on ad infinitum ? Thus their 
reasoning establishes the defect of uncertainty. 

Dialogue between a Theist and an Atheist 

Now we proceed to give the dialogue between a theist and an 
atheist found in the 2nd part of the Prakarana Ratnakara in the form 
of questions and answers admitted by the leading Jainis with unani¬ 
mous consent, and published at Bombay. 

Atheist — Nothing takes place by the will of God. Whatever 
Siappens is due to deeds. 
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Theist —If, all happens in consequence of deeds, whence do deeds 
take place or whose consequences are they ? If you say that they are 
done by souls and others, by whom are the ears and other organs of 
the senses made, whereby the soul acts ? If you say that they are 
made in unbeginning time and by nature, freedom from what is eter¬ 
nal and natural will be impossible of occurance, and salvation in your 
religion will be a creature of imagination. If you say that they arc 
unbeginning but like pragbhana endable, then the consequences of 
deeds of all souls will be done up and finished without any effort on 
their part. If God is not the giver of rewards and punishment for 
good and evil deeds, no soul will take up suffering at its will in con¬ 
sequence of committing sins, as thieves and other felons do not 
willingly accept punishment for their crimes, but it is inflicted on them 
by the law of the land or government, in like manner, souls are 
made by God to take up the consequences of their good and evil 
deeds, otherwise the confusion of deeds will allot their fruits to wrong, 
persons,—one man will suffer for another's doing. 

A ,—God does nothing. If he did any work, he would suffer 
consequence, so you should like us believe our saints, who have ob¬ 
tained the salvation of absolute existence, to be free from all actions. 

T. —God is not inactive, but active. When he is conscious, how 
can he be not active or the maker ? If active, he cannot be aloof 
from action. No learned man can believe in such a God as your 
artificial and manufactured deities, the Tirthankaras, who rise from 
souls to Godhead. For, he who is made God by some cause, will be 
impermanent and dependent, as he had been a soul before he be¬ 
came God. He became God from some cause. He will turn soul again; 
he cannot get rid of his nature of soul; for being a soul from eternity, 
he will be so to eternity. Therefore, you should believe in eternal,, 
self-existent God. 

See God never becomes like man or soul, who does good and 
evil deeds in the present time, gets joy and sorrow in consequence 
thereof. If God were not active, how could he make this world ? If 
you regard actions unbeginning but endable like a thing having no 
beginning but an end— pragbhava, they will lose their most important 
condition of necessary connection between the doer of actions and 
their consequences. What has no sttmbayasambandha : necessary con¬ 
nection, becomes impermanent in virtue of the nature of union— 
sanyoga. If you don’t believe actions in salvation, tell us if the saved 
possess knowledge. If you say they do, they have action in the in¬ 
ternal sense, /.a., they act internally by the mind. If in salvation 
persons become motionless like a stone, lie at one place only, and 
make no movement whatever, what is the liberty of salvation but the 
darkness of ignorance and bondage ? 

A —God is not all-pervading, if he be so, why all the things are 
not sentient ? Why is the distinction of the best, middling, and lowest 
made of the Brahmanas, Kshatriyas, Vaishyas, and Shudras ? For, 
if God pervades all uniformly, there should be no distinction of 
superiority and inferiority. 
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r.—The pervader and the pervaded are not one and the same- 
thing. The pervaded is limited in space, but the pervader is omnipre¬ 
sent; as, the sky prevades all, but the earth and other objects such as 
pots, clothes, and the like, are all pervaded and confined to one place. 
As the sky and the earth arc not one and the same thing, so are God 
and the world not identical. As space pervades all objects such as 
pots, clotlies and others, but they are not the same as space; so is the 
conscious God present in all things, but they do not possess animation 
and consciousness. 

The learned and the ignorant, the virtuous and the vic’ous are 
equal. The natural admissibility of degree in the attainments of 
knowledge, goodness, veracity, suavity and other merits has given rise 
to the discirtetion of the Brahmanas, Kshairiyas, Vaishyas, Shudras, 
and slumbs, and their respective high and low social states. The 
principles of social classification have been given at length in the 4th 
chapter, which may be consulted with reference to the classes of people. 

A .—If the creation is God’s performance, wnat is the use of 
parents ? 

T —God is the maker of the natural objects in the world, but 
not of the human works. God never (< js tne duties or works of 
man. But it is man who does them. For instance, God has created 
trees, fruits, herbs, cereals and other edibles. Jf a man does not get 
them, and after pounding, grinding and cooking, make bread and 
other articles of diet, with which to gratify his appetite; will God 
ever do these works for him ? If God never does his woric of crea- 
tion, man cannot live in the world. Hence, in the beginning of crea¬ 
tion the structure of the bodies,—the moulds and matrixes of sentient 
beings, was made by God; but afterwards the work of the propaga¬ 
tion of human species was assigned to souls as their obligatory duty. 

A .—As God is eternal, unbeginning, intelligent, happy, and 
wise; why has he created the perplexity of the world and fallen into 
trouble ? Even a man of common sense does no such work as to lose 
his ease and run into trouble. How is it that God has done it ? 

T .—God never falls into any perplexity and trouble, nor does 
he lose his happiness; for, it can only be the lot of a finite being, and 
not of an infinite being to fall into illusion and suffering. If God, 
the first cause, spirit, happiness, and intelligence, does not make the 
world, who can do it ? The human soul has no power to make the 
world. As the matter possesses no power of self creation or forma¬ 
tion, it is evident that God alone makes the world and ever lives in 
happiness. God has established the law of the genesis of the human 
species through the parental instrumentality, as it is his law to make 
the world out of atoms. 

Why has God fallen into the trouble of the creation, pre¬ 
servation and destruction of the world at the expense of the happiness 
of heaven ? 

T'.—Being ever in the state of absolute happiness, the supreme 
and eternal spirit is not like your teachers of religion or Tirthankers, 
who have attained salvation by adopting certain means, who live in 
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one place, and who have been emancipated from previous bondage. 
God is infinite in his attributes, action, and existence, does not lose 
his freedom by making, preserving and destroying this insignificant 
world; for, bondage and emancipation are relative terms, as bondage 
is the absence of emancipation, and vice versa. He who was never 
tied down to a state, cannot be said to be liberated therefrom. It 
is the finite souls only that ever fall into the bondage of suffering and 
are liberated from it. The infinite, omnipresent, all-seeing God never 
gets into the revolution of the wheal of suffering and accidental salva¬ 
tion like >our saviours, the Tirthankers. Therefore, the Supreme 
Being is called eternally free. 

A. —Souls suffer the consequences of their actions as a drinker 
gets intoxication by nature. There is no hand of God in it. 

T. —Robbers, cheats, thieves and other wicked men do not 
voluntarily hang themselves or go or wish to go to jail in punishment 
for their crimes without the enforcement of law by the king who 

forcibly apprehends them and punishes them according to their vio¬ 
lence. In like manner, God enforces his equitable law and rewards 
and punishes souls as the case may be, according to their respective 
deeds. For, no soul wishes to suffer the consequences of their evil 
deeds. So, the Supreme Being is necessarily the common judge of all. 

A. —There is not one God in the world; but all the souls that 
have attained to the state of salvation, are so many Gods. 

r.—This assertion is entirely futile; for, he who was at first in 
flesh, and then was saved from the taint of flesh, must needs come 
again into flesh: for, he is not by nature eternally saved; as your 24 
saviours or Tirthankers were at first subject to the suffering of 
humanity— haddha. but were afterwards liberated from it. They must 
again relapse to the same state. When there are many Gods, they 
will quarrel among themselves like souls from their numerousness. 

A. —O you fool, there is no maker of the world; but it is self- 
existent. 

T. —What a great mistake is it of the Jainis to believe in no 
agent ? Well, is there any instance in the world of an action happen¬ 
ing without its actor, and of a result or work without an action ? It 
is like saving that self-made flour is of its accord turned into bread 
in the field of wheat to enter the stomach of the Jainis. Cotton yarn, 
cloth, coats, scarfs, under lower garments (dhoti), turbans, and other 
clothes are never made of themselves. If such things never happen, 
how can this world of great diversity of formations displaying special 
design come into being without its maker, the Lord God Almighty ? 
If you maintain the self existence of the phenomena of the material 
world, you should show examples of self-made suits and other articles 
above mentioned brought into existence without the instrumentality 
of a manufacturer. If you can not do it, what sensible man will be¬ 
lieve your theory without proof? 

A, —Has or has not God desires and passions ? If he has none, 
why has he got into the trouble of creating the world ? If he is ab¬ 
solute or has no attachment to the world, he will not be able to 
anake the world. 
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r.—Renunciation or dotage cannot be spoken of God. For, 
whom can he who is all-pervading, leave off, and whom can he 
accept ? There is nothing better than or inaccessible to God. So, he 
has no hankering after a thing. Renunciation and fondness are 
predicates of the soul, but not of God. 

A. — If you believe God to be the maker of the world, and dis¬ 
penser of the consequences of souls’ actions, he will become wordly 
and so endure suffering. 

r.—Well, when an impartial and conscientious learned judge 
who does a great many works, and dispenses the fruits of people’s 
deeds, does neither contract the taint of the influence of actions, nor 
become worldly; how can God of unbounded power be worldly and 
subject to suffering ? Verily, you regard the Great God like yourselves 
and your saviours the Tirthankers out of your ignorance. It is the 
outcome of your own ignorance. If you want to be free from the 
faults of ignorance and other vices, you should seek refuge in the 
truth of the Vedas and other true scriptures. Why do you tumble 
down in the darkness of ignorance and waste your precious life ? 

Now we proceed to show what ki»^' ‘ of opinions the Jains hold 
of the world from the aphorisms of their scriptures. The meaning 
of the text will be given briefly. Then its review will be given to 
show what is true and what is otherwise. 

\ 

fef fkwm II 

—Prakaran Ratnakar, Part II, Shatak 60, Sutra 2. 
Note This is a dialogue between Goutama and Mahabira given 
in the book, called the Ratnasar Bhag, on the subject of the Ramyaha 
Prakasha : illumination. 

Its concise appropriate meaning is that the world is unbeginning 
and endless. It was never created and it will never be destroyed. In 
other words, nobody has made the world. This has been given fully 
in the dialogue between the theist and atheist. O you fool, there is no 
creator of the world, which was never made, and which will never be 
destroyed. 

Reviewer —What is come into being from union, can never be 
unbeginning and endless. Its production and destruction cannot take 
place without an action. All the objects that are seen in the world, 
are attended with production and destruction. Then how is it that 
the world is not liable to production and destruction ? Hence your 
saviours had no right knowledge. If they possessed it, how could 
they write such impossible things ? 

Science of Jainism 

As your teachers are, so are you their pupils. They who listen 
to your talk, can never gain the knowledge of truth or reality (object). 
Well, why do you not believe the production and destruction of the 
objects perceived as united ? Plainly, the Jainis and their teachers 
had no knowledge of geography and astronomy, also these branches 
of knowledge are not now found among them, otherwise how could 
they believe and assert the following impossible things ?— 
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See, in the creation Prithwi Kaya : the earth is the body of the 
soul. 1 hey also believe Jala Kaya that water and other elements arc 
the body of the soul. This can not be believed by anybody. 

See further on their false teachings. Here are a few specimens 
of the false doctrines of the Jain saviours or Tirthankers whom the 
Jains regard as the possessors of right knowledge and great gods. 

Chronology 

The Jainis believe the book, called Ratnasar Bhag. It was printed 
at the Jain Prabhakar Press, Benares, and published by Nanak Chand 
Jaini on April 28th, 1879 A. D. On its page 14'', time is thus des¬ 
cribed 

Reckoning of time 

A particular time is called suksliam kala unit of time. Innumer¬ 
able such units are called an avail ; 1,67, 70,216 avails rmkt 1 muhurta; 
30 muhurtas make 1 divasa : day ; 15 days make a paksha : fortnight ; 
2 fortnights make a month ; 12 months make a year ; 70 laccrores, 56 
thousand crores of such years make 1 purva or cycle : innumerable 
such cycles make 1 palyopama time. Asankhyata : innumerable means 
that a well 4 cos (leagues) long, 4 cos broad and 4 cos deep be filled 
with the pieces of the following hair of twin’s body. The hair of 
twins is 4096 times finer than that of a man of the present time. If 
4096 hairs of twins are united, they will make one hair of a man of 
the present time. A part of the hair of twins one finger's breadth 
long should be cut seven times into 8 parts each time, which makes 
2,097,152 pieces. The above mentioned well should be filled with 
such pieces of hair. Then one piece should be taken out at the interval 
of 100 years. When all the pieces are taken out and the well is 
emptied, it will still be a time countable. Then those pieces of hair 
should be divided each into innumerable pieces, with which the well 
should be so filled and compressed as not to yield when the army of 
a king of the whole world passes on it. Then they should be taken 
out one by one at the interval of 100 years. When it is emptied, it 
will make innumerable pumis (cycles) which will form one palyopama 
time. This palyopcuna time is reckoned as in the example of the well. 
When ten crores by a crore palyopama times elapse, it makes one 
sa^aropama ime. When 10 crores by a cvoiq such sagaropania iime 
elapse, it makes one utsarpaui time, and when one utsarpani and one 
avasarpani times elapse, they make one kala-chakra or chronical wheel. 
When such endless wheels of time pass away, they make one padagola 
para vriia. Now what is the endless time ? It is beyond what is 
mentioned in the 9 examples of the authorized books. To come to 
the point, the soul has been wandering about in eternity of such end¬ 
less eons of padagala piiravrita time. The book goes on in this strain 
of argument. 

Refutation 

Hear, O nn brothers, versed in mathematics, will you or will you 
not be able to calculate the time of the Jainis ? Will you or will you 
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not take itas true ? See, such has been the acquisition of mathematical 
knowledge, of these Tirthankers ! Such are the teachers and pupils in 
their religion that there is no imagining of the boundlessness of their 
ignorance. Listen furthermore to their talk of ignorance. 

Zoology 

On the Ratnasar Bhag page 133, we have the substance of what 
has been taught by the 26 saviours, beginning from Rishabh Deva 
(the lord of the bull) us to Mahabir (Goutama) in the sacred autho¬ 
rized scsiptures of the Jainis. The Ratnasar Bhag, page i48, says 
that souls and different rocks (clay, stone, &c.) are the various foriiVb 
of the body of the earth— prithwikayos. The size of the body of the 
animals living in them may be thought to be an infi iitesimal part of 
a finger’s breadth; in other words, they are very minute. The length 
of their life in 22,000 years at the utmost. 

On page 149 of the same book we read: in one tree (lit one body 
of vegetable kingdom) there are innumerable ani' lalcules. They are 
called common plants (sadharana vanaspati Tul/c's n rots, and other 
kinds and plants of innumerable forms {Canantakuyd) may be called 
the life {jiva) of common plants The duration of their life time is 
antar muliiirta. Bat their above mentioned muhurta jnay be taken 
here. Tf a plant has one sense, namely the sense of touch, and it has 
but one animal dwelling in it it is called the pratyeka or an individual 
plant Its size is 1000 yojana. The yojana of the believers or writers 
of the Puranas is 4 cos or leagues, but that of the Jainis is 10,000 cos. 
Its body is 4,i'00 such cos. The duration of its life is at utmost 
10,000 years. 

Now, of the animals of two senses, that is the body and the 
mouth (senses of touch and state), as the mollusk, louse, and others. 
Their body measures at utmost 4H cos round or in volume. They live 
at utmost 12 years. Tne author has erred here, for he sho-Id have 
given a longer duration to such a big body. Also a louse of 48 miles 
(cos) may be found on the person.of the Jainis, and they mush have 
seen it. Other people are not so fortunate enough as to see such a 
big louse !! ! 

Also, see page 150, Ratnasar Bhag, for their imaginary animals. 
The scorpion, lizard, grecko, fly have bodies one yojana in size. The 
longest du'-auon of their life is 6 months. O hear me ! nobody else 
has seen a scorpion 4 cos long. It is the religion of the Jainis in 
which a scorpion and fly 8 miles long in size are to be met with. Such 
big scorpions and flies may be in their houses only; and they alone 
must have seen them. No other person may have seen them in the 
world. What must be the condition of the Jaini who is stung by such 
a scorpion ! 

The body of fish and other acquatic animals is given at 1,000 
yojana i.e. its body is 10,000,000 cos, counting a yojana to be of 
10,000 cos. Their life lasts one crore of purva years. None but the 
Jainis must have seen such aquatic animils. 

This size of the body of the elephant and other quadrupeds is 
given 2 cos to 9 cos; and the term of their life at 84,000 years. The 
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Jainis must have seen such big animals. They alone believe their exi¬ 
stence. But no sensible and learned man can believe such things. 

The Ratnasar Bhag 151, has the size of the body of aquatics 
zoophytes and entozoas given at 1,000 yojana or one crore 

cos. Their life lasts one crore purva years. It is the teachers of the 
Jainis who must have seen so big and so long lived animals. Is it not 
a great lie, which has no possibility at all ? 

Geography 

Now, listen to the account of the earth. Ratnasar Bhag, page 
152.—This oblique world has innumerable islands and countless seas. 
To know their number, it is said that they are commensurate in 
number with the lime of two sagaropamas and a half. Now, first of 
all among these islands and continents in the world is one, called 
Jamhudwipa (India) situated in their centre. Its area is 100,000 
yojanas or 4 lacs of cos. It is surronded on all sides with a salt sea, 
whose area is 200,000 yojanas or 8 lac cos. Around Jambu dwipa 
(India) is an island, called Its extent is 4 lac yojanas 

or 16 lac cos. Behind it is the sea, called Kalodadhi. Its size is X lac 
yojanas or 32 lac cos. Then Ptishkar avaria continent is behind it. Its 
area is 16 cos. The border of its interior is rugged. The half of it is 
peopled with men. Beyond it there are innumerable islands and seas, 
where liv insects and worms. 

Ib. 135.—There are 5 plains in India {Jambu dwipa) \iz. Hiraa- 
vant, Airanyavant, Hari varsha, Ranyaka, Deva Kuru, Uttara Kuru. 

Reviewer —Hear me, brothers who know geography. Have the 
Jainis or you made a mistak in the mathematical description of the 
world ? 

If the Jains have made a mistake, you should explain it to them. 
But if you have erred, you should receive instructions from them. If 
you think a little, it will appear that the teachers and scholars of the 
Jainis have studied nothing of geography, astronomy, and mathematics. 
Had they read them, how could they have talked such nonsense and 
impossible things ? What wonder is there if such ignorant men believe 
the world to be without its maker and God to be non-existent ? So 
the Jainis do not give their books to the learned men of other religion 
to read; for, the books which they regard as genuine, authorised, and 
written by their saviours, the Tirthankers, are replete with such absur¬ 
dities, and so unfit to be place in the hands of learned men. If they 
allow them to read their scriptures, their hollowness will be exposed 
to their shame. Excepting the Jainis, no man with a particle of sense 
about him can ever believe them to be true, so full of disgusting gossip 
they are. All this humbug has been got up by the Jainis to support 
their dogma of the eternity of the world. But it is falsehood pure and 
simple. Verily, the cause of the world is eternal, for it consists of 
atoms, the material substratum, without its maker. But its atoms have 
no power at all of formation or destruction by themselves. For, the 
atoms of the matter are distinct and disparat by their nature and are 
inert and inanimate, they can not properly form themselves into any 
plan. Therefore, there is certainly the intelligent maker of their pheno¬ 
menal forms, and he is all-wise. See it is the work of unbeginning: 
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and endless, conscious and intelligent Supreme Being to keep the sun 
and all other stars and world in comformity to his laws of nature, 
which display his design and power of union in special. The pheno¬ 
menal world can never be without a beginning. If the phenomenon 
of the world (an effect) be believed to 5e eternal, there will be no cause 
of it. But it will be both cause and effect in itself. If this view be 
asserted, it will be hampered with the fallacy of mutual dependence 
for proof or the argument in circle and of dependence on self, as, for 
instance, a man’s climbing on his own shoulder. As no mar can be 
his own father and son, the maker of the world must necessarily ba 
admitted. 

Q, —If God is the maker of the world, who is the maker of God? 

A ,—There can be no doer of a doer or cause of a cause, for, the 
existence of a doer and a cause must precede that of an effect. What 
is at first the cause of union and disunion can in no way have its doer 
or cause. The particular treatment of this subject being included in 
the description of creation has been given in the 8th chapter, to which 
the reader is referred. These Jainis have no right knowledge of 
concrete subjects, how can they comprehend the highly abstract subject 
as the knowledge of creation is ? 

Beliefs of Jainis 

The beliefs of the Jainis are that the creation is unbeginning and 
endless ; that the transformations of matter are also the same ; that 
there are changes in every quality and every locality, and endless 
changes in every object. This is given in the first part of the Pr(^ 
karana Ratnakara. These beliefs are also untenable ; for, whatever is 
terminable and finite, has all its relations also limited and definite It 
is also improper to call immense innumerable. It is proper in relation 
to the soul, but not in the case of God. It is a matter of ignorance 
only to believe that every substance has its own particular power of 
causation and boundless power of ceaseless transformations. When 
an atom has a limit, how can it have endless formations in shape of 
divisions? It is childishness to say that every substance has endless 
qualities, and every quality has the continuity of endless changes. For, 
if a measure has a limit, how can its contents have no limit ? Such 
lengthy false discourses are found in their scriptures. 

Now the following is the belief of the Jainis with regard to the 
ego and non-ego :— 

Mind and Matter 

ywT ^ n 

—It is a saying of Jindatt Suri. It is also given in the first pari 
of the Praketrana Ratnakara and Naya Chakrasara that the characteri¬ 
stic of the ego is consciousness, and the non-ego is devoid of consciou¬ 
sness, that is, inert and inanimate. The class of good works constitutes 
virtue, that of evil, vice. 
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Reviewer .—The definitions of matter and soul are right; but 
inanimate bodies can never possess virtue and vice; for, it is the nature 
of a conscious being to do good or evil. See all the inanimate objects 
are free from the effect of good and evil or sin and merit. It is also 
right to hold the view of the eternity of the soul; but it is wrong to 
regard the finite soul of limited knowledge in the state of salvation 
as omniscient ; for, he who is finite and whose knowledge is limited, 
will always have his power finite and limited. It is also an error in 
the teachings of the Saviours of the Jainis, the Tirthankers, to regard 
the phenomenal world, earthly life of the soul and its deeds to be 
unbeginning ; for, the phenomena of the world with their causation 
ikarya karena) and succession of the actions of the soul, its appear- 
ranccs cannot be eternal ; otherwise why do you believe emancipation 
from tliem ? For, what is essential and eternal, cannot be got rid of. 
If you believe the end and destruction of what is unbegining and 
permanent, it will hold truly good for the extinction of all your un- 
beginning and eternal substances. When you believe what is unbeginn¬ 
ing to be permanent, the actions and psycho-physical unions will be 
pri?}U! facia permanent and eternal. The destruction of the continuity 
ol' actions and the doctrine of the eternity of what is unbeginning, will 
prove the permanence of the tendency of action and psycho-physical 
union. When }ou believe salvation to be emancipation from all 
actions, it will be accidental and impermanent. The accidental sal¬ 
vation cannot last for ever. The constant relation between the actor 
and the action will not procure freedom from actions. In the face of 
these views the permanence of the salvation of the Tirthankers and 
yourselves will become evanescent and trancient. 

Q —[f a grain of rice be peeled off or parched over a fire, it will 
not germinate. !n like manner, the soul gone to salvation or heaven, 
never returns to the world of mortality. 

A .—Relation between the soul and its action is not like that 
betw- on a seed grain and the husk. But, on the contrary, it is like 
that holwcen warf and woof, i.e., essential. The relation between the 
soul, its actions, and its tendency to act exists from eternity. If the 
absence of its power to act be alleged, all the souls will be like dead 
stone They will have no power to enjoy the happiness of salvation. 
As the soul passes into salvation by being freed from the unbeginning 
chain of actions, it will be released from your permanent salvation, 
and join the psycho-physical union. As you believe salvation to be 
emancipation from the necessity of adopting means of salvation, you 
should for the sake of consistency admit its liability to psycho-physical 
union. A thing made by adopting means can never be constant and 
stable. If you believe salvation to be attainable without the adoption 
of means, the psy-cholphysical union or birth of the soul will occur 
without the influence of actions. For instance, clothes are soiled with 
dirt whicli is removed by washing ; then they are again covered with 
it. In the same way, the soul is affected with the consequences of 
deeds from their dependence upon desire, avertions and other passions 
as well as from falsehood and other vices. It is purified by right 
knowledge, true philosophy, and right conduct. If soiling is believed 
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to be due to the cause of dirtiness itself, it will be incumbent to admit 
that the saved soul may be worldly and vue versa i.e, the entrance into 
and return from salvation of the soul. For, the causes which remove 
dirtiness, operate to bring it about. (The activity of the soul leads it 
to sin, but it also etfects its freedom from it). So it is proper to believe 
the soul’s incarnation and salvation to be unbeginning in virtue of 
their succession, but not both unbeginning and endless. 

Soul’s Depravity 

Q .—The soul was never pure, but it is deprave and impure. 

A ,—If it was never pure and holy, it can never be so. A pier, 
of white cloth soiled afterwords with dirt, can be cleaned of the (Jjrt: 
but its natural witheness cannot be got rid of. Dirt again soils it. The 
same will happen in salvation. 

Q —The soul assumes the body in virtue of actions done before 
nativity. It is useless to hypotheticise the existence of God. 

A. —If the influence of actions alone be the cause of the embodi* 
ment of the soul, and God be no cause in it, the soul will never enter 
the body where much pains is to be endured, but will ever seek to 
dwell in the bodies of best conditions. If vou say that the influence of 
actions is a barrisre to it, still you too should believe in the existence 
of God, who gives rewards and punishments according to the actions 
of the soul and allots to it it a suitable tenement of the body; as a king 
passes a sentence of imprisonment upon a thief who never voluntarily 
goes to jail, and of capital punishment upon a murderer who never 
willingly hangs himself from the gibbets. 

Q .—The consequences of actions make their appearance sponta¬ 
neously as intoxication from the use of drugs. There is no necessity 
of another agent in giving (or producing) the consequences of actions. 

A .—If such be the case, as habitual drunkards get a little in¬ 
ebriation, and one unaccustomed to drink is very much intoxicated; 
the veteran performers of virtuous and vicious deeds will pari passa 
bear less consequences than occasional and petty performers. Small 
actions will be followed with great consequences. 

g.—Consequences are regulated by the nature of agents. (A 
man gets consequences of his deeds according to his nature). 

A ,—If a man gets consequences according to his nature, suffer¬ 
ing or ridding them is out of question or cannot take place at all. A 
clean cloth is bedaubed with ^rt from certain causes. It is removed by 
other means of cleaning. This is the right view of the matter. 

Q .—No change takes place in an action without its union with 
another action as curd is not made without the union of milk and ren¬ 
net. In the same manner, the union of the soul and action produces a 
change. 

A ,—As the mixer of milk and rennet is a third entity, so is 
God a third estate to accommodate the soul with the fruits of their 
actions; for, inanimate objects do not fohow their laws by themselves, 
and the souls too do not take up the fruits of their action of their 
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own accord from the limitedness of their knowledge. Hence ' 

proved that the law of retribution cannot exist without the establkh 

ment of the laws of nature. 

Intrinsic Activity of soul 

Q.—Ue who is freed from action, is called God. 

A. —When the souls are associated with action from eternity^ 
they cannot be freed from it. 

Q.—'The effect of action has a beginning ? 

A. — If it has a beginning, the concommittance of action is not 
unbegfnning. The soul will be void of action in the beginning of union. 

If one void of action is associated with action, the saved will also 
contract it. As relation between the door and action is constant like 
warf and woof in cloth, it does not come to an end. Therefore, what is 
written in the 9th chapter is proper to believe. 

However great ihe soul’s knowledge and power may become by 
its exertion, they will be finite and limited. So the soul cannot be equal 
to God. Verily whatever improvement is possible and proper is can 
effect by means of yoga or introspection. 

As the saints (ardat) of Jainis maintain that the volume of the 
soul is equal to the size of the body, they should explain how the soul * 
of the elephant can accommodate itself in the body of a pismire, and 
vice versa ? ft is also an instance of ignorance; for, the soul is substle 
entity, which can live ever in an atom. But its powers are displayed 
in union with resperation, electricity, nervous system and other orga¬ 
nism of the body. They govern all the movements of the body. It 
takes its tone with the nature of company, good one making it good 
and vice versa. 

Religion of Jainis 

Now, the following are the views of the religious duties of the 
Jainis:— 

nyr—^ ^ rrm i 

^ aflfn u— Ib. 3. 

It means briefly *•—O soul, only the religion of Jina declared by 
saints with passions destroyed ( vita raga ) takes off the sufferings in¬ 
cident to birth, decay, death and other evils of the sublunar world. 

In like manner good deities and good teachers should also be regarded 
in the same light. Excepting the Jain saints of subdued passions 
from Rishbha Deva to Mahavira all other deities, such as Hari, Har, 
Brahma (the members of the Hindu trinity) are regarded as bad 
deities. All those people who worship them for their own facility, 
arc deceived and defrauded. Its purport is that there is no good 
believing other bad deities, teachers and religions than the good one 
of the Jainis. 

Reviewer. —Now, the learned should reflect how their sacred 
scriptures are bestrewed with derogation of other faiths. 
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tFHrq q>q’5^?if fq?T^ f^qqfiq li—ib. 1. 

The religion which saves people from torment is that which is 
taught by Lord Jina, holy, untained with the impurity of sin, and the 
foundation of righteousness, justice, humanity and mercy; the teacher 
of scriptures, adept in knowledge and its application, ari hant Deva 
(God, the destroyer of the enemy), the God of gods, glorious, ador¬ 
able with all veneration by God Indra (devendra), than whcin none i? 
better. The religion of Hari, Har, and other deities does not save 
people from the sins of the world. Salutation to the five arihar. 
Supreme Lords and their spiritual relatives ! The four virtues are 
the best and most commendable viz. mercy, forgiveness, righteousness, 
knowledge, right seeing and right conduct. They constitute the 
religion of the Jainis. 

Reviewer .—It is no mercy or forgiveness which does not em¬ 
brace allmankind There is ignorance in stead of knowledge, dark¬ 
ness for clearness of vision, and starvation of fast for good bchaviout 
among them. What kind of good is it ? 

Praise of Jainism 

I rTT wffrq ^ n—ib 2. 

It briefly means O man, as thou canst neither practice asce¬ 
ticism nor read aphorisraic commandments, nor think over sublime 
subjects nor give aims to deserving, the best course and means of 
salvation for thee is to have faith in o e God Arihant to whom our 
adoration is one, who is the best teacher, and in the religion of Jainism. 

Reviewer. —Tho’ compassion and forbearance are good qualities 
indeed, yet associated with partiality, compassion is turned into 
cruelty, forgiveness into relentlessness. That its object is not to cause 
pain to any sentient being, is not possible in all circumstances; for, to 
punish the iniquitous is included in mercy. If one wicked man be 
not punished, thousands of people will get harm. Mercy and for¬ 
giveness to him will become cruelty and licentiousness. It is right 
that the adoption of means and measures for the alleviation of suffer¬ 
ing and the enjoyment of happiness of all people, is called mercy. 
But only to drink filtered water, and to protect insignificant creatures 
is not reckoned as mercy. This kind of mercy is rather mere lip 
profession of Jainis: for, they do not put it into practice. Is it not 
mercy to show respect to people in general, irrespective of their creed 
and colour by kindly presenting them with food and drink, and to 
honour and serve the learned men of other faith than those of one’s 
own ? To know if their idea of mercy is correct, one should consult 
what is written on page 221 of the Viveksar. 

Prohibitive Acts 

1. Never admire the virtues of the people of other faiths. 2. 
Never salute them. 3. Talk little with them. 4. Don’t converse:- 
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frequently with them. 5. Don’t give them articles of food and drink. 
6. Don’t give perfume, flowers, and other things for the worship of 
the idols of other faiths. The Jainis are commanded not to commit 
these 6 kinds of acts. 

Reviewer. —Now, the learned men should see how much un- 
kindness, jealousy, and hatred these Jainis show to the people of 
dilferent persuasion ! When their unkindness is so great to the 
followers of other religions it is possible to consider the Jainis as de¬ 
void of mercy. For, only to serve one's family members is not called 
religion proper. The people of their faith are like the inmates of 
their household. They serve them, and not those who profess a 
dilferent faith. What sensible man then can call them kind and 
merciful ? 

Jain Tenderness 

ft is recorded on page 108 of the Viveksar that the Jainis think¬ 
ing Mr. NdrnucliL the minister of a king of Mathura, to be their 
enemy, dispatched him, and purified themselves by repentence— 
iiioyanu. Is this act not subversive of kindness and forgiveness ? When 
tliey entertain inimical thoughts of the persons of dilferent denomi¬ 
nations, carried to tlv* extremity of depriving them of life, it is proper 
and significant to call them cruel instead of kind. 

Means of Salvation 

Now, the Arhat Pravachan Farm airman sar give the definition 
of right seeing, &c. It is right faith, right understanding, right 
knowledge and right conduct. 

These arc the four means of salvation. Yoga Deva has written 
an exposition of them. Right faith or right view is the faith in or 
love for the religion of Jina, without the ignorant fear of death and 
other obstacles in the path of salvation opposed, as laid down in the 
scriptures sanctioned by Jina, to the constitution of the mind and 
other substances. 

Right faith should be put in the principles taught by Jina, i.e., 
not in any other. 

The comprehension of the account in brief or in detail of the 
mind and other principles as they exist in nature, is called right know¬ 
ledge by wise men. 

The total abandonment of connection with other comprehensive 
faiths is called right conduct. 
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5 Vows 

The vow is of 5 kinds in respect of harmlessness and other 
virtues. They are ;— 

1.— Ahinsa : not to kill any sentient being. 2. Sunrita : to speak 
politely. 3. Asieya : not to steal. 4. Brahmacharya : to check ame- 
tiveness. 5 Aparigriha : to renounce all things. 

Of all these Jain teachings, many are good ; as, for instance, it is 
good to give up killing, stealing and other censurable acts. Put these 
good principles have become reproachable m their detraction and r..n. 
demnation of other faiths which also contain them, as it is ordained 
in the first aphorism that the religions of Hari, Har and other deiiies 
do not save people from the sins of the world. Is it a little defama¬ 
tion of other faiths to talk ill of them, the perusal of whose scriptures 
at once discovers their perfect knowledge and righteousness ? Is it a 
little fault to panegyrise their own saviours, called the Tirathankaias, 
whose teachings have been shown before to be absolutely impossible ? 
It is the talks of bigotry. Well, can that Jaini become good by merely 
saying that Jainism is true, although he cannot live a virtuous life, 
nor can he read, nor give alms ? Can the persons of theii faiths be 
taught to be vicious, tho' virtuous ? What can else be said of the men 
who talk such things than that they are mistaken and childish in mind? 
It is plain enough that their teachers were selfish and not perfectly 
learned ; for, had they not disparaged all other religions, nobody would 
have been caught in the trap of such falsehoods, nor would their own 
object have been attained. See, if other pccple say that it is proved 
that the religion of the Jainis is misleading and the religion of the 
Vedas is the saviour of all, that Hari, Har, and other deities are good, 
and Rishabha and their other gods are bad; will they not take it ill ? 

Blunders of Jainism 

Also, see further mistakes of their teachers and followers of their 
faith :— 

an^n w srtnu ii 

—A cursory glance of the Un marag Ulsutra shows that the disobe¬ 
dience of the commandment of Lord Jina or selfless saviours, Tir- 
thankaras, is the cause of sin and suffering. It is very difficult to em¬ 
brace the religion of righteousness taught by Lord Jina. Therefore, per¬ 
sons should act in such a way as not to violate the injunction of Jina. 

Reviewer. —It is the height of folly to sing one's own paean, and 
to call one’s own religion the most important, and to detract that of 
other as for that praise is right which is given by other learned men. Can 
thieves become praiseworthy when they sing their own glories ? Their 
assertions are of the same kind. 

Exclusiveness 
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The Jainis should avoid the company of those who are not in 
the pale of their religion, however great, righteous, and learned they 
may be, like the ruby of a poisonous serpent. 

Reviewer.—Behold ! what a great mistake it is ? Had the Jaini 
teachers and their followers been learned, they would love the company 
of the learned. When they, with their saviours, the Tirthankaras are 
unlearned and illiterate, how can they honour the literate ? Does any 
one reject the gold, lying in dirt or dust ? Therefore, who else will be 
so partial, bigoted, obstinate and destitute of knowledge than the Jainis. 

•—The Jainis should not even see the opponents of their religion. 

Reviewer .—The learned will perceive how amazing this barba¬ 
rism is. The truth is that he whose religion is true, has no fear of 
anybody. Their saviours knew in their heart that their religion was 
but hollow, and that if they preached it to others, it would be refuted. 
So they thought it better to revile others and ensnare the ignorant. 

Sinfulness of other faiths 

qmf ii—ib. 27. 

—The religions opposed to Jainism make men sinners. There¬ 
fore it is best to believe in Jainism and not in other faiths. 

Reviewer .—It is hence evident that Jainism plunges people into 
the sea of general enmity, hatred, jealousy and other vices. No person 
of other faiths will be so great a reviler and unrighteous fellow as 
Jainis are. It is not the habit of clowns to revile all on the one hand 
and to eulogise themselves on the other ? Men of discernment recog¬ 
nise merit in men whatever faith they may belong to, calling good 
men good and bad men bad. 

^ fsm qJTit 11—ib. 35. 

-—What comparison can ihere be between the teachings of Jina 
the omniscient, the eminent Jain teachers and Jainism on the one hand 
and bad teachers and preachers of the other faiths opposed to them 
on the other, i.e., the deities, teachers and religion of the Jainis are 
good and those of others are bad. 

Selfishness 

Reviewer .—It is like the talk^Jof the woman selling plums, who 
describes her sour plums as sweet, and sweet ones of others as sour 
and useless. The talk of the jainis is also of the same kind. These 
persons consider doing good to the professors of other faiths than 
their own to be a great forbidden act or sin. 

m U—ib. 37. 
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—As mentioned before, even the ruby of a serpent should be rejected. 
In the same way the company of the best and most pious persons of 
other faiths should be shunned. Not only so far, but still farther are 
they gone in vilifying the followers of other faiths. All the teachers 
of other religions than Jainism are bad, z.c., worse than serpents. 
Persons should never visit, serve, or keep company of them; for con¬ 
tact with an adder occasions death once only, but the compiay of evil 
teachers of other faiths sends them to the tfequency of birth and 
death in the world. ‘Hence, O good fellow, do not even stand near 
the teachers of other faiths, for if thou dos^ even a little service t' * 
other religious men, thou shalt suffer torment.” 

Reviewer. —See, there will be none of other faiths so hard-heart¬ 
ed, bewildered, hateful, slanderous, and misled, as the Jainis are. They 
have thought in their mind that if they do not reproach others and 
extol themselves, they will receive no homagh and honour from the 
people. But it is their misfortune; for they will never acquire right 
knowledge and find a true religion, until they associate with and serve 
the best and most learned people. Therefore, the Jamis should give 
up doctrinal myths, antagonistic to the teachings of knowledge, and 
accept in the true doctrines taught by tfu v^edas to their own great 
felicity. 

No Good to others 

vrfnriTt \ 

^ ^ n—ib. 40. 

—What is the use of conversing and having concern .with the 
man who has lost his hope of happiness, who is very smart in doing 
rude and wicked deeds, and who is vicious and sinful ? For, he harms 
him who benefitss him; as, for instance, if a man goes to a blind lion 
to restore its sight, it will devour him. in like manner, to do good to 
the followers of other faiths, is to do harm to one’s self; in other 
words, it is better to be aloof from them. 

Reviewer. —If the people of other faiths think as the Jainis do, 
what hardships will they be subjected to ? If noboby does them ser¬ 
vice of any kind, many of their works will be ruined and they will get 
a lot of trouble. Why do the Jainis not think for others as they do 
for themselves ? 

Superiority of Jainism 

sTfi 

5T5 ^ ^ n - ib. 42* 

—It is a great wonder that the righteousness of the Jains saints 
of right understanding should be as well known in the country, as the 
power, honour and importance of fairs of other faiths, carrying, a 
stick of three knots as their emblem, monks, Brahmin priests and 
other wicked peoples such as fallen crites, deceivers, desperados, 
roughs and other religious vagrants. 

Reviewer. —Well, well there be anybody greater in enmity, jea 
lousy and malevolence than the Jainis ? No doubt there are jealousy 
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and enmity in other faiths, but not so much as in the Jains. Hatred 
is the root of sin. Hence, why should their lives be not sinful ? 

^ qtaTn —ib. 75. 

—Tt chiefly means that fools do not fear the punishment of the 
cutting of the nose and other organs from living in the company of 
thieves. Similarly the people of robber religions dilferent from Jainism 
do not fear their own damnation. 

Reviewer, — A man generally thinks others to be cf the same 
character as himself. Can it be true that all other faiths are robbers 
and Jainism alone is honest ? A man does not relinquish Jealousy, 
enmity and other vices in his behaviour towards others so long as 
dense ignorance occupies him and evil company perverts his reason. 
No other religion hates others so much as Jainism. 

Jains Alone Virtuous 

ctPt W —ib. 76. 

—As mentioned in the previous aphorism, the Jain peoples 
alone are virtuous, and all the others outside Jainism are sinful. 
Therefore, whoever establishes the faith of sinners, is sinful. 

Reviewer,—As the 9th day sacred to Goddess Durga, Chamuda, 
Kalika, J wala and other days of fasting‘ are regarded as evil, are not 
your fast days, such as pajtisan and others, equally bad, as they cause 
much pain to devotees ? 

The refutation of the pious frauds of the followers of the 
Wammarg sect or Indian Bacchanalianism as given here is all right ; 
but if the worship of Goddess Shasan (personification of government) 
and Goddess Marut (personification of morality) had been refuted 
it would have been well. If they say that their goddesses are not 
murderous, they are wrong; for, Goddess Shasan once couched the 
eyes of man and also a goat. Then can she not be reckoned as a 
sister companion of Goddesses Durga and Kalika ? It is sheer bigo¬ 
try to think their own fasts, such as yachcJia khana and others, to be 
the most meritorious, and the 9lh and other fast days to be sinful : 
for, it is not ihe custom of good people to praise their own fasts and 
to cry down those of others. Verily, the vows of veracity and other 
virtues are best for all. But the vows of fasting of the Jainis and 
others are not right. 

—Its purport is that whores, bards, buffoons, Brahmins, votaries 
of ghosts (yaksha), God Ganesh (Janus), and similar gods, and their 
believers all drown the people in the sea of sorrow ; for, they believe 
their deities as possessed of all blessings, and keep themselves aloof 
from selfless persons. 
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Reviewer.^li is the voice of partiality alone to call the deities 
of other sectarians false and one’s own true. The Jainis repudiate 
the adoration of the Goddess and other divinities of the Warn marg 
sect as being cruel; but they do not regard Goddess Shasan in the 
same light, tho’ she, as mentioned on the page 46 of the book, called 
the Shraddha Din Kritya, slapped a man for taking food at night, 
put out his eyes, and taking out the eyes of a goal, placed them in his 
sockets. 

The book, called the Ratnasar, part 1, p. 67, which may be seen 
for verification, mentions ihat Goddess Nlarut assuming the form 
of a stone statue helped travellers. Why is she not regarded as* 
others ? 

i 

'—Why are they born in the world who follow false religions 
opposed to Jainism ? If born, why have th^y multiplied ? In other 
words, it would have been well, had they died no sooner than born. 

Reviewer.—Look at their mercy religion Taught by their selfless 
saints ! They do not even wish that othe;. ohould be born ! Certainly 
their mercy religion is merely a lip profession. If their is any practi¬ 
cal mercy, it is for minute forms of life and other animals, but not for* 
the people outside the pale of Jainism. 

—Briefly it means that it is no wonder if a man born in a Jain 
family goes to heaven. But it is a great wonder if a man born in other 
than Jain family, belonging to false religions, obtains salvation. It prati- 
cally means that the believers of Jainism alone go to heaven, but not 
others. Those who donot embrace Jainism, are damned to go to hell. 

Reviewer. — Is there no wicked person fit for hell born in the 
sect of Jainism ? Do they all go to heaven, and no body else ? Is 
it not the talk of a maniac ? Who can believe such absurdities except 
idiots ? 

Worship of Jina 

fsior ii 

—Briefly, the worship of the idols of Jina in truth, and the idola¬ 
try of other faiths than Jainism is untruth or sin. He is a philosoher 
who obeys the commandments of the religion of Jina, but not he who 
does not obey them. 

Reviewer. —Bravo ! Splendid ! Are not your idols made of stone 
and other substances of dead matter like those of the believers in 
Vishnu ? Your idolatry is as that of the worshippers of Vishnu. Since 
you consider yourselves to be philosophers, and others to be vulgars,it 
appears that there are no philosophers in your sect. 
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Chief Doctrines 

sn^T qiTPnt 3?mT i 

3;nT ?T^^f5TnT 3rr»niT jvrg nnr u 

—Briefly, as the commandments of Jina consisting of mercy, 
forgiveness, and other virtues constitute religion: all commandments 
of other faiths constitute irreligion. 

Reviewer. —How great is this injustice ? Are there no people 
veracious and righteous except the Jainis ? If there be any person, 
shall he not be respected ? The followers of Jainism would have been 
justified to say so. if their mouth and tongue had not been made of 
skin, as is the case with others. They have praised their religion, 
scriptures, precepts, saints and others so much that they have beaten the 
record in buffoonery. 

It 

—Its chief purport is that the power of Hari, Har, and other 
gods is the cause of damnation. Its sight makes the hair of the 
Jainis stand on its end. Why will not a person suffer the pain of 
birth and death by breaking the commandment of Lord Jina, seeing 
that he bears trouble till death by infringing the order of a temporal 
king. 

Reviewer. —See the eternal working of the mind of the Jaini 
teachers and the saints. Outside is proved to be the cloak of decep¬ 
tion and dissimulation. Now, their interior is exposed to view. They 
cannot bear the sight of the power and prosperity of Hari, Har, and 
the like gods and of their worshippers. They feel horripilation, for 
they wonder how the others prosper. Probably they wish that it 
would be better if they should get all their wealth and they should turn 
poor. The reason why they give the example of a king is that they 
are great flatters of governments, liars and cowards. It is proper to 
accept falsehood of a king ? If there be enviers and haters, they will 
not be greater than the Jainis. 

Self-praise 

If qwm srafin \ 

ftl II 

—Briefly. They are fools, who are the opponents of Jainism. 
They are equal to the Tirthankers (Saviours), who are the preachers 
of the religion declared by Lord Jina, friars, laymen, or authors of 
books. None is equal to them. 

iff amfw 3TiTr»r srinr# i 

anW gwTrt II—ib. 102. 

Reviewer.—Bravo 1 If the Jainis had no childish sense, how 
co\\\dX\\ey \\a.vc beXkNtd sneVv aVisutdvVves 1 T\i\s se\I-?,\oiv&ca\.\OTi 
looks like the custom of the harlot who never praises another but 
herself. 
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—It is not proper for the Jainis to forsake the Lord God Jiaa, 
the doctrines taught by him and the preachers of Jainism. 

Reviewer. —What is this sti(T-neckedness of the Jainis if not the 
fruit of their partiality and ignorance ? Excepting a few beliefs of 
the Jainis, all else is worthless and fiL for rejection. He who has a 
bit of sense about him, will abandon the gods, authorised scriptures, 
and preachers of the Jainis on seeing, hearing and reflecting on them. 

i\ —ib. 108, 

—It briefly means that those who follow the teachings of Jina, 
are honourable, and those who act contariwise, are unworthy of res¬ 
pect. The Jaini preceptors should be revered, but not other sectarians. 

Reviewer .—If the Jainis had not converted their ignoran 
people to their faith and tied them to it like so many beasts, th^* 
would have escaped from their snare and turned their term of life to 
account by taking proper steps to secure the joy of beautitude. How 
much will you be offended, if anybody calls you walkers on an evil 
path, bad teachers, and bad preachers ? As you are offensive to 
others, your religion is full of vanity* 

Prohibition of Trade 

ftr^fcR mix fkzmx u—ib 109* 

—The Jainis should never take to trade and other business, even 
though driven to the brink of death by suffering; for, these works 
lead people to hell. 

Reviewer,—Nov/, let anybody asfc the Jainis why they are 
engaged in commerce and mercantile business. Why do they noC 
give up these professions ? If you leave them off, the maintenance 
and care of your body will be an impossibility. If all people throw 
off their work at your instance, what will you eat to keep the body 
^nd soul together ? It is altogether useless to preach such mischiev¬ 
ous doctrines. Poor fellows, what else can they do ? Being without 
knowledge and good company, they have uttered what came up in 
their mind I 

sTrfruf i 

^ ^ n—ib, 121. 

—Those who believe in scriptures that arc against the gospel 
of the Jainis, are the vilest of the vile. Never open your mouth 
against it, notwithstanding some worldly object may be attained there¬ 
by. Always reject another religion, though some purpose may other¬ 
wise be served. 

Reviewer .—All the people that either have been or will be among 
the Jainis from their first progenitor up to the present have done noth¬ 
ing but called names to other faiths. And wherever they see that their 
purpose is served, they play the blindest followers of other faiths. I( 
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is a great pity that they are not a little ashamed of telling such tre- 
mendous lies ! 

Prejudices 

HlUT Hf 3tf W II—ib. 122. 

It means to the effect that if man says that there is righteousness 
in the life of the monks of Jainism, fand it is also found in other faiths 
as well as in Jainism, he goes to hell for billions of years, after which 
he is born in a low family. 

Reviewer .—Bravo ! O ye, enemies of knowledge, >ou may have 
thought in your mind that your false assertions will nowhere meet 
with refutation, so you have written this monstrous remark which is 
impossible. How long shall we remonstrate with you ? You have 
girt up your loins to slander others falsely, and to bear enmity and 
hostility toward other faiths, imagining to achieve your own end to be 
like eating sweet pudding. 

Salvation by Faith 

fsi'iravu f'daT ii—ib. 127. 

—If a man cannot practice anything of Jainism and if he has so 
much faith as to believe that Jainism is the only true religion and no 
other faith, he will escape torments. 

Reviewer.— there be any other better way to catch the igno¬ 

rant in the snare of their religion? What religion can be so ridiculously 
foolish as to hold out the hope of heaven without the performance of 
sacred duties ? 

\ 

^ II—ib. 128. 

—A person who says to himself, “If I am a man, 1 shall listen to 
the expounding of the Jinagajna: scriptures of the Jainis and never the 
utsutra : books of other religion’", will safely cross the sea of suffering 
by virtue of that desire only. 

Reviewer .—This assertion is also made to entrap simple-minded 
folks in the meshes of their religious net; for, the above resolution of 
a man can neither save him from sinking into the sea of suffering on 
this subclunar earth, nor let him off scot-free from the evil conse¬ 
quences of the accumulated sins of his previous existance. Had they 
not written such falsehoods or made statements contrary to the evi¬ 
dence of knowledge, the people reading and hearing the doctrines of 
the Vedas and other books of truth, and coming to distinguish bet¬ 
ween right and wrong, would have ceased to believe in their books. 
But they have so firmly tied the ignorant in their net, that if a sensible 
man alone who has had the company of good people, may disentangle 
himself, it is possible; but the release of dullards therefrom is exceed¬ 
ingly difficult. 
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»raT3?> it—ib. 138. 

Book Belief 

—Those who believe in the aphorisms given in the book, called 
the Nirukti Vritti and Bhashya Churni^ obtain happiness, being endued 
with good character by performing auspicious and severe works or¬ 
dained therein ; but this benefit does not result from a belief in the 
books of other faiths. 

Reviewer, —Is the endurance of extreme starvation and other 
penances called good character or religious merit ? If the deprivation 
of food and drink constitutes religious merit, many men stricken with 
famine and starving for want of food and drink, being sanctified, 
should obtain happiness. But neither they nor you are made holy ; 
but, on the contrary, you are afflicted with disease instead of getting 
ease from the rise of biliousness and other ailments. Religion consists 
of the practice of justice, vow of chastity, veracity, and similar virtues; 
irreligion, of speaking falsehood, doing wrong, and other iniquities; 
and good character, of behaviour of love and benevolence towards 
all. Enduring the deprivation of food and drink and other severties 
does not constitute religion. Belief in these aphorisms gives people a 
little truth and a great deal of untruth, and sinks them into the sea 
of sorrow and suffering to boot. 

Bliss in Jainism 

—51?rn’nfn i 

cTRm airoir ii 

It briefly means. —Those alone who are virtuous and fortunate, 
are attracted to the religion of Jina, and those who do not embrace 
Jainism, are unfortunate. 

Reviewer. —Is not this assertion baseless and false ? Is there 
nobody good and fortunate in other faiths and bad and unfortunate 
in Jainism ? As regard the assertion, that the virtuous, /.e., the 
followers of Jainism, should not quarrel among themselves, but behave 
themselves with love towards one another, it is evident that the Jainis 
do not perhaps regard it wrong to quarrel with others. This assertion 
is also groundless; for, the good treat the good with love, and reform 
the wicked with admonition. Also, see that the Jainis look upon all 
others with the spirit of enmity and calumniate them; for, they write 
that the Brahmins, frairs with their three-knotted staff, monks of 
resigned life, divines, hermits and other holy men are the enemies of 
the Jainism. Where is now the religion of mercy and forgiveness of 
the Jainis ; for, it is the destruction of mercy and forgiveness to hate 
others ? There is no other sin of killing like hate. There will be few 
persons like the Jainis who are incarnate hatred, so to speak. How 
much will the Jainis be displeased, if the 24 saviours, the Tirthankers, 
from Rishabh Dev down to Mahabir, be regarded as worldly, misan¬ 
thropic, hypocritical; the Jainis as afflicted with delirium febrile; and 
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their religio n as hell>nd poison ? Therefore, the Jainis sufferjgreat 
pain by f:iiiing into the hell of calumniating and hating the religion of 
others, it will be much better for them to leave off these vices. 

Worship of Jina’s Image 

—trift sjjjw f atifir i 

^ w 

—The religion of all the Jainis or Shravakas is one and the same,, 
that is, the worship of Jina's image and protection of his shrines and 
endowment constitute religion. 

Reviewer. —Now, see all the contention or controversy relating 
to idolatry has risen from Jainism, which is the root of hypocrisy and 
cxternalism. See page 1 of the book, called the Shradhha Dina 
Kritya, for the proofs of idolatry. 

Idolatry in Jainism 

It in n2n n3ii n4u 

pcfn 115 m g M6n 

1. The Shravakas (hearers), as the Jainis call themselves, should 
mutter Navakara in the first entrance. 2. After the muttering, a 
Jaini should remember that he is a Shravaka or disciple of Jainism. 
3. To remember how many vows and fasts he has to observe. 4. 
In the 4th gate to remember that salvation is the foremost in the 4 
states— Var^a. Its cause is knowledge and other merits, which form 
the Yoga whose strict practice with purity of heart requires 6 essentials, 
which are termed Yoga by usage, to be described afterwards 5. 
Salutation to the image worship by offering money. 6. To say 
prayers —Prataya /:/iu//u—according to the Navakarasi and other books. 

Detail of Ritual 

This book further describes the ritual in detail, .such as to wor¬ 
ship the image ofJiha or Tirthankers at the time of evening dinner, 
and to worship the gate, which is very tedious. Rules of build 
temples. Salvation is got by repairing and constructing old temples. 
How to sit in temples. To worship with love and devotion. With 
ihe \exse Namo Jineiidrehhyah (Salutation to Lord Jina !) and other 
verses to bathe and serve the image. With water, sandal wood, 
flowers, incense, light, &c. to offer perfume. The Ratnasar Bhag, 
13th page, describes the reward of idolatry to be that neither the king 
nor the people can thwart a priest. 

Reviewer .—These claims of Jainism are mere creatures of im¬ 
agination; for, kings and others check the priests in their conduct. It is. 
said on page 3 of the same book that idolatry removes diseases, ailm¬ 
ents and great evils. A certain person offered a flower with 5 shells, and 
got the kingdom of 18 countries in reward ! His name was Kumar- 
pal. Such and similar talk is false and devised to tempt the ignorant 
to their faith. For, many Jainis perform worship, yet they are sick. 
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Idolatry does not give a man the kingdom of an acre of land. If an' 
offering of flowers with 5 shells secures a kingdom, why do they not 
obtain the kingdom of the world by offering flowers with many times 
5 shells; and why do they bear punishment from a government ? If 
idolatry ferries the Jainis across the sea of the world, why are know¬ 
ledge, right vision, and virtuous character postulated ? 

The Ratnasar Bhag on page 13 says that Goutama had nectar 
in his thumb, and that remembering him gives a desired object to a 
devotee. 

Reviewer. —If such is the case, all the Jainis should be immortal. 
But it is not so. Hence, it is a mere boast to mislead the ignorant. 
There is nothing else in it. The verse with which they worship images 
is thus given on page 52 of the Ratnasar Bhag :— 

—May we worship Lords Jinas or Tirthankers with offerings of 
water, sandal wood, rice, flower, incense light, sweetmeat, clothes, 
and the best service ! 

Thus we see that idolatry has been introduced by the Jainis. 

Jainism the author of Idolatry 

We have on page 21 of the Viveksar that there is no temptation 
in a shrine of Jina, which helps His votaries in crossing the sea of the 
world. 

The Viveksar, page 51 to 52, says: Idolatry gives salvation 
and a visit to Jma’s shrine gives good qualities. Those who worship 
the Tirthankers with offering of water, sandal and other things, 
escape hell and go to heaven. 

ibid, page 55.—The worship of the images of Rishabh Deva 
and other saviours in the temple of Jina confers on the worshipper 
the blessings of religion, wealth, pleasure and salvation. 

ibid, page ^1.—The worship of the images of Jina removes all 
troubles of the world. 

Reviewer. —Now, see their assertions marked with ignorance 
and impossibility. If in this manner sins and evil works be cast off ; 
temptations do not seize a man, he crosses the sea of the worldly trou¬ 
bles, gets good qualities, escapes, hell and goes to heaven, is blessed 
with virtue, wealth, pleasure and salvation, and get rid of all 
suffering, why do all the Jainis not become happy and obtain the 
possession of all wealth ? 

The Viveksar, page 3, says : Those who have set up the image 
of Jina, have made sure of their and their family’s livelihood. 

Ibid, page 225.—It is very bad to worship the images of Shiva, 
Vishnu, and others i.e , it paves the way to hell. 

Reviewer. —If the images of Shiva and others are the means of 
damnation, are not the Jainis’ images to be the same ? If it be said 
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that the Jainis’ idols have the appearance of resignation, calmness 
and symbols of auspiciousness, so they are good, but the images of 
Shiva and other deities are not so; hence they are bad; it is asked how 
their images can represent renunciation, since they are enshrined in 
costly temples worth many lacs, and worshipped with the offerings of 
saffron and other costly materials ? But the images of Shiva and 
others lie without the shade of a roof. How can they not be consi¬ 
dered as representing renunciation ? If calmness be pleaded, all 
inanimate objects are motionless and so calm and quiet. The truth 
is that the idolatry of all religions is useless. 

(?.—Our images do not put on clothes, ornaments, and other 
trinklets. So they are preferable. 

A. —It is beastly habit fto expose and place nude images in the 
public. 

O .—The sight of a woman’s picture or statue excites lust, so 
the sight of saints and clairvoyants’ images inspires us with virtues. 

A.—If you believe the sight of stone images brings on an auspi¬ 
cious change over a person, its properties of inertness will also be 
infused into him. When you turn hthic in understanding, you will 
be completely ruined. Your loss of the company of good and learned 
men will increase your dullness. The evils mentioned in the 11th 
chapter befall all the idolaters in the world The Jainis have made a 
great fuss for nothing about idolatry. Their scriptural verses also 
contain many absurdities. Here is one of the verses, Ratnasar Bhag, 
page 1,— 

Creed of Jainism 

11 

There is a great merit recorded of this verse. It is the article of 
faith of all the Jainis. Its merit of efficacy is so much that it beats 
the stories of the Tantra Puramis and buffoons into shade. 

The Shnuldha Din Kritya, page 3, thus expounds it:— 
cT^q-? m 9|* l 

I lIlOll cTT^ 

I \ fn \ ^ ii l In 

nl2n 

This Navakdra verse is sacred and of the highest authority. In 
the matter of meditation it is of supreme importance, it is the greatest 
of all essences. For the lay people distressed with the afflictions of 
the vyorld, it serves as a ship in crossing a sea. This salutation verse 
or ^t^vakara Mantra is like a ship. Those who give it up, sink into 
the sea of the worldly troubles. But those who take hold of it, escape 
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the suffering of the world. There is nothing else than this verse to 
keep persons aloof from torments, to annihilate their sins and to give 
them Salvation. This is the verse which carries them safe in their 
journey on the turbulent sea of painful life, afflicted as they are with 
the pain of the body coming through many antecedent lives. The 
soul cannot pass safely thro’ the world until it gets this verse. This 
meaning is given in the aphorism. None but tliis salvation ver ,e helps 
people in the eight great tribulations, as fire, &c. The utility of this 
formula of creed is as great as the obtaining ol'the most valuable dia¬ 
mond in the search of precious stones, as the possession of the most 
reliable weapon in the event of an attack of the enemy, and as the 
meeting of the most learned saint. It is the secret ot all worship, 
called the dwadasliavgi, consisting of 12 ceremonies. 

Meaning of the Verse 

1. Salutation to all Saviours the Tirthankers ! Salvation to 
all saints of Jainism ! 3. Salutation to all preceptors of Jainism! 

4. Salutation to all instructors of Jainism ! Salutation to all friars 
of Jainism in this world. 

Tho’ the word Jainism is not down in the verse, yet many books 
of Jain religion never enjoin salutation to anyone of a different faith. 
Therefore, the above meaning is the right one. 

The Tatwa Viveka, page 169, has : He who worships wood or 
stone with faith in it as in God, obtains his best reward. 

Reviewer ,—If it be so, why do all of them not become happy at 
sight ? 

The Ratnasar Bhag, page 10, says : The sight of the image of 
Paras Nath destroys sins. The Kalpa Boashya, page 51, records the 
repairing of 125,000 pagodas. 

Such is their voluminous writing on idolatry. Hence it is evident 
that fundamental cause of idolatry is Jainism. 

Monkish Frauds 

Now, look at the pious frauds of the priests of Jainism. 

The Viveksar, page 228, says :—A monk of Jaimsm lay with a 
prostitute, named Kosha, renounced the world and went to heaven. 

ibid, page 10.-—St. Arnak failing in morality, passed several years 
in adultery in the family of Datt Seth and then went to heaven (the 
region of God). Syalia carried away St. Dhan dhan, a son of Shri 
Krishna, and afterwards become a deity, ibid, page 156 —The Jai is 
should revere the monks of Jainism only; when in their dress whether 
moral or immoral, they are all worshipful, ibid, page lb.—A monk, 
of Jainism with no character, is better than that of other faiths, ibid 
page 171.—The Jainis or Shravakas should serve the friars of Jainism, 
altho’they find them immoral and fallen. Ibid page 216.—A. thief 
stole 5 handfuls of corn, adopted Jain virtues— charitra, underwent 
penance and repsntence and, obtaining knowledge only, became a saint. 
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Reviewer, —Now, see the hypocritical deeds of their monks and 
laity. In their religion a friar of wicked deeds went to heaven. 

/7?/V/. page 106. - It is written there that Shri Krishna went to 
the third hell, ibid page 145.—Dhanwantry (the father of Indian, 
medicine) went to hell // 7 /V/. page 4s—We find that Yogi or mystic^ 
itinerant priests; Kazi, Mullah (Mahomedan priests) go to hell in spite 
of their p' nanecs. however great, out of their ignorance of (Jainism). 
The Ratnasar Rhag page 171, records that 9 Vasu Devas 6 c. 1 
Triprishta, 2. Dwipnshta, 3. Swayambhu, 4 Purusholtama, 5. 
Siuha Porusha, 6 . Ruriisha Pundanka, 7. Datta, <S. Lukshamana, 
9. Shri Krishna, went to hell in time of the 1 Ith, J2th, 14th, 15th. 
IKth, 2()th, and 22iKi J'irlhankers, also Paati luisu Devas, /.c., 1. 
Ashwagriva, 2. Taraka, 3, Modaka, 4. Madhii, 5. Wishumbha, 6 . Bali, 
7. PiMhalada, K. Ravana 9. Jarasindii went to hell. 

Did the writer see what he wrote? If not, it is his spite that 
reviles great rneiv l .d. 

The Kdipahhshyd sa\s that all the 24 lirthankers, from Rishabh 
Deva to Mahabir, went to heaven. 

Reviewer —-Lei a wise man think that the monks laity, and sai¬ 
nts or l irthankers. man\ of whom were whose-mongers, adulterers, 
thieves, and other kinds of sinners of Jainism, vvent to heaven and 
obtained salvation; and Sri Krishna and other great religious men, 
saints and savants all went to hell ! How monstrous and wicked is 
this statement ? IT it he seriously thought, it will be found that it is- 
bad feu a good man to Uep ihc company of the Jainis or to see them. 
For, their companv will mriise such falsehoods iiitc> ihcir hearts. 
Nothing will be gained but e\il habits from their cmnpaio, who are 
very stubborn and begcaied. Hut there L no harm to keep the com¬ 
pany of th('»se who are \iriu(His among them. 

The Vixeksar. pai i ''S. wiites that pilgrimage to the Ganges and 
other rivers and Kashi aiul other holy places give no spiritual good, 
but their sacred places such as Girnar, Palitana, Abu and others give 
salvation i('> visit(^rs and pilgrims. 

R(‘Vi( \\cr One sIkmiKI think that the sacred places of the Jainis 
are material things as much as the holy places of the I'ollowers of 
Vishnu, as lli. v are all rixers, tanks, plains and others of the like sort. 
It is an act o{' folly to praise one and to dispraise, the other. 

Salvation of Jainism 

1'he Ratnasar, page 23 -- Mahabir Tirthanker says to Goutam : 
There is a place in the upper legion. called the Siddha Shila (rock of 
the perfect). Being above Svvargpuri (the town of heaven) it is 
45,90,000 xoianas league^ kmg and as much hol'ow. It is 8 yojanas 
or leagues thick It is whith.er than a garland of white perals or the 
cow's milk. It is rc'^rlendani like geld, and clearer than a diamond. 
That rock (T siddhas or savants is on the top of the 14th region. 
Above it is the place, called Shivapiir (the town of Shiva). It is also 
inhabited by the saved people who live suspended or without touching 
the flqor. There is no evil of bTdi -^or death there and they live ini 
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happiness, and never again pass through birth and death, and they are 
not bound by the obligation of duties Such is the salvation of the Jaini. 

Reviewer. —Tt is worth cosideration that the Siddha Shila and 
Shivapur, the salvation places of the Jainis, are like those of other 
faiths; as, for instance, the Pouranis or bona fide Hindu mythologisr^, 
point to their Vaikunth, Kailash, Goloke, Shripiir and others as the 
places of salvation. Mahoniedanism mentions their paradise as situat¬ 
ed in the 7th heaven, and the Christians locate their place of salvation 
in the 4th region. For, what the Jainis believe to be up above, is con¬ 
sidered down below our antipodes Above and below are not deter¬ 
minate and fixed localities, but only relative positions. What the Jainis 
of India (Aryavrata) repaid as above, is thought to be below by the 
Americans, and what is believed to be below, is above in the opinions 
of the Americans. Tho’ that rock of salvation be twice 45 or 90 lacs* 
of cos or leagues, yet the saved people are in a veritable confinement; 
for, their going out of it or Shivapur destroys their salvation. They 
must have fondness to live in it and aversion to leave it. How can 
that state be called salvation in which there are restriction, love, and 
aversion ? Salvation should be believed as described in the 9ih chapter. 
The salvation of the Jainis is a kind of imprisonment. They are 
misled in the matter of salvation. The truth is that a correct know¬ 
ledge of the nature of salvation cannot be acquired without the proper 
understanding of the meaning of the Vedas. 

Jain Absurdities 

Now listen further to some of their absurdities and impossibili¬ 
ties : 

Viveksar, page 78.—Mahabir was bathed at the time of his 
birth with water of 16 000,000 pitchers. 

ibid page 136—King Dasharna went to see Mahabir and 
evinced a little pride, to remove which 16.77.72.16.000 Indras, and 
13,370,572 800,000,000 wives of Indras came there. There sight asto¬ 
nished the King. 

Reviewer. —Now, think how many worlds are required for these 
Indras and their wives even to stand on. (Was the author present as 
a shorthand reporter ?—Fd ) 

The Shraddha Dma Kntya Atma Namla Bhavana on page 31 
says : Wide wells, and tanks should not be sunk or made. 

Reviewer .— If all the people turn .Taini, none will construct these 
works of public utility. Whence will they get water to drink ? 

Q .—The erection of reservoirs and other structures of water 
become the source of the generation of aquatic animals, whose death 
brings sin to their constructor. Hence we the Jainis never put our 
hand to it. 

^.““You have lost the sense. Why don’t >ou take account of 
the great religious merit accruing from giving water to the thirsty 
people and other living creatures, cows and other quadrupeds, seeing 
that you think the death of microscopic animals to be a sin ? 
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The Tatwa vivek, p. 196—A certain banker, Nand Manikar 
(Jeweller) by name, sank a large well in his town. He incurred sin 
thereby and became afflicted with 16 great diseases. On his death he 
turned a frog in that very well. The auspicious sight of Mahabir 
occasioned remembrance of his former life. Mahabir says : “Hearing 
my arrival and remembering the religious works of his previous life, 
he set out to come to pay respect to me. In the way he was kicked 
to death by the horse of Shrenik and became a Mahardwik deity under 
the name of Diirdurank by virtue of his pure contemplation. Know¬ 
ing iny arrival by means of his clairvoyance—^v^J/// jnana^ he came to 
show his good luck with great humility and then departed.^’ 

Reviewer. —To believe in Mahabir as the most exalted who says 
such stories opposed to all evidence of knowledge, false and impossible 
is an instance of the great perverlion of the understanding. 

The Shraddha Dina Kritya, p. 36, writes that a friar may accept 
the gift of shrouds or the winding cloth of a dead person. 

Reviewer. —Look here, their frairs are like undertakers or Maha- 
brahmins If the friars take the winding sheet, who will take the 
jewels on the person of the dead ? Being of great value, they are 
perhaps retained by themselves at home. 

Sin of Cookery 

The Ratnasar Bhag, p. 105, says : sin is incurred in parching, 
pounding, grinding, cooking and other culinary works. 

Reviewer. —Look at their ignorance. If these works be not done, 
how can man live on earth ? Also, the Jainis will themselves die away 
from the pain of starvation. 

Sin of Horticulture 

Ratnasar Bhag, p. 104 : A gardener incurs 100,000 sins in plant¬ 
ing an orchard. 

Reviewer. —If a gardener commits a hundred thousand sins in 
doing his natural work, he is credited with the religious merit of 
billions of times by alTording many souls the benefit of enjoying the 
freshness of foliage, fruits, flowers, and their shade. These blessings 
are not accounted. What a great injustice it is ? 

Monstrous Myth 

The Tatwa vivek, p. 202, has : Once upon a time a friar, called 
Lubdhi, entered a prostitute’s house by mistake, and asked alms of 
her in the interest of religion. She replied that religion had no busi¬ 
ness there. Money was in demand there. Thereupon the friar rained 
down I, 250,000 gold coins in her house. 

Reviewer.—'Who that has not his reason altogether destroyed, 
can believe this myth ? 

The Ratnasar Bhag, p. 67, records that if a man contemplates 
an equestrian image of stone anywhere, the image goes there for his 
protection. 
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Reviewer.-—O our Jaini brother, you have theft, raid attack and 
other kinds of violence sometimes committed upon your house. Why 
don’t you call that statue to your mind and get rescue through it ? 
Why do you go to seek protection to the police and other governmental 
arrangements ? 

Qualifications of Holiness 

Now attend to the qualilicactions of their holy men. 

5%?nTgTT: ^nT5fl?tT ti 

'nf'»T'n^T i 

5iT|^nti ii 

Jindatt Suri describes the qualifications of monks in these com- 
plets. They are—the keeping of a hrmh—arjoharcina chamriy living 
upon alms of food, plucking of the hair on the head, putting on 
white clothes, maintianing forgiveness avoiding others’ company. 
The Jainis of these qualification aic called the Yatis (ascetics) of 
the Swetambara (white robed) sect. There is another sect, called the 
Digambara (sky robed) who don’t put on clothes but live naked. To 
pluck off the hair on the head, to keep the broom made of woollen 
threads to sweep under the armpit, called the Pichchika, to eat the 
alms of food on the palms. Such are the special qualifications of this 
second sect of nudes. 

There is a third kind of friars, called the Jin Rishi, who take 
their food after the lay almoners and donors have done. 

The only difference between these two sects, the robed and the 
unrobed, is that the Digambaras don’t go to a woman, but the 
Swetambaras do. Such are the means of salvation, which divide their 
friars into two sects. 

Hence the plucking of the hair of the Jainis is well-known. It is 
also allowed by their sacred books to pluck 5 handfuls of hair. 

The Viveksar Bhag on p. 216 writes that a certian man took 
holy orders by plucking 5 handfuls of hair, technically called the cha- 
ritra or good character. 

The Alpa Sutra Bhashya, p. 108, ordains : Pluck hair and keep 
it like the hair of the cow. 

Reviewer. —Let the Jainis tell where their mercy religion is. Is 
it not hinsa or giving pain to others ? Whether a man pluchks his own 
hair, or his preceptor does it, or any other person does it, he must 
endure a great deal of pain therefrom. To cause pain to a living being 
is called hinsa or injury. 

Dhundia Sect 

The Viveksar says: In 1633 A.V. a sect, called the Dhundia 
(seekers), branched off from the Shwetambars, and they in iheir own 
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were split into 13 sub-Sects of scruplists, called thQ pant hies. The 
Dhundias do not worship the images of stone and other materials. 
They always cover their mouth with a piece of cloth except at the time 
of eating and bathing. The Yatisor ascetics screen the mouth with a 
strip of cloth at the time of reading a book, but not at other times. 

2.—A strip of cloth must bo suspended upon the mouth. For. 
the animalcules of the air -I'^uya kaya —dte killed by the warmth of 
breath. The sin of their death befalls him who does not so cover his 
mouth. Hence we consider the bandage of the mouth to be proper. 

A .—This opinion is untenable in the teeth of the evidence of 
knowledge and perception; for, souls are undecayable and immortal; 
they can never be killed by the warmth of breath. You also believe 
them to be undecayable and immortal. 

Q .—Certainly the soul never dies: but the pain felt by it from 
the warmth of breath occasions sin which taints the giver of pain. 
Hence it is right to screen the mouth with cloth. 

A .—This view is wholly impossible; for, no animal can live at 
all on earth without causing pain to others. When you believe 
according to your religion that your breath cause pain to souls or 
animals, it is certain that your walking, rambling, sitting, raising 
hands, winking and other movements of the body must cause pain 
to them. Hence you can also not be free from giving pain to animals. 

Q .—Animals should be protected as far as possible. When we 
cannot protect them, there is no help for it; for, the air and other 
elements are full of animals. If we don’t cover the mouth with cloth, 
many animals will die. But a few of them die in consequence of our 
covering the mouth with cloth. 

A .—This assertion of yours is groundless; for, bandaging cause 
more pain to animals. When a man binds a piece of cloth upon the 
mouth, his breath accumulates and rushes out with force downwards, 
sideways and through nostrils in the case of closing the mouth in 
silence. Its greater warmth must cause more pain to animalcules in 
accordence with your religion. See, if all the doors of a room be 
closed or screens be hung, its temperature increases, but not on keep¬ 
ing the doors open. In like manner, covering the mouth with cloth 
increases the wormth of breath, but not in keeping it open. Thus 
according to your own religion you give more pain to am'mals. When 
your mouth is coverd, the breath is checked, it accumulates, goes 
out with force, gives a greater shock and so causes more pain to 
animals. You see some men blow a fire with the mouth, others with 
a tube or pipe. The expansion of breath weakens its force; but the 
breath squeezed in the pipe and blown out strikes the Tre with force. 
In like manner, the breath cheked by cloth upon the mouth forces 
its way through the n ^se, giving more pain to animals. Therefore, 
those who do not cover the mouth with cloth are more righteous 
than those who do. Bandaging the mouth prevents correct pro- 
nuciation of letters with proper organs and accents. You incur 
blame by pronoucing letters without nasal sounds as nasals. Also 
mouth-binding increases the foulness of breath; for, the interior of 
the body is filled with foetid matter. The air which comes out of the 
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body is evidently tainted with stench. If it is prevented from escap¬ 
ing, its foulness is increased as a closed latrine is very stenchy, but 
an open one is less so. in the same manner, your body exudes more 
malodor by bandaging the mouih and by not performing the hygienic 
work of cleaning the teeth, rinsing tlie mouth, bathing the body and 
cashing the clothes. It hcipb the production of many diseases. You 
thus cause more pain to animals and incur much sin thereby. Since 
excessive stench in excreta piovluccs cholera and other dirty diseases 
of many kinds and becomes a IVuitrul source of suffering to living 
beings, and the decrease of nastiness lessens the grov»ih of diseases 
and diminishes the enormity of sulfering, you become greater sinners 
by increasing the amount of foulness of the air. Those who do not 
bandage the mouth, but who clean the teeth, rinse the mouth, take a 
bath, clean the clothes and house, are much better than you. As 
those who keep themselves aloof from the contact of filthiness and 
stench of the slums are far better, and as the intellect does not become 
pure and bright, so you and your companions' intellect does not 
improve. Since the increase of disease and decrease of sense present 
an obstacle to the practice of virtue, your and your community’s liv¬ 
ing must share the same fate. 

0.—As the flames of a fire made inside a closed house cannot 
go out to cause pain to the animalcules peopling the air outside, so 
we cause less pain to animals by binding a flapper over the mouth and 
by restraining the breath. Bandaging the mouth does not cause pain 
to the atmospheric germs of life. As a man feels less heat by raising 
the hands against a fire, so the animalcules receive less pain by the 
intervention of the mouth-binder, as the microscopic tenants of the 
air must feel pain from having a sensitive body. 

A .—This assertion of yours smacks of childishness. Firstly, 
^re cannot burn where there is no vent through which the internal 
does not meet the external air. If you want to see it with your own 
-eyes, make an experiment by putting a lamp in a lantern and closing 
all holes. You will find the lamp go out presently after. Fire can 
not burn, as men and other terrestrial animals cannot live without 
the contact of the air outside. When the heat of a fire is obstructed 
on one side, it escapes from the other side with greater energy. The 
intervention of hands lessens the feeling of heat on the face, but it is 
felt more on the hands. Hence, your assertion is not right. 

Mouth-covering 

Q ,—It is known to all that when a poor man whispers in the 
ear of or converses with a rich man by bringing his mouth very near 
to him, he covers the mouth either with cloth or with the hands so 
that his spittle or foul breath should not fall on him. When he reads 
a book, the particles of saliva certainly fly out and fall on the book, 
make it a sort of refuse and soil it. Hence it is better to cover the 
mouth with cloth. 

A .—It is therefore proved that the mouth binder is of no use as 
far as the protection of animals is concerned. In talking with a rich 
man, a poor man covers his mouth with his hands or cloth, so that 
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others may not hear the secret conversation; for, when a man talks of 
some public interest, he never covers his mouth with his hands or 
cloth. Hence it is plain that the covering of the mouth is for the 
secrecy of speech. 

Your mouth and other organs emit a very bad odour from your 
not brushing the teeth and not doing other sanitary duties of the body. 
Nothing but bad smell goes out of your body to him why sits by you 
or you go to him. Such i:> the reasons who men cover the mouth in 
conversation. There arc other reason as well, for instance, if the 
mouth be not covered in talking of a secret before many men, the air 
carries it m its circulation to them. When talking in a retired place, 
nobody covers the mouth, for there is no third party to overhear the 
talk. Is it implied by the hint that spittle should not fall on rich men, 
and that it may fall upon the poor men ? Also, nobody can avoid 
the touch of spittle; for, when the winds blow from one man to another 
at a distance the molecules of saliva are carried by the wind to his 
body. To regard it as a fault of anybody, is an instance of ignorance. 
If the warmth of breath kills or pains animalcules, the burning heat 
of the sun in the hot weather as in the months of Vaisakli and Jeth 
or June and July, will kill all them to an individual and none will 
escape death. But these tiny tenants of the air do not die from it. 
Therefore, your dogma is false. Had your saviours or Tirthankers 
been eminent in science, they would not have said so. You sec that 
pain is felt by that animal, whose mental powers are associated with 
all its organs. The authority for it is— 

—This is an aphorism of the Sankhya philosophy. It means that 
when the five senses are brought is contact with their five objects or 
percepts, the mind feels pleasure or pain. For instance, a deaf man 
is not affected by calling him names; a blind man does not see light 
or the approach of a serpent, tiger, and other ferocious beasts; a para¬ 
lytic man shunya vahiri is insensitive to touch ; the paraiysis of the 
olfactory nerve perceives no smell ; and the paralysis of the tongue 
feels no taste. The same is the case with those animals. You see 
that a man does not at all feel pleasure or pain in the state of profound 
sleep— siishupti. There is the soul in the body, but thendt is not 
associated with the physical organs at that time, and so it feels no 
sensation of pleasure or pain. Also, you see that modern surgeons 
insensitise a patient by administering him an anasthetic or chloroform 
to perform an operation on his body ; and so he feels no pain at the 
time. In like manner, the animalcules of the air or other animals of 
motionless bodies cannot feel pleasure or pain. As a man in the fit 
of swoon cannot feel pleasure or pain, so do the animalcules of the 
air being, as it were, in the state of great insensibility, not feel pleasure 
or pain. How then can the opinion regarding the prevention of 
cruelty to them be proved ? Where there is no evidence of the senses 
as to their affection of pleasure and pain, how can the admissibility of 
inference be appropriate ? 

Q .—As they are living beings, how can they have no sensation 
of pleasure or pain ? 
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^.^-Hear me, my fellow-brethren, why don’t you feel pleasure 
or pain in the state of profound sleep ? The cause of the sensation of 
pleasure or pain is the actual relation between the ego and the senses. 
We have just answered this objection by the fact, that doctors anas- 
thetise a patient for the purpose ot' surgical operations. As he does 
not feel pain, so are the animals in the state of great natural insensibi¬ 
lity not susceptible to feelings of pleasure and pain; for, they have no 
means to receive the influence of affecting objects. 

Dry Vegetables 

Q. —You see, we don’t eat all green vegetables, leaves, roots, 
tubers, radishes, and the like sort; for, vegetables contain many and 
roots innumerable animals. If we eat them, we shall incur the sin of 
killing or afficting them. 

A, —This shows your great ignorance. How do you believe 
that animals die or suffer pain in your eating green vegetables ? Well, 
it appears you have no perception or evidence of the senses of their 
suffering pain. But if you have it, show it to us. You will never be 
able to preceive their suffering or show it to us. When there is no 
actual evidence of the senses with regard to their suffering, the admis¬ 
sibility of the evidence of inference, comparison, and authority is out 
of question. The answer given above will do for this objection. For, 
it seems to be an error of your saviours, the Tirlhaiikers, who have 
taught you such doctrines, opposed to reason and knowledge to 
assume the feeling of pleasure and pain in animals passing their life 
in exceeding obscurity, profound sleep, and great intoxication. Well, 
when a house is limited, how can the number of the animals living 
therein be illimitable ? When we see the limits of bulbs how can the 
number of animals living in them have no end ? Hence, your belief 
is founded on a great mistake. 

Boiled water 

Q. —See you commit a great sin, since you drink raw and un¬ 
boiled water. Like us, you should drink boiled water. 

A, —This opinion of yours is also based on misconception; for, 
when you boil water, the animalcula of water must die away. Also, 
their bodies are bolied in water, making it a sort of lavQnder-the 
arrack of somp, so that you drink the acid of their bodies. Thus you 
are great sinners. But those who drink cold water, are not sinners. 
For, when gone into the stomach with cold water, they will go out 
with breath on receiving a little warmth. The aquatic animalcules 
cannot feel pleasure or pain according to the reasons given above. 
So there will be sin to none. 

Q —Why will not the aquatic animalcules fly away on feeling 
heat of fire as they do on receiving warmth from the animal heat in 
the stomach ? 

A, —Yes, they would go out; but you hold that they are killed 
by warmth of breath, so the boiling of water according to your reli- 
gio n will destroy them, or they will go out after suffering great pain. 
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Also, their bodies will be boiled in water, which will make you greater 
sinners. Is it not ? 

Q ,—We ourselves never boil water, nor allow any layman to 
do it. So we get no sin. 

A. —Firstly, if you took no boiled water nor drank it, why 
would the laity boil it ? Therefore, you yourselves are the co-opera¬ 
tors of this sin, and so greater sinners; for, if you told one layman 
to boil water for you, he alone would do it. But as the layman are 
uncertain as to what house you call at, every one of them boils it at 
his house. Therefore, you are the chief abettors of this sin. 

Secondly, much combustion of wood and burning of fire for the 
purpose of the kitchen, agriculture, trade and other works make you 
greater sinners damned for hell. As you are the chief cause of the 
boiling ot water, you are the chief sinners by your advocacy of the 
use of boiled and disuse of cold water. Those who act on your 
advice, will also share in the sin. Now, see if you are not sunk in 
great ignorance. Is it a little sin to show compassion to animalcules 
and to slander, to do no good to the professors of other faiths ? If 
the religion of your saviours (Tirthankers) were true, why did God 
make arrangements for so much rain, for the flowing of rivers, and 
for so large a quantity of water in the world ? He should not have 
made the sun as well. For, billions of animals probably die in con¬ 
sequence of this plan. When your saviours were in life whom you 
consider to be gods, why did they not quench the solar heat and stop 
the clouds ? Without the above mentioned plan the vermin and 
aphides living in bulbs, roots, and other vegetables cannot be saved 
from the feeling of pleasure and pain incident to the sentient life in 
existence. 


- Always to show kindness to all animals, is also a cause of suffer¬ 
ing, for, if all the people act on the teachings of your religion, thieves 
and raiders will go unpunished; and then how great a sin will be got 
up . Therefore, it is mercy to give condign punishment to the iniqui- 
ors and to protect the virtuous and innocent; the contrary course 
brings rum upon the religion of mercy and forgiveness. 

Many Jainis keep shops, tell lies in business, misappropriate 
others money, deceive the poor, and do other evil deeds. Why don’t 
you forbid them from perpetrating these iniquities? Why do you 
keep yourselves engaged in trivial show of religion as the binding of 
the mouth and other frivolities ? When you convert men and women, 
why do you become the authors of suffering to them by plucking their 
nair and enforcing many days' fast upon them by giving pain to your¬ 
selves and others ? You are virtually the cause of suffering to the 
mind, and so why should you be not called cruel fellow or himakas ? 

Imrc^ ‘^‘1 ^ elephants, 

horses bullocks, camels, and m employing labour of men? When 

your disciples cannot prove your absurdities to be right, \our savi- 

ust kill minute animals m the way according to your religion. So 
u are the chief causes of this sin. Let your mind amplify these 
remarks on the fact that pleasure and pain cannot affect the ani- 
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malcules living in water, land, air, having the body of the nature of 
vegetation and passing their life in the greatest swoon or insensibility. 

24 Saviours of Jainis 

Listen further to the absurdities of the Jains, which we now 
proceed to write. It should be borne in mind that a bow measures 
3-1/2 cubits, and the division of time as described above ihould be 
applied to what follows 

The Ratnasar Bhag, Part 1, page 166-167, says : 

1. Rishabha Deva was 500 bows tall, and 84,00,000 purva 
years old. 

2. Ajit Nath was 450 bows tall, his age was 72.00,000 purva 
years. 

3. Sambhava Nath was 400 bows tail, his age was 60,00,000 
purva years. 

4. Abhinandan was 350 bows tall, his age was 50,00,000 purva 
years. 

5. Sumati Nath was 300 bows tall, his age was 40,00,000 purva 
years. 

6. Padraa Prabha was 140 bows tall, his age was 30,00,000 purva 
years. 

7. Parshwa Nath was 200 bows tall, his age was 20,00,000 purva 
years. 

8. Chandra Prabha was 150 bows tall, his age was 10,00,000 
purva years. 

9. Subidhi Nath was 100 bows tall, his age was 200,000 purva 
years. 

10. Shital Nath was 90 bows tall, his age was 100,000 purva years. 

11. Shreyansa Nath was 80 bows tall, his age was 84,00,000 years. 

12. Vasu Pujya Swami was 70 bows tall, his age was 72,00,000 
years. 

13. Bimal Nath was 60 bows tall, his age was 60,00,000 years. 

14. Anant Nath was 40 bows tall, his age was 30,00,000 years. 

15. Dharma Nath was 45 bows tall, his age was 10,00,000 years. 

16. Shanti Nath was 40 bows tall and 100,000 years old. 

17. Kunthu Nath was 35 bows tall and 95,000 years old. 

18. Amar Nath was 30 bows high and 84,000 years old. 

19. Malli Nath was 25 bows tall and 55,000 years old. 

20. Muni Subrit was 20 bows tall, his age was 30,000 years. 

21. Nami Nath was 14 bows tall and 10,000 years old. 

22. Nami Nath was 10 bows tall, and 1,000 years old. 

23. Parshwa Nath was 9 cubits high and 100 years old. 

24. Mahabir Swami was 7 cubits high and 72 years old. 

These were the 24 Tirthankers vho taught Jainism. They 
were teachers and preceptors of the Jainis, who believe them to be 
great gods. All these attained salvation. 
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Now, let the learned men think if it is possible with the human 
body to be so high and age so long. A very few such men can dwell 
in this world. In imitation of the Jainis, the writers of the Puranas 
or Indian mythology have mentioned 100,000, b),000 and 1,000 years’ 
ages of men, which is also impossible. Then how can the Jainis’ 
account be possible ? Listen further— 

Miracles 

Kalpa Bhashya, p. 4.“-Nagketa lifted a rock equal in size to a 
village on his finger, ib. p. 35.—Mahabir pressed the earth with his 
great toe, whereon the liydra supporting the earth trembled. In. p. 
46.—A serpent bit Mahabir, but milk flowed from the wound instead 
of blood. The serpent went to the 8th heaven, ib p. 47—Frumenty 
was cooked on the feet of Mahabir; but they were not burnt or scor¬ 
ched. ib. p. 16.—He put a camel in a small pot. RatnasarBhag 1. 
p. 14—The dirt of the body should not be rubbed or scratched. 

Viveksar Bhag p. 15.—A Jaini friar, called Damsar, having read 
the Udvega Janaka Sutra set fire to a town. He was a great favourite 
of Mahabir. ib. page 120.—The king’s order must needs be obeyed. 
Ibid, page 227.—A dancing girl, Kosha by name, heaped a quantity 
of mustard m a dish, on which a needle was placed on its end, 
covered with flowers, and then danced upon it; but she was not 
pricked with the needle on the feet, nor was the heap of mustard scat¬ 
tered. 

Saint’s Prostitute 

Tatwa Vivek, p. 228.-—A sage, called SthuJa, lived with this 
prostitute for 11 years, after which he being initiated into the Jain 
mysteries went to heaven and Kosha the prostitute died in Jain faith 
and went to that abode of bliss. Viveksar p. 185. A saint’s cloak gave 
500 sovereigns daily to a prostitute. 

Ib. p. 228.—No harm is done to the practice of religion if it is 
slackened from hindrance by the order of a powerful man, a god, the 
preceptor, mother, father, family, priest, relatives, preacher, or from 
the dilliculties of living in a dense forest. 

Reviewer. —Now look, at their falsehoods. Can a man ever hold 
a rock equal to a village on his finger ? Can the earth be depressed 
with a toe ? When there is no hydra supporting the earth, who was 
to tremble ? Nobody has ever seen milk come out on lacerating a 
part of the body. It is nothing else but the talk of jugglery. The 
serpent which bit a good man went to heaven, and Shri Krishna and 
other good men went to hell No. 3 ! What a great falsehood it is ? 
How is it that the feet of Lord Mahabir were not burnt when frumenty 
was cooked on them ? Can a small pot contain a camel ? They who 
neither hell of stench. Where were the mercy and forgiveness of the 
Jain saint who set fire to a village ? The Jain people will never be 
holy by faith in and reliance on Mahabir after his death, when the 
soul of the Jain saint was not sanctified from the company of Mahabir 



Refutation and Advocation of Indian Religions 453 

in his lifetime. That the king’s order should be obeyed, is probably 
dictated by the timidity and pusillanimity of the Jainis, who are mer¬ 
chants. What is it, if it is not a bare-faced lie that prostitute Kosha 
danced on an erect needle stuck in a heap of mustard without being 
pricked and without scattering the grains of mustard ? This could not 
be, however light she might be in body. Nobody should trangress 
religion in any state, happen what it may. A cloak is made of cloth. 
How can it give 500 sovereigns daily to anybody ? If S' ch absurd 
tales and myths of theirs be mentioned, it will fill volumes holiow like 
those of the Jainis. So we do not write anything more of them. Let it 
be borne in mind that except a few beliefs of the Jainis, all the rest 
are a labryinth, of lies. See— 

Astronomy of Jainis 

i fHoru it \ 

t ^frt fes nfn ii — Prak iv 77. 

This is the first island of .Tamboo dwip (India) which is one lac 
yojan or 4 lacs of cos or leagues in extent. It has two moons and two 
suns. The salt sea has twice as many of these heavenly bodies, v/z., 
4 moons and 4 suns; and the region of metals has 12 moons and 12 
suns. Three times the suns and moons of the region of metals, i.e.^ 
36 suns and 36 moons with the 2 suns and 2 moons of Jamboodwip 
and 4 moons of the salt sea, make up the 42 suns and 42 moons of 
the black sea (Kalo dadhi). 

In like manner, the islands and seas farther on have 3 times 42, 
i.c., 126, to which are added 12 of the metal region, 4 of the salt sea, 
2 suns of India, z.e., 144; so Pusltkardwipa has 144 sun and 144 moons. 
This calculation of the suns and moons is of half the part of those 
regions inhabited by mankind; but those portions where there are no 
people have many suns and many moons. Also, the suns and moons 
of the uninhabited half of Pushkar are stationary. As said above, 3 
times 144, i,e., 432 together with the 2 suns and 2 moons of Jamboo¬ 
dwip, 4 of salt sea, 12 of metal region, 42 of black sea, i.e„ 492 suns 
and 492 moons are in the Pushkar sea. All this description is given by 
Shri Jina Bhadra Ganikhsama Shramana in the large Sanghayani, Yotis 
Karandak Payanna, Chandra Pannati and other authorised books. 

Reviewer. —Now attend, ye savants of geography and astronomy, 
to this strange description. The Jainis believe there are 492 in one 
part and innumerable suns and moons in the other part of this one 
world ! It is your great good luck, ye who follow the Vedic religion, 
that your study of the Surya Siddhant and other astronomical treatises 
has brought to light the exact account of geography and astronomy. 
Had you been in the dense darkness of Jainism, you would have been 
your whole life in the same darkness of ignorance as the Jainis are at 
present. These ignorant men doubted in their mind that the affairs of 
the world could bercondncted by means of one sun and one moon; 
for, how can the sun and moon come to such a big world in 30 ghari, 
the Jainis believing the world to be larger than the sun and other 
^stars; which is their great error. 
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^ ’it xfk ^ trncTfbrm i 

5RrmHfeT> fq^^rifcT u—ib. 79. 

/t means : We now give the number of suns and moons in the 
world of mankind. There is a row or line of two suns and two moons 
(shreni). They move at the distance from one another of one lac 
yojanas or 400,000 kos or leagues. Thus the line or orbit of the sun 
includes that of the moon, and likewise the circle of the moon encloses 
that of the sun. In like manner there are 4 lines or circles and epicir- 
cles (pankti). Each row or circle contains 66 suns and 66 moons. 
These 4 rows or circles go round the mountain Meru in Jamboodwip 
or (Asia or India) from right to left and move in the region of mankind; 
that is to say, when one sun moves in the south of the Meru of Jam¬ 
boodwip, another sun moves in the north. In the same way, two suns 
move on each side of the salt sea, 6 in metal region, 21 in Black Sea, 
36 in Pushkar. Thus altogether 66 suns move in the south and 66 in 
the north in their regular order. When all the suns of both sides are 
added, they number 132, and likewise the rows of both sides of the 60 
moons, they total 132, which move in the human reiion. In the same 
way, tlu re arc many rows of stars wuh moon. 

Reviewer. - O brethers, you see there jnay be 132 suns and 132 
moons shining in the houses of the Jainis. V/hen so many suns give 
them heat, how can they be alive ? Also, the Jainis must be benumbed 
with cold at nniht. Those who do know geography and astronomy, 
believe such things, but not others When one sun illumines many 
worlds as in this world, wiiat can be said of this little world? If neither 
the earth moves nor the sun moves round the earth, the day and the 
night will be of many years’ duration. There is no Sumeru except the 
Himalayas. It is not as big as a grain of mustard in comparison with 
the sun. The Jainis cannot know these things as long as they are in 
their religion; rather, they will be in the dark. 

v —ib. 125. 

—The pure (Kcvalis) who have acquired the merit of good 
character, will frequent all the 14 kingdoms like their own spiritual 
regions. 

Reviewer .—The Jainis believe that there are 14 kingdoms. On 
the top of the 14th is placed a sedan cheax{vimana), called the Sarvarth 
siddhi (attainment of all hopes). A little above the banner of this 
sedan is the rock of saints —Siddhn shila. Tlien there is the divya 
akarJta : wonderful sky, called Shivapur by them. They go there who 
are pure {kevalis), i.e., who have attained absolute knowledge, omni¬ 
science, and perfect holiness. They are ever omniscient by virtue of 
their spirituality —atma pradesha ,—He is not vihhu : omniscient, who 
has a pradesh : locality. He who is not omnipresent, can never be 
omniscient, and have absolute knowledge. For, he whose soul is tied 
to one locality, goes, comes, is born, is saved, becomes learned, igno¬ 
rant. He can never become all-pervading, all-knowing. As the 
Tirthankers of the Jainis were human souls, limited in power and 
knowledge, and confined to a locality, they can never become alt^ 
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pervading, all-knowing. The Jainis do not believe in the Supreme 
Being who is unbeginning and endless, all-pervading, all-knowing, all¬ 
holy, knowledge itself and who has omniscience and other infinite 
attributes in the proper sense. 

I n- ib. 241. 

It means : People J're of two kinds; v/z, uterine and non*uterine. 
The uterine man has at best a life of 3 palyopama year" and a body 
of 3 kos. 

Reviewer, —Well, the world will contain a few men of the ^.i/e of 
3 kos (leagues) and of the age of 3 palyopama. If they live 3 palyo 
pama years, their children will also have bodies f 3 kos each. Per¬ 
haps Bombay will accommodate 2 and Calcutta 3 or i such giants. 
If it be true, there being mentioned hundreds of thoir^ mds of inhabi¬ 
tants in the cities of the Jainis, their towns must he hundreds of 
thousands of kos or leagues in extent. In such a case not even a sin¬ 
gle town will be made in the whole world. 

n - ib. 258. 

•—Siddha Sftila is 12yojan above tha banner of the sedan, called 
Sarvar/h Siddhi. Its extent is 35 lac yojanas with regard to its cavity, 
and other dimension. Its holy land (siddha bhumi) is all snow white 
like Dhavala arjuna golden, pure as crystal. It is also called Ishat 
and Praghhara by some. This rock of the aitaimeiit of all hopes is 
invisible for 12 yojan from the sedan, It is known to one versed in 
absolute divine knowledge. It is 8 yojan thick in the middle, whence 
it decreases in four quarters and three points between them to the 
thinness of a fly’s wing. The rock is established in the form of a 
raised canopy —Uttan cJiatra, or an opened umbrella. One yojan above 
the rock is a region called Lokant, where saints, or Siddhas, dwell. 

Reviewer .—On a little considered it will be seen that the place 
of salvation of the Jainis is 45 lac yojanas in extent situated above the 
banner of the sedan, called Sarvarth siddhi or attainment of all hopes. 
However pure it may be, its dwellers, the saved people, are a sort of 
prisoners; for, their goingo ut of it must take off their enjoyment of 
salvation. They must have no air to cool them. All this is a mere 
fabrication of imagination to cajole the ignorant. 

feCH I \ 

I n—ib. 267. 

It means • Ordinarily, a being having the body of one sense and 
of one yojan, should be considered utkrishta : the best. Those that 
have two sense as mollusks, have a body 12 yojan. The body of those 
that have 4 sense as butterflies, is of 4 kos. Those who have 5 senses, 
have a body of 1,000 yojanas or 4,000 kos or leagues. 

Reviewer .—If there be men having the body of 4,000 leagues of 
kos, a few of them will stuff the world to suffocation. There will 
be no room to move about. Then they will ask the Jainis fov a place 
to live in or a way to go out. If it be true, they may lodge them in. 
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their own houses. But Ihen a man of the body of 4,000 kos will 
require of his living a house of 32,000 kos at least. To build such a 
house all the wealth of the Jainis will not suffice. Whence will they 
get beams of 8,000 kos long to roof the house. If pillars be erected 
inside, the giant will not be able to enter it. Such a talk is all bosh 
and sham. 

^ \ 51% n—Prak iv. 4. 

—As described before, the pieces of hair one digit long, filling a 
pit 4 square kos and as many kos deep, number 2,057,152, and at 
utmost 330762104. 2465625,4219900, 97536000000000. If a palyopam 
eon contian as many years as the number of the parts of hair equal to 
the cube of the above dimension, it will still be a numerable time. 
Innumerable divi: ions of a part of hair may be imagined; they will be 
innumerable cilious atoms or romami. 

Re\iewcr. —Now look at their method of numeration. How many 
parts have they made of a hair one digit long? Can they be counted? 
Then they divide tlie hair ad iufiniturn in the mind. Hence it is plain 
that the former division was made with hand and when the hand could 
not do it, they did it in the mind. Can it be ever possible that a hair 
one digit long be divided into innumerable paits ? 

^niplqqm^ i 

U—ib* 12 

—The extent of Jamboodwip is a lac yojanas and it is hollow. 
There are also 7 salt seas, 7 islands, twice as large as Jamboodwipa 
In this world there are 7 countries, such as Jambeodwipa and others 
and 7 seas as mentioned before. 

Reviewer, —The country next to Jamboodwip is 20,000 lac yojanas 
the 3rd 4 lac, 4tli 81ac, 5th 16 lac 6th 32 lac, 7th 64 lac, yojanas. 
The seas arc as large and some of them larger than these countries. 
How can these countries and seas be contained in this world of 25,000 
miles in circumference ? (A yojana is equal to 3 kos or leagues or 
miles). Hence, it is all false. 

i ^qT>if w 

—The plain of Kui u Chhetra contain 84,000 rivers. 

Well, Kuru Chhetra is a small tract of country. 
Without seeing it, they have written falsehood about it, and yet they 
don’t feci shame for it. 

Scats of Jain Cods 

gfeiTH n—ib. 119. 

It means : In the south and north of the rock there is a chair 
(Sinhasana : lit. the lion’s seat) in each. The rock in the south is 
called the Atipandu kambala and that in the north, the Atirakta 
kambalcu (Very yellow and red blankets) The Tirthankers are seated 
in those chairs. 
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Reviewer. —See, the rock on which is celebrated the festivity of 
the Tirthankers, nativity is like that of salvation, called the {Sicldha 
Shila : rock of saints). Such are their fraudulent accounts of things 
too numerous to be mentioned here. Their three doctrines are 
good, namely to drink water strained through cloth, to show com¬ 
passion in name to animalcules, not to eat at night. All the rest of 
their doctrines are within the province of impossibility. These brief 
hints will give ample information to the wise. The above account is 
given as a mere example. If all their absurcLties be recorded it will 
fill as many volumes as no man will be able to go through in his life¬ 
time. The above writing is like taking a gain of rice boiling in a pot 
to know if the whole rice is or is not cooked. Tn the same way, the 
learned will understand all about Jinism. The learned do not require 
much exposition; for, they can know all the purport fiotn a single 
f instance Digdarshana vat : like the sight of space or four quarters. 
Furtheron the subject of Christianity will be treaied. 

Mote Vide page 412-13, By Buddhi‘ .n we mean that religion 
which prevailed in India from the lime of Goutam Swauii, a disciple of 
Mahabir to that of Shankar Swami, in opposition to tlie Vedic religion 
and which was believed in by Emperors vshoka and Samprati. The 
Jainis cannot in any way escape from inclusion in ihe Buddhists. The 
word Jaini is derived from Jin, and Buddhist from Buddha, they are 
both synonymous words. They have the same meaning in a diction¬ 
ary, Both sects believe in Goutam. The book called Dip bansh, 
and other ancient Buddhistic books generally mention Sakya Muni 
Goutam by the name of Mahabir. In his time both sects must have 
one common faith. The reason why the foliov\crs of Goutam’s 
religion are called the Buddhists by us, and not the Jainis is that the 
writers of other countries have called them by the name of Budvlhists. 

Summary 

Atheism in India is expressed in Charvakism, one wh(ve teachers, Brihaspati 
by name, says, as all sentient beings are to die, ict a person be happy any how 
as long as he or she is alive. This world is real, the next cbiirerieal. Tlic body 
is made of four elements whose union produces consciv^usness, which marks the 
soul. So the soul dies with the body. ii is replied that elements arc inanimate. 
They cannot produce consciousness Ih nce the soul winch is known by (onscious- 
ness, is a distinct entity. iThc act of perception presupposes the pcrccivcr and 
thing perceived. So the soul is distinct fnmi the matter. 

Charvakism is right in condemning the animal sicrTces and the otTering to 
the manes; for, if the victims of sacrifices go to heaven, sacri beers should burn 
their own parents to send them to heaven ; and if foo i can reach the departed 
spirits, it should also reach persons in journey. 

It is a calumny of the atheists to say that the Vedas en join animal sacrifices 
and so they are written by rogues ; for, there is no sanction of animal sacrifices in 
the Vedas. This and other rites are mentioned in'he Vedic commentaries and 
mythologies of the priests and Indian Bacchanalians, who long ago ceased to 
understand the Vedic idiom. 

Buddhism believes in the existence of the soul. But its theory of the existence 
of the world divides it into four sects. 1. The Madhyamik sect believes in its 
non-existence. Its appearance is due to time, in which it also disappears. 2. The 
Yogachar sect believes that the world is the reflection of the mind. It is within 
and not without the mind. 3. The Soutrantik sect believes in the existence of the 
world through inference, there being no immediate knowledge. 4. The Vaibhanik 
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sect believes in the external existence of the world. The great theory of Buddhisrn 
is non-existence, which is the substance of the world. The refutation of this 
theory of non-extence is that the preceiver of non-existence establishes the fact 
of existence. 

The 1'irthankers or pontiffs of Buddhism and Jainism are the same. The 
chief point of their leaching is the riddance of all desires, which is effected by the 
practice of Yoga. The desiies exist from eternity in the intellect, whose know¬ 
ledge or ideas arc divided into 5 classes of skandha>: 1. Rupa or objective know¬ 
ledge i)'< rough senses: 2. Vijnana or subjective knowledge of sensation; 3. Vedana 
or fcclif’.gs; 4. Sanjna or consciousness of the relation between an object and its 
name; 5 Sanscar or impiessions on the mind. 

Another d(Ktrine is the worship of the 12 senses, called the Dwadasha 
yatnna ; 5 cognitive senses—seeing, hearing, smelling, tasting, touching; 5 active 
senses—speaking, catching, moving, generating, excreting; will and reason. This 
division of the s ore of intellect is not exhaustive. The Buddhists don’t believe in 
Ood and the Vcvlris; but their worship of the senses levels them to sensualists. 

The buddliisis lyi lievc in the godhead of the Buddha, the world being the 
homo of siji'cii.ig, and the annihilation of all desires as salvation. Well, it may 
be asked \vh<' was the maker of ihe Buddha and his teacher. The world is full of 
boMi s'liic] mg and en joy.an. nt. 1 he annihilation of desires takes place in profound 
skci-O Is 1 sd vat ion ’ 

The IhiddliiMs believe tlv* existence of space, time, mind and matter. The 
Jain's hc'icvc in two iroic, viz, virtue and vice. But virtue and vice are no sub¬ 
stances, they reside in mind The Vaisheshik philosophy distinctly enumerates 
nine ciicgoiics whieli Buddhism vainly tries to reduce to four. They are five 
elemc'Ks and time, spave, mind and will 

Jaimsm pesiis sev- n propositions to ascertain existence. They are called 
bhan's s ov hre iks, Uu- ilvar ih ory being non-ex s ence, any assertion breaks their 
tuigimil ihcsis. riius, it IS a pucher, contradicts non-existence But all these are 
logical quibbles, unv. a hy of serious consideration regarding existence. 

Jvum .)U does not beliewc in God but assods that the human mind becomes 
God. bs 24 foacheis 1ki\c bcc<mie Cireat Gods. It says that God is one who is 
free from desires and passions, w'hich w^erc destroyed by its teachers There is no 
percepiual evidence of C/od. So an inference of the existence of God cannot be 
admitted. It is a^k. d who made the Jam pontilfs if there is no God. Those 
tcacheis being luiman were finite and limited, and so they cannot turn God. who is 
inliir'e and imiimdcd Ihe proof of the existence of God is given in the feeling 
of fe ir and honor in the commission of sin, which is as good as immediate per- 
ceplum of Cri'd 

I ho Jain teachers botrav their ignorance in giving absurd account of the 
world, which disproves iheir godhead. One of the Jain books, called the Ratna- 
saibhag, which gives tlie teacliings of 24 Tirthankers, says a louse is 48 miles 
U'ng a f!v a- S miles long aovi so forth. Of geography, it says that India is 400,000 
miUs m ex'ent and is suirounded with a salt sea of 800,000 miles In astronomy, 
it IS of op nion that Ind'a has two suns and two moons. These assertions carry 
their own icfutation I heir mitacles are described in the Jain books. Rice was 
boiled on tla* ft et of I ord Mahabu without scoiching them. A prostitute of Jain 
faith danced on a need'e point without being pricked. These and other 
absurdities till the s icred \oliimcN of the Jainis, 

Observation 

The iheoietical portion of Charvakism, Buddhism and Jainis.n shows that they 
are sprung up m consequence of the discussions on the Sankhya philosophy, which 
tlierctore piceedcs them. Charvakism has disaopeared with its literature. Buddhism 
and Jatnism dilfer but m name. They have the same teachers and same beliefs, 
only that the foilowcis of Buddt'aism eat flesh and w'orship the image of th& 
Buddha, while those of Jaini‘'U'u are vegetarian and worship the images of Nemi 
Nath and Paras Nath but not of Goutama Buddha. So Buddhism, which is now 
the state religion of China and Japan, survives in India in Jainism only. If they 
see the folly of bigotry and stubbornness in discussions on philosophical subjects, 
which advance in philosophy alone can decide, and not the worship of this ma» 
or that man; there is no doubf in the union of all under the common designation 
versal religion, whose biblc par excellence is the 'Veda. 
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Priority of Jainism 

The well-informed Jainis are also of the opinion that they and the Buddhists 
at first believed in a common faith and were consequently one and the same 
people. Their separation was caused by the dire necessity of preserving life dur¬ 
ing the ravages of a fearful famines. In the horrible distress some people of ihe 
Jain faith took the flesh of dead animals to keep their body and soul together. 
Thereupon the well-to-do people raised a hue and cry against their conduct. Tt is 
said that the general assembly convened in consequence excommunicated the flesh 
eaters. So the Jain community was split into the Jainis and Buddhists. The 
probability of this occurrence is evident from frequency of fao'ine in India and 
humanitarianism of dietetics in Jainism Upto this dale the BuddhiL.ts do not kill 
animals themselves, but either purchi-se flesh or duck animals to death. I'tuthey 
still respect the original leaching oi* Cv)mpassion to animals. It is said in the 
Lalit Vistar that Lord Buddha died of suifeit in pork, which shows he mu^t have 
been in the habit of eating flesh. Thus the diflcrence between the Jainis and 
Buddhists is not of faith but of food. 

As Lord Nemi Nath, the 22nd Tirthanker, was a cousm cf Lord Kr'shna, 
in whose time, some 5000 years age, theie was no Buddhism, n is most probable 
that Jainism is the original retigion and Buddhism iis oSlshooi The date of the 
advent of Lord Buddha, given by the Maha-Bodhi Society, is about 2451 years. 
Jainism was taught by Lord Rishabha Deva, whose date is lost in mytho'ogy. His 
name signifies the lord of the Bull, which is also the ' cnical of Mahad' va, viz., 
the Bull Nandi. If they arc identical, they appet. m European mytlioirgy as 
Hercules and Dionysus, whose date is probab’ 3000 B.C, Iiius Jainism precedes 
Buddhism, which is its flesh-eating branch.— i. 



Chapter XTir 

PREFACE 

T he religion of the Bible refers not only to the Christians but also 
to the Jews and other western people we shall review in this 
13th Chapter the religion of the Bible as mainly believed in by 
the Christians and Indirectly by the Jews. The consideration of the 
main subject will induce that of its side issues. The religion of the 
Hebrews may also be supposed to be included in this treatment of 
Christianity. What is given here, is taken from the Bible, which is 
believed in by the Christians, Jews and other westerners as the 
foundiition of their religions. It is translated into various languages 
by their great priests and missionaries. 

On reading its TIindi and Sanskrit version, 1 got many doubts 
about it, of which some are given here in this 13th Chapter for the 
consideration of the public. This review is only in the interest of the 
propagation of truth and the suppression of falsehood but not to 
offend the Icelings of anyone, or to injure him, or to impute false 
faults to him. The obiect of this review will be at once known from 
the reading of what follows as to what kind of book the Bible is, and 
what kind of religion of the Christians is. 

The object of this writing is to afford facility to all in studying, 
hearing, writing on and in treating of it, so that they may think its pros 
and cons and form their opinion about it. One of its advantages will 
be that people's information of religion will be increased, they will know 
truly not to distinguish right from wrong, and the subject of the com¬ 
mission and omission of duties, resulting in the facility of their accepting 
the truth and the obligatory duties and m their rejecting falsehood and 
torbidden acts. All men should read the books of others’ religions 
and express their opinion of them, or they should listen to others ; 
for, a man gains knowledge by hearing others as he becomes learned 
by studying. Though a listener may not be able to explain to others 
what he has he^rd, yet he understands it himself. They who ride the 
car of prejudice, do not see either their own or others faults. Man 
can distinguish right from wrong. He can see well what he has read 
or heard. If the people do not know the religion of others, they both 
cannot converse with one another. But the ignorant fall down into 
a ditch of perplexity. To prevent it, this book gives important infor¬ 
mation of religions briefly. The rest can be made out by the mind. 
\^^ateye^ truth acceptable to all is in them, is equally found in all. 
The dispute is over what is false. If one is true and another 
false, their dispute can last for a short time. If controversialists 
dispute to rise truth from untruth, it will certainly be possible to do 
so. Now I write briefly on Christianity in this 13th Chapter for the 
perusal of the public so that they away know what kind of religion 
It IS. A word is enough to the wise. 



CHRISTIANITY 


W E now proceed to wiite about the religion of the Christiana so 
that it may be known if theii religion is or is not faultless and 

their Bible is or is not made by God. We first write about 
the Old Testament. 

Old Testament 

1—In the beginning God created the heaven and the carrh. 
And the earth was without form, and void; and darkness was upon 
the face of the deep. And the Spirit of God moved upon the face 
of the waters.—Genesis, I, 1,2. 

Reviewer. —What is beginning ? 

Christian —The first creation of the world. 

R. —Is this the first ereation ? Was there none before it ? 

C. —We don’t know if there vr or was not one, God knows it. 

R. —When you don’t know it, why have you put your faith in 
this book ? As it cannot remove doubts, why do you rely on it and 
cajole others by preaching its religion full of doubts to them ? Why 
don’t you believe in the V< die religion, which has no doubt whatsoever 
and is able to remove all doubts ? How do you know God 
when you don’t know anything of His creation. What do you believe 
to be the sky ? 

C.—The vacuum or hollowness and upper regions. 

R. —How was the vacuum produced ; for, it is all pervading and 
atomic, and it is alike both up and down. When the heaven was not 
created, was there a vacuum or sky or was there none ? If it did not 
exist, where was God, the cause of the world, and the human soul ? 
Nothing can remain in existence without vacuum. Hence the teach¬ 
ing of the Bible is not reasonable. Are God’s knowledge and work 
systematic, or have they any method ? 

C.—God’s work is methodical. 

R. —Then why is it written here that the earth created by God 
was without form ? 

Wore—Swamiji’s remarks show that the Hindi version of the 
Bible was not right. The missionaries in their rage for the diffusion 
of the Bible, do not see the correctness of its translations.—T. 

C. —Without form means that it was rugged, and not level. 

R. —Then who made it level ? Is it not now rugged ? So God’s 
work cannot be without form; for, he is omniscient. There can never 
by any fault or mistake in his work. As it is written in the Bible 
that the earth, God’s creation, wa» without form,'it cannot be 1Tl?^de 
by God. What is the spirit of God ? 
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C. —Consciousness. 

R ,—Is it of some form or is it without a form ? Is it all per¬ 
vading infinite, or is it finite ? 

C.—It is immaterial, conscious, and infinite. But it specially 
dwells in Mount Senai, the fourth heaven, and other regions. 

R .—If it is immaterial or formless, who has seen it ? An infinite 
being cannot float upon the surface of water. Well, when the spirit 
of God was upon the face of the deep, where was God ? It is evident 
that God’s body must be somewhere else, or He must have floated a 
part of his spirit on the surface of water. If it is so, he can never be 
infinite and omniscient. If not infinite, he cannot create, support, 
preserve the world; he can neither control nor judge the actions of 
souls, nor destroy the world. For, whatever is finite, has its qualities, 
actions and nature also finite. If it is so, he cannot be God. For 
the Vedas declare that God is all-pervading, infinite in his attributes, 
actions, and nature; truth, holiness, intelligence; eternal, holy, wake¬ 
ful, free or absolute, unbeginning, endless, and so forth. If you believe 
in such a God, you will be happy; but not otherwise. 

2. —And God said. Let there be light; and there was light. And 
God saw the light, that it was good.—Gen. I. 3, 4. 

R.—Di6 the material light hear what God said ? If it did, how 
is it that the light of the sun, lamp, and fire does not hear what we 
say at present ? Light is material, it cannot hear what anybody 
says. Did God know the light to be good when he saw it ? Did he 
not know it to be so before ? If you knew it, why did he say it was 
good after seeing it ? If he did not know it, he cannot be God ? 
So your Bible is not said by God and the God described therein is 
not omniscient, 

3. —And God said. Let there be a firmament in the midst of the 
waters, and let it divide waters from the waters. And God made 
the firmament, and divided the waters which were under the firma¬ 
ment from the waters which were above the firmament, and it was 
so. And God called the firmament Heaven. And the evening and 
morning were the second day.—Gen. I. 6-H. 

R .—Did the heaven and water hear the speech of God ? If 
there was no sky in water, where would it stay ? In the first verse 
God created heaven, and then his making it again is senseless. If 
the firmament is called heaven, it is all pervading. So the heaven is 
everywhere. Then it is useless to say that it is above. When absurd 
assertions are also found in verses further on. 

4. —And God said. Let us make man in our image, after our 
likeness : God created men in his own image in the image of God 
created he him; male and female created he then. And God blessed 
them.—Gen. I, 26—2S. 

R ,—If God made man in his own image, God being holy, omni¬ 
scient, happy, and having similar attributes, why was Adam not like 
him ? As he was not so, he was not made in God’s image If God 
made Adam, he made his own image capable of production. How 
can it be not impermanent ? Out of what did God make Adam ? 
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C.—Out of the earth God made Adam. 

i?.—Of what was the earth made ? 

C.—Out of his own power. 

R .—Is God’s power unbeginning or has it a beginning ? 

C.—It is unbeginning. 

R .—If it is unbegmning, the cause of the world will be eternal. 
Why then do you believe that existence came out of non-existence ? 

C.—There was nothing but God before creation. 

R .—If there was nothing, out of what was this world made ? 
Is God’s power a substance or is it a quality ? If it is a substance, 
there was a thing different from God. If it is a quality, a thing or 
substance cannot be made of a quality; as fire cannot be made of 
colour or form, or water of taste. If the world was made out of God, 
its qualities, actions would be like those of God. But being not like 
God in qualities, action and nature, the world, it is evident, is not 
made out of God; but out of the cause of the world, called the atoms 
or matter. So you should accept what in written in the Vedas and 
other scriptures with regard to the origin of the world; i.e., there is 
matter out of which God makes the world. If the soul, the internal 
form, and the body, the external form, of Adam were like those of 
man, how is it that God’s form should not be like man’s ? For, if 
Adam was made like God, God must be like Adam. 

5. —And the Lord God formed man of the dust of the ground 
and breathed into his nostrils the breath of life; and man became a 
living soul. And the Lord God planted a garden eastward in Eden; 
and there he put the man whom he had formed. And out of the 
ground made the Lord God to grow the tree of life in the midst of the 
garden, and the tree of knowledge of good and evil.—Gen. II. 7—9. 

R .—When God planted a garden In Eden and put Adam in it, 
did he not know that he would have to turn him out of it ? Also, if 
God made Adam out of dust, he could not be after the image of God. 
But if he was, God also must have been made out of dust. When 
God breathed into his nostrils, was it the breath of God or was it 
different ? If different, Adam was not made in the image of God. If 
the breath was identical with God, Adam and God would be alike. 
If alike, like Adam God would be subject to birth, death, growth, 
decay, hunger, thirst and other ills. How then can he be God ? There¬ 
fore, this doctrine of the Old Testament does not seem to be right, and 
the book itself is not made by God. 

6. —And the Lord God caused a deep sleep to fall upon Adam, 
and he slept; and he took one of his ribs, and closed up the flesh ins¬ 
tead thereof; and the rib, which the Lord God had taken from man, 
made he a woman, and brought her unto the man.—Gen. II. 21—22. 

R .—If God made Adam out of dust, why did he not make his 
wife out of dust also ? If he made woman of a bone, why did he not 
make Adam of a bone ? Since she was called woman because she was 
taken out of man, he should also be called man because of his origin 
from woman. They will love each othf r, man cleaving unto v/oraan, 
and woman unto man. O learned people, you see how great a know¬ 
ledge of science or philosophy is here depicted of God 1 If a rib was 
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taken out of man to make woman, how is it that all men have not 
one rib less than woman ! Also there sht»uld be but one bone in the 
body of woman, for she was made of one bone only. Could not the 
bod>’ of woman be made of the material of which the world was 
made ? Hence, this biblical doctrine of creation is against the know¬ 
ledge of creation. 

7. —Now the serpent was more subtle than any beast of the field 
which the Lord God had made. And he said unto the woman, yea, 
hath God said, ye shall not eat of every tree of the garden ? And the 
woman said unto the serpent We may eat of the fruit of the tree of 
the garden; but of the fruit of the tree which is in the midst of the 
garden, God hath said, ye shall not eat of it neither shall ye touch it, 
lest ye die. Then the serpent said unto the woman, ye shall not surely 
die; for God doth know that in the day ye eat thereof, tiien your 
eyes shall be opened and ye shall be as gods, knowing good and evil. 
And when the woman saw that the tree was good for food, and that 
was pleasant to the eyes, and a tree to be desired to make one wise, 
she took of the fruit thereof, and did eat, and gave also unto her 
husband with her; and he did eat. And the eyes of them both were 
opened and they knew that they were naked; and they sewed fig leaves 
together, and made themselves aprons. 

And the Lord God said unto the serpent because thou has done 
this, thou art cursed above all cattle, and above every beast of the 
field; upon thv belly shalt thou go, and dust shalt thou eat all the 
days of thy life. And 1 will put enmity between thee and the woman, 
and betwc n thy and her seed; it shall bruise thy head, and thou 
shalt bruise his heel. 

Unto the woman he said, T will greatly multiply thy sorrow and 
thy conception; in sorrow thou shalt bring forth children and thy 
desire shall be to thy husband, and he shall rule over thee. 

And unto Adam he said, because thou hast hearkened unto the 
voice of thy wife, and hast eaten of the tree, of which I commanded 
thee, saying, thou shalt not eat of it : cursed is the ground for thy 
sake; in sorrow shalt thou cat of it all the days of thy life; Thorns also 
and thistles shall it bring forth to thee; and thou shalt eat the herb of 
the field.—Gen. IIT. 1—7, 14—IH. 

R .—If the God of the Christians had been omniscient, why 
should he have made this roguish serpent or Satan ? If he has made 
him, God himself is the author of sin. For, if he had not made him 
evil, why would he have done evil ? As he does not believe in rein¬ 
carnation why has he made him evil without any fault on his part ? 
To speak the truth, he was not a serpent, but a man; for, if he had 
not been a man, how could he have made the speech of man ? He 
should be called Satan, who tells a lie and ensnares others into it. But 
Satan is here veracious, and so he did not tempt the v/oman; but he 
told the truth. God told a lie to Adam and Eve that they would die 
if they ate the fruit. As the tree could give knowledge and immorta¬ 
lity; why was its fruit forbidden to be eaten ? If he did forbid, God 
is proved to be false and a tempter. For, the fruits of the tree were 
able to give knowledge and ease, but not cause ignorance and mortality. 
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If God forbade the eating of its fruit, why did he make that 
tree ? It he made it for himself, was he ignorant and mortal ? If he 
made it for others, there was no fault in eating it. Also, there is no 
tree at present which confers kaovvledge and immortality upon tne 
eaters of its fruit. Has God annihilated its seed ? Such a conduct 
makes a man a cheat and deceitful. How is it that God cannot be so 
thereby ? For, how can a man escape the charge of fraud and decep¬ 
tion who cheats and deceives others ? Also, the curse h*: pronomiced 
against the three, is without anv fault on their part. So God is un¬ 
just, and the curse should recoil upon him; for, he told an inui uth - 
and tempted them. Look at this philosophy 1 Can there be gesta¬ 
tion and parturition without pain ? Can anybody earn his bread 
without the sweat of brows ? Were there no thorns and thistles in the 
world before ? If the eating of herbs became proper by order of God, 
is not the later flesh eating allowed by the Bible false ? If the later 
practice is right, the previous one is not right. When the fault of 
Adam is not established, why do the Christians believe all mankind 
to be sinful from being the children of Adam ? Can such a book and 
a Deity be thought to be rational by the learned and wise ? 

<^*—And the Lord God said. Beheld, the man has become as one 
of us, to know good and evil; and now, lest he put forth his hand, 
and take also of the tree of life, and eat, and live for ever. So he 
drove out the man; and he placed at the east of the garden of Eden 
cherubims, and a flaming sword which turned every way, to keep the 
way of the tree of life.—Gen. HI. 22, 24. 

—Well, why did God bear such jealousy and get such a pre¬ 
posterous notion that Adam was equal to him in knowledge ? Was it 
a bad thing ? Why did he entertain such an idea at all ? For, none 
can ever become equal to God. But this account proves at least that 
he was not God, but some particular man. Wherever the Bible talks 
of God, it describes him as a man. Now see how great was God’s 
regret at the improvement of Adam’s knowledge ? How jealous was 
he at his eating the fruit of an immortal tree ? Also, when he first 
put him in the garden of Eden, he had no knowledge of the future, 
that he would have to turn him out of it. Therefore the God of the 
Christians was not omniscient. To set a sentry with a flaming 
sword, is a human work, not divine. 

Cain and Abel 

9.—And in process of time it came to pass, that Cain brought 
of the fruit of the ground an offering unto the Lord. And Abel, he 
also brought of the firstlings of his flock and of the fat thereof. And 
the Lord had respect unto Abel and his offering; But unto Cain and 
to his offering he had not respect. And Cain was very wroth, and his 
countenance fell. And the Lord said unto Cain, Why art thou wroth 
and why is thy countenance fallen ?—Gen. IV. 3—6. 

R .— ^If God had not been a flesh-eater, why should he have 
respect for Abel and his offering of sheep and no respect for Cain and 
his offering ? The cause of quarrel beiween Cain and Abel and that 
of AbeEs death is God alone. The acts like that of the God of the 
Christians are Uke those of man. To plant a garden and to frequent it 
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is human. Hence it is plain that the Bible is written by men and not 
made by God. 

10. —And the Lord God said unto Cain, Where is Abel thy 
brother ! And he said, I know not; Am I my brother’s keeper ! And 
he said, what hast thou done ! The voice of thy brother’s blood crieth 
unto me from the ground; And now art thou cursed from the earth. 
—Gen. JV.9—11. 

/L—Did not God know of Abel before asking Cain ! Can the 
voice of blood call anybody from the ground ? All these things savour 
ignorance. Hence, this book cannot be written either by God or by 
a learned man. 

11. —And Enoch walked with God after he begat Methuselah 
300 years.—Gen. V. 22. 

R. —Well if the God of the Christians was not a man, could 
Enoch walk with him ? Hence, the Christians will be happy if they 
believe in God immaterial as taught by the Vedas. 

12. -And daughters were born unto them (men). The sons of 
God saw the daughters of men that they were fair; and they took 
them wives of all which they chose. There were giants in the earth 
in those days; and also after that, when the sons of God came in 
unto the daughters of men, and they love children to them, the same 
became mighty men which were of old. men of renown. And God 
saw that the wickedness of man was great in the earth, and that every 
imagination of the thoughts of his heart was only evil continually. 
And it repented the Lord that he had made man in the earth and it 
grieved him at his heart. And the Lord said, I will destroy man whom 
I have created from the face of the earth, both man and beast and the 
creeping things, and the fowls of the air; for it repenteth that I have 
made them.—Gen. VL 1, 2, 4—7. 

R —Let it be asked of the Christians who the sons of God are, 
and who his wife, mother-in law, father-in-law, brother-in-law and 
relatives are. For, marriage with the daughters of man makes such 
a God his relative, and the children born of them will be his sons and 
grandsons. Can this account be of God an his book ! But it is 
proved that this book is made by wild men. He is not God, is not 
omniscient, and who does not know the future. Such a being is man. 
Did he not know when he created the world that the people would bo 
wicked in future ! To repent, to regret, to make a mistake and then 
to be sorry for it, can only be said of the God of the Christians; for, 
he was not omniscient and clairvoyant so that he could be free from 
regret and repentance by the force of tranquility and philosophy. 
Strange, even beasts and birds turned wicked ! Had he been God, 
how could he be so sorry ! Hence, neither he was God, nor can the 
Bible be the book of God {Ishwarkrita). If the Christians believed or 
even if they now bring themselves to believe in the Deity sung by the 
Vedas as absolutely free from all sin, sorrow, pain, repentance and 
other human ills, being Truth, Intelligence, and Happiness {sat-chid- 
Afiaml sarupa), they can attain the object of their human life on earth. 

13. —The length of the ark shall be 300 cubits and the breadth 
of it 50 cubits, and the height of it 30 cubits. Thou shall come into 
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the ark, thou, and thy sons, and thy wife and thy sons’ wives with 
thee. And of every living thing of all flesh, two of every sort shalt 
thou bring into the ark, to keep them alive with thee, they shall be 
male and female. Of fowls after their kind, and of cattle after their 
kind, of every creeping thing of the'earth after his kind, two of every 
sort shall come unto thee, to keep them alive. And take then unto 
thee of all food that is eaten, and thou shalt gather it to thee; and it 
shall be for food for thee, and for them. Thus did Noah! according 
to all the God commanded him, so did he.—Gen. VI, 13 , 18 — 22. 

R ,—Can any learned person take a being, talking such ab‘^nrdi- 
ties opposed to knowledge, for God ? For, how can an ark of the above 
mentioned dimensions contain a male and a female elephant, a male 
and a female camel and other billions of creatures with their food and 
drink ? Therefore the Bible is written by men, and whoever has 
written the above cannot be learned. 

14. - And Noah built an alter unto the Lord; and took of every 
dean beast, and of every clean fowl, and offered burnt offerings on 
the alter And the Lord smelled a sweet savour; and the Lord said 
in his heart, I will not again curse the ground any more for man’s 
sake; for the imagination of man’s he?: * is evil from his youth; neither 
will I again smite any more every thing living, as I have done.—Gen. 
VIII, 20, 21. 

R ,—To build an alter, and to offer on it, proves that these 
ceremonies are copied by the Bible from the Vedas. Has God a nose 
with which he smelled the savour ? Is not the God of the Christians 
of limited knowledge like man, as now he curses and now he repents ? 
Sometimes he says he will not curse which he did before, and some¬ 
times he says he will. First he killed all and now he says he will not 
do so again. All this looks childish, and not divine or worthy of a 
learned person; for, the assertion and vow of a learned person are 
abiding. 

15. ' —God blessed Noah and his sons, and said unto them. Every 
moving thing that liveth shall be meat for you; even as the green herb 
have I given you all things. But flesh with the life thereof, which is 
the blood thereof, shall ye not eat.—Gen. IX. 1, 3, 4. 

R .—Is not the God of the Christians devoid of mercy by killing 
one to please another ? Are not those parents great sinners who get 
one child murdered in order to feed another ? The above injunction 
is like this case. For, all creatures are like children to God. Being 
not so, the God of the Christians acts like a butcher. It is he who 
has made all people flesh-eaters. Why should he be not sinful from 
being cruel ? 

Babel 

16. —And the whole earth was of one language, and of one 
speech. And they said. Go to, let us build a city and a tower, whose 
top may reach unto heaven ; and let us make a name, lest we be 
scattered abroad upon the face of ^he whole earth. And the Lord 
came down to see the city and the tower, which the children of men 
builded. And the Lord said, Behold, the people are one, and they 



468 Satyarth Prakash 

have all one language; and this they begin to do; and now’ nothing 
will be restrained Irom them, which they have imagined to do. Go 
to, let us go down, and there confound their language, that they 
nuiy not understand one another's speecii. So the Lord scattered 
thorn abroad from llicnce upon the face of ail the earth; and they 
left olf to build the city.—Gen. Ill, 4—H. 

R ,—When there was one language on the earth, the people 
must have been very happy among themselves. But what can be 
done when tlie jealousy ot the God of the Christians confounded the 
common language of the people and thereby ruined them all ? It is 
his great fault. Is it not a more wicked action than any of the Devil’s? 
it is also evident from all this that the God of the Christians dwelt 
on Senai or other mounts, and he never liked the progress of the 
people. How can tin's account be of a learned person, much less of 
God, and the Bible be the W'ord of God ? 

Abraham 

17. —Then he (Abraham) said unto Serai his wife, Behold now 
T know that thou art a fair woman to look upon. Therefore it shall 
come to pass, when the Egyptians shall see thee, that they shall say, 
rin’s is his wife; and they will kill me, but they will save thee alive. 
Sav, thou art my sister; that it may be w-ell with me for thy sake; 
and my soul shall live because of thee.—Gen. Xll, 11—13. 

R. —Belioiii, Abraham is regarded as a great prophet by the 
Christians and jVloslenis. His conduct is evil, inasmuch as he told a 
lie. Well, how can they get the path of knowledge and felicity who 
believe in siicli prophets ? 

Circumcision 

18. —And God said unto Abraham, thou shall keep my cove¬ 
nant, thou and thy seed after thee in their generations. This is my 
convcnanl. which ye shall keep, between me and you and thy seed 
af cr thee; Every man child among you shall be circumcised. And 
yc sb.all circumcise the flesh of your foreskin; and it shall be a token 
of the convenant betwixt me and you. And he that is eight days old 
shall be circumcised among you, he that is born in the house, or 
bought with money of any stranger, which is not thy seed. He that 
is born in thy house, and he that is bought with thy money, 
needs be circumcised; and my convenant shall be in your flesh for aa 
everlasting covenant. And the uncircumcised man child whose flesh 
of his foreskin is not circumcised, that soul shall be cut off from his 
people, he that hath broken my covenant—Gen. XVJI, 9—14. 

R —Look at this contradictory order of God. Had the circum 
cision been desirable to God, he would not have made the foreskin 
ai all in the beginning of creation. As it is, protective like the 
lid of the eye: for the private part is very delicate. If there be no 
forcsl'.in, the bite of an ant or a slight hurt will cause much pain. It 
prc'.ciiis the drawers from being stained with urine after making 
water. For such le^^ons it is bad to cut off the foreskin. Why do 
the Christians not obey this ordinance ? It is a standing order. Its 
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infringement falsifies Christ’s testimony, that not a word of the law 
is false. The Christians never think of this ? 

Anthropomorphism 

19-—When God left off talking with Abraham, he went up.—■ 
Gen. XVII. 22. 

R .—This verse proves that God was like man or the bird wlio 
went up and came down. He appears as if he were a legerdemain. 

God eats flesh 

20. —And the Lord appeared uplo him in the plains of Manire; 

and he sat in the tent door in the heat of the d:iy: And he lift up 
his eyes and looked, and, lo, three men stood by him; ;irid when he 
saw them, he ran to meet them from the tent door, an 1 bowed him¬ 
self toward the ground, and said, my Lord, if now I have found 
favour in thy sight, pass not away, [ pray thee, from thy servant. 
Let a little water, I pray you, be fetched, an 1 wadi yonr feet and 
rest yourselves under the tree; And I will fcvv. a morsel of bread 
and comfort ye your hearts; after that ve shall pass on; tor therefore 
are ye come to your servant. And said, so do, as thou hast 

said. And Abraham hastened into the tent unto Sarah and said, 
make ready quickly three measures of fine meal, knead it and make 
cakes upon the hearth. And Abraham ran unto the herd, ar I fetched 
a calf tender and good, and gave it unto a young man; and he hasted 
to dress it. And he took butter and milk and the calf which he had 
dressed, and set it before them; and he stood by them under the tree 
and they did eat.—Gen, XVIII. 1—8. 

R. —Behold, ye good people ! How can his votaries not eat 
cows, calves, and other animals, whose God cats the llcsh of a calf ? 
Can he ever be God, and not a cruel man, who has no mercy and is 
eager to eat flesh ? It is not known who the two men were that 
accompained God. Hence, it is evident that there was a company 
of wild men whose chief is called God by the Bible. For such reasons 
enlightened persons cannot accept the Bible to be the word of God, 
nor do they regard as God such a being as is mentioned in the Bible. 

21. —And the Lord said unio Abraham, Wherefore did Sarah 
laugh, saying shall I of a surety bear a child which am old ? Is any 
thing too hard for the Lord ? 

R. —Look at the strange conduct of the God of the Christians 
who is peevish like children and women and uses taunts. 

22. Then the Lord rained upon Sodom and upon Gomorah 
brimstone and fire from the Lord out of heaven. And he overthrew 
those cities, and all the plain, and all the inhabitants of the cities, 
and that which grew upon the ground.—Gen. XIX. 24, 25. 

R. —Look at the performance of God of the Bible, who 
had no pity even upon children. Were they all sinners that be over¬ 
threw the ground of all and smothered them to death ? This deed is 
against justice, mercy, and reason. How can these people not do 
(iniquities, whose God does such horrible deeds ? 
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Lot’s incest 

23. —Come let us make our father drink wine, and we will lie 
with him, that we may preserve seed of our father. And they made 
their father drink wine that night; and the first born went in, and lay 
with her father. Let us make him drink wine this night also; and go 
thou in and lie with him. Thus were both the daughters of Lot with 
child by their father.—Gen. XIX 32—34, 36. 

R .—Lo ! Vv'hat a great enormity of the wickedness of the Chris* 
tians and others who drink wine in the intoxication of which a man 
and his daughters could not refrain from cohabitation ? Hence, good 
men should never think of drinking alcoholic beverages. 

24. —And the Lord visited Sarah as he had said, and the Lord 
did unto Sarah as he had spoken. And Sarah conceived-—Gen. 
XXL L 2. 

R. —Now think how Sarah conceived after his visiting her ! Is 
there any other cause of pregnancy than Sarah and God ? It appears 
that Sarah was conceived by the grace of Gcd. 

Hagar, Abraham’s Concubine 

25. —Then Abraham rose up early in the morning, and took 
bread, and a bottle of water, and gave- it unto Hagar, putting it upon 
her shoulder, and the child, and sent her away: she cast the child un¬ 
der one of the shrubs. And she sat over against him and wept. And 
God heard the voice of the lad... Gen. XXI. 14—17. 

R —Look at the mischief of the God of the Christians, for, first 
he siding with Sarah got Hagar turned out, then she cried aloud but 
he heard the voice of the child. How strange is this affair ! Perhaps it 
may he that he misunderstood that (he child cried. Can he be God 
and th' Bible the word of God ? It contains the account of common 
people. E>tccpt a little truth, it is full of myth. 

Human Sacrifice 

26. —And it came to pass after these things that God did tempt 
Abraham and said unto him, Abraham, take now thy son, thine only 
son Issac, whom thou lovest, and offer him for a burnt offering. 
Abraham bound Is^ac his son, and laid him on the altar upon the 
wood. And Abraham stretched lorth his hand, and took the knife to 
slay his son. Then the angel of the Lord called unto him out of 
heaven, and said, Abraham, lay not thine hand upon the lad, neither 
do thou anything unto him; for now I know that thou fearest God.'— 
Gen. XXTL 1, 2,9—12. 

R .—It is now clear enough that the God of the Bible is of finite 
knowledge and not omniscient. Abraham was also simple-minded, 
else he would not have done so. Had the God of the Bible been 
omniscient, he would have known the future faith of Abraham by 
virtue of his omniscience. So it is proved to demonstration that th& 
God of the Christians is not omniscient. 
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Burial 

27.—In the choice of our sepulchre bury thy dead, none of us 
shall withhold from thee his sepulchre, but that thou mayest bury thy 
dead.—Gen. XXIII. 6. 

R.—The internment of the dead is highly injurious to the welfare 
of the world; for, the decomposition of corpses taint the purity of the 
air, filling it with noxious effluvia, and producing diseases. 

Q.-- It is not proper to burn him whom we love. To bury him 
is like laying him to sleep. So it is better to bury the dead. 

A. If you love the dead, why don’t you keep the corpse in your 
own house ? Why do you bury it at all ? The soul which you loved, 
is gone away. What love can there be for the stinking stuff that a 
corpse is ? If you love it, why do you put it under the ground ? 

For, if you tell a man that you wish to put him umior the ground, 
he is not pleased at all. Is it an act of love to throw (iiist and stones 
upon the face, eyes and body of your dear one; to put a stone upon 
the breast and to immure him with brick and lime ? To enclose a 
corpse in a coffin to bury aggravates decomposition, which sends forth 
noxious gas, spoiling the air, and generating fearful diseases. 

2. A corpse requires land 6 cid its long and 4 cubits broad. 
This calculation will show what a great portion of the earth is taken 
up uselessly by hundreds, thousands and millions of the dead in each 
town. It is not used for the purpose of tillage, gardening, or inhabi¬ 
tation. Hence, bur\ing is the worst of all means of disposing the dead. 
To drown a corpse is less evil than to bury it; for, the aquatic animals 
fall at once to cutting, biting and eating it away. But whatever of 
bones and filth remains in water will rot and add to the misery of the 
world. To cast a corpse away in the forest is less evil than drowning; 
for, it is torn to pieces and eaten up by carnivorous animals and birds 
of prey. Still whatever of the marrow of the bones and excreta rot 
and taint the air, will do harm to the world according to its propor¬ 
tion. So cremation is the best of all, for it reduces a corpse to atoms 
which fly away in the atmosphere. 

2 “Cremation also produces stench. 

A .—If a corpse is burnt without regard to proper method, it pro¬ 
duces a little stench; but it is much less than that produced by intern¬ 
ment, and other ways of the disposal of the dead. But no malodour is 
produced if cremation is done according to the infunction of the Vedic 
process consisting of (1) digging a grave 3 cubits deep, 3-1/2 cubits 
broad, 5 cubits long sloping to 1 /2 span in breadth at the bottom. (1) 
of taking clarified butter equal in weight to the corpse, mixed witb 
musk 1 ratti to 1 seer in proportion, 1 mausa of saffron, 1/2 maund 
of sandal at the least more if liked to any quantity, agar tagar, cam¬ 
phor, &c., wood of palash &c., to be arranged in the grave or alter, ta 
place the corpse upon the fuel arranged and there to arrange wood 
upon the mouth of the grave to one span to the full. Then to set fire to 
it and offer oblations of the prepared clarified butter into the fire. This 
ceremony is called Anteshti or final sacrifice. It is also called the Nar^ 
medha, purushmedha, sacrifices. If a man is poor he should not spend 
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less than 20 seers of clarified butter on the pyre. The expense of crema¬ 
tion ma> be met with either by begging or by a gift from the state. 
But it must be done according to the above method. If clarified butter 
and other ingredients be not available, the burning of corpses with wood 
only is better than their internment and other ways of disposal; for, one 
rood of land to make a crematorium will suffice for burning millions of 
the dead. Also the land is not more spoiled than by burial and the sight 
of a tomb inspires fear. Thus burial is reprehensible in all respects. 

Abraham’s God 

2H. '-Blessed be the Lord God of my master Abraham, who hath 
not left dcstitule my master of his mercy and his truth. 1 being in the 
way the Lord led me to the house of my mailer’s brethren.—Gen. 
XXIV. 27. 

R. Was the God of Abraham only ? If God led the way as 
the nKxlern forced hibourers and guides do by going ahead to show 
the way. wliv dc es lie not do it at present ? Why does he not talk with 
men as c)r old ^ 1 fence such things cannot be said of God, or of the 

word of God, but they belong to wild men. 

20 —These are the names of the sons of fshinael. The first 
horn of Ismael, Neba Joth, and Kedar, and Ad )ecl and Mibsam and 
Mishma and Duma and Massa; Hadar and Zema, Jetur Naphish and 
Kedemah. G ni XXV. 13—15. 

Ismael 

R. -d'his Ishmael was born of Hagar the slave of Abraliam. 

30 “1 will make them (kids) savoury meat for thy father, such 
as he lovcth; and thou shalt bring it to thy father, that he may eat, 
aiul llial he may bless thee before his death. And Rebekah took 
goodly raiment of her eldest son Lsan, and put them upon Jacob her 
>(>ungcr son; and she put the skins of the kids of the goats upon his 
hands and upon tbw smooth of his neck; And Jacob said unto his 
father, I am l:sau tliy tiri,t born; I have done according as thou hadest 
me, arise, I prav thee, sit and eat of my venison, that thy soul may 
bless me. Gen. XXVIT. 9, 10, 15, 16. 19. 

/? 'See they cheat blessings by imposture and afterwards set 
up as saints and prophets. Is it not strange ? Such were the pro¬ 
phets of the Christians ! How can there be a greater defect than 
what is foun.i in their religion ? 

Litholatry 

31.—And Jacob rose up early in the morning and took the 
stone that he had put for his pillows, and set it up for a pillar, and 
poured oil upon the top of it. And he called the name of that place 
Bethel. And this stone, which I have set for a pillar shall be God’s 
housc-^-Gcn. XXX. 18, 19,22. 

R.—Look at these acts of savages ! They worshipped and 
caused others to worship stones. The Mahomedans call it “Bothel 
Mukad das’' (house of God). Was that stone the house of God, and 
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did God live in that stone alone ? Bravo, my friends the Chris¬ 
tians ! It is you who are surely idolaters. 

32. —And God remembered Rachel and God hearkened to her 
and opened her womb. And she conceived and bare a son and saia 
God hath taken away my reproach—Gen. XXV 22, 23. 

i?.—Curious is the God of the Christians ! What a great doctor 
is he ! What were the instruments and medicines to open the wombs 
of women which he employed! All these things savoiir ofg^oss 
ignorance. 

Idolatry 

33. —But God came to Laban the Syrian in a dream by night, 
and said unto him, Take heed that thou sp)eak not to L'cob cither 
good or bad. Because thou sore longest after thy fatner's house, yet 
wherefore has thou stolen my gods 1—Gen. XXXI. 24, 30. 

R. —This passage of the Bible we prodixe as a specimen. God 
came to ttiousands of men in dreams and talked with diem. [i\ wak¬ 
ing state he met, dined and drank with, visited and took leave of men 
and did similar things as recorded in the Bible. But it is not known 
if he is or if he is not at present in existence. For, he now never 
meets anybody either in dream or in waking. It is also evident that 
these savages believed in stone images as gods and worshipped them. 
But the God of the Christians, too, regards stone as god ; else how 
can the expression of stealing gods be intelligible ? 

34. —And Jacob went on his way, and the angels of God met 
him. And when Jacob saw them, he said, this is God’s host.—Gen. 
XXXII. 1, 2. 

R. —Now there is not the least doubt at all in the God of the 
Christians being a man; for, he keeps an army. Where there is an 
army, there must be weapons, and he must be engaged in war by 
making attacks here and there, also what is the use of maintaining 
an army ? 

Wrestling Match 

35. —And Jacob was left alone; and there wrestled a man with 
him until breaking of the day. And when he saw that he prevailed 
not against him, he touched the hollow of his thigh; and the hollow 
of Jacob's thigh was out of joint as he wrestled with him. And he 
said, let me go, for the day breaketh. And he said, I will not let 
thee go, except thou bless me. And he said unto him. What is thy 
name ? And he said, Jacob. And he said, thy name shall be called 
no more Jacob, but Israel, as a prince hast thou power with God and 
with me and hast prevailed. And Jacob asked him and said, Tell me, 
I pray thee, thy name. And he said, wherefore is it that thou dost 
ask after my name. And he blessed him there. And Jacob called the 
name of the place Paniel, for I have seen God face to face, and my 
life is preserved. And as he passed over Paniel, the sun rose upon 
bim, and he halted upon his thigh. Therefore the children of Israel 
cat not of the sinew which shrank, which is upon the hollow of the 
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thigh unto this day, because he touched the hollow of Jacob’s thigh 
in the sinew that shranks.—Gen. XXXII, 24—32. 

7?.—Since the God of the Christians was a wrestler of the cock¬ 
pit, he showed his grace of giving sons to Sarah and Rakhel. Can he 
ever be God ? Look at the etiquette, that a person asks him his 
name, and he does not tell it to him. God caused Jacob’s sinew to 
shrink, but he was defeated. Had he been a doctor, he would have 
cured it also. As Jacob became lame form his devotion to such a 
God, other devotees of his must also be lame. When God was seen 
face to face and wrestled with, how can it be possible without God 
having a material body ? All this account is child’s prattle. 

36. —And Er, Judah’s first born, was wicked in the sight of the 
Lord; and the Lord slew hini. And Judah said unto Onan, go in 
unto thy brother's wife; and marry her, and raise up seed to thy bro¬ 
ther. And man knew that the seed should not be his; and it came to 
pass when he went in unto his brother’s wife, that he spilled it on the 
ground, lest that he should give seed to his brother. And the thing 
which he did displeased the Lord, wherefore he slew him also.—Gen. 
XXXVlll. 7-10. 

R - Now see if these acts are of man or of God. When he 
entered into what is called niyogOy why was he killed ? Why did he 
not enlighten his intellect? Jhe custom of mjogn was at first pre¬ 
valent every where. It is now proved that the doctrine of niyoga was 
believed in all countries. 

Moses 

37 Wlien Moses was grown, he spied an Exodus Hebrew, 
spied an Egyptian sunting and one of his brethren And he looked this 
way, ana when he saw there was no man, he slew the Egyptian, and 
hid him m the sand. And when he went out the second day, behold, 
two men of the Hebrews strove together and he said to him that did 
the wrong, therefore smitest thou thy fellow ? And he said, who 
made thee a prince and a judge over us ? intendest thou to kill me, as 
thou killedst the Egvptian ? And Moses feared. It (Mose’s rod) 
became a serpent, IV, 3 ,— Fx, IT, 11—15. 

R .—Look at Moses, who is the chief saint, author, and teacher 
of religion of the Bible, whose character is marked with anger and 
other evd passions, a murderer, avoider of Government punishment 
like a thief When he concealed the fact, he must have been a liar, 
Strange God met him and he became a prophet and taught the 
religion of the Jews, which partakes of his character. Hence the 
ancients of the Christians since Moses have been in the state of 
barbarism but not in that of civilisation. 

Hint to God 

38.^—And kill the passover. And >e shall take a bunch of 
hyssop, and dip it in the blood that is in the bason, and strike the 
lintel and the two side posts with the blood that is in the bason; and 
none of you shall go out at the door of his house until the mornings 
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For the Lord will pass through to smite the Egyptians; and when he 
seeth the blood upon the lintel, and on the two side posts, the Lord 
will pass over the door, and wil not suffer the destroyer to come in 
unto your house to smite you.—Ex. XII. 21—22. 

R. —This is like omens. Can he ever be God omniscient ? He 
knew the house of an Israelite family when he saw the marks of blood 
upon doors: but he could not know it otherwise. This act is like that 
of a man of little sense. Hence, it appears that these Ihings have 
been written by some barbarian. 

Miracles 

39. —And it came to pass, that at mid-night the Lord smote all 
the first born in the land of Egypt, from the first born of die Pharaoh 
that sat on his throne unto the first-born of the captive that was in 
the dungeon: and all the first born of cattle. And Pharaoh rose up 
in the night, he, and all his servants, and all the Egyptians: and there 
was a great cry in Egypt; for there was not a hc^^c where there was 
not one dead.—Ex. XIl. 29, 30. 

R. —Horrible! The God of the'^.'iristians was so cruel as to 
kill children and cattle at mid-night without any fault on their part. 
He showed no mercy to them. Was not the hard-heartedness ot the 
God of the Christians destroyed at the lamentation ot the Egyptians ? 
Such an act is not even committed by an ordinary person, much less 
by God. But there is no wonder, for it is written in our scriptures : 
Masa harino kuto daya : (Where is mercy in the heart of flesh*eaters?) 
As the God of the Christians is a flesh-eater, what business has he 
with mercy ? 

Parting of Sea 

40. —-The Lord shall fight for you. Speak onto the children of 
Israel, that they go forward. But lift thou up thy rod, and stretch out 
thine hand over the sea, and divide it and the children of Israel shall 
go on dry ground through the midst of the sea.—Ex. XIV. 14-16. 

R, —Well, friend, at first God went after the families of Israel 
like a shepherd after his flock, but it is not known where he is now 
concealed; else railways could have been made every where m the sea, 
which would have done much good to the world; and there would 
have been no occasion for the botheration of ship-building. But 
what can be done ? It is not known where the God of the Chris¬ 
tians is now hidden. There are many acts of impossibility recorded 
in the Bible as done by God in league with Moses, But it is evident 
that the Christians are as their God and their Bible is of the same 
sort. Better such a God and such a book be away from us ! 

Jealous God 

41—For I, the Lord thy God an' a jealous God, visiting the ini¬ 
quity of the fathers upon the children unto the third and fourth gene¬ 
ration of them that hate me.—Ex. XX. 5. 
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R. —Well, whose justice is this act, which gives punishment to 
four generations for the fault of their father ? Who thinks it to be 
right ? Is it not a fact that a good man has wicked children, and a 
wicked man good children ? If it is a fact, how can he punish upto 
the fourth generation ? If progeny after the fifth generation be wicked, 
how can he withhold punishment from it ? It is an act of injustice to 
punish anyone without a fault. 

Sabbath 

42. —Remember the Sabbath day, to keep it holy. Six days shalt 
thou labor, but the scventli day is the Sabbath of the Lord thy God, 
the Lord blessed the Sabbath day.—Ex. XX. 9—11. 

R.~ -Is Sunday alone holy and the other six days unholy ? Did 
God work very hard for six days, so that being tired he went to sleep 
oil the seventh day ? If he blessed Sunday, what did he do with the 
other six diiys ? Perhaps he cursed them ! Mo learned man can do it, 
much less Go 1. Vvhial virtue is tJicre in Sunday and what vice in 
Mi>nday and uiiier days, that he maele one holy and others unholy ? 

Narrowness 

43. “- Thi^u sltall not hear false witness against thy neighbour. 
13iou shalt not covet tliy neighbour’s wife, nor his maid servant, nor 
his ox, nor Ins ass, nor anything that is thy neighbour’s—Ex.XX. 16,17* 

Splendid ? [t is on this account that the Christians fall upon 
the property of foreigners as a thirsty creature upon water, a hungry 
upon food. Tiic God of the Christians must be like this selfish and 
unjust teaching. If it be said that all the people of the world are here 
meant to be nighbours, who arc then those having wives and maid 
servants that are cotisidcred as neighbours ? Such teachings belong to 
selfish men, and iiot to God. 

Numbers 

44 —therefore kill every male among the little ones, and 
kill every wvuran that hath known man by lying with him. But all 
(lie women childtcn, that liavc not known a man by l>ing with him, 
keep alive for youi'selvcs.—Num. XXXI. 17, 18. 

R. — Bravo ! Moses and his God are good fellows indeed. They 
did not fear committing the murder of women, children, the aged, 
and cattle ! 'fins passage clearly shows that Moses was voluptous. 
Had he been otherwise, why should he have ordered the virgin girls 
to be reserved or to be treated with cruelty and sensuality? 

45.—He that smiteth a man, so that he die, shall be surely put 
to death. And if a man lie not in wait, but God deliver him into his 
hand; then I will appoint thee a place whether he shall flee.—Ex.XXI. 
12, 13. 

R —If this justice of God is right, why was Moses not punished 
who killed and buried a man ? If it be said that the man was given 
to Moses for killing, God is proved unjust thereby, for why was Moses 
mot made to be tried by the court of the government ? 
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46. —And (Moses’ youngnien) sacrificed peace offerings of oxen 
unto the Lord. And Moses took half of tlie blood and put it in 
basons, and half of the blood he sprinkled on the altar. And Moses 
took the blood aud sprinkled U oo the people, and said, Behold tiio 
blood of the covenant, whicn the Lord hath made with you concern- 
ing all these words. And the Lord sath unto Moses, come up to me 
into the mount, and be there; and 1 will gi\e these tables of stone, 
and a law, and commandments which I have written; tluP thou nv.y^si 
teach them.—Ex. XXIY. 5, 6, 8, 12 

R. —Now see, these things belong to baibarians. Areth ,> not 
of them ? Does God take the sacrifice of oxen ? Is not sprinkling 
blood upon the altar an act of savages and of uncivilised men ! Since 
the God of the Christians receives the sacrifice of oxen ., why should 
not his devotees stuff their belly with beef? Why slvmld they not 
do harm to the world ? Since the Bible is replete with such wicked 
teachings, the Christians want to impute false allegations to the Vedas: 
but the V^edas are quite free from such liorried doctrines. It is also 
plain that the God of the Christians was some mountaineer, who 
lived on a hill. As their God had no ink pen, paper, nor did he know 
how to make them; he wrote his ordv.is on stone tablets and set up 
himself as God among these barbarians. 

Back of God 

47. —And he said, thou canst not see my face; for there shall no 
man see me, and live. And the Lord said, Behold, there is a place 
by me and thou shalt stand upon a rock. And it shall come to pass, 
when my glory passeth by, that I will put thee in a clift of the rock 
and will cover thee with my hand while T pass by : And 1 will take 
away mine hand, and thou shalt see my back parts; but my face shall 
not be seen.—Ex. XXXfll. 20—23. 

R. —Now see, the God of the Christians is corporeal like man, 
and playing tricks with Moses set himself up for God. Will not he 
see the form who sees the back parts ? How must not have covered 
him with the hands; for, might not he have seen his form, when God 
covered him with the hands ? 

Leviticus 

48. —And the Lord said unto Moses, and spoke unto him out 
of the tabernacle of the congregation, saying. Speak unto the children 
of Israel, and say unto them, if any man of you bring an offering 
unto the Lord, ye shall bring your offering of the cattle, even of the 
herd of the flock.—Lev. 1. 1,2. 

^._Now think, Jif the God of the Christians who receives the 
sacrifice of bulls, cows, and other animals, and who teaches the 
people to make him the sacrifice, is he not thirsty of the blood of cows 
and other animals. It is on this account that he cannot be consi¬ 
dered as merciful and divine; rather he is a flesh-eater and like a juggler. 

49. _And he shall kill the bullc ;k before the Lord; and the 
priests, Aaron’s sons, shall bring the blood, and sprnikle the blood 
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round about the alter that is by the door of the tabernacle of the con¬ 
gregation. And he shall flay the brunt offering and cut it into his 
pieces. And the sons of Aaron the priest shall put fire upon the 
altar, and lay the wood in order upon the fire. And the priests, 
Aaron’s sons, shall lay the parts, the head, and the fat, in order upon 
the wood that is on the fire which is upon the altar : to be a burnt 
sacrifice, an offering made by fire, of a sweet savour unto the Lord. 
Lev. I. 5—9. 

R ,—Think a little, the votaries of God kill a bullock before 
him, and he suffers them to kill it. They sprinkle the blood around 
and offer flesh into the fire, God smells it ! Is it less than what 
takes place in a butcher’s house 1 Hence the Bible is not the word 
of God, nor can he be God who acts like a savage. 

Sin Offering 

50. —And the Lord spake unto Moses, saying if the priest that 
is anointed do sin according to the sin of the people; then let him 
bring for his sin which he hath sinned a young bullock without blem¬ 
ish unto the Lord for a sin offering; and shall lay his hand upon 
the bullock’s head, and kill-the bullock before the Lord.—Lev. IV 
1,3,4. 

R. —Now see, to atone for the sin committed, they commit an¬ 
other sin again by killing cows, bullocks, and other animals, which 
are best and most useful; and that by the order of God, Curious 
and queer are the Christian people who regard such a being that does 
and allows others to do the above horried acts as God, and hope for 
salvation ! 

51. —When a ruler hath sinned, he shall bring his offering, a 
kid of the goats, a male without blemish, and kill it before the Lord; 
it is a sin offering.—Lev. IV. 22—24. 

7?.—Bravo ! If it is so, why should their rulers, judges, com¬ 
manders and others fear to do sin ! They themselves do sin as they 
like, and to atone for it, they kill cows, kids, goats, and other inno¬ 
cent animals. It is the effect of this teaching that the Christians do 
not hesitate in killing any beast or birds. Listen ye Christians, now 
abandon this barbarian religion and accept the truly civilised religion 
of the Vedas, which will give you happiness ! 

Wringing Pigeon’s Head 

52. —And if he be not able to bring a lamb, then he shall bring 
for his trespass, which he hath committed, two turtledoves, or two 
young pigeons, unto the Lord; and wring off his head from, his neck, 
but shall not divide it asunder; the priest shall make atonement 
for him for sin which he hath sinned and it shall be forgiven him. 
But if he be not able to bring two turtle-doves, or two young pigeons, 
then he that has sinned shall bring for his offering the tenth part of 
an ephah of fineflour for sin offering; he shall put no oil upon it, and 
it shall be forgiven him—Lev. V. 7, 8, 10, 11, 13. 
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Note. —Thanks to this God ! who has made rules to recieve 
kids, lambs, sheep, pigeons, and flour. He wrung the neck of pigeons 
and took no pains at all of dividing it asunder. From this account 
it appears that there must be som\ clever barbarian who settled in a 
mountain and declared himself to be God. The ignorant savages 
accepted him as such. He got animals, birds and flour at his fortress 
by cunning decrees. His messengers called angles waited upon him. 
Learned men should think if the God of the Bible v ho eats kids, 
calves, pigeons and fine flour, can be compared with the God who 
is omniscient, unborn, immaterial, omnipoLent, and having si nilar 
other attributes as mentioned in the Vedas. 

R .—-Hark I neither rich nor poor men probably shudder from 
perpetrating sins among the Christians, for their God has made atone* 
ment for sins easy. It is a strange doctrine of the Bible that a sin 
is forgiven without enduring pain by committing another sin; for, 
they commit sin at first and then kill animals for its atonement; and 
very gladly partake of the victim ! They eat the flesh of innocent 
animals and are forgiven the sins committed ! Ihe wringing of the 
neck of a young pigeon must give him pain to writhe and convulse 
for a long time. It does not move the heart of the Christians ? But 
how can they feel compassion, for their God enjoins them to commit 
murder. If such is repentance for all sins, why is the farce of a belief 
in Christ made for the forgiveness of sins ? 

Priests’ Frauds 

53. —The priest shall have to himself eat the skin of the burnt 
offering which he hath offered. And all the meat offering that is 
baken in the oven and all that is dressed in the frying pan, and in the 
pan, shall be the priest’s that offereth it.—Lev. VII. 8, 9. 

R. —We thought the frauds of the priests and attendants of 
Goddess’ shrine were wonderfully cunning; but tliose of the God of 
the Christians and their priests are a thousand times greater; for, 
they turned the skin into money and got sumptuous food to eat. 
They must have had a gala-day of it. Also they must be revelling in 
it now. Can it be possible that a man causes one of his children to 
be killed and feeds another with the victim’s flesh ? In the same way, 
all the people, and all the beasts and birds are like the children of 
God. So God cannot do such acts as are ascribed to him by the 
Bible. Hence the Bible is not the word of God, nor are the God 
described therein and his believers righteous. Such absurdities fill 
the pages of the Leviticus and other books of the Bible. They are 
too numerous to mention here. 

Numbers 

54. —The ass saw the angel of the Lord standing in the way, and 
his sword drawn in his hand; and the ass turned aside out of the way, 
and went into the field ; and Ballaam smote the ass, to turn her into 
the way. And the Lord opened the mouth of the ass, and she said 
unto Ballaam, what have I done unto thee, that thou hast smitten 
me these three times—Num. XXII 23—28. 
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R. —Formerly even asses saw the angels of God; but at present 
neither bishops, priests, missionaries and other religious men, nor 
wicked men, see God or his messengers. Do God and his angels ex¬ 
ist or do they not exist now-a* days ? If they do, are they in very pro¬ 
found sleep ? Have the> become sick or have they gone to some 
other world ? Are they engaged in some other business ? Are they 
now displeased with the Christians ? It is not known what has be¬ 
come of them. The inference is that since they are not now existent 
and seen, they were not existent and seen before; and all this talk is 
a mere fabrication of the imagination. 

The Second book of Samuel 

55.—And it came to pass that night, that the word of the Lord 
came unto Nathan, saying, go and tell my servant David, Thus saith 
the Lord, Slialt thou build me a house for me to dwell in ? Where¬ 
as I have not dwelt in any house since t- e time that J have brought 
up the children of Israel out of Egvpt, even in this day, but have 
walked in a tent and in a tabernacle.--II Sam. VII. 4—7. 

God wants a house 

R. —There is not the least doubt at all now that the God of the 
Christians i^> like man having a material body. He complains that 
he has been ' i.v^ here and there and wishes to dwell in a house 
for rest if David builds him one. How is it that the Christians feel 
no shame in believing in such a God and such a book as the Bible. 
But poor fellows; what can they do, since they are caught in a net 
now, they have to exert much to get out of it. 

II Book of Kings 

56 —And in the fifth month, on the 7th day which is the 19th 
year of ICing Nebuchadnezzar, King of Babylon, came Nebuzar-adan, 
Captain of the guard, a servant of the King of Babylon, unto Jerusa¬ 
lem; and he burnt the house of the Lord, and the king’s house, and 
all the houses of Jerusalem, and every great man’s house he burnt 
with fire. And the army of the Chaldees, that were with the Captain 
of the guard, brake down the walls of Jerusalem round about.—II 
K. XXV. 8—10. 

R. —What can be done ! The God of the Christians got a house 
made for his rest by David; but Nebusar-adan burnt it to ashes. God 
and his army of angels could do nothing. Formerly their God fought 
great battles and came out victorious; but this time he allowed his 
own house to be burnt and pulled down. It is not known why he 
kept quiet, and where his host of angels ran away. None came to 
his help in this time of distress ! It is not known where the valour of 
God was gone away. If this account is right, all the things of victory 
mentioned before were useless and nonsensical. Was he brave only 
in murdering the boys and girls of the Egyptians ! Now he kept 
quiet before brave warriors. The God of the Christians brought re¬ 
proach and disgrace upon him. Thousands of such idle tales are 
found in the Bible. 
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I Chronicles 

57. —So the Lord my God sent pestilence upon Israel and there 
fell of Israel 70,000 men.—I Ch. XXL 14. 

R. —Now see the exploits of fhe God of the Israelite Christians. 
He sent pestilence upon those families of Israel out of anger, whoinv 
he had given many blessings and rambled day and night for their 
protection and preservation. But now he destroyed 7<^000 of them 
by plague ! Thus it justifies what a poet has said — 

<—Even the favour of the man is dangerous, who is now pleased 
and now displeased, that is to say, whose pleasure aiui displeasure 
interchange every moment. The case of the God of the Christians is 
something like it. 

The Book of Job 

58. ^—Again there was a day when the sons of God came to 
present themselves before the Lord, and Satan came also among 
them to present himself before the Lord. And the Lord said unto 
Satan, From whence earnest thou ! And Satan answered the Lord, 
and said. From going to and fro m the earth, and from walking up 
and down in it. And the Lord said unto Satan, Hast thou considered 
my servant Job, that there is none like him in the earth, a perfect 
and an upright man. one that fearcth God, and escheweth evil! And 
still he holdc::)t fiist his integrity, although thou movest m^' against 
him, to destroy him without cause. And Satan answered the Lord, 
and said, Skin for skin, yea, all that a man hath, will he give tor his 
life. But put forth thine hand now, and touch his bone and his 
flesh, and he will curse thee to thy face. And the Lord said unto 
Satan, Behold, he is in thine hand; but save his life. So went Satan 
forth from the presence of the Lord, and smote Job with sore boils, 
from the sole of his foot unto his crown.—Job. 11. 1—7. 

R. —Look at the power of the God of the Christians that Satan 
afiiicts his devotee before him. He neither punishes Satan, nor pro¬ 
tects his followers from him. None of the angels can confront Satan 1 
Satan has individually struck fear in all. The God of the Christians 
is not omniscient. Had he been omniscient, why should he get Job 
tried by Satan ? 

Ecclesiastes 

59. —My heart had great experience of wisdom and knowledge. 
And I gave my heart to know wisdom, and to know madness and 
folly; I perceived that this also is vexation of spirit. For in much 
wisdom is much grief: and he that increaseth knowledge increaseth 
sorrow.—Ec. 1. 16—18. 

R .—Now see, understanding and knowledge or wisdom are 
synonymous; but here they are distinguished as separate. Who can 
write but the ignorant that there is sorrow and grief in the increase 
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of understanding ? Hence, the Bible is not made by any learned man, 
much lesg God. 

Thus we have given a few specimens of the teachings of the 
Pentateuch and Zabur (Old Testament). We now proceed to the 
gospels by Matthews and others which are held as great authorities 
by the Christians. A short review of what is called the gospel is 
here given in order to know what kind of book it is. 

New Testament 
St. Matthew’s Gospel 

60. —Now the birth of Jesus Christ was this wise. When as 
his mother was espoused to Joseph, before they came together, she 
was found with child of the Holy Ghost. Behold, the angel of the 
Lord appeared unto him in a dream, saying, Joseph, thou son of 
David, fear not to take unto thee Mary thy wife, for that which is 
conceived in her is of the Holy Ghost.—Mat. I. 18, 20. 

R .—No learned man can believe these things; as they are against 
the evidence of the senses, the laws of nature. It is the credulity of 
ignorant men and savages to put faith in them, but not the civilised 
and learned people. Well, can anyone violate the order of God ? 
If God trifle with his law, none will obey it. But he never does so, 
as he is omniscient and free from doubt. If the above is a fact, 
whenever a maiden is found big with a child, the same thing can be 
said of her, namely, she is pregnant with the grace of God; and it 
can be falsely given out that an angel of God declared it in a dream. 
Like this impossibility, the Puranas mention Kunti’s conception by 
the sun. Such dogmas are believed by those who are mentally blind 
and financially fat to be caught in the priest’s trap. It may be that 
when Mary was found pregnant, either she or somebody else gave 
currency to the impossibility that her pregnancy was from God. 

61. —Then was Jesus led up of the spirit into the wilderness to 
be tempted of the devil. And when he had fasted 40 days and 40 
nights, he was afterward an hungered. And when the tempter came 
to him, he said if thou be the Son of God, command that these 
stones be made bread.—Mat. IV 1-3. 

P -—It proves plainly that the God of the Christians is not 
omniscient; for, if he had been so, why should he try Jesus by Satan. 
He should know it himself. Well, if a Christian be kept hungry for 
40 days and 40 nights at present, will he live at all ? It is also clear 
that he was not the son of God, nor had he power to work any mira¬ 
cle, otherwise why did he not make those stones bread before Satan 
and why should he be hungry ? The truth is that what is made stone 
by God, cannot be made bread by anyone. God. too, cannot reverse 
his previous order; for he is omniscient and all his works are without 
any fault or flaw. 

Christ convert fishermen 

^2. And he saith unto them. Follow me and I will make you 
fishers of men. And they straightway left their nets, and followed 
liim.—Mat. IV. 19, 20. 
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R ,—It appears that this summons was a sin against the ten 
commandments of the Old Testament, namely, Honour thy father and 
thy mother that thy days may be long. Christ himself did not serve 
his parents and called away others' from the service of their father 
and mother. It was from this sin that his life was prematurely cut 
off. It is also evident that Christ preached a religion to entrap people 
as fishes in a net to obtain the object. When such was the case with 
Christ, it is no wonder that the modern missionaries should catch 
people in their net. For, as a fisherman gains a great name and plen¬ 
tiful livehood by catching many and large fishes in his net, so does a 
man get much honour and subsistence by converting many people to 
his faith. It is on this account that these Christian missionaries 
ensnare the people, ignorant of the Vedas and philosopliies, in their 
net and separate them from their duty of serving their parents and 
family members. Therefore, it is proper for all learned Aryas to be 
on their guard against their snares and lo be ever ready for saving 
their ignorant brethren from falling thereinto. 

Miracles 

63. —And Jesus went about all Oalilee, teaching in their syna¬ 
gogues, and preaching the gospel of the kingdom, and healing all 
manner of sickness and all manner of disease among the people. They 
(of Syria) brought unto him all sick people that were taken with 
divers diseases and torments and those which were possessed with 
devils, and those which were lunatics and those that had the palsy; 
and he healed them.—Mat. IV. 23, 25. 

R .—If the pious frauds of charms, incantation, benediction, 
paraclete, exorcising devils and driving diseases of the present time 
by administering a pinch of secrificial ashes, be true; the above account 
of the gospel will be true also. Therefore, these things are to catch 
simple folks in their snare. If the Christians believe these things of 
Christ, why do they not believe similar things of the priests of the 
Oods and Goddesses of India; for they are all alike 1 

Hmnility 

64. —Blessed are the poor in spirit; for theirs is the kingdom 
of heaven. For verily I say unto you, till heaven and earth pass, 
one jot or one tittle shall in no wise pass from the law till all be ful¬ 
filled. Whoever therefore shall break one of these least command¬ 
ments, and shall teach men so, he shall be called the least in the king¬ 
dom of heaven.—Mat. V. 3, 18, 19 

R .—If heaven is one, there shall be one king. If all the poor 
go to heaven, who will have the royal authority ? They will fall foul 
among themselves, and upset the order of government. It is not 
proper to understand paupers by the poor; also it is not proper to 
take it to mean prideless; for the words poor and prideless do not 
mean the one and the same thing. For, one who is poor in mind, 
has no contentment. Hence, the doctrine is not right. When the 
heaven and earth pass away, the law will also pass away. Such an 
impermanent law is of man, and not of omniscient Ood. It is merely 
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to tempt and threaten to say that whoever breaks the least of the 
commandments shall be called the least in heaven. 

Inconsistence of precept and practice 

65—Give us this day our daily bread. Lay not up for your¬ 
selves treasures upon earth.—Mat. VI. 11, 19. 

/?.—From this it appears that when Christ was born, the people 
were barbarian' and poor. Christ was also poor like others. So he 
prays to God for the obtainment of a day’s bread and teaches others 
to pray likewise. If it is so, why do the Christians amass wealth ? 
They should act on Christ’s teaching and giving all away in charity 
should turn poor. 

66. '—Not every one that saith unto me. Lord, Lord, shall enter 
into the kingdom of heaven;—Mat. VII. 21. 

R .—Now think, if the great bishops and Christians believe this 
saying of Christ to be true, they should not call him Lord of God, 
But if they don’t believe it, they will not be able to be free from sin. 

67. —Mnny say to me that day (Lord, Lord, have we not 

prophesied in thy iioiTie). And then I will profess unto them I never 
knew you; depart from me, ye that work iniquity.—Mat. VII. 12, 23. 

R .—See Christ wished to be the judge of heaven to inspire belief 
into barbarians. It is merely a device to tempt simple folks. 

6(S.'— Behold there came a leper and worshipped him, saying, if 
thou wilt thou canst make me clean. And Jesus put forth his hand, 
and touched him, saying, 1 will, be thou clean. And immediately his 
leprosy was cleansed.^—Mat. Vlll. 2, 3. 

R ,—All these things are for the entrapping of simpletons. For, 
if the Cliristians believe these statements of the Bible to be true though 
against tlic teachings of knowledge and the laws of nature; why don’t 
they believe as truth what is said in the Puranas ? For example, 
Shukracharya, Dhanwantry, Kashyap and others are mentioned in the 
Puranas and the Bharat as raising the dead armies of many titans. 
Cach, the son of Brihaspaii, was cut of pieces and given away to beasts 
and fishes to devour: but Shukracharya restored him to life; afterwards 
Cach was killed and served to Shukracharya to eat, who then animat¬ 
ed him in his stomach and brought him forth He then died, and Cach 
restored him to life. Kashyap resussiiated a tree with a man in which 
was reduced to ashes by 1 akshak. Dhanwantry raised hundreds of 
thousands of the dead, cleansed as many lepers and healed the sick, 
opened the eyes aiul cars of the blind and the deaf by millions. Why 
do you call these talcs to be myths ? If these tales arc myths, why are 
rot the miracles of Christ believed to be myths also ? If you call 
other’s assertions to be untrue and your myths true, why will you not 
be set dowji as b:g " Hcncc what the Christians say savours of 
bigotry and childishness. 

Exorcism 

69.—i V. hcn he w as come to the country of the Gergesenes). 
there met hhu. two possessed with devils, coming out of the tombs. 
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exceeding fierce, so that no man might pass by that way. And, behold, 
they cried out, saying, what have we to do with thee, Jesus, thou son 
of God ? Art thou come hither to torment us before time? So the 
devils besought him, saying. Tf thou cast us out, suffer us to go away 
into the herd of swine. And i>e said unto them, Go. And when 
they were come out, they went into the herd of swine, and, behold, 
the whole herd of swine ran violently down a steep place into the sea 
and perished in the waters.—Mat. VIII. 28—33. 

R. —Well, a little thinking will show all these things to be untrue; 
for, dead cannot come out of tombs, they neither go to nor talk with 
anyone. All these things are said ot ignorant men. Those al^^fie put 
faith in such tales who are quite barbarian. Christ is responsible for 
the sin of causing death of the swine and loss to herdsmen. As the 
Christians believe Christ to be the forgiver of sins and sanctifier, why 
did he not purify the devils ? Why did he not make good the loss of 
herd men ? Do the educated and civilised Christian Englishmen of the 
present day believe in these gossips ? if they do; they are sadly mistaken. 

Forgiveness of sins 

70. —Behold, they brought to him a man sick of the palsy, lying 
on a bed; and Jesus seeing their faith said unto tlic sick of tlie palsy : 
Son, be of good cheer, thy sins be forgiven thee 1 am not come to 
call the righteous, but sinners to repentance.—Mat. IX 2, 13. 

R .—This is as impossible as that mentioned above. As regards 
the forgiveness of sins, it is merely to tempt the people to their snare. 
If a man drinks wine or decoction of hemp leaves or cats opium, 
another man does not get intoxicated. In the san.e way, the sins 
committed by one man will not fall to the lot of another person. But 
he suffers for them who commits them. It is the law of God. If one 
man sins and another suffers, or a judge takes the consequence of sin 
upon himself, or God does not punish a sinner as he deserves, he will 
be unjust. Remember, justice alone is the dispenser of good to all, 
but not Jesus or any other person. Neither the good nor the wicked 
have any need of Christ and others, for nobody’s sin can be done away 
with. 

71. —Jesus called unto him his twelve disciples, he gave them 
power against unclean spirits, to cast them out, and to heal all manner 
of sickness and all manner of disease. It is not ye that speak, but 
the spirit of your father which speaketh in you. Think not that I am 
come to send peace on earth; I came not to send peace, but a sword. 
For I am come to set a man at variance against his father, and the 
daughter against her mother, and the daughter-in-law against her 
mother-in-law. And a man’s foes shall be they of his own house¬ 
hold.—Mat. X. 1. 20. 34—36. 

R .—These were those disciples one of whom betrayed Christ for 
30 Rs. and the rest deserted his cause and took to their heels. The 
above wonders are against knowledge. The possession, obssession or 
exorcism of devils, the healing of diseases without medicines and 
regulation of regimen are against the laws of nature. Hence belief in 
them is characteristic of ignorance. If it is not the souls that speak> 
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but it is God that speaks, what the souls doing in the body ? The 
consequences of speaking truth or falsehood, happiness or misery, 
must be borne by God himself. Hence it is a false doctrine. As 
Christ came to create disunion and strife among people, it is still 
going on among them. How bad is it, seeing that disunion always 
tends to the misery of the people. The Christians have accepted it 
as their creed. Since Christ regarded disunion to be good, why should 
they think it otherwise ? It nii^t be the duty of Christ to make one's 
foes of his own household. It is not the duty of a good man. 

Miracle of Loaves 

72. -—And Jesus sath unto them, How many loaves have ye ? 
And they said, seven, and a few little fishes. And he commanded the 
multitude to sit down on the ground. And he took the seven loaves 
and the fishes, and gave thanks, and brake them, and gave to his 
disciples, and the disciples to the multitude. And they did all eat, 
and were filled ; and they took up of the broken meat that was left 
seven baskets full. And they that did eat were four thousand men, 
besides women and Children.—Mat. XV. 34—39., 

R. —Behold, is it not like the sleight of hand of modern 
jugglers and false saints. How could other cakes come out of those 
cakes ? If Christ had such power, why did he wander about in his 
starvation to eat the fruit of fig trees ? Why did he not make sweet 
pudding for himself out of earth, water, stones and other substances. 
All this smacks of a child's play. These things are like the frauds of 
^monks and friars, by which they inveigle simpletons. 

Inconsistence of Justice and Forgiveness 

73. '—And then he shall reward every man according to his work. 
—Mat. XVT. 27, 

It the people arc to be judged according to their works, it 
is absurd for the Christians to preach forgiveness of sins. If the ono 
is true, the other will be false. If it be said that those worthy of 
forgiveness arc forgiven, and those who do not deserve it, are not 
given it ; it is also untenable ; for, to judge all works according to their 
worth, is essential to justice and perfect mercy. 

74. —O faithless and perverse generation, verily, T say unto you 
if ye have faith as a grain of mustard seed, ye shall say unto this 
mountain. Remove hence to yonder place, and it shall remove ; and 
nothing shall be impossible unto you.—Mat. XVII. 17, 20. 

R. Now, what the Christians preach, viz.. Come to our faith^ 
get }our sms forgiven, obtain salvation, and so forth, is altogether 
lalse; for, if Christ had power to forgive sins, to confirm belief, to 
sanctity ; why did he not make his disciples sinless, faithful, and holy? 

If he could not make these who accompanied him in his wanderings 

holy, faithful and happy : it is not known where he is now after his 
death ? He will not be able to make anybody holy at present. Since 
the disciples of Christ had no faith equal to a grain of mustard anef 
it IS they who have written the gospels; these becks can be of bo*- 



Christianity 


487 


authority. For, it is of no avail to persons desirous of heaven to 
believe in a book written by unfaithful, unholy, and unrighteous men- 
It is also clear from this confession of Christ that if it is right, no 
Christian has faith equal to a grain of mustard. If he says that he 
has the full complement or a modecum of faith, he is asked to remove 
a mountain out of the way. If it be removed, their faith is not full, 
but it is equal to a grain of mustard. If it is not removed, it must 
be understood that the Christians have not a jot of fa.:h in them. If 
it be said that pride and other passions are here meant by the word 
mountain, it is replied that it is not proper; for in that case to raise 
the dead, to give sight to the blind, to cleanse the lepers, and to cast 
out devils from those possessed with them, would mean to awaken 
the idle, the ignorant, the sensuous and the bewildered to the sense of 
their ultimate good. Even in this case, supposing to be right, it is 
not proper, for, how is it that he could not make such men of his 
own disciples ? Hence, the above description of impossibilities reveals 
the ignorance of Christ. Well, if he had a little share in knowledge, 
why shouki he have uttered so entirely barbarous a gibber ? However, 

—The castor-oil plant is the tallest tree and is considered as the 
best tree in the country which has no trees. So, the importance of 
Christ is justifiable in the country of savages and ignorant people. 
But what position can be assigned to Christ in these days of learning 
and civilisation ? 

15. —Verily, I say unto you, except ye be conveited, and become 
as little children, ye shall not enter into the kingdom of heaven.-— 
Mat XVni. 3. 

R — If the voluntary conversion of the mind is the passport of 
heaven, and non conversion of hell, it stands to reason that none can 
take off another’s sin or righteousness. The advice of becoming as 
little children indicates that the teachings of Christ are opposed to the 
facts of knowledge and the laws or nature. It was also his wish that 
the people of his time should believe his teachings as children do, and 
not question their truth, but accept them blindly. Many Christians 
act childishly, else how could they believe such doctrines contrary to 
reason and experience ? It is also plain that, if Christ had not been 
innocent of knowledge and possessed child-like understanding, why 
should he have advised the people to be like children ? For, it 
is a fact, that a man wants to make others like himself. 

76.— Verily, I say unto you; That a rich man shall hardly enter 
into the kingdom of heaven. And again T say unto you. It is easier 
for a camel to go through the eye of a needle, than for a rich man to 
enter into the kingdom of God.—Mat. XTX. 23, 24. 

It is plain that Christ was poor, and the rich people of his 
time might not have respected him, which called forth the above ex¬ 
pression. But it is not true, for, there are both good and evil persons 
among the rich. Whoever does good, gets reward; and whoever does 
evil, gets punishment. It is also proved therefrom that Christ believed 
the kingdom of God to be in some country, but not everywhere. If 
it is so, he is not God; for, God's kingdom is everywhere. It is the- 
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t)elief of the ignorant only to talk of entering or not entering into it. 
It is also asked, if all the Christians that are rich will go to hell, and 
all the poor will go to heaven. Well, Christ the Messiah should have 
thought a little that the poor do not possess so much wealth as the 
rich. So if the rich use their wealth with discretion iu the cause of 
righteousness, they can obtain beatitude, while the poor will still 
remain in the ditch of wretchedness. 

77. —Jesus said unto them, Verily I say unto you, that ye which 
have followed me, in the regeneration when the son of man shall sit 
in the throne of his glory, ye also shall sit upon twelve thrones, judg¬ 
ing the twelve tribes of Israel. And every one that hath forsaken 
houses, or brethren, or sisters, or father, or mother, or wife, or 
children; or lands, for my name’s sake, shall receive an hundred-fold, 
and shall inherit ever-lasting life.-—XIX. 28, 29. 

R .—Now look at the curious wish of Christ that the people 
caught in the trap might not get out of it even after his death. The 
wicked people like him who got his master arrested and killed out of 
his sordid avarice for Rs. .30 will sit in the tin ones ! Their partiality 
will not Judge the families of Israel aright; but all their evil deeds will 
be forgiven, and they will judge other lamilics. It is therefore inferred 
from this teaching that the Christians sliow a great deal of partiality 
to their co-religio:iists. If a white man kill a black man, they generally 
adjudge him to be imt guilty out of their partiality and acquit him of 
all blame. The justice of the heaven of Christ will probably be like 
It. Also, there is a scriv>i!s defect in this doctrine A man, for instance, 
died in the beginning of creation and another will die in the night 
nearly before the day of judgment. The former lay in suspense 
from the beginning to ihe end of the w'orld waiting for the day of 
judgment; but the latter had his trial at once I How great is this 
injustice ! Also, a person who goes to hell, will burn in hell to the 
end of time; and one who goes to heaven, will enjoy hai'^piness for 
ever. This too is certainly a very great injustice. For, the fruit of 
fimie means and measures should be finite. Also, no two souls have 
equal merits and demerits. Hence, the equitable rewards and punish¬ 
ments for various degrees of virtue and vice require a serial gradation 
of many heavens and hells to meet the end of retributive justice. But 
the book of the Christians nowhere has a place for retributive justice. 
Therefore, the Bible cannot be the word of God, nor can the Christ 
be the son of God. As stated in the verse that whoever leaves his 
father and mother for his sake, will get a hundred*fold of them, it is 
very absurd; for, no one can have a hundred fathers and a hundred 
mothers, every one has one father and one mother. Again, it appears 
that what is written in the book of the Mahomedans, namely, a beli¬ 
ever will get 72 women in the paradise, is taken from the Bible. 

Christ cures a fig tree 

78. —Now in the morning as he returned into the city, he hun¬ 
gered. And when he saw a fig tree in the way, he came to it and 
found nothing thereon, but leaves only, and said unto it. Let no fruit 
^row on thee hence forward for ever. And presently the fig tree 
•withered away.—Mat. XXI. 18, 19. 
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R .—All the missionaries and Christians say that Christ was very 
calm and tranquil, and free from anger and other passions; but this 
verse of the Bible shows Christ was of hot temper and had no know¬ 
ledge of the season of trees. He behaved like a man of barbarous habits. 
For, what was the fault of the tree which was material that he cursed 
it and it dried away? It must not have been dried from his execration; 
but it is no wonder if a destructive medicine might have been dropped 
on it to effect its withering. 

79. —Immediately after the tribulation of those days sliall the 
sun be darkened, and the moon shall not give her light, and the stars 
shall fall from heaven, and the powers of the heaven shall bo saken. 
—Mat. XXIV. 29. 

R, —Glory to you, Christ ! what kind of knowledge was it that 
informed you of the falling of stars ? What arc the powers of the 
heavens that shall be shaken ? Had Christ acquired a litde knowledge, 
he should have certainly known that all the stars are the systems of 
worlds. How can they fall ? It is plain that being born in the family 
of a carpenter, Christ was always engaged in hewiug. scraping, sawing 
and Joining pieces of timber, when it futshed m his mind that he 
could be a prophet in that barbaro iS country, he took preaching 
among the people. Several of the doctrines which fell from his lips 
were good, but many were bed. The people were barbarous. They 
took him by his words, Had Europe been us civilised in those days as 
it is now, his success as the son of God would have been nil. It is the 
short-coming of the Europeans that though they are learned and 
civilised, yet they do not give up this hollow religion out of their 
bigotry and love for fashion and custom, and attend to the eternally 
true path shown by the Vedas. 

80. —Heaven and earth shall pass away, but my words shall not 
pass away.—Mat. XXIV. 35. 

R. —This expression also smacks of ignorance and folly. Well, 
where can the heaven go by passing away. Whs n the heaven is very 
subtle and invisible to the eye, who can see its passing away ? It does 
not become a good man to praise himself. 

Partiality 

81. —Then shall he say also unto them on the left hand. Depart 
from me, ye cursed, into ever-lasting fire, prepared for the devil and 
his angles.—Mat. XXV. 4l. 

7?.—-Well, how great is this partiality that he gives heaven to his 
own votaries and parts others into ever-lasting fire ? But as it is 
written that heaven shall pass away, where will the ever-lasting fire, 
hell and paradise be ? Had God not made Satan and his angles, why 
should he have the trouble of making so much preparation in the 
creation of hell ? If Satan who is one does not fear God, how can he 
be the Supreme Ruller ? For, being one of his angels, Satan rebelled, 
and God could not catch him at the very beginning of his rebellion 
and throw him into a jail, nor could he kill him. How can he claim 
'Godhead ? Satan afflicted even Christ for forty days, and Christ, could 
<do him nothing. It is useless for Christ to be the son of God. Hence, 
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neither Christ is the son of God, nor can the God of the Bible be the 
true God. 

Betrayal of Christ 

H2.—Then one of the twelve, called Judas Iscariot, went unto 
the chief priests, and said unto them. What will ye give me, and I will 
deliver him unto you ? And they convenanted with him for thirty 
pieces of silver.—Mat. XXVI. 14, 15. 

R —Now see, all the power of working miracles and of Godhead 
of Christ is expKJsed here. For, even his chief disciple was not re¬ 
generated and made holy in his very company while in life. How can 
he when dead regenerate and make others holy ? How much deceived 
are his followers in their belief in him ? For, how can he save anybody 
after his death, since he could not save and sanctify his own disciple 
by virtue of his actual company while in life ? 

83 •—As they were eating, Jesus took bread, and blessed it, and 
brake it, and gave it to the disciples, and said, Take, eat, this is my 
body. And he took the cup, and gave thanks and gave it to them, 
saving, Drink ye all of it, for this is my blood of the new testament.— 
Mat. XXVr. 26, 17. 

R —Will any civilised man say so ? None but an ignorant bar¬ 
barian can say to his disciples that their eatables are his flesh and 
drinkables his blood. This very doctrine is called by the modern 
Christians the Lord’s Supper, that is, they take food and drink, 
believing them as the flesh and blood of Christ. How bad is this 
belief? How can they give up taking other kind of flesh and blood, 
who do not abstain in belief from eating the flesh and driking the 
blood of their teacher ? 

Humanity of Christ 

84. —And he took with him Peter and the two sons of Zebedee,. 
and began to be sorrowful and very heavy. Then said he unto them, 
my soul is exceedingly sorrowful, even unto death. And he went a 
little further, and fell on his face, and prayed, saying, O my Father, if 
it be possible, let this cup pass from me.—Mat. XXVI. 37—39. 

R —ScCj^ had he not been human, and had he been the son of 
God, knowing what happens in the three divisions of time, and learn¬ 
ed: he would not have acted so improperly. Hence, it is plain that 
all this imposture is brought about either by Christ or by his disciples 
out of falsehood: namely, he was the son of God, the knower of the 
past and future, and the forgiver of sins. It shows that he was merely 
an ordinary, simple, honest, and ignorant man, neither learned, clair¬ 
voyant-yogi, nor possessed of power. 

Arrest of Christ 

85. —While he yet spoke, lo, Judas, one of the twelve, came, 
and with him a great multitude with swords and staves, from the 
chief priests and elders of the pe6ple. Now he that betrayed him 
gave them a sign, saying. Whomsoever I shall kiss, that same is he : 
hold him fast. And forthwith he came to Jesus, and said, HaiU 
Master; and kissed him. Then came they, and laid hands on Jesus, 



Christianity 


49r 


and took him. Then all the disciples forsook him, and fled. At the 
last came two false witnesses. And said, this fellow said, I am able 
to deitroy the temple of God, and build it in three days. And the 
high priest arose, and said unt'^ him. Answerest thou nothing ? 
What is it which these witness against thee ? But Jesus held his 
peace, and the high priest answered and said unto him, I adjure thee 
by the living God, that thou tell us whether thou be the Christ, the 
son of God. Jesus saith unto him. Thou hast said. Then the high 
priest rent his clothes, saying, he hath spoken blasphemy; what fur¬ 
ther need have we of witnesses ? Behold, now ye have heard his blas¬ 
phemy. What think yet ? They answered and said. He is gudty of 
death. They did they spit in his face, and buffeted him; and others 
smote him with the palms of their hands Saying, Prophesy unto us, 
thou Christ. Who is he that smote thee ? Now Peter sat without in 
the palace; and a damsel came unto him, saying, thou also wast with 
Jesus of Galilee. But he denied before them all, saying I know not 
what thou sayest. And when he was gon<=' out into the porch, another 
maid saw him, and said unto them that were there, this fellow 
was also with Jesus of Nazareth. And again he denied with an oath, 

I do not know the man. Then on others saying, surely thou also art 
one of them, he began to curse and to swear, saying, 1 know not the 
man.—Mat. XXVI. 47—50,56,61—72,74. 

R .—Now see Jesus had not even so much power and influence as 
to make his disciples firm in belief; and they should not have betrayed 
him even at the risk of their life, nor denied him, nor spoken falsehood, 
nor sworn by false oaths. Also, he had no power to work miracles as 
mentioned in the Old Testament, that many people came to beat the 
guests of Lot, but two angels of God made them blind. Though it is 
an impossibility, yet Christ had not even that much power in him But 
how much fuss the Christians make now-a-days in extolling the name 
of Christ ! Instead of dying so disgracefully, should he have fought to 
death, or absorbed in trance, or given up the ghost in any other way; 
it would have been well. But whence could he get that sens.; without 
the attainment of knowledge r Further on Christ says : 

86.—(Thiiikest thou that> I cannot now pray to my Father, and' 
he shall presently give me more than twelve legions of angels ?— 
Mat. XVT. 53. 

R. —Though he threatened with his power and praised his 
Father, yet he could do nothing. See, how curious it is that when 
the high priest asked him to answer to the witnesses against him, he 
held his peace ? It is not well done by Christ. Had he told there 
what was truth, it would have been well. It was not proper for him 
to boast of his power. It was also not just on their part who accus¬ 
ed him of false charges and smote him ; for, his fault was not of that 
kind which justified their treatment of him. But they were barbari¬ 
ans. How could they know what justice was ? If Christ had not 
set up himself for the son of God in utter disregard for truth, and if 
they had not so maltreated him as 'hey did, it would have been well 
for both the parties. But whence could they have so much know¬ 
ledge, righteousness, and justness in those days of barbarism ? 
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87.—And Jesus stood before the governor, and the governor 
asked him, saying, Art thou tAe Kiag of the Jews ? Aud Jgsus Sdid 
unto him, Thou sayest. And when he was accused of the chief priests 
and elders, he answered nothing. Then said Pilate unto nim, Hearest 
thou not how many things they witness against thee ? And he answer¬ 
ed him to never a word; in so much that the governor marvelled 
greatly. Pilate saith unto them. What shall I then do with Jesus 
which is called Christ ? They all say unto him, Let him be crucified. 
And when he had scourged Jesus, he delivered him to be crucified. 
Then the soldiers of the governor took Jesus into the common hall, 
and gathered unto h’ln the whole band of soldiers. And they stripp¬ 
ed him, and put on him a scarlet robe. And when they had platted 
a crown of thorns, they put it upon his head, and a reed on his right 
hand and they bowed the knee before him, and mocked him, saying. 
Hail, King of the Jews ! And they spit upon him, and took the reed, 
and smote him on the head. And after that they had mocked him, 
they took the robe oti from him, and put his own raiment on him, 
and led him away to crucify him. And when they came unto 
a place, called Golgotha, that is to say, a place of skull, they gave 
him vinegar to drink mingled with gall: and when he had tasted 
thereof, he wouUl not drink. And they crucified him. And they set 
up over his head his accusation written. Then were there two thieves 
crucifictl with him, one on the right hand, and another on the left. 
And they that passed by reviled him, wagging their heads, and say¬ 
ing, Thou that (leslroyest (he temple, and buildest it in three days, 
save thyself If thou be tiie Son of God, come down from cross. 
Likewise also the chief priests mocking him, with the scribes and 
elders said. He saved others; himself he cannot save, if he be the 
King of Israel, let him now come down from the cross, and we will 
believe him. He trusted in G d ; let him deliver him now, if he will 
have him: for he said, I am the Son of God. The thieves also, which 
were crucified with him, cast the same in his teeth. Now from the 
noon (sixrh hour) there was darkness over all the land unto the after¬ 
noon (ninth hour). And about the ninth hour Jesus cried with a 
loud voice, saying, Eli Eli Jama sabach tliani ? that is to say. My God, 
my God, why h ist thou forsaken me ? Some of them that stood there, 
when they heard tiuit, said, this man callcth for Elias. And straight¬ 
way one of ;!\em ran, and took a sponge, and filled it with vinegar, 
and put it on a reed, and gave him to drink. Jesus, when he had 
cried again with a loud voice, viclded up the ghost.—Mat. XXVII. 

11 — 14, 22 -24, 26—34, 37—50. 

R —^Ccrtainly those wicked people did evil to Jesus. But he was 
also to blame. For no one is the son of God, nor is he the father of 
anyone. For, if he be the father of anybody, he will be the father- 
in-law, brother-in-law, relative of somebody. When the governor 
had asked, he should have said in answer what the truth was. It is 
right, that if the previous miracles were true, he should have come 
down from the cross and converted all the people to be his disciples. 
Had he been the son of God, God would have saved him. Had he 
heen omniscient, why should he have tasted the vineger mixed with 
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gall to know it and then to reject it ? He should have known it 
beforehand. Had he had the power of working miracles, why should 
he base expired, by crying aloud repeatedly ? It should be remem¬ 
bered that whatever cleverness may be used, what is truth and what 
is falsehood, will come co light in the long run. It is also proved that 
Jesus was somewhat better than the barbarians of that time. But he 
was not a miracle worker, nor the son of God, nor a learned man; for, 
had he been so, why should he have undergone that terrible suffering ? 

Resurrection 

88.—And, behold, there was a great earthquake, for the angel 
of the Lord descended from heaven, and came, and rolled back the 
stone from the door, and sat upon it. He is not here; for he is risen, 
as he said, (Come, see the place where the Lord lay). And as they 
went to tell his disciples, behold, Jesus met them; saying, All hail. 
And they came and held him by the feet, and worshipped him. Then 
said Jesus unto them. Be not afraid, go tell my brethren, that they go 
into Galilee, and there shall they see me. Then the eleven disciples went 
away into Galilee, into a mountain, wher^ Jesus had appointed them. 
And when they saw him, they worshipped him: but some doubted. 
And Jesus came and spake unto them, saying. All power is given 
unto me in heaven and in earth. And lo, I am with you always, even 
unto the end of the world.—Mat. XXVIII. 2, 6, 9, 10, 16—18,20. 

R —What is said above in the verses, does not deserve credence; 
for it is against the teachings of knowledge and the laws of nature. 
Is the tribunal of God made like a country court, or collectorate, that 
God has messengers called angles, and sends them here and there on 
errand and they descend from above ? Is it true that he went to 
heaven and came to life in that body ? For, when the women held 
him by the feet and worshipped him, was it the same body Why 
was it not rotten in three days ? It is but arrogance to talk of one’s 
own power over all. It is impossible to meet disciples and talk with 
them after death. If these things are true, why do some people not 
rise from the dead ? Why do they not go to heaven in the same 
body ? So much for the gospel of Matthews. Now we pass on to 
the gospel by Mark. 

St. Mark’s Gospel 

89. —Is not this the carpenter ?—Mark VI. 3. 

R. —As a matter of fact, Joseph was a carpenter, so was Christ. 
For many years he worked as a carpenter. Afterwards trying to turn 
a prophet, he set up as the son of God, and the barbarians believed 
him to be so. Hence, he showed much cleverness, hacking, hewing, 
breaking, splitting, being his duty. 

No Trinity 
St. Luke’s Gospel 

90. —And Jesus said unto him. Why callest thou me good ? 
None is good, save one. that is, God.—Luke, XVIII. 19. 
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R .—When Christ himself says there is but one God, whence 
have the Christians taken their three Gods, namely, the Father, Son, 
and Holy Ghost ? 

91. —He (Pilate) sent him to Herod. And when Herod saw 
Jesus, he was exceeding glad; for he was desirous to see him for a 
long season, because he had heard many things of him; and he hoped 
to have seen some miracle done by him. Then he questioned with him 
in many words; but he answered him nothing.—Luke, XXI11.7—9. 

No Miracle 

J?.—This account is not found in the gospel by Matthews. 
Hence, these witnesses are unreliable; for witnesses should say alike. 
Also, if Christ had been clever and able to perform miracles, he should 
have answered to Herod and showed him some miracle. Therefore 
it is plain enough that Christ had neither the virtue of knowledge nor 
the power of miracles at all. 

St. John’s Gospel 

92. —In the beginning was the Word, and the Word was with 
God, and the Word was God. The same was in the beginning with 
God. All things were made by him; and without him was not any¬ 
thing made that was made. In him was life; and the life was the light 
of man.—John I.—4. 

R ,—A word cannot be in the beginning without a speaker. If 
the word was with God, the above assertion was useless. Also, the 
word can never be God. For, when it was with God in the begin¬ 
ning, it is inconsistent to say that it was in the beginning or it was 
God, The creation can never be possible by means of a word, un¬ 
less its cause be present. Also the maker can create the world silently 
without a word. In whom was life or what was life ? The expression 
in the verse above will oblige you to regard life as unbeginning. If 
it is unbeginning, the breathing of life into the nostrils of Adam is 
contradicted hereby. Also, is life the light of people only and not of 
the lower animals ? 

93. —And supper being ended, the devil having now put into 
the heart of Judas Iscariot, Simon’s son, to betray him.—John XIII. 2. 

R. —This is not right; for the Christians are asked, if the devil 
tempts all to evil, who tempts the devil to evil ? If it is replied that 
the devil is tempted to evil of his own accord, then persons can be 
evil by themselves. So what is the use of Satan ? But if the maker 
and tempter of Satan is God, then the God of the Christians is the 
very devil of devils. God himself tempts all by means of Satan. Can 
such be the work of God ? The truth is that they may be devils if 
there be devils, who made this book of the Christians and Christ the 
son of God. But neither it can be the word of God, nor can the deity 
described in it be God, nor can Christ be the son of God. 

Mansions in Heaven 

94. —Let not your heart be troubled; ye believe in God, believe 
also in me. In my Father’s house are many mansions, if it were not 
so, I would have told you. X go to prepare a place for you. And if 
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I go and prepare a place for you^ I will come again, and recicve you 
unto myself; that where I am, there ye may be also. Jesus saith unto 
him (Thomas), I am the way, the truth, and the life; no man cometh 
unto the Father, but by me. If y^^ had known me, ye should have 
known my Father also.—John. XIV.' 1—4, 6, 7. 

R. —Now, think of these expressions of Christ. Are they less 
in force than pious frauds ? Had he not spread such a net of his 
religion, who would have been caught in it ? Had Christ got the 
monopoly of his Father? If he is in the power of Christ, he being 
dependent on others is no God. For, God does not accept anyh. ay’s 
recommendation. Did nobody obtain God before Christ ? How he 
lays the bait of mansions ? He is simply arrongant who calls hirnseU to 
be the way, truth, and life. Therefore, the above dogma can never 
be true. 

95. —^Verily, verily, I say unto you, he that believeth on me, the 
works that I do shall he do also; and greater works than these shall 
he do; because I go unto my Father.—John XIV. 12. 

R .—Now think, why the Christians wlu> repose full faith in 
Christ, cannot do the works of raising he (lead, and other miracles. 
If they cannot do wonders by means ot taith, the Christ also did none 
of them. This fact should be borne in mind; for Christ himself 
says that they also will do wonders. Yet none of the Christians can 
perform any miracle in the present time. Well, who has lost the sight 
of the mind that will believe Christ to be the worker of miracles ? 

96. —They might know thee the only true God.—John. XVII. 3. 

R —When there is but one unitary God, the belief of the Christ¬ 
ians in three gods is absolutely untrue. 

Thus the gospels are full of absurdities. 

St John’s Rerelation 

Now listen to the wonderful visions of St. John. 

97. -—And they had on their head crowns of gold. And there 
were seven lamps of fire burning before the throne which are the 
seven spirits of God. And before the throne there was a sea of 
glass, and round about the throne, were four beasts full of eyes before 
and behind—Rev. IV. A —6. 

R.—Now look at the heaven of the Christians which is like a 
city. Also their God is fire like a lamp. It is impossible to wear the 
crowns of gold and other ornaments and to be full of eyes before and 
behind, ^^o can telieve these rhapsodies ? Also, it is written there¬ 
in that there are four beasts, such as the lion and others. 

98. —And I saw in the right hand of him that sat on the throne 
a book written within and on the back side sealed with seven seals. 
Who is worthy to open the book, and to lose the seals thereof ? And 
no man in heaven, nor in earth, neither under the earth, was able to 
open the book, neither to look thereon. And I wept much, because 
no man was found worthy to open and to read the book, neither (o 
Hook thereon.—Rev. V. 1—4. 
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R, —Now look at the heaven of the Christians thronged with 
thrones and men. There is a book closed with many seals, to open 
and to read which there is none worthy either in heaven or in earth. 
Thereupon John wept. Then an elder said to him ; that Christ alone 
was able to open it. The truth is told in the proverb.— yivah 
uska geet : His praises are sung whose marriage is to be celebrated. 
See, all glory is ascribed to Christ. But all these things are mere 
expressions with reality 

99. —And I beheld, and, lo, in the midst of the throne and of 
the four beasts, and in the midst of the elders, stood a Lamb as it 
had been slain, having seven horns and seven eyes, which are the 
seven Spirits of God sent forth into all the earth.— Rev. V. 6. 

R .—Now look at the work of John’s fancy in a dream. There 
are all the Christians, four beasts and Christ in heaven and no one 
else ! It is very curious that on earth Christ had two eyes and no 
horns even in nave; but in heaven he got seven eyes and seven horns I 
Also the Christians believed in these things ? For heaven’s sake, they 
should have used a little sense in it. 

100. —And when he had taken the book, the four beasts and 
four and twenty elders fell down before the Lamp, having every one 
of them harps, and golden vials full of odours, which are the prayers 
of saints.—Rev. V. 8. 

R. —When Christ was not in heaven, whom would they poor 
fellows, worship with incense, odour, sweet, light and other objects ? 
How curious is it that the Protestant Christians refute idolatry here in 
India; but their heaven is .he home of idolatory ? 

101. —And 1 saw when the Lamb opened one of the seals, and 
I heard, as it wei e the noise of thunder, one of the four beasts saying. 
Come and sec And I saw, and behold a white horse; and he that sat 
on him had a bow, and a crown was given unto him, and he went 
forth conquering and to conquer. And when he had opened the 
second seal, I heard the second beast say. Come and see. And there 
went out onother horse that was red; and power was given to him that 
sat tliereon lo take peace from the earth. And when he had opened 
the third seal, and lo, a black horse. And when he had opened the 
fourth seal, and behold a pale horse: and his name that sat on him 
was Death : and so forth.—Rev. VI. 1—5, 7, 8. 

R. —See if this myth is not greater than that of the Indian 
Puranas. How can horses and horsmen live in books closed with 
seals ? The Ignorance of those who have taken the revings of dream 
for truth, cannot be exaggerated. 

102. —And they ciied with a loud voice, saying, How long, O 
Lord, holy and true, dost thou not judge and avenge our blood on 
them that dwell on the earth ? 

And white robes were given unto everyone of them; and it was 
said unto them, that they should rest yet for a little season, until their 
fellow servants also and their brethren, that should be killed as they 
were, should be fulfilled.—Rev. VI. 10, 11. 
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R -—They who are Christian, being committed to session as it 
were, will wait weeping for such a justice. He who accepts the Vedic 
religion, will have no delay in obtaining justice. It should be asked 
of the Christains if the Court of God is now-a-days closed. There is 
no work of adjudicature, and -the judges are sitting idle ! They can 
not answer these questions properly. They also mislead their God, 
who is misled; for at their request he immediately wreaks vengeance 
on their enemies. They are of vindictive temper. They take revenge 
after death. They have no peace in mind. Where there is no peace, 
there can be no end of misery. 

103.—And the stars of heaven fell unto the earth, even as a 
fig tree casteth her untimely figs, when she is shaken of a mighty wind. 
And the heaven departed as a scroll when it is rolled together. — Rev. 
VI. 13, 14. 

R ,—^Now see, as John the prophet had not acquired knowledge, 
he mentioned his tales without a head or a tail. Well, the stars are 
the systems of words, how can they fall on one single earth ? How 
can the attraction of the sun and other stars allow them to leave their 
orbits? Does he think the heaven to be like a mat ? The heaven is not 
a body, which can be folded or gath * .d. Therefore John and others 
were all barbarians, they had no knowledge of these things. 

Elects 

104. —T heard the number of them which were sealed : and there 
were sealed an hundred forty and four thousand of all the tribes of 
the children of Israel. Of the tribe of Juda were sealed twelve thou¬ 
sand.—Rev. VII. 4, 5. 

R. —Is the God of the Bible the God of the tribes of Israel only, 
or is he the God of the whole world ? Had he not been so, why should 
he has accompanied those barbarians ? He helped them only. He 
never talked of the name or trace of others. Therefore he is not God. 
The sealing of the tribes of Israel shows his finiteness of knowledge or 
it may be merely the false imagination of John. 

105. —Therefore are they before the throne of God, and serve him 
day and night in his temple.—Rev. VII. 105. 

R. —Is it not gross idolatry ? Is not their God material, having a 
body like man and limited to place ? The God of the Christians does 
not sleep at night; If he sleeps, how can they worship him at night 1 
He must lose his sleep. If he wakes day and night, he will be distrac¬ 
ted and very sickly. 

Idolatry 

106. —And another angel came and stood at the altar, having 
a golden censer; and there was given unto him much incense. And 
the smoke of the incense, which came with the prayers of the saints,, 
ascended up before God out of the angel’s hand. And the angei 
took the censer, and filled it with fire of the altar, and cast it into the 
earth. And there were voices and tuunderings and lightnings, and an 
earthquake.—Rev. VIII.3—5. 
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R. —Now look here there were the altar, smoke, lamp, sweet, 
and the sound of trumpets in the heaven ? Is the heaven of the 
Christians inferior to the pagoda of mendicants or vairagis ! It has 
rather more bustle and alarm in it. 

107.—The first angel sounded, and there followed hail and fire 
mingled with blood, and they were cast upon the earth; and the third 
part was burnt up.^—Rev. VIII. 7. 

R —Bravo, the Christian prophets ! God, God’s angels, the soun¬ 
ding of trumpets and the farce of the destruction of the world look 
like a child’s play. 

Bottomless Pit 

T'8.—And the fifth angel sounded, and I saw a star fall from 
heaven unto the earth; and to him was given the key of the bottom¬ 
less pit. And he opened the bottomless pit; and there arose a smoke 
out of the pit, as the smoke of a great furnace. And there came out 
of the smoke locusts upon the earth, and unto them was given power, 
as the scorpions of the earth have power. And it was commanded 
them that they should not hurt the grass of the earth; but only those 
men which have not the seal of God in their foreheads. They should be 
tormented five months.—Rev. IX. 1—5. 

R. —Will the stars have fallen on hearing the sound of trum¬ 
pets upon those angels and into that heaven ! But they never fell 
here upon the earth. Well, did God keep the locusts and the pit 
for the cataclysm ? They must be able to see and read the seals so as 
not to bite the persons with seals on their foreheads. It is a mere 
fraud to convert simple folks to Christianity by terrifying them with 
the biting of the locusts if they did not turn Christians. Such beliefs 
can gain acceptance in ignorant countries, but not in Aryavart or 
India. Is the description of cataclysm possible ? 

Horsemen in Heaven 

109. —And the number of the army of the horsemen were two 
hundred thousand.—Rev. IX. 16. 

R. —Well, where in heaven did so many horses stay, graze and 
live ? How much dung will there be of so many horses ? How' much 
stench would be produced in the heaven? Therefore we the Aryans have 
all rejected such a heaven, such a God, and such a religion as is 
presented in the Bible. It will be better if such a medley of incongruities 
and absurdities be purged off from the head of the Christians by the 
grace of the Almighty. 

Angelic Colossus 

110. —And I saw another mighty angel come down from heaven, 
clothed with a cloud, and a rainbow was upon his head, and his face 
was as it were the sun, and his feet as pillars of fire, and he sets his 
right foot upon the sea,and his left foot on the earth.—Rev.X. 1—3. 

R' Now think of the fables of these angels, which beat the 
tales of the Puranas and buffoons into shade. 
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Temple of God 

111. —And there was given me a reed like unto a rod ; and the 
angel stood, saying, Rise and measure the temple of God, ana the 
altar, and them that worship therein.—Rev. Xl. 1. 

R .—The Christians have made temples. Not only on earth, 
but in heaven also and they are measured ! Well, their teachings are 
like their heaven. On earth they eat in faith the flesh and blood of 
the body of Christ in the sacrament of the Lord’s supper, and make 
forms of the cross in the churches, which is but idolatry. 

112. —And the temple of God was opened in heaven, and there 
was seen in his temple the ark of his testament.—Rev. XL 19. 

R ,—The temple which is in heaven, probably remains closed at 
all times, but it is opened at some time. Can there be a temple of 
God ? There can be no temple of the Supreme Being mentioned by 
the Vedas as all-pervading and infinite Verily, there may be a tem¬ 
ple of God of the Christians who has a material form either in heaven 
or on earth; and the Christians have the fun of worship, consisting of 
the tinkling of bells and flourishes trumpets in their heaven, as it 
is found here among the Hindus. The Christians may sometimes be 
seeing the ark of convenant. It is not known what purpose is served 
thereby. The fact is that all these things are for the enticement of 
the people. ^ 

Woman in Labour in Heaven 

113. ^—And there appeared a great wonder in heaven : a woman 
clothed with the sun, and the moon under her feet,,and upon her head 
a crown of twelve stars. And she being with child cri^, travailing 
in birth, and pained to be delivered. And then appeared another 
wonder in heaven; and behold a great red dragon, having seven heads 
and ten horns, and seven crowns upon his heads. And his tail drew 
the third part of the stars of heaven, and did cast them to the earth.'— 
Rev. XII. 1—4. 

R. —Now think of the acme of this long idle talk 1 In their very 
heaven a poor woman is crying for help, and nobody cares for her 
suffering nor can he assuage it I How long was the tail of that dragon 
who threw down a third part of stars on the earth ? Well, the earth 
is a small Planet, and the stars are large worlds, the earth cannot 
contain even one of them. But it should be inferred therefrom that 
this third part of all the stars must have fallen upon the house of this 
writer, and the dragon whose tail was so big as to wind round the 
stars and to foss them upon the earth, must be living in his house. 

War in Heaven 

114. —And there was war in heaven; Michael and his angels 
fought against the dragon; and the dragon fought him and his angels. 
—Rev. XII. 7. 

R. —Whoever goes to the heaven of the Christians, must suffer 
the horrors of war. Better give up the desire of going to such a 
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heaven and sit down, bowing to it from a distance. The place where 
there is no peace and where war is raging, is for the Christians only, 

115. And the great dragon was cast out, that old serpent, called 
the Devil, and Satan, which deceiveth the whole world.—Rev. Xll. 9- 

R .—Did not Satan deceive men when he was in heaven ? Why 
was he not confined in Jail or put to death ! Why was he cast upon 
the earth ? If Satan is the deceiver of the whole world, who is the 
deceiver of Satan. If Satan is himself misled, then persons disposed 
to go astray will be misled wihout Satan. If God is his tempter, he 
cannot be God. It appears that the God of the Christians may be 
in dread of Satan. For, if he is more powerful than Satan, why did 
he not punish Satan at the time of committing sin ? The government 
()!' the God of the Christians on earth is not even a thousandth part 
of that of Satan. Hence the God of the Christians cannot expel 
him. Wherefore it is proved that the God of the Christians is not 
even like the present Christian officers who immediately punish thieves 
and robbers on their apprehension. Then who is senseless enough to 
give up the Vedic faith and to embrace the imaginary and fantastic 
religion of the Christians ? 

116. —Woe to the inhabiters of the earth and of the sea! for 
the devil is come down unto you.—Rev. XII. 12. 

R. —Is God the protector and master of heaven only ? Is he not 
the protector and master of the earth, mankind, and other sentient 
creatures ? If he is the king of the world, how can he not kill him ? 
Satan goes about deceiving, while God is looking on I Yet God does 
not prohibit him ! It seems that there are two gods, one good and 
another powerful and evil. 

117. And power was given unto him to continue forty and two 
months. And he opened his mouth in blasphemy against God, to 
blaspheme his name, his tabernacle, and them that dwell in heaven. 
And it was given unto him to make war with the saints, and to over¬ 
come them and power was given him over all kindreds, and tongues, 
and nations.—Rev. XIII. 5—7. 

R. —Well, is it or is it not like the work of the leader of robbers 
to send Satan, beasts and other to the earth to deceive mankind, to 
make war with saints ? Such a work can never be of God or God’s 
worshippers. 

118 —And I looked, and, lo a Lamb stood on the Mount Sion, 
and with him an hundred forty and four thousand, having his Father’s 
name written in their foreheads.—Rev. XIV. 1. 

R .—See the Father of Christ lived on Mount Sion, and there 
lived also his son. But how were the i^ople numbered to be 144,000 ? 
Only 144,000 persons were the inhabitants of heaven? The remain¬ 
ing millions of the Christians were not labelled on their foreheads. 
Did they all go to hell ? The Christians should go to Mount Sion 
and see if there is the Father of Christ and his army. If they are 
found there, this v riling is true; but if not, it is false. If he came 
til're, when did he come ? If it be said that he and his army came 
down from heaven, are they birds that such a large army flics up and 
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down to come and go there? If^he comes and goes, he is like the 
judge of a district. If there be one, two, or three gods, they will not 
suffice, for there should be at least one god for every world. One, 
two or three gods cannot tour and judge in innumerable words at 
the same time. 

119. —Yea, saith the Spirit, that they may rest from their labours: 
and their works do follow them ■—Rev. XIV. 13. 

i?.—Look here the God of the Christians says that their works 
do follow them, that is to say, all will get rewards according to tl ex. 
works; but the Christians say that Christ will take away the sms, and 
also they will be forgiven. Here let sensible persons think whether 
the words of God or of the Christians are true. Both cannot be true 
in a matter in case of their difference. One of them nnisl be false. 
What is to us, whether the God of the Christians or the Christians, be 
{‘alse ? 

120. —And the angel cast it into great winepress of the wrath of 
God. And the winepress was trodden without the city, and blood 
came out of the winepress, even unto the hor^v ; i idles, by the space 
of a thousand and six hundred furlongs.- Rev. XIV. 19, 20. 

i?.—Now see if their myths are not greater than those of the 
Indian Puranas. The God of the Christians might become much 
distressed when in anger. As the winepresses are full wrath, is 

his wrath water or is it any other liquid substance that fills a thing . 
The flowing of blood for hundred miles is impossible; for blood is 
soon congealed on its contact with the air. How can it then flow . 
Hence, these statements are false. 

Temple in Heaven 

121. —Behold, the temple of the tabernacle of the testimony in 
heaven was opened.—Rev. IV. 5. 

R.—Had the God of the Christians been omniscient, there was 
no use of witnesses; for then he would know all. Hence it is con¬ 
clusively proved in every respect that their God is not omniscient, tor 
he is finite in knowledge like man. How can he do the work ot 
Godhead ? No, no he can’t. The subject of the Revelation contains 
many impossible statements. Nobody can believe them to be true. 
How long shall we produce them, it is entirely full of like assertions. 

122—And God hath remembered her iniquities. Reward her 
even as she rewarded you, and double unto her double according to 
his works.—Rev. XVIIL 5,6. 

R.—See the God of the Christians is evidently unjust, for justice 
is done aright when a person is dealt with according to his works 
both with regard to their quality and quantity. To reward 
more or less than what is done, is injustice. Those who adore 
unjust, become unjust themselves. 

Christ’s Marriage . . r 

123.—Let us rejoice; for the marriage of the Lamb is come ana 

liis wife hath made herself ready.— Rev. XIX. 7. 



502 Satyarth Prakash 

R ,—Now listen, marriages are celebrated in the heaven of the* 
Christians ! For, the marriage of Christ was performed there by 
God. It may be asked who his father-in-law, mother-in-law, brother- 
in-law and other relatives were. How many children were born ta 
him ? The loss of energy decreases strength, understanding, valor, 
life, and other qualities. Therefore, Christ must have left his decayed 
body there by this time. For an object produced from the union of 
others must undergo disunion. The Christians are deluded in their 
belief in him upto present; and it is not known how long they will 
remain in delusion. 

124. —And he laid hold on the dragon, that old serpent, which is 
the Devil, and Satan, and bound him a thousand years. And cast 
him into the bottomless pit, and shut him up, and set a seal upon 
him, that he should deceive the nations no more, till the thousand 
years should be fulfilled.—Rev XX. 2, 3. 

7?.—See with great diOiculty and after a long delay they caught 
hold of the Devil, and imprisoned him for a thousand years, he will 
be loosed again. Will he not tempt again ? Such a wicked being 
should be always kept in imprisonment or put to death, but never set 
at liberty But the existence of Satan is a whim of the Christians. 
In reality Satan is nothing. It is a device made by the Christians to 
terrify and cheat people into their religion. For instance a shrewd 
fellow said to an honest man, come with me, I will show >ou a deity. 
Then going to a solitary place, he made a man have four hands and 
stand in the bushes. Then he told the dupe to shut his eyes and 
open them when he orders; and close them again on his bidding. 
Whoever docs not close them, will become blind. Similar are the 
teachings of these sectarians. They say, whoever does not accept 
their religion, is deceived by Satan. When he came before, the de¬ 
ceiver said. Sec, then immediately said again : Close them. When he 
was hidden in the bushes, he said. Open your eyes. See the Deity. 
All saw him. Such is the imposture of these religionists. Hence, 
nobody should fall into their snare of fraud. 

125. —(I saw a great white throne, and him that sat on it), 
from whose face the earth and the heaved fled away; and there was 
found no place for them. And I saw the dead, small and great, 
stand before God; and the books were opened : and another book 
was opened, which is the book of life and the dead were judged out of 
those things which were written in books, according to their works.— 
Rev. XX, n. 12, 

P -—Now look at their childishness ! Well, hew can the earth 
and the heaven ilee away ! Where will they rest on ? Where was 
he and his throne from whose face they fled ? As the dead were 
made to stand before God, he must be either sitting or standing. Is 
God’s work like the courts and shops of the earth, since it is done 
according to what is written in books ? Did God or his clerk write 
the account ot all souls ? Such beliefs of the Christians and other 
sectarians have made him god who is no God and God no god. 

Christ’s Wife 

126. —There came unto me one of the seven angels, and talked 



Christianity 5Q3 

with me, saying, Come hither, I will show thee the bride, the Lamb’s 
wife.—Rev. XXI. 9. 

R Hello I Christ got a mce wife in heaven. He must be 
enjoying conjugal pleasures. Those Christians who go there, probably 
get women for wives and children are born to them. The increase of 
heavenly population must give rise to disease, and they must be dying. 
It is better to be away from such a heaven. 

City in Heaven 

127.—And he measured the city with the reed 12,000 furlongs. 
The lenght, and the breadth, and the height of it are equal. And he 
measured the wall thereof, 144 cubits, according to the ineasures of a 
man, that is, of the angel. And the building or the wah of it was of 
jasper, and the city was pure gold, like unto clear glass. And the 
foundations of the wall of the city were garnished with all manner of 
precious 5tone:>. I’he first foundation was jasper, the second, sapphire; 
the third, a chalcedony; the fourth, an emerald. 1 he fifth, sardonyx; 
the sixth, sardius; the seventh chryselyte; the eighth, beryl; the ninth, a 
topaz; the tenth, a chryso prasus; the ' 'jventh, a jacinth; the twelfth, 
an amethyst. And the twelve gates were twelve pearls; every several 
gate was of one pearl; and the street of the city was pure gold, as it 
were transparent glass.—Kev. XXI. 16—21. 

R .—Look at the description of the heaven of the Christians. If 
they die here and be born there, how can they be contained in that 
city ? For, there is only ingress of people, but no egress. As regards 
what is written of the city made of very precious stones and of pure 
gold and so forth; it is a trick to wheedle simple folks and to secure 
them into their snare. Well, the length and breadth as written are 
possible; but how can its height be 12,000 furlongs <750 cos) ? It is 
a pure fiction created by the imagination. Whence were obtained so 
large pearls? They were obtained from a pitcher of the house of the 
writer of this fairy talc. This monstrous hoax has quite out-beaten 
the Indian mythology. 

12<S —And there shall in no wise enter into it anything that de- 
fileth, neither whatsover worketh abomination, or maketh a lie.— 
Rev. XXL 27. 

R. —If it is the case as said above, why do the Christians say 
that sinners can go to heaven by turning Christians? This assertion 
of the verse is not right, for had it been so, John who talks the false 
things of his dream, could never have entered the heaven. Also Christ 
must not have gone to heaven; for when a single sinner cannot obtain 
heaven, how can Christ laden with the sins of many sinners be the 
dweller of heaven ? 

Heaven 

129.—And there shall be no moro curse, but the throne of God 
and of the Lamb shall be in it, and his servants shall serve him. And 
they shall see his face; and his name shall hp in their foreheads. And 
there shall be no night there, and they need no candle, neither light 
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of the sun; for the Lord giveth them light; and they shall reign for ever 
and ever.—Rev. XXII. 3—5. 

R —Think of the residence in heaven I Will God and Christ ever 
remain sitting on the thrones ? Will their servants ever remain before 
them seeing their faces ? Now tell us whether the face of your god be 
white like that of a European, or black like that of an African, or is 
it like that of the people of other countries. This your heaven is a 
surveillance', for there is higher and lower social postion, and it is nece¬ 
ssary to live in one city only. How can there be no suffering? He who 
is luxurious, can never be God omnisccient, and the rular of all. 

Works 

130.—Behold, I come quickly; and my reward is with me to give 
every man according as his work shall be.—Rev. XXII. 12. 

K .—When such is the case that rewards are obtained according 
to works, there is no forgiveness of sins. If there is forgiveness of 
sins, the teachings of tlie gospels are untrue. If it be said that for¬ 
giveness of sins is also written in the gospels, it will produce contra¬ 
diction, or false evidence, and it will falsify the teachings. Cease to 
believe in the Bible. How long shall we mention the absurdities and 
contradictions of the Bible. What is given above is merely a hint 
from the Bible of the Christians. Wise men will know a great deal 
from it. Except a few things, all the rest of what is written in the 
Bible is false. Whatever is truth loses its purity by mixing with false¬ 
hood. So the Bible cannot be worth believing in. But the pure truth 
can only be had for acceptance from the Vedas. 

Summary 

For (he divisions of the Bible seepage 70. To the teachings of the Bible 
tliat i I) th.e earth of creation was without form, (2) the Spirit of God moved upon 
waters, (3) God created Adam out of dust in his image. (4) he created Eve out of 
his rib, (5) Satan deceived them, and (6) God liked Abel’s sacrifice of a kid; it is 
replied that (1) God’s work is never without form or imperfect, (2) the Spirit of 
Ciod is a meaningless phrase and its floting on wateis makes him limited, (3) 
Ciod must be like man as Adam was like God. (4) the creation of Eve from man’s 
rib is lalsc as he has a full set of ribs in his skeleton, (5) why God created Satan 
who deceived Adam and why he is allowed to deceive the world, (6) God's accept¬ 
ing Abel's ofici ing makes him a flesh-eater. 

( 7 ) I he s'ory of Noah’s flood is not true, as an ark of 150 yards long and 25 
yards broad cannot contain the pairs of all animals, such as the elephant, camel, 

I iiinoceros, lion, &c, with their food. (8) OlTering on the altar is probably taken 
from ilie Vedas. (9) It does not be speak well of God to confound the common 
language of all people which ruined them. (10) Why did God make the foreskin 
so as (o order its cuUing afterwards ? The Christian’ not obeying it disproves its 
truth. (11) God’s taking with Abraham (Gen; XVII. 22) his partaking of food 
at his tent (ib XVIII. 1—8) and other similar acts prove the God.of the Christians 
to be human. (12) Abraham’s sacrifice of his son is an instance of human sacrifice. 
(13) Idolatry is indicated by Gen. XXXI 24, 30 where gods were stolen by Jacob. 

(14) God’s being jealous and punishing children for three generations foi 
the sins of their ancestor, destroys his justice and Godhead. (15) The sacrifices or 
(Lev. I. 5—9) do not show any mercy in God. It is a horrible doctrine 

sins are atoned and forgiven by murdering bullocks and roasting their flesh 
the altar to eat. (16) David’s making a house for God who rested there, proves 

man-worship of the Christians. 
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(17) The teachings of the gospels regarding th e birth of Christ is an instance 
of impossibility as Kunti’s conception by the sun in the Indian mythology. (18) 
Also the driving of devils, raising the dead, &c. are like the myths of the Puranas 
which the Europeans don’t believe, (19) Tesust eleven disciples deserted him and 
denied their discipleship and the twelfth disciple, Judas Iscariot betrayed him for 
30 Rs. which proves they were not regenerated by his company and teachings. 
How can the modem Christians be regenerated by Christ 2000 years after his 
murder or crucifixion by the Jews ? (20) St. John’s Revelation is a dream, wherein 
he saw four horses coming out of a book opened by the Lamb (Christ) with seven 
horns and going to four quarters conquering. Ho saw 24 elders and beasts with 
eyes. As it is a work of fancy, it docs not deserve any serious consideration. 

As there is no systematic teaching, the instances of impossibilities and absur¬ 
dities can be picked up from the review given above. 

NB .—The books of free-thought give a detailed and exhaustive refutauon 
of the Bible. As it is from the pen of Europeans who are brought up in Christiani¬ 
ty, it is very interesting to read. They can he had from the New 

York, U.S.A. But few of them excel 1 homas Paine’s Age of Reason. 



Chapter XIV 


PREFACE 


T he treatment of Islam in this 14th chapter is based on the Koran, 
and not on any other book; for the Mussulmans have full faith 

in it. Although the existence of various sects has created differ¬ 
ence of views with regard to particular expressions and interpre¬ 
tation of the text, yet they are unanimous in their belief in the Koran. 
As the Koran is in Arabic and the Moulvies (Moslem savants) have 
written commentaries in Urdu, it was transliterated in the Devanagri 
characters and afterwards corrected by Arabic scholars before its use 
in the present discourse. For the object of this treatise is to advance 
the cause of mankind and to ascertain what is truth or otherwise. 
Accordingly a brief account of all religions is here given for public 
information with a view to afford them a chance for the consideration 
among themselves of vital questions resulting in the rejection of evil 
habits and the adoption of virtues. It is foreign to our purpose to cavil 
at any religion or Islam; but it is our object to bring to light whatever 
is good in reality and what is evil in the end for all people None can 
impose falsehood on others or oppose the progress of truth in the 
world. Iwen after the determination of truth and untruth the people 
arc at liberty to accept or reject what they like; there is no compulsion 
but perfect freedom of choice. It is a rule with good people to regard 
their or others'virtues and vices as such, and then to digest virtues 
and to adjur vices. It is the duty of the good to give up and drive 
aw'ay prejudice and bigotry from among others at least to lessen their 
keenness. For what evil is there that has not come out of prejudice, 
and partiality, and what evil will not come out of them in the future ? 
The truth is that it is outside the sphere of humanity to be engrossed 
in self interest at the expense of others in the precarious human 
life like a flash of lightning in the sky. Good readers will intimate 
what they think is improper in this writing, so that it may be corrected 
if necessary for the object of these lines is to palliate or remove 
bigotry, prejudice, jealousy, enmity, dispute, contention, and anta¬ 
gonism; and never to fan their flames. It is our primary duty to avoid 
doing harm to any and to promote mutual interests. Now I proceed 
to lay before all the good people the subject of Moslem religion in this 
14th chapter with the request that they should accept what is desirable 
and reject what is undesirable. A word is enough to the wise. 


The Author 



THE RELIGION OF ISLAM 

N OW to attend to the subject of the Mussulman religion. 

1.—In the name of the most merciful God. (To be^in with the 

name of God forgiving and kind)—Manzil I, Sipara 1, Surat i, 
Ayat 1. 

Reviewer. —The Mussulmans say that the Koran is the word of 
God. But the above verse shows that its auihor is uomccody else; for 
had it been made by God, he would not have used the exniessioii : In 
the name of Godd but he should have said, To preach n ihe people.*’ 
If Goa teaches the people that they should say sSo, il is not proper; 
for, being used in the beginning of an evil it will blot the name 

of God. If he forgives and shows mercy, why has he ni his creation 
permitted flesh eating for the pleasure of men, iv/ ' diing other animals, 
or getting them slaughtered with excraeioing pain? Are not those 
animals innocent and made by God ? yvnd it should have been slated. 
“To begin good works in the name of God ? but not evil ones.” The 
expression is doubtful. Are the sins of theft adultery, lying and other 
vices to be begun with the name of God ? Consequently, the Mussul¬ 
man butchers pronounce the phrase, “In the name ol God” Bismillahy 
in splitting the throat of cows and other animals. If that is its meaning 
as said above, the Mussulmans commence the dciing of evil in the 
name of God. Also, the God of the Mussulman^ will cease to be 
merciful; for his mercy is not extended to those dumb creatures If 
the Mussulmans don’t know its meaning, its revelation is useless. If 
the Mussulmans interpret it otherwise, what is its plain meaning ? 

Merciful God 

2 .—All praise be to God, the Lord of all creatures, the most 
merciful.—M 1, S 1, s 1, A 2. 

R .—If the God of the Koran had been the protector of all crea¬ 
tures and the dispenser of forgiveness and mercy to all, he would not 
have commanded the Mussulmans to kill the people of other religions 
and the lower animals. If he gives forgiveness, will he forgive sinners ? 
If he does, why has he said, kill the infidels, z.e., those who do not 
believe in the Koran and the Prophet, as will be shown further on ? 
Hence the Koran does not appear to have been made by God. 

3.—The king of the day of judgment. These do we worship, and 
of thee do we beg assistance. Direct us in the right way.—M 1, s 1, 
s 1, V 3, 5. 

R —Does not God judge always ? Does he sit on judgment on, 
some particular day ? It then shows tL; reign of injustice. It is right 
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to worship him and to ask help of him. Will they ask help in evil ? 
Is the right way of the Mussulmans only, or of others too ? Why do 
the Mussulmans not accept the right way ? Does the straight way 
lead to evil that they don't like it ? If the good of all is one, there is 
no peculiarity in the Mussulmans. If they do not wish the good of 
others, they will be unjust. 

Right Way 

A .'—Direct us in the way of those to whom thou hast been 
gracious; not of those against whom thou art incensed, not of those 
who go astray.—Mt. S 1, s 1, v 6, 7. 

R, —As the Mussalmans do not believe prior existence and good 
and evil works done in that life. God will be unjust by giving bless¬ 
ings and showing mercy to some and withholding them from others. 
For, to give pleasure and pain without the consideration of merit and 
demerit, is injustice; while to show mercy to some and to be angry 
with others without any cause whatever, is not in the experience of 
nature Equitable justice requires He cannot have mercy and wrath 
without a cause. In the absence of good and evil works being 
accumulated in the previous life, mercy to some and wrath against 
others are not possible in the face of justice. If it is a fact what is 
writlcn in the commentary on this verse, that God made men pro¬ 
nounce it so that they may always repeat it in that way; the alphabet 
of Arabic must also have been taught by God. If it be said that this 
chapter could not be read without the knowledge of the alphabet, it 
is asked if they were made to utter it out of their throat and they 
uttered it so. If it is so, the whole Koran must have been taught 
with the utterance of the throat. Therefore the book which contains 
things of partiality, cannot be called as made by God. As it is given 
by God in Arabic, the understanding of it is easy to the Arabs but 
dillicult to others, a fact which charges God with partiatity. This 
defect or blame could not have been imputed to him, had he reveal¬ 
ed it in Sanscrit, which is distinct from all languages out of his equi¬ 
table justice to the perple of all the countries in the world. 

Alkoran 

5.—Tliere is no doubt that this book shows the way to the 
pious, who believe in the future state, say prayers, and live on what 
we have bestowed on them. Those people who believe in the book 
which is sent down to thee, or in those books which had been sent 
down to propl'icts before thee, who believe in thee are directed by 
their Lord, and it is they who will be saved. Verily, tlie unbelievers 
will not believe, whether thou admonish or do not admonish them, 
which is all the same to them; God hath sealed their hearts and ears, 
and a veil covereth their eyes ; great torment is in store for them.— 
M. 1, S 10, s 2, v. L-6. 

R. —Is it not an instance of arrogance on the part of God to 
praise his own book ? Those who are pious are on the right path by 
themselves; and this Koran cannot show it to those who are in the 
false way. Then what is the use of it ? Does God make bestowals 
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for expenses out of his own treasury without regard to virtue, vice 
and exertion. If he does, why does he not give it to all ? Why do 
the Mussulmans work ? If it is proper to believe in the Bible, gospel, 
and other revealed books ; why do the Mussulmans not believe in 
them as they do in the Koran ! But if they do, what is the need of 
the Koran ! If it be said that the Koran contains more things, God 
must have forgotten to mention them in previous books. But if he 
did not, the making of the Koran was useless. We see that with a 
few exceptions, all the teachings of the Bible and Koran are alike. 
Why did not God make one book like the Veda ? Should the end of 
the world be believed and not any other doctrine? Are the Mussul¬ 
mans and Christians only directed by the Lord, and is there no sinner 
among them ? If the pious Christians and Mussulmans be saved, but 
not other pious people, will it be not great injustice and lawlessness ? 
Is it not like a decree exparte to call those people infidels who are not 
Mussulmans ? If God hath sealed the hearts and ears of the unbeliev¬ 
ers whereby they commit sin, they are not to blame, but it is God 
himself who is to blame. Then they have nothing to do with good 
and evil, pleasure and pain; why does God give them reward and 
punishment ? For, they were not at h; erty to do good and evil. 

6. —There is disease in their hearts and God hath increased their 
disease or infirmity.—M 1, S 1, s2, A 9. 

R —Hollo, God increased their disease without their fault ! He 
never showed merev to them ! They must have felt much aggrieved. 
Is it not greater diabolism than that of Satan ? It cannot be the work 
of God to seal the hearts of some, to increase the disease of others^for, 
the increase of disease is caused by sins. 

7. —Fear him, who has spread the earth as a bed for you, and the 
heaven as a covering or ceiling.—M 1,S 1,S2, A21. 

R ,—Can the heaven be anybody’s ceiling ? It is an instance of 
ignorance. It is ridiculous to regard the heaven as the ceiling. If they 
believe any planet to be the heaven, it is their own belief. 

8. —If ye be in doubt concerning that revelation which we have 
sent down unto our servant (prophet), produce a chapter like unto it, 
and call upon your witnesses, besides God, if ye say truth. But if 
ye do it not, fear the fire, whose fuel is men and stones, prepared for 
unbelievers.—M 1, S 1, S 2, q 22, 23. 

H —Is it diflScult to produce a chapter like it ? Did not Fezi 
make a Koran without a dot* in the time of Akbar ? What fire of 
hell is that ? Shall this fire be not dreaded ? Its fuel is all that is 
thrown into it. As it is written in the Koran that stones are prepared 
for unbelievers, so the Puranas also say that a fearful hell is prepared 
for mlechhas or nonsanscritarians. Now, tell me which of them 
should be believed ? According to their own assertion they are to 
go to heaven ; but according to the assertion of others, i, e., oppo¬ 
nents, they are to go to hell. Hence their contention is all false; but 

'Many Arabic letters have dots above and beneath them, as bay, zay, See, 
Hence to such use words as have no dotted letter shows the extraordinary com¬ 
mand over the language of Fezi who wrote a Koran without a Jotted letter. 
Without a dot also means without a flaw. 
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the truth is that in all religions the righteous will get happiness and 
the wicked torment. 

9. —And bear good tidings unto these who believe and do good 
works, that they shall have gardens watered by rivers; so often as 
they eat the fruit thereof for sustenance, they shall say. This is what 
we were formerly given; and there are for them holy wives always 
dwelling there.—M 1, S 1, S 2, A 24. 

jR.—Well, in what respect is this paradise of the Koran better 
than the world ? For, the same objects that are in the world, are also 
in the heaven of the Mussulmans; only that the dwellers of the para¬ 
dise do not die, come and go as the people of the world, and like the 
women of the world, who never live here for ever, the holy wives of 
the paradise live for ever. Well, till the end of the world comes, 
how will they pass their nights ? Yes, it is all right, if God is kind to 
them, and they pass their time in his service. For, this paradise of 
the Mussulmans looks like the Go-loke or heaven and temples of the 
Gosains ofGokul or monks of Brindaban. For, women are held in 
great honour, but not men. In the same way, women are held in great 
esteem in the house of God. God’s love for them is also great, but 
not for the men, for, God has suffered the women to dwell there for 
ever, but not men. How can those women live for ever in paradise 
without the consent of God ! If it be so, God may fall in love with the 
women. 

God Teaches Adam 

10. —He taught Adam the names of all things, and then propos¬ 
ing them to the angels, said. Declare unto me the names of these things 
if ye say truth. (They not telling them) God said, O Adam, tell them 
their names. And when he had told them their names, God said. Did 
I not tell you that I know the secrets of heaven and earth and know 
the actions overt and covert.—M I, S 1, s 2, A 29, 31. 

jR.—Well, can it be the work of God to deceive the angels to add 
to his greatness ? It is an act of arrogance, no learned person will ad¬ 
mit its propriety, nor will anybody be so proud of it. Does God wish 
to establish his fame of omniscience on the performance of such an 
act ? Verily, such vanity may succeed if practiced among savages, but 
never among the civilised. 

Worship of Adam 

11. —When we said unto the angels, Worship Adam, they all 
worshipped him, except Satan, who refused, and was puffed up with 
pride; for, he, too, was an unbeliever.—M 1, S 1, s 2, A 32. 

R.—lt proves God is not omniscient, that is, he does not know 
completely of the past, persent and future. If he knew it, why should 
he have created Satan ? Also, God has no influence; for, Satan did 
not obey his order, and God could do nothing of him. See Satan 
took God to task single-handed, so how can the Mussulmans and their 
God prevail where there are millions of infidels. God at times in¬ 
creases the disease of some and misleads others; He may have pro- 
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bably learnt these things from Satan, and he from God; for, there can 
be no teacher of Satan except God. 

Satan deceives Adam 

12. We said, O Adam, dwell thou and thy wife in the garden, 
and eat of the fruit thereof plentifully wherever ye will: but approach 
not this tree, lest ye become of the number of transgressors But 
Satan tempted and caused them to forfeit the happines:- of paradise. 
Whereupon we said, Get ye down, there are enemies of one anoiner 
among you. There shall be a dwelling place for you on earth and a 
provision for a season. And Adam learnt a few things from his l ord, 
and got down upon the earth ~ M 1, S 1, s 2, A 3!^—35. 

R. —Now look at the short-sightedness of God. At first he 
blessed them with an abode in heaven, and then a little after told 
them to get down from it. Had he known the future, why should he 
have given them a benediction ? He appears to be powerless in punish¬ 
ing the deceitful Satan ? For whom did he create that tree ? Was 
it for himself or for others ? If for others, why did he forbid Adam? 
Therefore such things cannot be of God, nor of the book made 
him. How many things did Adam le-‘> a from God ? When Adam by 
came to the earth, how did he come ? Is that paradise on a mountain 
or in heaven ? How did he descend therefrom Did he come down 
flying like a bird, or like a stone falling upon the earth, from above ? 
It is evident from it that since Adam, was created out of earth, there 
must be earth in their paradise. Also, all the angels and others that 
are there must be like him. For the division of the senses cannot 
take place without the physical body. Wfiere there is an earthly body 
there must needs be death. If they die there, where, do they go there¬ 
from ? If there is no death, there is no birth. When there is birth, 
there must needs be death. If it is so, what is written in the Koran, 
namely, the holy woman always live in the paradise, will prove to be 
untrue. For, they must die. Under such circumstances the persons 
going to the paradise must also d e. 

13. —Dread the day wherein one soul shall not depend upon 
another, neither shall any intercession be accepted of them, nor shall 
any compensation be received, neither they shall be helped.—M 1, S 1, 
s 2, A 46. 

R. —Shall we not dread the present day ? In doing evil, we 
should dread all days. If no intercession be accepted, will God give 
an abode in the paradise on the Prophet’s evidence or recommenda¬ 
tion ? How can this be true ? Is God the helper of the dwellers of 
the paradise, and not of those of the hell or gehena ? If it be so, God 
is unjust. 

14 , —We gave Moses the book of the law; and power to work 
miracles. We said unto them who transgressed on the sabbath day, 
be ye changed into apes and we made them an example unto those 
who were contemporary with them, and unto those who came after 
them, and a warning to the pious.—M I, S 1, s 2, A 50-61. 

R ,—If God gave the book of the law to Moses, the need of the 
Koran is done away with. As state in the Bible and the Koran that 
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God gave Moses the power of working miracles, it is not proper ta 
believe it; for had it been a fact, it would have been possible of occur¬ 
rence at present. As it is not in the now, it was not in the past. It 
must have been a fraud then, as the selfish now-a-days set up them¬ 
selves for learned people among the ignorant. For, God and his 
servants still exist, why does he not give any of them the power of 
working wonders ? They cannot bring any sign now. What was the 
need of the Koran, when the book of the law was given to Moses ? If 
the direction for the distinction between good and evil be the same 
everywhere, then making separate books of the same is open to the 
charge of tautology and repetition. Did God forget to write in Moses’ 
book what he wrote in the Koran ? If God condemned the sabbath 
breakers to turn damnable monkeys to strike fear, it was a falsehood 
or a trick. Whoever does such things cannot be God and whatever 
contains such things cannot be the book made by God. 

Miracles 

15. ’—So God raiseth the dead to life, and showeth you his signs, 
that peradventure ye my understand.—M 1, S 1, S 2, v 67. 

R .—If God raised the dead to life then, why does he not do so 
now ? Will they lie in graves till the night of the end of the world 
Now-a-days they are committed to sessions, so to say. Are the signs 
of God so many only ? Are not the earth, sun, moon, and others the 
miracles of God ? Is the veriety of design visible in the objects of the 
world less than a sign from God ? 

God Works 

16. —They (who believe and do good works) shall be the com¬ 

panions of paradise, they [ shall continue therein forever.—M 1 S 1 
S 2, V 75. ’ ' 

i?.—No soul has power to do infinite good or evil. There it 
cannot always dwell in heaven or hell. If God permitted so, he 
would be unjust and ignorant. If all be judged in the night of the 
world’s end, their good and evil works should be equal. As actions 
are not infinite, how can their consequence be infinite ? As it is said 
that the world has been seven or eight thousand years old, was God 
idle before that time ? He will be idle after the end of the world. All 
such assertions are like the prattling of a child. For God’s works 
endure forever. He judges all according to their good or evil works. 
Hence this teaching of the Koran is not right. 

17. —When we accepetd your covenant saying. Ye shall not 
shed your brother’s blood, nor dispossess one another of your habit¬ 
ations. Then ye confirmed it, and were witnesses thereto. After¬ 
wards ye were they who slew one another, and turned several of your 
brethren out of their houses.—M 1, S 1, s 2, v 77, 78. 

Covenant 

i?.—Well, is it human or is it divine to make or accept cave- 
nants ? If God is omniscient why should he act like a stiff necked. 
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worldly man ? Well, is it a good conduct not to shed the blood of 
one another and not to turn one’s own co-religionists out of their* 
houses, that is to say, to shed the blood of the persons ot different 
religions, and to turn them out of their houses ? It is the teaching of 
falsehood, ignorance, and partiality. Did not God know at first ihat 
they would break the covenant?' Thus it is plain that the God of 
the Mussulmans has much similarity to that of the Christians, and 
the Koran cannot be an independent book; for all its subject-matter 
with a few exceptions belong to the Bible. 

18. —These are they who have purchased this present life, at the 
price of that which is to come; wherefore their punishment sLdii not 
be mitigated, neither shall they be helped.—M 1, S 1, S 2, v 29. 

Can such enmity and hatred be expected from God ? Who 
are they whose sins will be mitigated, and who will be helped ? If 
they are sinners and if they he relieved without receiving punishment^ 
it will be an act of injustice. If they be lightened after receiving 
punishment, they who are mentioned in the above verse, will be light¬ 
ened by getting punishment. It they be not lightened afier receiving 
punishment, it will also be an act of injustice. If the righteous are- 
meant by those whose punishment will be mitigated, their sins aro 
light of their own accord, what will God do with them ? So it is not 
written by a learned man. In truth it is proper to give happiness to 
the righteous and torment to the unrighteous according to their works. 

19. —Verily, we gave the book of the law unto Moses, and 
caused apostles to succeed him, and gave evident miracles to Jesus 
the son of Mary, and strengthened him with the holy spirit. Do ye 
therefore, whenever an apostle cometh unto you with that which your 
souls desire not, proudly reject him, and accuse some of imposture, 
and slay others ?—M 1, S 1, S 2, A 80. 

R. —When there is an evidence of the Koran that God gave the 
book of the law to Moses, it is obligatory upon the Mussulmans to 
believe in it. Its defects are transmitted to the Moslem religion. All 
that is said of miracles is contrary to nature. They are fraudulently 
spread to ensnare simple folks into their religion. For, what is 
against the laws of nature and the teachings of knowledge, is rele¬ 
gated to falsehood. If there were miracles then, why do they not 
take place now ? If they are not possible at the present time, they 
never existed then. There is not the least doubt at all. 

Infidels 

20. —Although they had before prayed; for assistance against 
those who believed not, yet when that came unto them which they 
knew to be from God, they would not believe therein : therefore the 
curse of God shall be on the infidels—M 1, S 1, S 2, v 82. 

R —Do not the people of other faiths call you infidels as you 
call them so, and bring curse from their God on you ? Which of you 
is false, and which true ? If we think, we shall find falsehood in all 
faiths, and what is truth, is alike ir all, and all contention originates 
in ignorance. 
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21 —Good tidings to the faithful. Whoever is an enemy to 
<5od. or his angels, or his apostles, or to Gabriel, or Michael, verily 
God is an enemy to the unbelievers—M 1, S 1, S 2, v 90. 

jR,-^As the Mussulmans say that God is without a partner— 
ia sharik, whence is this whole host of partners (shariks) ? Is he who 
is an enemy to others, an enemy to God ? If it is so, it is not right. 

' For, God cannot be an enemy to anybody. 

Forgiveness 

22. ^—Say, forgiveness ! We will pardon you your sins, and 
^ivc increase unto the well-doers.—M 1, S 1, S 2, v 54. 

-R.—Will or will not this teaching of God turn all sinners ? 
When the people have hope of frogivencss, they do not fear sins. 
Hence the being who says so, cannot be God, nor can this be the 
book made by God. For God is just. He never does injustice. For¬ 
giveness will make Him unjust. He can be just only when He punishes 
the people according to their sins. 

Moses' Miracle 

23. —When Moses asked drink for his people; we said. Strike 
the rock with thy rod; and there gushed out of it twelve fountains.— 
M 1,S 1,S2, v 56. 

R .—Now see, will anybody say such impossible things ? It is 
altogether impossible that twelve fountains should gush out by strik¬ 
ing a rock with a rod. Well, it may be possible, if it was hollow and 
filled with water and then broached, but not otherwise. 

24. —God sendeth down his mercy to such of his servants as he 
pleaseth —M 1, S 1, S 2, v 97. 

R. —Docs he show his mercy or favour to such as are not fit 
for it ? If he does so, he utterly disregards the law. For, who will 
then do good works ? and who will desist from evil ? For, they will 
depend upon the pleasure of God, and not on the consequences of 
works. It will establish uncertainty and the futility of the value of 
works. 

25. —See lest the unbelievers render you unbelievers out of envy, 
for there arc many friends among them of the believers.-—M 1, S 1, 
S2, V 101. 

R .—Now see God himself gives them a hint that the infidels 
may not shake them of their belief. Is he not omniscient ? It can¬ 
not be said of God. 

Praying Side 

26. —Wheresoever ye turn yourselves to pray, there is the face 
of God.—M 1,S 1, S2, V 107. 

R ,—If it is true, why do the Mussulmans turn their face to 
Mecca (Kibla) ? If they say they have an order to turn their face to 
IMecca it is also an order here to turn wheresoever they like. Will one 



T' he R eligion of moslems gig 

of them be true and the other false ? Also, if God has a face, it can- 
oot ^ towards all sides. For one face must be towards one side* How 
<an it be towards all sides ? Therefore, it is inconsistent. 

27. (All is possessed by him), the Creator of heaven and earth; 
and when be decrceth a thing, he only saith unto it, Be, and it is.-— 
MS1,S 1,S2, V 109. 

R. —Well, when God gives the order Be, who hears it ? Whom 
<iid he give it ? What was formed ? What cause was it made from ? 
As they say there was nothing but God before the creation, whence 
has this world come ? No effect takes place without its cause. Whence 
has come such a big world without its cause ? The assertion is merely 
chidish. 

Affirmer, —Not so. It came out of God’s desire. 

Denier. —Can a leg of the fly be made out of your desire, since 
you say all this world is made out of God’s desire ? 

A. —God is almighty. So he does what he likes. 

D. —What is the meaning of the word almighty. 

A. —He can do what he likes. 

D .—Can God create another God ? Can he die of his own accord? 
Can he be ignorant, sick and foolish ? 

/<.—“No, he can not be so. 

D. —Therefore, God cannot do anything against his own and 
others’ qualities, actions and nature. In the world three things are 
•required in the construction of an object, 1. The maker, as a potter; 
2. Clay to form a pitcher; 3. Its means or instruments with which 
the pitcher is made. As a potter makes a pitcher out of clay with 
instruments, and as clay and instruments exist before the construction 
of a pitcher; so before the creation of the world there existed the cause 
of the world, namely, Prakriti : nature or matter, qualities, actions and 
mature, which are unbegining. Hence this doctrine of the Koran is 
Altogether impossible. 

Kaaba or Temple of Mecca 

28. —When we appointed the holy house of Mecca to be the 
place of resort for mankind, and a place of security; and said, Take 
the station of Abraham for a place of prayer.—M 1, S 1, S 2, v 117. 

R.—Dld not God make or appoint any holy place before the 
existence of the Kaaba or the house of Mecca ? If he did, there was 
no necessary of making the house or temple of Mecca. If he did not, 
he deprived the previous generations of a holy place for resort. God 
might perhaps not have remembered before to make a holy place. 

29 —Who will be averse to the religion of Abraham, but ho 
whose mind is infatuated ? Surely we have chosen him in this world, 
and in that which is to come he shaU be one of the righteous.-M 1, 

/?._How is it possible that all that do not believe in the religion 
of Abraham, are foolish ? What is the cause that God chose Abraham 
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only? If he chose him because ofhis being righteous, there can b& 
many other righteous people. If he cho^e him without his being 
righteous, he did injustice. Verily, it is right that whoever is righteous 
is dear to God, but not unrighteous. 

Keblah 

30.—-We have seen thee turn about thy face towards heaven' 
with uncertainty, but we will cause thee to turn thyself towards a 
Keblah that will please thee. Turn therefore, thy tace towards tho 
holy temple of Mecca; and wherever ye be, turn your faces towards 
that place,—M 1, S1,S2. v 135. 

R. —Is it a small idolatry ? No, it is a big one. 

Affirmer. —We the Mussulmans are not idolaters but rather we 
are inconoclasts or idol-breakers; for we do not regard Keblah to be 
God. 

Denier. —They whom you regard to be idolaters, do not regard 
the idols to be God; but they pray to God before them If you are 
iconoclasts, wh> do you not break the Keblah^ a great idol ? (The 
Block Stone of Abraham). 

^ _Why so. there is an order in the Koran that we should turn 
our face towards the Keblah. But they have no such order in the Veda, 
so how can they not be idolaters ? How can we be so 1 For, it is 
incumbent upon us to obey God’s command. 

D. —They have got an order in their Purana as you have in your 
Koran. They believe the Purana to be the word of Vyasa, the incar¬ 
nation of God, as you believe the Koran to be the word of God. With 
regard to idolatry, there is no difference between them and you. On 
the contrary, you are great idolaters, and they are small. The case of 
the Mussulmans is like that a man was to turn a cat got in before him 
out of the house, but, lo, a camel got in to boot. In like manner, 
the Mussulmans turned small idols out of their religion, but the great 
idol like the mountain which the mosque of Mecca is with its Black 
Stone is thrust upon Islam. Is it a small idolatry ? Verily, if you 
accept the Vedic religion as we do, you will be free from idolatry and 
other evils, but not otlicrwise. So long as you do not abjure your 
great idolatry, you should feel ashamed of refuting small idolaters and 
desist from it. You should make yourselves sanctihed by being away 
from idolatry. 

31. -Say not of those who are slain in fight for the religion of 
God, that they are dead; yea they are living.—M 1, S 2, S 2, v 144. 

R. —Well, what is the necessity of dying or killing in fight for 
the religion of God ? Why don’t you say that it is for your selfish 
purpose ? For, with this bate, the people will fight hard. You will 
w in. They will not fear to die. Plunder will bring much wealth to 
\ou. Afterwards vou will indulge in sensuality. It is for such and 
^imila^ purposes that this extraordinary teaching is given out. 

32. —And that he is severe in punishing. Follow not the steps of 
Satan, for he is your open enemy. Verily he commandeth you evil and 
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should say that of God which ye know not.—. 
Ml, S 2, S 2, V 151, 154, 155. 

. . God merciful to the virtuous and severe in punishing the 

vicious; or is he merciful to the Mussulmans and cruel to other ? If 
he IS so, he cannot be God. If he is not partial, he will be merciful to 
him who is virtuous be he anywhere, and punish him who commits 
vice. In such a case, it is not necessary to believe in Prophet Mahomed 
-^d the Koran. As regards Satan, who tempts people to sin and who 
is the open enemy of mankind, why has God created him ? Hid he 
not know what would happen in the future ? If it be said that he knew 
the future; but he made the devil for trying people; it is not tenable; 
for, it is the work ot the finite to make a trial; the infinite knows the 
good and evil works of all souls thoroughly from eternity. As Satan 
tempts all to sin, who has tempted him to it ? If it be said that Satan 
is misled by himself, the others can also be misled in the same way. 
Then what is the use of Satan ? If God himself misled Satan, he 
would be the devil of devils. It cannot be the work of God. Whoever 
mislead others, is corrupted by evil company and utter ignorance. 

33. —Verily he hath forbidden you to eat tint which dieth of 
itself and blood, and swine’s flesh, and that on whicli any other name 
but God’s hath been invocated.—M 1, S 1, S 2, v 159. 

i^.^It is worth while to think that what death of itself or is 
slaughtered, is all the same. There may be a little difference in other 
ffespects yet there is no difference whatever in the fact of dying. As 
the swine’s flesh is particularly mentioned as being forbidden, can it 
be supposed that it is proper to eat man’s flesh ? Can it be a good 
thing to kill animals and enemies in the name of God with extreme 
pain ? It throws a blot on the name of God. Is not God merciful to 
them, that he has given them extreme pain at the hands of the Mus¬ 
sulmans without the sins of there previous existence ? He does not 
regard them as his children. Inasmuch as God does not forbid the 
killing of cows and other animals highly beneficial to the world, he 
causes their murder, as it were, and thus becomes the author of harm 
to it. He stands charged with the sin of murder. Such teachings can¬ 
not be of God or of the book of God. 

Women and Fast 

34. —-It is lawful for you on the night of the fast to go in unto 
your wives, they are a garment unto you, and ye are a garment unto 
them. God knoweih that ye defraud yourselves therein, wherefore 
he turneth unto you, and forgiveth you. Now therefore go in unto 
them; and earnestly desire that which God ordaineth you, and eat 
and drink, until ye can plainly distinguish a white thread from a black 
thread by the daybreak —M 1, S 1, S 2; v 172. 

R, —It seems here certain that when Islam was preached or 
before it, somebody might have asked a believer in the Parana about 
the detail of the lunar fast, called the Chandrayan in Sanskrit. The 
process given in the Sanskrit scriptures is to decrease and increase 
the number of morsels in accordance with the waning and waxing of 
ihe digits of the moon, and to take food at midday. Is his ignorance 
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of the scriptural injunction he might have said in reply that food 
should be taken on seeing the moon. So the Mussulmans have modi¬ 
fied it according to their circumstances. But it is forbidden to go to 
women on the fast day. So God has added to it that they can ga 
in to their wives, and eat during the ni^t as many time as they like. 
Well, what kind of fast is it? Food is not taken in the day, itia 
taken in the night. It is contrary to the laws of nature to abstain fron^ 
food in day and to take it in night- 

Crecentade 

35.—Fight for the religion of God against those who fight 
against you. And kill them wherever ye find thra; for temptation to 
idolatry is more grievous than slaughter. Fight therefore against 
them, until there be no temptation to idolatry, and the reli^on be 
God’s. Whoever transgreseth against you by so doing (i,e , by 
attacking you within the limits of Mecca) do ye transgress against 
him in like manner as he hath transgress against you.—M 1, S 2, S 2,. 
V 174—176. 178,179. 

R ,—If the Koran had no such injunciions as above, the Mus¬ 
sulmans would not have transgressed so much against the people of 
other faiths as they havp done. It is a great sin on their neck to 
murder Innocent people. Non-belief in the religion of the Mussul¬ 
mans is called infidelity. The Mussulmans regard slaughter or mur¬ 
der to be better than infidelity. They murder those who do not believe 
in their faith, as they have been doing all along. They have fought 
for religion till they have lost their empire and power. They are 
very cruel to the people of other faiths. Is theft to be returned for 
theft. Shall we commit theft to retaliate for tbe harm the thieves do 
us ? It shall ever be an act of injustice. When an ignorant person 
call us names, shall we abuse him ? It caa never be the teaching of 
God, of his learned servants, or of his book. It belongs to the selfish 
and ignorant person. 

36.—G^ loveth not corrupt doing. O true believers, enter into 
the true religion wholly.—M 1, S 2, S 2. v 190, 193. (God does not 
love quarrel). 

R —If God does not|love quarrel, why docs he induce the 
Mussulmans to pick quarrels with other people ? Why does he love 
the quarrelling Mussulmans ? Is God pleased with those who believe 
in the religion of the Mussulmans ? Then ho is partial to the Mussul¬ 
mans. Ho is not the God of the whole world. Hence it is apparent 
that the Koran cannot be made by God, nor its god the God of all. 

God is bountiful unto whom he plcascth without measure. 

—M 1,S2. S2, V 197. 

R. —Does not God give his bounty without regard to persons’” 
good and evil deeds ? Then to do good or evil is all alike. For the 
bounty of joy or sorrow depends upon his wilL Hence the Mussul¬ 
mans do what they like, being averse to religion, and there are others 
who not believe in the Koran are righteous in their life. 

38.—They will ask thee also concerning the courses of women. 
Answer. They are a pollution: therefore separate yourselves from 
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women in their courses, and go not near them until they be cleansed* 
But when they are cleansed, go in unto them, as God path command¬ 
ed you. Your wives are your tillage; go in therefore unto your till¬ 
age in what manner soever ye will. God will not punish you for an 
inconsiderate work in your oaths.—M 1, S 2, S 2, v 205, 206, 208. 

What is written here with respect to not approaching 
women in their monthly course, is right. But the direction to men. 
to go in to their wives, who are their tillage, as they please, is a. 
cause to make them cupidinous. God docs not punish men for an 
inconsiderate oath, they will tell lies and break oaths. It will make. 
God an encourager of falsehood. 

Loan to God 

39. —Who is he that will lend unto God on good usury, verily 
he will double at unto him manifold.—M I, S 2, S 2, v 227. 

R. —What has he do with borrowing ^ Will he borrow from 
man, who has made the whole world ? No, never. It is said without, 
thinking. Was his treasury run emp^^ . Was he involved in loss by 
going rashly into business and being run upon by drafts and cheques, 
*o that he now borrows money to meet demands, and consents to 
give double of the loan ? Is it the work of honest dealer and bankers? 
It is the bankrupts of those whose expense exceeds their income that 
have recourse to such measures, but never God the almighty. 

40. —Some of them believed, and some of them believed not; 
and if God had so pleased, they would not have contended among 
themselves, but God doth what he will.—M 1, S 2, s 2, v 234. 

R. —Do all the wars take place by the will of God ? Can he do 
evil or sin if he will ? If it is so, he is God no long, for, it is not the 
duty of good people to break peace and provoke war. Hence it is 
plain that the Koran is not made by God, nor is it written by a 
virtuous learned man. 

41—To him belongeth whatsoever is in heaven, and on earth. 
His throne is extended over heaven and earth.—M 1, S 3, s 2, v* 
237. (Whatever is in heaven and earth is for God.) 

R. —Whatever is in heaven and earth is made by God for man¬ 
kind, and not for himself. For he is perfectly content, he has no^ 
desire for any object. If there is a throne of God, he is finite. He 
who is finite, is not called God. For, God is infinite and all- 
pervading. 

42.—Verily God bringeth the sun from the cast, now do thoi^ 
bring it from the west. Whereupon the infidel was confounded; for 
God directeth not the ungodly people.—M 1, S 3, S 2, A 240. 

R. —See, it is the talk of ignorance. The sun never comes from 
the east and goes to west or vice versa. It rotates on its own axis. It 
is evident therefrom that the author of the Koran did not know 
cither geography or astronomy. If God does not direct the sinners 
to the right path, the righteous have no need of the God of the. 
Mussulmans; for they are already on the right path. They are to be 
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shown the right way why are gone astray. Therefore, it is a great 
mistake of the author of the Koran not to do his duty of showing 
the right way to the benighted. 

43. —(God said, to Abraham) Take therefore, four birds, and 
divide them; then lay a part of them on every mountain; then call 
them, and they shall come swiftly unto thee.—M 1, S 3, S 2, v 242. 

R .—Bravo ! See the God of the Mussulmans makes performances 
like a juggler. Is the greatness of God founded on such performances? 
The learned will repudiate such an idea of God. The ignorant will 
certainly be cheated into it. So, God will be disgraced rather than 
glorified. 

44. —He giveth wisdom unto whom he pleaseth.—M 1, S 3, S 2, 
v. 251. 

R .—As he giveth wisdom to those he is pleased with, he pro¬ 
bably gives unwisdom to those he is displeased with. It is not god¬ 
liness. God preaches wisdom to all irrespective of persons, and he 
alone is absolute but not others. 

Cod’s Arbitrary Will 

45. —God will forgive whom he pleaseth, and will punish whom 
he pleaseth; for God is almighty. 

R. —Is it not like the act of an unjust ruler to forgive the un¬ 
deserving and not to forgive the deserving ? If God makes virtuous 
or vicious persons of those whom he pleaseth. the charge of virtue and 
vice should not be laid at the door of souls. If God made souls 
virtuous and vicious, they should have neither weal nor woe; as a 
soldier kills a man by the order of his commandant, and is not punish¬ 
ed for the murder. So the souls should not be punished. 

46—Say, shall I declare unto you better things than this ? For 
those who are devout are prepared with their Lord, gardens through 
which rivers flow; therein shall they continue for ever; and they shall 
enjoy wives free from impurity, and the favour of God; for God 
regardeth his servants.—M 1, S 3, S 3, v 12. 

Well, is it a heaven or a brother? Is he God or a procurer? 
Can any sensible man take for God’s book what contains such things? 
Why is he partial? Did the women who live in paradise for ever, go 
there after their existence on earth, or are they born there? If they 
arc gone there after their earthly life, and are called away before the 
day of resurrection, why are their husbands also not called away? 
Why did he break his own law that all will be judged on the day of 
judgment? If they are borne there, how do they pass their time there? 
If they have husbands there, whence will God provide the Mussul¬ 
mans gone there hence with wives? Why has not God made men 
bwcll in paradise for ever, as I.e has done women? Hence the God 
of the Mussulmans is unjust and unwise. 

Praise of Islam 

47.—Verily the true religion in the sight of God, is Islam — 
M 1, 53, 53, V 16. 
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R ,—Does God belong to the Mussulmans only, or also to others? 
Was there no divine religion before 1300 years ago when Islam came 
into being? Hence the Koran is not made by God, but by some 
unjust him. 

48. —^Every soul shall be paid which it hath gained, neither shall 
they be treated unjustly. Say, O God, thou possessest the kingdom; 
thou givest the kingdom into whom thou wilt; thou takest away the 
kingdom from whom thou wilt; thou exalteth whom thou .vilt, and 
thou humblest whom thou wilt; in thy hand is good, for thou * **t 
almighty. Thou makest the night to succeed the day; thou bringest 
forth the living out of the dead, and thou bringest forth the dead out 
of living; and providest food for whom thou wilt without measure; 
Let not the faithful take the infidels for their protectors, rather than 
the faithful; he who doth this shall not be protected of God at all. 
Say, if ye love God, follow me : then God shall love you, and forgive 
you your sins; for God is gracious and merciful.—Ml, S 3, S 3, 
V 21—24, 27. 

R .—If every soul is to be paid what it has gained, there will be 
no forgiveness. If it be forgiven, there will be no full reward, and 
there will be injustice. If God giveth kingdoms without good deeds, 
he will be unjust. Can it be possible to bring forth the dead from 
the living, and vice versa ? For, God’s law is inviolate and inexorable. 
It cannot be changed. Now look at the teachings of partiality. 
Those who are not in the fold of Moslem religion, are stigmatised 
with the epithet of infidels. It is here commanded not to make friends 
with the best of them, but to enter into friendship with wicked 
Mussulmans! Such a teaching ousts God from Godhead. Hence, it is 
plain that ignorance and partiality dominate over the Koran, its God 
and the Mussulmans. Wherefore the Mussulmans are in the dark as 
to truth. Look at Mahomed’s boast that if they l')€lieved in him, God 
would love them, and if they did the sin of partiality for him, he would 
forgive them their sins. Hence it is certain that Mahomed’s heart 
was not pure and that accordingly he made the Koran or got it made 
for him. 

St. Mary 

49. —Angels said, O Mary, the Lord hath chosen thee and exal¬ 
teth thee above all the women of the world.—M 1, S 3, S 3, v 35. 

R ,—As God and his angels do not now come to talk with any¬ 
body, how is it they came before for the purpose ? If it be said that 
the former generations were righteous, and the present ones are not, 
it is not true; for there were more people ignorant and barbarian in 
those countries when the religions of the Christians and the Mussul¬ 
mans were preached than now-a-days, and so such religions opposed 
to knowledge were accepted by them. Now there are more enlightened 
people, and so they do not spread; nay, such sham religions are sink¬ 
ing below the horizon of knowledge, much less they make any pro¬ 
gress at all. 
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God’s Stratagem 

50.—When he decrceth a thing, he only ^th unto it. Bo, and it 
is. The infidels (Jews) devised a stratagem against him (Christ); but 
God devised a stratagem against them; and God is the best deviser of 
stratagems.—M 1, S 3, S 3, v 39, 46. 

P, —As the Mussulmans do not believe that there existed any 
other things but God in the beginning, to whom did God say. Be? 
What was it that came into existence? The Mussulmans will never be 
able in their whole life to answer this question. For, an object can¬ 
not come into being without its natural causes. To say that an eflfect 
takes place without its cause, is tantamount to saying that one's body 
came into being without his parents. He who is duped, or who 
deceives and devises stratagems, can never be even a good man, much 
less the Deity. 

51—Is it not enough for you, that your Lord should assist you 
with 3,000 angels.—M 1 , S 4, S 3, v 110. 

P —If God assisted the Mussulmans with 3,000 angels, why 
does he not assist them now when their many kingdoms are ruined 
and are being ruined? Hence this assertion is to catch people in their 
snare and is very revolting to the sense of justice. 

52. —And help us against the unbelieving people. He is the 
best helper and benefactor. If ye die or be slain in the cause of God, 
ye shall rejoice for the favour of God.—M 1, S 4, S 3, v 130, 133, 140. 

i?.—Look at the error of the Mussulmans, who pray to God 
for killing those who don't profess their religion. Is God so simple 
as to accept their prayer ? If God is the doer of the Mussulman’s 
work, how is it that they are destroyed or meet with no success ? 
God appears to be atiached to the Mussulmans out of his fondnes. 
If God is so partial to one sect, he caimot be worthy of adoration 
by the righteous. 

Belief in Apostles 

53. —Nor is G)d disposed to make you acquainted with what 
is a hidden secret, but God chooseth such of his apostles as he 
pleaseth; believe therefore, in God, and his apostles.-—M 1, S 4, S 3, 

V 159. 

/?.—When the Mussulmans do not believe in any other person 
but in God, nor do they associate anyone with God, why have they 
associated the Prophet with God in their belief ? The Prophet has 
become associated with God, since God has so commanded in the ■ 
Koran. So it is inconsistent to call God without an associate— la 
sharik. If it be interpreted to mean a belief in the mission of Maho¬ 
med, it is asked what the necessity is of his being a prophet. If God 
cannot do his work without making him his prophet, he certainly 
become dependent and powerless. 

54. —O true believers, be patient, support one another, be en¬ 
gaged in war, fear God, that ye be happy.—M 1, S 4, S 3, v 178. 

R. —The God of the Koran and his prophet were both fond of 
war. He who sanctions war, breaks peace. Does a nominal fear 
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of God bring happiness ? Or does it come from the dread of un¬ 
righteous war ? If the fear of God in name will do» to fear or not 
to fear him is alike. But if the dread of bloodshed destroys happi¬ 
ness, it is right. 

Belief in Mahomed 

55. —These arc the statutes of God. And whosoever obeyeth Grod 
and his apostle, God shall lead him into gardens, wherein rivers flow., 
they shall continue therein for ever; and this shall be great happiness. 
But whosoever disobeyeth God, and his apostle, and transgresseth h’-. 
statutes, God shall cast him into hell fire; he shall remain therein for 
ever, and be shall suffer a shameful punishment.^—M1,S4, S4, v 
13, 14. 

R .—God himself has made Mahomed his associare. It ii 
written in the Koran itself. See how God fondles with the Prophet! 
He has made the Prophet the co-sharer in the paradise. Not in one 
single thing is the God of the Mussulmans independent. It is then 
useless to call him without the second or associateless. Such doctri¬ 
nes cannot form the subject of the word of God. 

56. —Verily God will not wrong any one even the weight of an 
ant or mite, and if it be a good action, he will double it.—M 1, S 5, 

S 4, V 37. 

R .—If God does not do even a mite of injustice, why docs he 
double a good deed? Why is he very partial to the Mussulmans ? 
In fact, doubling or diminishing a reward makes God unjust. 

57. —When they go forth from thee, they meditate by night a 
matter different from what thou speakest. But God shall write down 
what they meditate by night. God hath overturned them for what 
they have committed. Will ye direct him whom God hath led astray; 
since for him whom God shall lead astray; thou shalt find no true 
path?—M 1, S 5, S 4, v 80,87. 

R ,—If God writes all events in books and ledgers, he is not 
omniscient. If he is omniscient, he has no manner of use of writing. 
The Mussulmans say that Satan has become the devil by deceiving 
and misleading all; but when God also leads men astray, what is the 
difference between God and Satan ? The only difference seems to 
be that God is a great devil and Satan is a small devil. For the 
Mussulmans say that whoever misleads is a devil. This assertion has 
made a devil of God. 

Kill Infidels 

53, —If they (infidels) not restrain their hands from warring, 
against you, take them and kill them wherever ye find them; it Is not 
lawful for a believer to kill a believer, whose killeth a believer by 
mistake, the penalty shall be the freeing of a believer from slavery, 
and a fine to be paid to the family of the deceased, unless they remit 
it as alms; and if the slain person be c f a people at enmity with you, 
and be a true beUever, the penalty shall be the freeing of a believer. 
But whose killeth a believer designedly, his reward shall be hell, her 
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shall remain therein for ever, and God shall be angry with him, and 
shall curse him.—M 1, S 5, s 4, v 90-92. 

R .—Now look at the great partiality of the Koran, which 
allows the Mussulmans to kill infidels wherever they find them. But 
they are not to kill their own co-religionists. Killing a Mussulman 
by mistake entails atonement only upon the murderer, but killing an 
unbeliever gives him a right to enter paradise. Such a direction 
should be thrown into a well. Such a book, such a prophet, such a 
God, and such a religion do no good but a positive harm to the 
world. It is better such religions should not exist. Wise men should 
shun such infatuated religons, and act on the directions of the Veda 
wherein there is not an iota of falsehood. They say that hell is the 
penalty for the murder of a Mussulman; but their opponents say that 
heaven is the reward for the murder of a Mussulman. Now which 
of them is true ? They both should be rejected, being fanciful reli¬ 
gions, and all persons should believe in the Vedic religion, which 
shows them the right way of the noble-minded, and warns them 
against the wrong way of the wicked, and which consequently is the 
best religion in the world. 

59. —But whose separateth himself from the apostle, after true 
direction hath been manifested unto him, and followeth any other 
way than that of the true believers, we will cause him to obtain that 
to which he is inclined, and will cast him to be burned in hell:—M 1, 
S 5, S 4, V 113. 

R. —Now look at the partiality of God and this apostle. 
Mohamed and other apostles thought that if they did not promulgate 
such doctrines in the name of God, they were not to be accepted oy 
the people at large, nor will they get wealth wherewith to live in ease. 
Hence it is evident that they were astute enough to accomplish their 
sordid purposes at the expense of others. Wherefore these apostles 
were not good people, and their teachings can have no weight with 
the learned good people, 

God’s Associates 

60. —And whosoever believeth not in God, and his angels, and 
his scriptures, and his apostles, and the last day, he surely erreth 
in a wide mistake. Moreover they who believed, and afterwards 
became infidels, and then believed again, and after that disbelieved, 
and increased in infidelity, God will by no means forgive them, nor 
direct them into the right way—M 1, S 5, S 4, v 134, 135. 

R. —Can God still be without an associate ? Is it not a con¬ 
tradiction to call God associateless and at the same time to associate 
a number of beings with him in the belief ? Does not God give for¬ 
giveness after three times ! Does he show the way after the fourth 
time ! If all persons disbelieve four times each, infidelity will increase 
very much. 

61. —God will surely gather the ungodly and the unbelievers 
together in hell. The hypocrites act deceitfully with God, but he 
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will deceive them. O true believers, take not the unbelievers for your 
protectors or friends.—M 1, S 5, s 4, v 138, 141, 143. 

R .—What is the proof of the Mussulmans going to the paradise 
and others to the Gehena ? Bravo ! Away with such a god as is de¬ 
ceived hypocrites, and deceives others ! Let him go and make terms 
with deceivers on mutul understanding. 

—As is the goddess of small pox so is her ursine wain. When 
like is assuciated with like, they pull on well. How can they be not 
deceivers whose God is a deceiver ? Can it be proper for any one to 
enter into friendship with a wicked Mussulman and not with a n ’n- 
Mussulman good man ? 

Belief in Mohamed 

62.—O man, now is the apostle come unto you, witli truth from 
your Lord; believe therefore, it will be better for you. God is but 
one God.—M 1, S 6, s 4, v 167, 168. 

it is written in the Koran to believe in the apostle, 
is or is not the apostle, an associate of God in belief ? God is c^- 
tainly in one locality, since apostles come from and go to him. He 
can never be God infinite. As the K .ran sometimes states God is 
at one place and at other times states that he is everywhere, it appears 
hence that it is written not by one but by many persons. 


Forbidden Flesh 

63 —Ye are forbidden to eat that which dieth of itself, and 
blood, and swine s flesh, and that on which the name of any besides 
God hath been invocated; and that which hath been strangled, or 
killed by a blow, or by a fall, or by the homs of another beast, and 
that which hath been eaten by a wild beast. M 2. o j, v 3. 

ii —Are these objects alone forbidden ? Are other animals, 
insects, and the like living creatures allowed to ^ ^ 

food ? Hence, this teaching ts a human imagination, but not a 
divine direction. So it carries no authority with it. 

64 -And lend unto God on good usury, I will surely ex^ate 
your evil deeds from you, and I will lead you into gardens—M 2, 

S 6, s 5, A 10. ^ r 

R —Hello ' There will be no money in the house of the God ot 

theM^ssulmfns,elIeSy does he a/ 

fraud them with expiation of sms and admi P 

it is plain enough that Mahomed achieves his end m the name ot Crod. 

65 —He foraiveih whom he pleaseth, and punisheth whom he 

pleaseth.' He bestowed on you what he hath given to no other nation 
in the world.— M 2, S 6. s 5, v 16, 18. u i 

i?—The God of the Mussulmans acts like Satan, who makes 
^innerf of them whom he pleaseth. If forgiveness depends on the 
will of God, God may go to the paradise and Gehena; for he is the 
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author of good and evil deeds, and the soul is dependent onf him. An 
army protects and kills according as its commander directs. The 
.commander, and not the army, is responsible for the good and evil 
of its deeds. 

66. —Obey God, and obey the prophet.—M 2, S 7, S 5, v 89. 

R .—See God is here associated. It is now useless to believe God 
without an associate. 

67. —God hath forgiven what is past but whoever returneth to 
transgress, God will take vengeance on him.—M 2, S 7, s 5, v 92. 

To forgive the evil deeds done is, as it were, to give per¬ 
mission to do them and thus to increase evil. The book which con- 
taini the doctrine of forgiveness is made neither by God nor by a 
learned man. It is a promoter of sin. It is proper to pray to some¬ 
body for the expiation of future sins, or to resolve to give tnem up 
by one’s effort or to repent for them. But nothing can be gained if 
a man merely repents but desists not from committing them. 

Praise of Koran 

68. —Who Is mare wicked than he who forgeth a lie concerning 
God, or saith, this was revealed unto me, when nothing has been re¬ 
vealed unto him, and who saith, 1 will produce a revelation like unto 
that which God hath sent down ?—M 2, S 7, s 6, v 9*. 

R. —It appears herefrom that when Mohamed gave out that 
God had sent down a revelation to him, somebody esle also wished 
to play the same trick, namely, verses were revealed to him, and he 
should also be regarded as a prophet. To confute him and to aug¬ 
ment his reputation, Mohamed might have taken this step. 

Parley between God and Satan 

69. —Wc created you, and afterwards formed you; and then said 
unto the angles, Worihip Adam; and they all worshipped him, except 
Satan, who was not one of those who worshipped. God said unto 
him. What hinderest thee from worshipping Adam, since 1 had com¬ 
manded thee ? He answered, I am more excellent than he; thou hast 
created me of fire, and hast created him of clay. God said, Get thee 
down therefore, from paradiie; for it is not fit that thou behave thy¬ 
self proudly therein; get thee hence; thou shalt be one of the contemp¬ 
tible. He answered, Give me respite until the day of resurrection. 
Ood said, Verily thou shall be one of those who are respited. The 
devil said, Because thou hast depraved me I will lay wait for men in 
thy strait way ; then will I come upon them from before and from be¬ 
hind, and from their right hands, and from their left; and thou shalt 
not find the greater part of them thankful. God said unto him, Get 
thee hence despised, and driven far away ; verily whoever of them 
shall follow thee, I will surely fill hell with you all.—M 2, S 8, s 7. 
v 10-17. 

/?.—Now listen with great attention to the dispute between God 
and Satan. It is strange that an angel who is like a peon, could not 



.A nc Mtigian Of Moslems 


527 


^be controlled by God, nor could God sanctify his soul, and then God 
:let him go scot-free in spite of his rebellion and wickedness! It is a 
^eat mistake of God. As Satan misleads all, and God misleads 
Satan, it is evident that God is the Satan of Satan. For Satan openly 
accuses God of depraving and misleading him. It does not prove 
the holmess of God; rather he has become the prime cause of the in¬ 
troduction of all evils into the world. Such a God can become of the 
Mussulmans only, but not of other good learned people. His talk with 
angels after the manner of men makes the God of the Mussulmans one 
of physical body, of jSinitc knowledge, unjust. It is on this account 
that the learned do not like the religion of Islam. (Satan was right in 
refusing to worship man. It is past our understanding why God, as 
here represented, enforced the worship of man, which is now admitted 
on all hands as a downright sin 1 This fable also teaches the lesson of 
rational obedience even when God commands, much less when a man 
orders. It is now generally believed that the Devil is dead, leaving 
the above fable as his monument in the Koran.—Ed) 

70. —Verily your Lord is God, who created the heaven and the 
earth in six days; and then ascended his throne (in the 7th heaven). 
Gall upon your Lord humbly and in secret.—M 2, S 8, s 7, v 53, 54, 

Can that God be infinite and almighty; who makes the 
world in 6 days and also then rests or throne in the upper region ? 
As it cannot be, he cannot also be called God. Is your God dead that 
he hears when called ? All this teaching is not from God. Hence the 
Koran cannot be made by God. When he made the world in six days 
and rested in the heaven on the seventh, he must have been tired. Is 
he now asleep or awake ? If awake, does he do any work ? Or is he 
sauntering a^ut and lounging at ease for no purpose ? 

71. —Commit not violence in the earth, acting corruptly. ~M 2, 
S 8, s 7, V 73. 

i?.—This is all right; but in opposition to this in other places in 
the Koran war and killing infidels are repeatedly admonished. Is not 
this a plain contradition ? It appears that when Mahomed was weak 
he preached peace, and when strong, he declared war. Both being 
contrary, directions cannot be true. 

Moses’ Miracle 

72. —He (Moses) cast down his rod; behold, it became a 
visible serpent.—M 2, S 9, s 7, v 105. 

/?.—This writting shows that God and Mobamed both believed 
in such false things. If it is so, they were both unlearned. As none 
can deny seeing with the eyes and hearing with the ears, these are 
performances of jugglery. 

Plagues in Egypt 

73. —Wherefore we sent upon them (the Egyptians) a flood, and 
locusts, and lice, and frogs, and blood; (Still the Egyptians did not 
believe in Moses) Wherefore we took vengeance an them, and drowned 
them in the Red Sea. And we caused the children of Israel to pas.^ 
through the tea. 
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Verily the religion which these (people Moses met after his flight 
from Egypt) follow, is false, and that which they do is vain.-—M 2, 
S9, s7, vl30, 133,137, 138. 

R. —Now look at this dodge of hypocrisy ! It is like man threat¬ 
ening another that he would send serpents to kill him. Is not that 
God unrighteous who is unjust enough to drown one people and to 
ferry another. What religion can be more falsely audacious than one 
which claims to be true, and calls others false which contain millions 
of men ? For, no religion can have all its followers as good or bad. 
It is like a court’s ex parte decree and so it is the religion of very 
ignorant people. Was the religion of the Pentateuch and Psalms 
which they professed become false ? Or was theirs a different religion 
which is here called false ? If it was a different religion, what was it? 
Say if its name is given in the Koran. 

Sight of God 

74. —-Thou shalt thou (Moses) see me. When his Lord appeared 
with glory in the mount, he reduced it to dust. And Moses fell down 
in a swoon.—M 2, S 9, s 7, v 142. 

R. —What is visible cannot be all-pervading. When God per¬ 
formed such miracles before, why does he not do them now before 
anybody ? Being entirely opposed to the teaching of knowledge, it is 
not worth of credence. 

75. —And meditate on the Lord in thine own mind, with humi¬ 
lity and fear, and without loud speaking, evening and morning.—M 2,. 
S 9, s 7, v 204. 

R —The Koran sometimes says, call upon thy Lord with a loud 
voice, and at other times says. Meditate on Goci in the mind. Now 
which of these admonitions is true, and which is false. When one 
assertion contradicts another it is like a mad song* If a thing is said 
by mistake it docs not matter. (Meditation is preferable). 

Allotment of Plunder 

76 “They will ask thee concerning spoils : Answer, The division 
of the spoils belongeth unto God and the apostles. Therefore fear God, 
—M 2, S 9, s 8, V 1. 

R —It is exceedingly strange that they spoil, act like robbers and 
excite others to do the same, and still they remain as God, a prophet 
and believers. They uphold the fear of God and commit robbery and 
other evil deeds. They are not ashamed to say, our religion is the 
best ot all. Will there be any other evil greater than bigotry in re¬ 
jecting the religion of the Veda ? 

77.“fGod p:*oposed to make known the truth in his words) and 
to cut otf the uttermost part of the unbelievers. Verily I will assist you 
with a thousand angles, following one another in order. I will cast a 
dread into hearts of the unbelievers Therefore, strike off their heads- 
and strike off all the ends of their fingers—M 2, S 9, s 8, v 7, 9, 12. 

/^.—Splendid ! How cruel are God and his prophet, who extir¬ 
pate the people not believing in the Moslem religion ? Strange, God 
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orders them to strike off their heads and fingers, and gives them^ 
assistance in this ungodly work ! Is he inferior to the king of Lanka 
(the enemy of Rama) ? All this horrible work is of the author of the 
Koran, and not of God. If it is of God, let him be far from us and 
let us avoid him. 

78. —God is with the faithful. O true believers, answer God and 
his apostle. O true believers, deceive not God and his apostle, neither 
violate your faith. They plotted against thee; but God laid a plot 
against them; and God is the best layer of plots.—M 2, S 9, s 8, v 19,. 
24, 27, 30. 

R, —Is God partial to the Mussulmans ? If he is, he is unjust ? 
If not, he is the lord of all creation. Cannot God hear without calling ? 
Is he deaf ? Is it not a bad thing to associate the apostle with God ? 
Where is God’s treasure to steal from ? Is it proper to steal other 
people’s property except that of God and his prophet ? Such a teaching 
can come from the ignorant and the unrighteous. Is not that God 
deceitful, artful, and vicious, who lays plots and abets others ixt 
plotting ? Hence the Korans is not made by God. It must have beea 
made by some impostor and deceiver, else why does it contain such^ 
things contrary to reason ? 

War Against Idolatry 

79. —Fight against them until there be no opposition in favour of 
idolatry, and the religion be wholly God’s. And know that whenever 
ye gain any spoils, a fifth part thereof belongeth unto God, and to the* 
apostle; and his kindred.—M 2, S 9, s 8, v 39, 41. 

R. —Who can be else than the God of the Mussulmans, who 
fights and causes others to fight so unjustly and who breaks peace of 
the country? See, if it is not the work of robbers to plunder the 
world and to set other to plunder for God and his apostle ? God’s 
being a sharer of spoils is like his turning a robber himself. To be 
partial to such robbers, God disgraces his godhead. It is a great 
astonishment, how such a great calamity destructive of peace and 
grievous to mankind has got up in the world in the shape of a religion 
with such a god and such a prophet, and such a book as under re* 
view ! Had such religions been not prevalent, the world would have 
been in ease and felicity. 

Special proyidence 

80. —And if thou didst behold when the angels cause the un¬ 
believers to die : they strike their faces and their backs and say untev 
them. Taste ye the pain of burning. We destroyed them in their 
sins and we drowned the people of Pharaoh. Therefore, prepare 
against them with what force ye are able.—M 2, S 9, S 8, v 50, 54, 59. 

R, —Where are the angels asleep now when Russia has over¬ 
powered Turkey and England Egypt ? Formerly God killed the 
enemies of his servants, and drowned them. Had it been true, he^ 
should do it now-a-days. But as he never does it, it is false and not 
worth believing in. See how bad is the direction that they should do 
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all they can to afflict the people of different religions. Such an 
advice cannot come from a learned, virtuous and kind-hearted man. 
Still they write that God is kind and just. Such teachings deprive the 
God of the Mussulmans of justice, mercy and other good attribute. 

Crescentade 

81. ’—O Prophet, God is they support, and such of the true be¬ 
lievers who follow thee. O Prophet, stir up the faithful to war: if 
twenty of you persevere with constancy, they shall overcome two 
hundred. Eat therefore, of what ye have acquired (out of the ransom 
from the captives of the battle of Beder), that which is lawful and 
good; for God is gracious and merciful.—M 2, S 10, S 8, v 63, 64,68. 

—Well, what sort of justxe, knowledge, or religion is this, 
which is partial and bentficial to its own followers, though they may 
be in the wrong ? Directions to break peace, to go to war and to 
incite other to fight, to plunder people and regard spoil as lawful, 
cannot be even from a good man, much less from God who is graci¬ 
ous and merciful. In the face of these doctrines, the Koran cannot 
be the word of God. 

Troops of Angels 

82. —They shall continue therein for ever; for God is a great re¬ 
ward. O true believers, take not your fathers or your brethren for 
your friends, if they love infidelity above faith. Afterwards God sent 
down his security upon his apostle and upon the faithful, and sent 
down troop of angels which ye saw not; and he punished those who 
disbelieved, and this was the reward of the unbelievers. Nevertheless 
God will hereafter be turned unto whom he pleaseth. Fight against 
them who believe not in God.—M 2, S 10, S 9, v 21, 22, 25, 26, 28. 

R .—How God can be all-pervading if he lives with the dwellers 
in paradise ? If he is not all-pervading, he cannot be the creator 
and judge of all. It is unjust to teach the people to give up their 
fathers, mothers, brethren, and friends. Verily their evil teaching 
should not be accepted. But they should always be served. If God 
was content with the Mussulmans and sent them troops of angels for 
their assistance before, why does he not do so now ? If he punished 
infidels and then fell upon them before, where is he gone now ? Can¬ 
not God spread faith without war ? We heartily wish to have noth¬ 
ing to do with such a God. He is not a God but a jockey. 

Police of God 

83 —We expect concerning you, that God inflicts a punishment 
on you, either from himself, or by our hands.—M 2, S 10, S 9, v 52. 

R. —Well, are the Mussulmans the people of God, so that they 
arrest the people of other faiths ? Are billions of other men not dear 
to God ? Is a sinner among the Mussulmans dear to God ? If it is 
so, it looks like anarchy in a country wherein the ruler is an idiot. 
The wonder is that the sensible Mussulmans also believe in this un¬ 
reasonable and baseless religion I 
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Paradise 

84. —God promiseth unto the true believers, both men and wo¬ 
men, gardens through whicti rivers flow, wherein they shall remain 
for ever; and delicious dwellings in gardens of perpetual abode; but 
good-will from God shall be their most excellent reward. Scoff at 
them : God shall scoff at them.—M 2, S 10, S 9, v 72, 80. 

R. —It is an allurement for the selfish purpose of the Koran to 
men and women in God’s name, for, had Mahomed not aUured them 
in this way, nobody would havw been caught in his snare. So r. also 
done by the people of other religions. I’he people, no doubt, scoff 
at one another; but God should not scoff at them. Is the Kcran a 
religious book, or a play book ? 

For Moslems Alone 

85. —But the apostle, and those who have believed with him, 
expose their fortunes and their lives for God’s service; they shall en¬ 
joy the good things of either life; and Cod hath sealed up their hearts; 
wherefore they do not understand.—M 2, S 10, S 9, v 89, 92. 

R. —Now look at the selfish purpi se. Those alone are good 
who believe in Moslem faith with Vtahomed; and others who never 
believe so, are bad. When God hath sealed their hearts, they are not 
to blame in committing sins; but it is the fault of God, he has pre¬ 
vented them from good b> sealing their hearts. How great an injustice 
is it ? 

86. —Take alms of their substance, that thou mayest cleanse 
them, and purify them thereby. Verily God hath purchased of the 
true believers their souls and their substance, promising them the 
enjoyment of paradise, on condition that they fight for the cause of 
God; whether they slay or be slain.—M 2, S 11, S 9, v 102, 110. 

7^.—Well done ! Prophet Mahomed you have successfully vied 
with the Gosains of Gokul (Indian priests); for, it is the chief object 
of these high priests of India to take the substance of the lay people 
and to cleanse them thereby. Good God ! What a m*ce mercantile 
jobbery you have started up that you think it to be a profit to take 
the lives of poor people by the hands of the Mussulmans 1 The God 
of the Mussulmans has washed his hands with mercy and justice by 
causing the murder of the defenceless people through the Mussulmans 
and promising heaven to the latter for it. He has blotted the sacred 
name of godhead. He has become despised in the sight of the wise 
and virtuous. 

87. —O true believers, wage war against such of the infidels as 
are never you; and let them find severity in you. Do they not see that 
they are tried every year once or twice ? Yet they repent not, neither 
are they warned.—M 2, S 11, S 9, v 122, 125. 

7^—See it is an admonition God gives to the Mussulmans 
to practice treachery, inasmuch as they should wage war or commit 
murder whenever they find an opportunity whether they be in the 
neighbourhood or service of anybody not of their faith. Consequently 
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they have done many such things on account of this teaching of the: 
Koran. If the Mussulmans see these evils mentioned in the Koran, 
and give them up, they will do well. 

33 —Verily your Lord is God, who hath created the heavens- 
and the earth in six days; and then ascended his throne, to take on 
himself the government of all things.—M 3, S 11, S 10, v 3. 

R ,—The sky is simple and unmade or uncreated and unbegin¬ 
ning. To write that it was created, shows that the author of the 
Koran was innocent of the knowledge of physics. Did God make the 
world in six days ? It cannot be six days, since it has already been 
said in the Koran that God said. Be, and it is. Thus the period of 
six days spent in creation here mentioned is not true. If God had. 
been infinite, why should he stay on the roof of the heavens ? Also, 
as he takes the government of things on himself, he acts like man; for, 
what plans will he concoct in sitting on his throne, who is omniscient ? 
Hence, it is plain enough that savages in their ignorance of the true 
nature of God must have made this book, called the Koran. 

God's Partiality 

85.—Now hath an admonition come unto you from your Lord; 
and a direction, and mercy unto the true believers.—M 3, S 11, s 10,. 
v55. 

R. —Does this God belong to the Mussulmans only, and not to 
others ? Is he partial to them, since he shows mercy to them only,, 
and not to others ? If the Mussulmans are the true believers, they 
need no direction. If God does not send admonition and direction to¬ 
other people than the Mussulmans, his knowledge is of no use to men. 

90. —He might prove you, and see which of you would excel in 
works. If thou say, ye shall surely be raised again after deaths—^M 3^ 
S 11,s 11,v7. 

R, —If God tries to see the works, he cannot be omniscient. If 
he raises persons after death, he delays judgment or as it is called 
committed to sessions in the court language. He violates his own 
law, that the dead shall not live. It is a blot on God’s name. 

Apostrophe 

91. *—O Earth, swallow up thy waters, and thou, O heaven,, 
withhold thy rain. And immediately the water abated. O my people, 
this she-camel of God is a sign unto you; therefore, dismiss her freely 
that she may feed in God’s earth.—M 3, S 11, s 11, v 43, 63, 

R —What childishness is it ? Can the heaven and earth ever 
hear voice? Good Gracious, if God has a she-camel, he must alsa 
have a he-camel. Also he must have elephants, horses, asses, and 
other quadrupeds. What a nice thing it is that God allows a she- 
camel to feed in the fields! Does he ever ride on her? If these things 
are true, there must be disorder like that of the house of a Nabob in? 
the house of God. 

92. —And they who shall be miserable, shall be thrown into hell? 
fire; they shall remain therein so long as the heavens and the earth 
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shall endure. But they who shall be happy, shall be admitted into 
paradise; they shall remain therein so long as the heavens and the 
^rth endure —M 3, S 11, s 11, v 105, 106. 

Eternal Hell 

R .—When all shall go to heaven and hell after the last day, 
what will the heaven and earth remain for ? If the limit of the period 
of abode in heaven and hell lasts till the heavens and the earth exist, 
it is a fragrant contradiction to say that abode in paradise will be 
ever-lasting. It is the ignorant who talk so carelessly, but not God 
or learned people. 

93. —^When Joseph said unto his father, O my father, verily I saw 
in my dream eleven stars, &c.—M 3, S 12, s 12, A 4-59. 

R ,—This dialogue between the father and the son contains the 
story of Joseph and his brethren, which fills the whole of the 12th 
chapter. Since it contains stories already prevalent among the people, 
the Koran cannot be called a revelation from God, or can be made 
by him. Somebody has written an account of men. 

94. —It is God who hath raised the heavens without visible 
pillars; and then ascended his throne, and compelled the sun and the 
moon to perform their services. It is he who hath stretched forth the 
earth. He causeth water to descend from heaven, and the brooks 
flow according to their respective measure. God giveth provision in 
abundance unto whom he pleaseth, and is sparing unto whom he 
pleaseth.—M 3, S 13, s 13, A 2, 3, 17, 26. 

R .—The God of the Mussulmans did not know science at all; 
else he would not have written the story that the heavens having no 
weight need no support of pillars. If God lives in a locality called 
Arsh, he cannot be almighty, and all-pervading, if God had the 
knowledge of clouds, he would not have written that he caused water 
to descend from heaven; rather he should have written that he caused 
water to ascend from the earth. Hence it is clear that the author of 
the Koran had no knowledge of the clouds. As he gives the people 
felicity and misery without regard of their good and evil works, he is 
an unjust, partial, and illiterate sot. 

95. —Verily God will lead into error whom he pleaseth, and wilt 
direct unto himself him who repenteth.—M 3, S 13, s 13, A 27. 

/?._What is the difference between God and Satan, when God 
leads men unto error ? Since Satan is regarded wicked for he misleads, 
why should not God be wicked on account of his doing the same kind 
of work? Why should he not be fit for hell from his sin of misleading? 

95 ,—Xo this purpose have we sent down the Koran in the Arabic 
language. And verily if thou follow their desires after the knowledge 
which hath been given thee. Verily unto thee belongeth preaching 
only, but unto us inquisition,—G 3, S 13, s 13, v 37, 40. 

R—^rom what direction was the Koran sent down ? Was it 
from above ? If it is true, God, being finite dwelling in a locality, can- 
mot be the Lord of all. For God is uniformly present everywhere. 
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To deliver an errand is the duty of an errand boy or a messenger. He 
has the need of a messenger, who is finite, dwelling in a locality. Also, 
to receive an account in inquisition belongs to man, and not to God; 
for he is omniscient. It appears that the Koran is the work of some 
man of limited knowledge. 

97. —He compelleth the sun and the moon, which ever deligently 
perform their courses, to serve you. Surely man is unjust, sinful and 
ungrateful.—M 3, S 13, s 14, v 33, 34. 

R. —Do the sun and the moon ever revolve, and not the earth? 
If the earth do not revolve, there will be days and nights of many 
years. If man is surely unjust and sinful, it is useless to give him the 
direction of the Koran. For, they who are by nature depraved, will 
never be righteous. But the righteous and the sinful are always seen 
in the world. Therefore, a book made by God cannot teach such a 
doctrine. 

98. '—When T shall have completely formed him (Adam>, and 
shall have breathed by my spirit into him; do ye fall down and wor¬ 
ship him. The devil (being condemned for refusing to worship Adam) 
said, O Lord, because thou hast reduced me, 1 will surely tempt them 
(man) to disobedience in the earth—M 3, S 14, s 15, v 29, 39-46. 

R. —If God breathed of his spirit unto Adam, the latter will also 
be a god If he was not a god, why did God make hi n his com¬ 
panion in worship by angels? Why should not God be regarded as 
the Satan of Satans, or his elder brother, or his teacher ? For, you 
the Mussulmans consider a deceiver to be Satan. God deceived Satan 
who accused God in his face of deception and said he would tempt 
men to disobey him. Still God did not punish and imprison him t 
Why did he not put him to death. 

Prophets of Nations 

99. We have therefore raised up in every nation an apostle to 
admonish them. When we will the same is, that we only say unto 
it. Be; and it is.—M 3, S 14, s 16, v 35, 39. 

/?.—If God sent his apostles to all nations, why should they be 
infidels, when following their own prophets. Are not other prophets 
than yours worthy of reverence? It is unjust. If ap)ostles are sent 
to all countries, who was sent to Aryavarta (India) ? Therefore this 
doctrine is not proper to be believed. As regards God saying to the 
earth. Be, it being inanimate cannot understand it. How can God’s 
order be executed ? As you don’t believe the existence of any other 
thing in beginning but God, who heard his order ? Who or what 
was it that turned as God ordered ? These teachings are of ignorance 
which ignorant people readily believe. 

100. —They attribute daughters unto God; (far be it from him). 
By God we have heretofore sent messengers unto the nations before 
thee.—M 3, S 14, s 16, v 56, 62. 

R^ What will God do with daughters ? It is man that has^ 
^ghters. Why are daughters and not sons attributed to God ? 
What js the cause of attributing daughters to God? Tell it if you 
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know. To swear is characteristic of liars, and not of God. For such 
is generally seen in the world. Liars swear, why should the truthful 
take an oath ? 

Mote,—It is unintelligible ♦hat God swears by God. In :he 
verse, God and we are two persons. 

101. —These are they whose hearts, hearing, and sight God hath 
sealed up; and thesi are the negligent. On a certain day shall every 
soul come to plead for itself, and every soul shall be repaid that nhich 
it shall have wrought; and thev shall not be treated unjustly.—M 3, 
S 14, s 16, v 115, 118. 

Injustice and Inconsistency 

R .—When God himself has sealed their hearts, they are punished 
without fault on their part. They are not made free. How great a 
defects is this in God's plan ? In the teeth of the assertion, it 
is said in the Koran that every soul shall be repaid what it has ac¬ 
quired, neither more nor less. They have done no sins out of their 
free-will; but they were so made by God to do them. So they are 
not to blame, and consequently they should not suffer; rather God 
should take upon himself the conseciu)nces of their sins. If what is 
done shall be repaid, for what will forgiveness be given to soul ? If 
forgiveness be given, it will dispense with justice. Such confusion of 
plans cannot be ascribed to God. It is the work of raw youths. 

Book of Deeds 

102. —And we have appointed hell to be the prison of the un¬ 
believers. The fate of every man have we bound about his neck; and 
we will produce unto him, on the day of resurrection, a book 
wherein his actions shall be recorded : it shall be offered to him open. 
And how many generations have we consumed since Noah ?—M 4, 
S 15, s 17, v. 7 12, 16. 

R —If it is right that they are infidels who do not believe in the 
Koran, Prophet, God of the Koran, dwelling in the seventh heaven, 
and their prayer, &c., and that hell is made for them only, it will 
be an act of their partiality; for, all of them who believe in the Koran 
cannot be righteous, and all others who do not so believe, sinful. 
It is merely childish to say that a book of man’s deeds has been tied 
to his neck. We do not see it about anybody’s neck. If it is for the 
purpose of rewarding the deeds of people, it looks like an urchin’s 
play to talk of sealing their hearts and eyes, and forgiving their sins. 
Where is the book now which God will produce unto every one on 
the day of resurrection ? Does God write in it like a merchant cast¬ 
ing his account ? How can fare be written of persons, where theiro 
is no previous existence, and no deeds done to form fate ? If God 
has made their fate without regard to their deeds, he has done them 
injustice; for, why has he given them pleasure and pain without do¬ 
ing good and evil deeds to be entitled for any reward ? If it be said 
it is God’s will, he has done injustice in that case also. For injustice, 
is to award persons pleasure or pain more or less without the consider* 
ation of their doing good or evil deeds. Will God himself read the. 
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book of deeds, or will a reader assist him ? If God punishes th© 
souls of ancient time without faults he will be unjust, and he who is 
unjust, cannot be God. 

Miracle of Camel 

103. —We gave unto the tribe of Thamud, at their demand, the 
she-camel visible to their sight. (God said to Satan who threaten^ 
to deceive men on his expulsion from paradise :) Entice to vanity 
such of them as thou canst, by thy voice. On a certain day we will 
call all men to judgement with their respective leaders; and whosoever 
shall have his book of deeds given him into his right hand.—M 4, 
S 15, S 17, A 57, 62, 69. 

/?.—Admirable 1 Whatever wonderful signs there are, there is 
a she-camel among them to prove his existence, or she is a means of 
trying the faith of men 1 If God gave an order to Satan to entice 
men to sin, he would be the commander of the devil and be respon¬ 
sible for all the sins committed by men. It is the men of low under¬ 
standing who call such a being God. As God summons all men with 
their apostles to judge on the day of destruction, will they wait for 
judgement till then, as if committed to sessions ? It is grievous to 
all to be committed to session, till judgement is given. Hence it is 
the first duty of a judge to decide cases quickly. It is the justice of 
“Popan Bye.’^ Suppose a judge says until thieves and their accusers 
of fifty years be brought for trial, no judgement of a?quital or punish¬ 
ment should be given in their cases. Such an instance would resem¬ 
ble the judgement of the day of resurrection. In this case a criminal 
remains under arrest for fifty years and another who is caught on the 
day of judgement gets his sentence at once. Such cannot be an act 
of justice. For justice, consult the Veda and Manu’s Code, wherein 
there is not a moment’s delay of judgement, and every one gets re¬ 
ward or punishment according to his deeds. Also, the accompani¬ 
ment of prophets by way of witnesses with criminals depreciate the 
value of omniscience of God. Well, can such a book be ever consi¬ 
dered as made by God, and the giver of its commandments, God ? 
'No, never. 

Salvation 

104. —(As to those who believe), for them are prepared gardens 
of eternal abode, which shall be watered by rivers; they shall be 
adorned therein with bracelets of gold, and shall be clothed in green 
garments of fine silk, and brocades; reposing themselves therein on 
thrones. O how happy a reward, and how easy a couch.—M 4, S 15, 
s 18, V 30. 

R .—Excellent I What a nice heaven is depicted by the Koran, 
wherein there are gardens, ornaments, pillows, hostlers for repose ! 
If an intelligent person thinks, he will find nothing more in the heaven 
of the Mussulmans than in the earth, except injustice, for their works 
were finite and their rewards infinite. If sweet be always taken, it 
tastes like sour in a few days. When the people in the paradise 
always enjoy pleasure, it will become painful to them. Hence, the 
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true doctrine of salvation is to enjoy happiness for a great cycle of 
€ons (Mahakalpa) and then to return to incarnation. 

105. —And those former cities did we destroy when they acted 
unjustly ; and we gave them previous warning of their destruction.— 
M 4, S 15, s 18, A 57. 

Mercilessness 

R -—Can the whole of a town be sinful ? His determinacion to 
destroy it after its iniquity takes off his omniscience. For he resolved 
when he saw its iniquity. He did not know it before. Hv. is also 
merciless thereby. 

106. —As to the youth, his parents were true believers, and we 
feared lest he, being an unbeliever, should oblige them to suffer his 
perverseness and ingratitude. And he followed his way, [until he 
carne to the place where the sun setteth ; and he found it to set in a 
spring of black mud. And they said, O Dhulkarnein, verily Gog and 
Magog waste the land —M 4, S 16, s 18, A 78, 84, 92. 

Sun sets in mud 

R, —Well, what a great misapprehension is it on the part of 
God ? He feared lest the parents of the youth should be misled and 
turned away from his path 1 It cannot be said of God. Then see 
another instance of ignorance. The author of the Koran understands 
that the sun sets into the spring of black mud at night and rises in 
the morning. Well, the sun is much larger than the earth. How can 
it sink in a spring or lake or even a sea of it ? Hence, it is a apparent 
that the author of the Koran had no knowledge of geography or 
astronomy. If he had it, why should he write such a thing against 
the known facts of knowledge ? Also, the believers in the Koran 
have no such knowledge. If they have it, why do they believe in a 
book which is so full of fiction ? Now see the injustice of God. He 
is himself the maker, king and judge of the world, and he allows 
Gog and Magog to waste land and create aisturbance. It is contrary 
to the dignity of Godhead. Therefore barbarians, and not literati, 
believe in such a book as the Koran. 

Immaculate Conception 

107. —And remember in the book of the Koran the story of 
Mary ; when she retired from her family to a place towards the east, 
and took a veil to conceal herself from them ; and we sent our spirit 
Gabriel unto her, and he appeared unto her in the shape of a perfect 
man. She said, I fly for refuge unto the merciful God, that he may 
defend me from thee ; if thou fearest him, thou wilt not approach me. 
He answered, verily I am the messenger of thy Lord, and am sent to 
give thee a holy son. She said, how shall I have a son, seeing a man 
hath not touched me, and I am no harlot ? Wherefore she conceived 
him ; and she retired aside with him in her womb to a distant place, 
i.e., in the forest.—M 4, S 16, s 9, A 15-19, 21. 

R .—Now let wise men think that, if all the angels are the spirits 
of God, they cannot be separate from God. Secondly, it is injustice 
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that Mary, a virgin, gave birth to a son, without her desire to see a 
man. But an angel made her pregnant by the order of God. It is 
opposed to justice. There are many other things unbecoming men¬ 
tioned here, which are not proper to touch upon. 

God tempts to sin 

108. —Dost thou not see that we send the devils against the 
infidels to incite them to sin by their instigation?-—M4, S16/S 
19, v81. 

R .—There can be no blame on them, who are tempted to sins, 
when God himself sends devils to deceive them. They cannot be 
punished for it, nor the devils, for it is done by the order of God 
who should bear the consequences thereof. If he is just, he should , 
suffer the punishment of sin, which is hell. If he does not care for I 
justice, he will be unjust and an unjust man is called a sinner. 

109. —I shall be gracious unto him who shall repent and believe, 
and shall do that which is right ; and who shall be rightly directed.— 
M 4, S 1, S 20, V 7<S. 

i?.—The doctrine of forgiveness on repentance advocated by ^ 
the Koran encourages all people to be sinful ; for, it inspires sinners] 
with great courage to do sin. Hence this book, called the Koran, 
and its author are the encouragers of sinners to continue their course] 
of iniquities. Hence this book cannot be made by God, nor the being j 
described can be God. 

Mountains steady the earth 

110. —And we placed stable mountains on the earth, lest it 
should move.—M 4, S 17, s 21. v 30. 

R —If the author of the Koran knew anything of the revolu¬ 
tion of the earth and other motions related thereto, he would not say 
that the earth did not move from the placing of mountains upon it. 

It may be doubted that it will move but for the weight of mountains. 
But why does it move in an earthquake in spite of the weight of 
mountains ? 

111. —And remember her who preserved her virginity, and into 
whom we breathed of our spirit.—M 4, S 17, s 21, v 88. 

R. —No enlightened man will write such an obscenity in his 
book, much less in the book of God and said therein by God \^en 
such indecorous things are not fit to be told before men, how can 
they be good before God. Such things disgrace the sacredness of 
the Koran. Had they been good, they would be commendable as 
those of the Veda. 

112. —Dost thou not perceive that all creatures both in heaven 
and on earth adore God, and the sun, and the moon; and the stars, 
and the mountain and the trees, and the beasts, and many men ? They 
(believers) shall be adorned therein with bracelets of gold, and pearls ; 
and their vestures therein shall be silk. And cleanse my house for 
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those who compass it, and who stand up. Afterwards let them 
(pilgrims to the Cabba) cleanse their persons: and let them pay their 
vows; and compass the ancient house that ye might magnify God.-— 
M 4, S 17, S 22, V 19, 23, 25, 23. 

Idolatry of Cabba 

R. —Well, material objects cannot know God. How can they 
adore him ? Hence this book, called the Koran, cannot be inaae by 
God; it appears to have been written by a man of bewildered mind. 
What a nice heaven it is where ornaments of gold and pearis and 
garments of silk are got to wear. This paradise does not appear to 
be more gorgeous than the palaces of kings. If God has a bouse 
he must dwell in it. Then how is it no idolatry ? Why do the Mus¬ 
sulmans refute the idolatry of others ? When God receives offerings, 
orders pilgrims to compass his house and allows the slaughter of 
cattle for them to eat; he is like the Bacchus of lemples and Goddess 
Durga. He is the great instigator of idolatry. For the mosque of 
the Cabba is greater than idols. Hence the Mussulmans and their 
God are great idolaters, and the believers in the Puranas and the 
Jainis are small idolaters. 

113. <—Afterwards shall ye be restored to life on the day of 
resurrection.—M 4, S 18, S 23, v 16. 

R. —Will the dead remain in the grave till the day of resurrec¬ 
tion, or will they be put up somewhere else ? If they stay in tombs, 
the righteous, too, will suffer much pain from their living in a rotten 
and stinking corpse. It is no justice at all. Stench being increased, 
will generate diseases and make God and the Mussulmans responsible 
for the sin and suffering thereof. 

Evidence of organs 

114. —One day their own tongues shall bear witness against 
them, and their hands, and their feet, concerning that which they 
have done, God is the light of heaven and earth : the similitude of 
his light is as a niche in a wall, wherein a lamp is placed, and the 
lamp enclosed in a case of glass : the glass appears as it were a shin¬ 
ing star. It is lighted with the oil of a blessed tree, an olive neither 
of the east, nor of the west : it wanted little but that the oil thereof 
would give light, although no fire touched it. God will direct unto 
his light whom he pleaseth.—M 4, S 18, S 24, v 23, 34. 

R ,—The hands, feet and other organs being material, cannot 
give evidence at all. Being against the laws of nature, this teaching 
is a myth. Is God fire or lightning ? The example given above is 
not applicable to God. It can be applied to a material object. 

115. —And God hath created every animal of water, one of 
them goeth on his belly. Whoever shall obey God and his apostle, 
(shall enjoy great felicity). Say. Obey God, and obey the apostle. 
And if ye ol^y him, ye shall be directed.—M 4, S 18, S 24, v 44, 
51, 53, 55. 

R. —As the text also means that God created all animals out of 
water, now what philosophy is it, seeing that all elements are found: 
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in their body ? It shows but ignorance of facts. When it is neces¬ 
sary to obey the Prophet along with God, is or is not the apostle the 
companion of God ? If it is so, why is God mentioned in the Koran 
aod called by the Mussulmans as one without a companion ? 

Cleaving of Heaven 

116. —On that day the heaven shall be cloven asunder by the 
clouds and the angels shall be sent down. Do not thou obey the 
unbelievers but oppose them herewith, with a strong opposition. 
Unto them (believers) will God change their former evils into good. 
And whever repenteth, and doth that which is right; verily he turneth 
unto God.—M 4, S 19, S 25, v 24, 49,67, 68. 

i?.—It can never be true that the heaven shall be cloven as¬ 
under with clouds. If the heaven be a material object, it can be 
rent in twain. The Koran of the Mussulmans tends to break peace 
and Torments quarrel. It is hence that the lerrned and righteous do 
not believe in it. What a nice justice is it which changes evils into 
good ? Is it like sesame and legume which are converted into a 
different product ? If repentance obtains salv.^tion and God for 
people, none will be afraid of doing evil. Hence such teachings are 
Opposed to the truth of knowlenge. 

117. —And we spake by revelation unto Moses, saying, March 
forth with my servants by night; for ye shall be pursued. And 
Pharaoh sent olhcers through the cities to assemble forces. The Lord 
of all creatures, who hath created me and directeth me; and who 
will cause me to die, and will afterwards restore me to life, who, I 
hope, will forgive my sins on the day of judgment.—M 5, S 19, s 26, 
A 50, 51, 76, 77, 80 

R .—When God sent revelation to Moses, why did he again send 
his books to David, Jesus, and Mahomed ? For, the teaching of an 
apostle is always uniform and infallible. The sending down of books 
upto the time of the Koran will indicate the fallibility and imperfec¬ 
tion ot the books coming first in the order of precedence. If the 
three books, namely, the Penteteuch, Psalms, and Gospel be true, the 
fourth, called the Koran, will be untrue; for, they are generally con¬ 
tradictory to one another. They cannot be entirely true. If God 
created souls, they will die also; fe., they will undergo sometimes 
destruction and at other time annihilation. If God alone gives man 
and other sentient creatures to eat and drink, they should not be sick. 
All should receive equal provisions. It should not be as is the case 
that one gels the best food, and the other the worst out of partiality 
as the king and the pauper. When God alone provides food and 
drink and regulates regimen, there should be no disease. But even 
the Mussalmans and others get sick. If God alone cures and heals, 
the bodies of the Mussulmans should be free from disease. If they 
have sickness, God is not a perfect physician. If he is a perfect 
' physician, why are these diseases found in the bodies of the Mussal- 
nians ? If God alone kills and revives, he must be responsible for 
good and evil works. If he governs according to the works of pre¬ 
vious existences, he incurs no blame. If God forgives sins and judges 
' on the day of resurrection, he encourages the perpetration of sins, and 
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becomes sinful. If he does not forgive sins, this doctrine of the 
Koran cannot but be false. 

118. —Thou (Saleh) are no other than a man like unto us ; pro¬ 
duce now some sign, if thou speakest truth. Saleh said, This £he- 
camel shall be a sign unto you ; sbe shall have her portion of water.— 
M 5, S 19,s 26, A 150, 151. 

Miracle of she-camel 

[See page 560 for the story of the she-camelj. Well, caa' 
anybody believe that a she-camel may come out of a rock ? They 
were barbarians who believed it. It is a barbarous custom to pro¬ 
duce a she-camel for a sign. It cannot be from God. Had this 
book, called the Koran, been made by God, it would not have con¬ 
tained such wild things. 

119. —O Moses, verily I am God, the mighty. Cast down thy 
rod. And when he saw it, that it moved, as though it had been a 
serpent, (he retreated and fled). And God said, O Moses, fear not; for 
my messengers are not disturbed with fear in my sight. God, there is 
no God but he, the Lord of the magnificent throne. (Solomon said 
to the queen of Sheba) Rise not up against me ; but come unto me a 
Mussulman (and resign yourselves uuto the divine direction and pro¬ 
fess the true religion which I preach).—M5, S 19, s 27, A 9, 1*0, 26, 31. 

R. —Also see God declares himself as the mighty with his own 
tongue I Not even good human beings sing their own pean. 
How can then God do it ? By showing sleights of hand to barbar¬ 
ians, he has set up himself as God in the wilderness. A divine book 
cannot contain such thoughts. If God is the Lord of the magnificent 
throne in the seventh heaven, he cannot be the true God, being finite 
and confined to a locality. If egotism is bad, why have God and 
Prophet Mahomed filled their book with their own encomiums and 
panegyrics. Is it not a rebellion that Mahomed killed many men ? 
This book, called the Koran, is replete with repetitions and self- 
contradictions. 

Passing of mountains 

120. —And thou shalt see the mountains, and shalt think them 

firmly fixed ; but they shall pass away, even as the clouds pass away. 
This will be the work of God ; who hath rightly disposed all things i 
and he is well acquainted with that which ye do.—M 5, S 20, s 27, 
A 88. ^ 

R ,—The passing away of mountains like the clouds must be a 
phenomenon of the country of the author of the Koran ; but it is seen 
nowhere else. The vigilance of God is seen in neither apprehending 
Satan nor punishing him for his mischief. What negligence will be 
greater than that he has not yet caught one single rebel against him, 
nor punished him for his rebellion. 

Murder forgiven 

121. —Moses struck him with his fist, and slew him. And said, 
O Lord, verily I have injured my own soul; wherefore forgive me. So 
Lord forgave him; for he is ready to forgive and merciful. Thy Lord 
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createth what he pleaseth; and chooseth freely.-—M 5.S 20, s 28, 
A 14, 15, 68. 

/^.—Further look at the God and apostles of the Christians and 
Moslems, Prophet Moses slays a man and God forgives the murder ? 
Are they not both unjust? Does he create what he pleaseth ? Has he 
cut of his sweet will and pleasure made somebody a king, another a 
pauper, one a learned man, and another ignorant ? If it is so neither 
the Koran is true, nor God being unjust be the Lord of all. 

Noah lived 950 years 

122. —We have commanded man to show kindness towards his 
parents ; but if they endeavour to prevail with thee to associate with 
me that concerning which thou hast no knowledge, obey them not. 
We heretofore sent Noah unto his people ; and he tarried among them 
one thousand years, save fifty years.—M 5, S 20, 21, s 29, A 7, 13. 

R. —It is well to serve parents. It is also right not to obey those 
who advise to associate other beings with God. But if the parents 
command to speak falsehood and to do other evils, should they be 
obeyed ? Hence of this admonition half is good and the other bad. 
Does God send Noah and other prophets alone, who sends other living 
beings to earth ? If he sends all, why should not all be prophets ? If 
at first men lived a thousand years, why do they not live so long now ? 
Hence it is not true. 

Second creation 

123. —God produceth creatures, and will hereafter restore them 
to life ; then shall ye return unto him. And on the day whereon the 
hour shall come, the wicked shall be struck dumb for despair. And 
they who shall have believed, and wrought righteousness, shall take 
their pleasure in a delightful meadow. Yet if we should send a blasting 
wind, and they should see their corn yellow and burnt up (they would 
surely become ungrateful). Thus hath God sealed up the hearts of 
those who believe not.—M 5, 521, 530, v 10, II, 14, 50, 58. 

R, —If God creates two times and not three, he must sit idle 
before the first and at end of the second time. His power will be 
spoiled and become useless after one or two times of creation. If the 
sinners be struck with despair on the day of judgment, it is good. Is it 
not the object of the day of judgment that all men except the Mussul¬ 
mans be regarded as sinful and disappointed ? For, it is known from 
many passages of the Koran that by sinners are meant other people 
than the Moslems. If dwelling in a garden and wearing jewels is the 
heaven of the Mussulmans, it is like this world. There must be garde¬ 
ners and goldsmiths in paradise, or God himself must be doing the 
work of both these artisans. If a person got fewer ornaments than 
others, there must be theft committed in consequence and the thieves of 
paradise will have to be sent to hell. If this be the case, it is a contra¬ 
diction to say that abode in paradise will be eternal. As regards God’s 
eye upon the cultivation of corns, its knowledge can be had from the 
experience of peasants. But suppose God has known all things from 
Jiis knowledge such a threatening will be indicative of pride. If God 
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-sealed the hearts of people and so made them do sin, he will himself 
be responsible for it, and not the people. As a commander gets victory 
or defeat, so are all the sins credited to God’s account. 

Wonders of Koran 

124. —These are the signs of the wise book. He hath created the 
heavens without visible pillars to sustain them, and hath thrown on 
the earth mountains firmly rooted lest, it should move with you. Dost 
thou not see that God causeth the night to succeed the day, and 
oauseth the day to succeed the night ? Dost ihou not see 'iiat the 
ships run on th.- sea, through the flavour of God, that he may show 
you of his signs ?—M 5, S 21, S 31, v 1, 9, 28, 30. 

R. —Bravo 1 Wise book indeed 1 It contains assertions against 
the teachings of knowledge, as the creation of heven the idea of 
setting pillars to it, and the placing of mountains on the earth for its 
stability. A man of little learning would never write such things, nor 
believe them. See the wisdom of the book that it makes the night 
enter the day and vice versa, altho’ they exclude each other. It shows 
great ignorance. Hence the Koran cannot be called a book of wis¬ 
dom. Is it not against knowledge that a ship which sails by m-ans of 
men and machinery, runs on the sea oy the favour of God ? Will not 
a boat of stone or iron sink as a sign of God ? Hence this book called 
the Koran, cannot be made by a learned man, much less by God. 

Allah not omnipresent 

125. —He governeth all things from heaven even to the earth : 
hereafter shall they return unto him, on the day whose length shall 
be a thousand years of those which ye compute. This is he who 
knoweth the future and present; the mighty, the merciful. And then 
formed him unto proper shape, and breath of his spirit into him. Say, 
the angel of death who is set over you, shall cause you to die. If we 
had pleased, we had certainly given unto every soul its direction : but 
the word which hath proceeded from me, must necessarily be fulfilled 
when I said, verily I will fill hell with genii and men, altogether.— 5, 
S 21 S 32 V 4, 5, 7, 9, 11. 

’ —Now it is indubitably proved that the God of the Mussul¬ 
mans is finite, his governing from a place, descending and ascending 
cannot take place. If God sends angels, he will still be limited to a 
locality. He sits pending in heaven and.sends forth angels running. 
If angels spoil a case by taking bribery, or release a dead person, how 
can God know it ? He can know all, if he is omniscient and omni* 
present. But he is not so. Had he been so, what was the use or 
deputing angles or trying several persons by several different ways ? 
He is also not omnipotent from taking one thousand years to try and 
arranging the mission of angels. If there be an angel of death, what 
kind of death will kill that angel ? If he is eternal, he will be a partner 
of God in immortality. One angel cannot direct souls at one time to 
fill hell. God looks at the spectacle of suffering of souls filling hell at 
the will of God without doing sins. Such a God is wicked, unjust, 
and merciless. The book containing such docUioes cannot be the 
-work of a learned man or Ood, nor can a merciless being be God. 
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Prophet’s wives 

126. —Say, flight shall not profit you, if you, if ye fly from death 
or from slaughter. O wives of the Prophet, whosoever of you commit 
a manifest wickedness, the punishment thereof shall be doubled unto 
her two-fold ; and this is easy with God.—M 5. 8 21. S 33, v 16, 30. 

R .—It Mahomed might have written or got it written that none 
should run away from battle, and he might be victorious. He should 
not fear slaughter. His power might be increased and religion, 
spread. If his wives don’t come out of shame, will the Prophet do 
so himself ? The wives should suffer infliction and the Prophtet should 
not 1 Of what house is this rule? 

Mohamed marries Zeinab 

127. —And sit still in the houses, and obey God and his apostle. 
But when Zeid had determined tiie matter concerning her, and had 
resolved to divorce her, we joined her in marriage unto thee; lest a 
crime should be charged on the true believers in marrying the wives 
of their adopted sons, when they have determined the matter concen- 
ing them and the command of God is to be performed. No crime is 
to be charged on the Prophet. Mohamed is not the father of any 
man among you. O prophet, we have allowed thee thy wives...and 
any other believing woman, if she gives herself unto the propftet... 
Thou mayest postpone the turn of such of the wives as thou shalt 
please, in being called to they bed, and thou !mayest take unto thee her 
whom thou shalt please; and it shuold be no crime in thee O true 
believers, enter not the house of the Prophet.—M 5, S 22, 33, S 33, 37 
38, 40, 47, 48, 50. 

iR.—It is great injustice, that women should sit in the house like 
prisoners and men go abroad with freedom 1 Does not the mind of 
women desire to walk in the open pure air, in the pleasant country, 
and to enjoy the pleasure of seeing the various objects of nature ? It 
is on account of this defect that the boys of the Mussulmans are 
chiefly fond of rambling and sensuousness. Are the orders of God 
and his apostle separate or are they and the same ? If they are 
one, it is useless to say that the orders of both should be obeyed. 
But if they are separate and opposed, one of them will be true and the 
other false. One will be God and the other Satan. They will also be 
companions. Glory be to God of the Koran, the Prophet and the 
Koran! He necessarily devises such plans who achieves his end at 
the expence of others. It also proves that Prophet Mahomed was very 
voluptuous. Had he not been so, why should he have married his 
adopted son’s wife, who was equal to his daughter-in-law? Then 
God also sided with him who behaved so, and legalised injustice. He 
who is a savage among nien, abominates to take his daughter-in-law to 
wife. What a great injustice is it that there is no impediment in the 
way of the Prophet^s amorous sport ? Jf the Prophet was not the 
father of anybody, whose adopted son was Zied ? Why is his men¬ 
tion made in the Koran? It is dictated by that ardent desire under 
whose effect the Prophet could not help taking his own daughter-in- 
law to wife, How could be have avoided amorous connection withi 
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others? No ingenuity whatever can exculpate him from the blame of 
such a foul act of heinous sin. Is it legal that a man’s wife should 
marry the Prophet out of her amour? It is an act of great iniquity 
that the Prophet may put away any of his women whom he pleaseth, 
and his wife can never leave him in spite of his failing? As none was 
to enter his house with an adulterous desire, he should not have gone 
likewise to others’ houses. Can the Prophet enter anybody’s house 
without any interdiction, and still be regarded with esteem? Well^ 
who will be so purblind mentally as to believe the Koran to be the 
word of God, Mahomed to be the prophet, and the God of the Koran 
to be the Lord almighty ? It is a great wonder that the Arabs and 
other people have embraced this faith, which is filled with teachings 
void of reason and opposed to righteousness 1 

Prophet’s widows not to remarry 

128.—Neither is it fit for you to give any uneasiness to the^ 
apostle of God, or to marry his wives after him for ever; for this 
would be a grievous thing in the sight of God. As to those who* 
offend God and his apostle, God shall curse them (in this world, and 
intheneU). And they who shall inivre the true believers of either 
sex, without their deserving it, shall ourely bear the guilt of calamity 
and a manifest injustice. Hypocrites being accursed, wherever they 
are found they shall be taken, and killed with a general slaughter, 
(according to the sentence of God,) O Lord, give them the double of 
our punishment; and curse them with a heavy curse.—M 5, S 22, 
s 33, A 50, 54, 55, 58,65. 

R ,—Good gracious! Does God use his godhead righteously? 
It is right to forbid others from offending the apostle. But it was 
proper to forbid the apostle from offending others. Why did he not 
do so? Does other’s offending affect God? If he is aggrieved thereby, 
he cannot be God. Dot s not the prohibition of offending God and 
the apostle prove that they may offend whomsover they please ? Is 
it proper to oppress all others ? If it is bad to injure the believers 
and their women, it is equally bad to injure others through them. If 
this truth is not admitted by him, his admonition is the result of 
partiality. There will be few such creators of disturbance in the peace 
of the world as the cruel God of the Mussulmans and his apostle. 
Will or will not the Mussulmans be offended if it be ordered that they 
should be taken, caught, and killed whereever found as it is ordered 
in the text above with regard to unbelievers? Well, how murderous 
are God and ethers in the Koran, who have written therein to pray 
to God to double the punishment of their opponents in religion ? It 
is a teaching of partiality, selfishness, and tremendous iniquity. It is 
on the incitement of such directions that many of the Mussulman 
roughs feel no horror at the commission of such deeds even unto this 
day. It is an indubitable truth that man remains like a brute without 
the blessirig of education. 

Instability of paradisaical life 

229 .—It is God who sendeth the winds, and raiseth a cloud; and 
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we drive the same unto a dead country, and hereby quicken the earth 
after it has been dead; so shall the resurrection be. (Our Lord is ready 
to forgive the sinners); who hath caused us to take up our rest in a 
dwelling of eternal stability through his bounty, wherein no labour 
shall touch us, neither shall any weariness affect us.—M 5, S 22, 35, 
A 9, 35. 

R ,—What a magnificept philosophy is shown by God? He sends 
the winds which raise the clouds, and God quickens the dead therewith! 
This teaching can never appertain to God. For God’s work is always 
uniform in operation. The dwellings mentioned above cannot be 
without construction, and what is constructed, cannot last for ever. 
He who has body suffers pain without labour or exercise. He cannot 
escape being sick. When a man who lives with one wife, cannot be free 
from illness, what must be the misery of one who is given to sexual 
pleasure in the company of great many women ? Hence the residence 
of the Mussulmans in paradise cannot be happy for ever. 

130. —I swear by the instructive Koran, that thou art one of the 
messengers of God, sent to show the right way. This is a revelation 
of the most mighty, merciful God.—M 5, S 23, S 36, v 1,2. 

R.—Now see, if the Koran had been made by God, why would 
he swear by it ? If the Prophet had been sent by God, how could he 
be enamoured of his own adopted son s wife? It is a mere assertion 
that the believers in the Koran arc on the right path; for the right 
path is that which requires the speaking of truth, a belief in truth, and 
acting on truth, justice without the least alloy of partiality, the prac¬ 
tice of virtue, and other similar righteous acts; and the abandon¬ 
ment of their opposites But this nature of righteousness is not found 
either in the Koran, the Mussalmans, or in their God. If Prophet 
Mahomed had been the most powerful of all, how could he not be 
the most learned and endued with most auspicious qualities. The 
praise of the Koran is like the talk of that female greengrocer, who 
never tells her plums to be sour. 

Resurrection 

131. —And the trumpet shall be sounded again; and behold they 
shall come forth from their graves, and hasten unto their Lord. And 
their feet shall bear witness of that which they have committed. His 
command, when he willeth a thing, is only that he saith unto it, Be, 
and it is.—M 5, S 23, S 36, v 48, 61, 78. 

R.—Now hearken to the hobblc-de-hoy’s tittle tattle I Can the 
feet ever bear witness ? Who was else that was ordered there in the 
beginning than God ? Who heard the order ? What was it that 
became something ? If there was nothing, this assertion that God 
saith. Be, and it is, is false. If there was something, the assertion 
v/that there was nothing but God who formed all things, is false. 

Wine and women 

132. —A cup shall be carried round unto them, filled from a 
iimpid fountain (of wine), for the delight of those who drink; (it shall 
^ot oppress the understanding). And near them shall be the virgins 
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paradise, refraining their looks from beholding any besides their 
spouses, heaving large black eyes, and resembling the eggs of an ostrich 

covered with feathers from the dust.Shall wc die any other than 

our first death ?.AnJ Lot wai' also one of those who were sent 

by us. When we delivered him, and his whole family except an old 
woman, his wife, who perished among those that remained behind, 
afterwards we destroyed the others.—M 6, S 23, s 37. v 43, 44. 46, 
47, 56. 126-129. 

R. —Well, the Mussulmans condemn wine on earth, out in their 
heaven rivers flow of it The good is that drinking is prohibit^ 
among them here. But there is a great deal of excess of it in tiieir 
heaven Instead of it on earth. The superabundance of women must 
distract their mind there. They must be subjected to great diseases. 
If they had the body there, they must surely die. But if they had no 
body, they would be unable to indulge in seiual pleasure. Then their 
going to heaven would be of no avail to them. If you regard Lot 
to be an apostle, do you or do you not beh'cve what is written in the 
Bible that his two daughters cohabited with him and begot two sons 
for him. If you do, it is absurd to regard him to be a prophet. If 
<jrod gives salvation to him and to hi-' family, he must be like him. 
For, the teller of an old women's tale and murderer of others out of 
partiality can never be God. Such a God can dwell in the houses of 
the Mussulmans only, but not elsewhere. 

133.—Verily the pious shall have an excellent place to return 
unto, namely, gardens of perpetual abode, the gates whereof shall 
stand open unto them. As they lie down therein, they shall there 
ask for many sorts of fruits, and for drink; and near them shall sit the 
virgins of paradise, refraining their looks from beholding any beside 
their spouses, and of equal age with them. And all the angels wor¬ 
shipped him (Adam) in general, except Satan, who was puffed up 
with pride, and became our unbeliever. God said unto him, O Eblis, 
what hinderest thee from worshipping that which I have created with 
my hand ? Art thou elated with vain pride ? Or art thou really one 
of exalted merit ? He answered, I am more excellent than he ; thou 
has created me of fire, and thou hast created him of clay. God said 
unto him, Get thee hence, therefore, for thou shalt be driven away 
from mercy : and my curse shall be upon thee, until the day of judge¬ 
ment. He replied. O Lord, respite me, therefore, until the day of 
resurrection. God said verily thou shalt be one of those who are 
respited until the day of determined time. Eblis said. By thy might do 
I swear, I will surely seduce them all.—M 6, S 23, s 38, A 43-45,63-72. 

i?.—If there are in heaven gardens, orchards, rivers, springs, 
dwellings and other things, as mentioned by the Koran, they have 
never been eversince there, nor will they last for ever; for, whatever 
object comes into being from the union of two substances, it never 
existed before that union; nor will it remain after the inevitable con¬ 
tingent separation thereof. When the paradise itself shall pass away^ 
how then can its inhabitants reside therein for ever? For, it is 
written that couches, pillows, fruits, and drinks will be freely supplied 
there. It is proved herefrom that at the commencenwnt of the 




548 


Satyarth Prakash 


religion of the Mussulmans, the country of Arabia was not very rich. 
Therefore Prophet Mahomed related the stories of gardens, couches- 
and other objects of luxury and secured the poor inhabitants in his 
faith. Again, how can there be perpetual ease where there are women 
to sport with ? Whence have those virgins come into paradise ? Are 
they the inhabitants of paradise ? If they have come from outside, 
they must go away. If they resided there what had they been doing 
before the last day ? Were they wasting their life in idleness ? Now 
look at the influence of God ? All the angels obeyed his order and 
saluted Adam; but Satan did not obey it. God said to Satan that he 
had made Adam with his two hands and he should not be elated with 
pride. It is evident from this account that the God of the Koran had 
two hands like man. Hence he can never be infinite and omnipotent. 
Satan spoke the truth when he said he was better than Adam. Why 
was God angry there at ? Has God his house in heaven only ? And 
not in the earth ? Why then is it written at first that the Caaba is 
the house of God ? How can God be separated from the creation, 
or separate it from himself? That all the creation belongeth to God, 
shows that the God of the Koran was responsible for paradise. God 
hurled his execration at him, and imprisoned him. Satan said, O 
Lord, give me respite till the day of account. God released him till 
that day out of his love for flattery. When he got his respite, he told 
God he would n.uch exert himself in seducing all mankind to disobe¬ 
dience, and raise ilie standard ot rebellion. In reply thereto God said 
that he would throw them unto hell whom he seduced, and him in 
addition. O good people, now ponder whether the tempter of Satan 
is God himself or he was tempted to evil of his own accord. If God 
depraved him, he becomes the Satan of Satans. If he was templed 
by himself, the souls yarl p{mu will be tempted to sin by themselves 
without the necessity of Satan’s instrumentality. Since he set Satan 
at liberty, it seems that he shares with Satan in seducing mankind to 
the commission of sins. There can be no thinking of his injustice who 
punishes a thief after setting him to stealing. 

Injustice 

God ^oTgvN’eVh a\\?Ans‘, for giadons and meTe\T\i\* 

The whole earth shall be but his handful, on the day of resurrection; 
and the heavens shall be rolled together in his right hand. And the 
earth shall shine by the light of its Lord ; and the book shall be laid 
upon and the prophets and the martyrs shall be brought as witnesses; 
and judgment shall be given, between them with truth and they shall 
not be treated unjustly - -M 6, S 24, s 39, A 54, 68, 70. 

R.—lf God forgives all sins, he makes all the world sinners, so 
to speak, and he is merciless; for, receiving mercy and forgiveness a 
wicked man will perpetrate more wickedness and cause more pain to 
many righteous persons. If a jot of sin be forgiven, the world will 
be deluged with sins. Is God luminous like fire ? Where are the 
books of deeds of persons kept ? Who writes them ? If God judges 
on the evidence of prophets and martyrs, he is not omniscient and 
omnipotent. If he does no injustice, but does justice only, he must 
be doing so according to the deeds of persons. Those deeds must 
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have been done in past, present and future existence. Under such 
circumstances the forgiving of sins, the sealing of hearts, the with¬ 
holding of directions, the seducing of people through Satan, and the 
postponing of judgment till the last day, are so many forms of 
injustice. 

Bate to Proselytes 

135. —The revelation of this book is from the mighty, the wise 
God; the forgiver of sin, and the acceptor of repentance.—M 6, 
S 24, s 40, A 1, 2. 

/?.—This declaration is for the purpose that simple people may 
in the name of God accept the book, called the Koran, which is filled 
with untruth except a little truth. Even that little truth appears very 
much disfigured by mixing with untruth. Hence the Koran, its God, 
and its believers are promoters of sins and perpetrators of sins; for 
the forgiveness of sins is the enormity of vice It is on this account 
that the Mussulmans are little afraid of committing sins and creating 
disturbance. 

136. —And he formed them into seven heavens, in two days; and 
revealed unto every heaven its office. When they shall arrive there at, 
their ears, and their eyes and their skins shall bear witness against 
them of that which they shall have wrought. And they shall say unto 
their skins, wherefore do ye bear witness against us ? They shall 
answer, God hath caused us to speak who giveth speech unto all 
things. He who quickens the earth will surely quicken the dead.«— 
Mb, S24, S41,vl2, 20,21, 39. 

7?.—Bravo, Moslems ! Your God whom you believe to be omni¬ 
potent, could only make seven heavens in two days ! In reality, he 
who is omnipotent, can make all things in a moment. Well, God 
has made the ears, eyes and skin unconscious, how can they bear 
witness ? If they have to bear witness, why has he made them uncon¬ 
scious at first ? Why has he set his own prior against posterior laws. 
Gne more mendacious thing is that when evidence was given against 
son\s, asked then lespeetive skins, why they bore witness against 
them. The skin will say, God hath caused it to speak, it is helpless. 
Well, can it be ever possible of occurrence ? It is tantamount to 
saying : I have seen the face of a barren woman’s son. If she has a 
son, how can she be barren ? If she is barren, it is impossible for her 
to bear a son. The above false assertion is of the like sort. If he 
qnickens the dead, why did he kill at first ? Can he or can he not 
become dead himself ? If not, why does he regard the dead to be bad ? 
In what Mussulman’s house do the dead dwell till the last day ? Why 
does God put off justice till the day of resurrection as if committed to 
sessions ? Why did he not judge at once ? Such acts blot his godhead* 

137.—His are the keys of heaven and earth : he bestoweth pro¬ 
vision abundantly on whom he pleaseth, and he is sparing unto whom 
he pleaseth. He createth that which he pleaseth; he giveth females 
unto whom he pleaseth, and he giveth males unto whom he pleaseth; 
4 or he giveth them males and females jointly: and he makctn whom he 
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pleaseth to be childless. It is not fit for man that God should speak 
unto him otherwise than by private revelation, or from behind a veil, 
or by his sending of a messenger to reveal, by his permission that which 
he pleaseth.—M 6, S 25. S 42, v 10, 47-49. 

R ,—God may have a store ?of keys; for, he has to open the 
locks of all places. It is a child’s prattle. Does he give provision 
unto whom he pleaseth and is he sparing unto whom he pleaseth 
without any regard to his good or evil deeds ? If he is so, he is very 
unjust. Now look at the ingenuity of the author of the Koran, which 
bewitches women to fall into his trap 1 If he creates what he pleases, 
can he create another God ? If he cannot do so, his almight is ship¬ 
wrecked at this point. Well God may give sons and daughters to men, 
he’s pleased with, but who gives males and females to hens, fish, sows 
and other animals which bring forth many of them ? Why does he 
not give children without cohabitation ? Why does he afilict a woman 
by making her childless at his will ? Hollo I how majestic is God that 
no one can speak before him ? But he has said before that he can 
talk from behind a veil, or angels talk with him or prophets. If it is 
so, angels and prophets must achieve their own ends to their heart’s 
content. It be said that God is omniscient and omnipresent, it is 
nonsensical to say that he talks from behind a veil, knows through 
messengers as if by mail, or writes in the book of fate. If he does so, 
he is no longer God, but he must be some shrewd man. Hence thi& 
book called the Koran, cannot be made by God. 

Koran Contradicts Bible 

138. —And when Jesus came with evident miracles.—M 6, S 25,. 
S 43, v 62. 

If Jesus was sent by God, why did God make the Koran 
contrary to the teachings of Jesus The gospel is opposed to the 
Koran. Hence these books are not made by God. 

139. —Take him, and drag him into the midst of hell. Thus 
shall it be : and wc will espouse them to fair damsels, having large 
black eyes—M 6, S 25, S 44, v 44, 51. 

R .—Strange ! Being kind and just, God causes the people to 
be taken and dragged into hell ! When the God of the Mussalmans 
Is so, what wonder can there be if his votaries the Mussalmans catch 
and drag defenceless and weak persons to oppress them ? God per¬ 
forms marriages like the men of this world. He is, as it were, the 
priest of the Mussalmans. 

Massacre 

140. —When ye encounter the unbelievers, strike off their heads,.^ 
until ye have made a great slaughter among them and bound them in 
bounds. How many cities were more mighty in strength than the 
city which hath expelled thee; yet have we destroyed them and therer 
was none to help them. The description of paradise, which is promis¬ 
ed unto the pious; therein are rivers of incorruptible water; and rivers 
of milk, the taste whereof changetb not; and rivers of wine, pleasant 
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unto those who drink; and rivers of clarified honey ? and therein shall 5 
they have plenty of all kinds of fruits; and pardon from their Lord.— 
M6, S2,S47,v4, 13,15. 

R .—Hence the Koran, its God, and the Mussalmans are the 
disturbers of peace, the oppressors of all, and the cruel servers of their 
own purposes. Will not the Mussulmans feel the same kind of pain 
as they cause to others, if the professors of other religions oppress 
them as written in the above text of the Koran ? God is very unjust 
that he punished those who expelled Prophet Mahomed. Can the 
paradise in which the rivers of pure water, wine and milk flow, be 
better than the world ? Can there be rivers of milk ? For it is spc>iled 
after a short time. It is on this account that intelligent persons don't 
believe in the religion of the Koran. 

Life in Paradise 

114.—When the earth shall be shaken with a violent shock; and 
the mountains shall be dashed in pieces and shall ’oecomc as dust 
scattered abroad: (and ye shall be separated into three distinct classes); 
the companions of the right hand (how happy shall the companions 
of the right hand be), and the companions of the left hand (how mis¬ 
erable shall the companions of the left hand be), and those who have 
preceded others in the faith, shall precede them to paradise. Repos¬ 
ing on couches adorned with gold and precious stones; sitting oppo¬ 
site to one another thereon. Youths which shall continue m their 
bloom for ever, shall go round about to attend them, with goblets, 
and beakers, and a cup of flowing wine; their heads shall not ache by 
drinking the same, neither shall their reason be disturbed; and with 
fruits of the sorts which they shall choose, and the flesh of birds of 
the kind which they shall desire. And there shall accompany them 
fair damsels having large black eyes; resembling pearls hidden in their 
shells; and they shall repose themselves on lofty beds. Verily we have 
created the damsels of paradise by a peculiar creation; and we have 
made them virgins, beloved by their husbands, of equal age with them. 
Ye shall fill your bellies therewith. Moreover I swear by the setting of 
the stars.—M 7, S 27, s 56, A 4-6, 8, 9, 15-24, 35-38, 54, 75. 

R —Now look at the imposture (lila) of the author of the Koran. 
Well, the earth moves, it will move at that time. It shows that the 
author of the Koran thought the earth to be fixed But will God 
dash or let the mountains fly like birds ? If they be reduced to pieces, 
they will retain their existence as atoms of subtle bodies. They may 
be said to have their second birth. Well, if God have no body, how 
can they stand on the right and on the left hand ? As there are 
couches adorned with gold and precious stones in paradise, there 
must be carpenters and goldsmiths living there, and bugs biting them. 
Then the dwellers will get no sleep at night. Do they repose away 
their time on couches and pillows in indolence in paradise ? Do they 
do any work there ? If they remain seated, they must fall sick from 
want of motion and soon die away. If they work there, they must be 
living by labour on wages as they do here below. Then what is the 
difference between the world below and the paradise above ? There 
is nothing whatever. If there are youths or boys always living therej.. 
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there must be their fathers and mothers also living there. They must 
have their fathers-in-law and mothers.in-law also living there. It 
must be a very large city teeming with people. Then there must be 
many diseases produced from the increase of filth, urine and other 
kinds of faecal matter; for, they will eat fruits, drink water with glasses, 
drink wine in cups which will not ache their head or disturb their 
reason to rave like drunkards, eat fruits to their heart’s content, and 
eat the flesh of animals and birds. This gluttony will produce many 
kinds of ailments. There must be a great slaughter of animals and 
birds, whose bones will lie scattered all round. Also there must be 
the shops of butchers. Splendid I The praise of their paradise is past 
all description. It appears to surpass the country of Arabia. As 
they get inebriated and exhilarated by quaffing off cups of wine and 
devouring mutton chops, they must require fair women and sodomite 
boys living there, otherwise the brains of these inebriates will be heated 
and they will get dead drunk. No doubt lofty beds are required for 
the repose of many men and women. As God creates virgins, so also 
he creates bachelors in paradise. 

Well, the virgins are married to the Mussalman candidates who 
go there from the world as is written in the verse of the Koran quoted 
above; but God has not mentioned with whom the marriages of the 
bechelors ever living there will be performed. Will they, too, be given 
away like the virgins to those Moslem candidates of Paradise ? Noth¬ 
ing is written in the Koran with regard to this matter. Why has God 
made this great mistake ? As the paradisaical nymphs loved by and 
equal in age with their husbands it is not proper; for the age of the 
husband should be double of or twice as much again as the age of the 
wife. So much of the description of the paradise of the Mussa^mans. 
The damned will fill their bellies with the fruits of alzakum {thohar : 
a prickly shurb) in hell. Hence there must be thorny shrubs in hell. 
Their brambles must prick their feet. They will be given boiling water 
to drink. Such are the torments of hell, which will be given to the 
damned. Swearing is the custom of liars, and not of the veracious. 
Tf God swears, he cannot be free from the charge of untruthfulness. 
War 

142. ~Verily God loveth those who fight for his religion in 
battle array —M 7, S S, s 61, A 4. 

R —Certainly indeed ! Preaching such doctrines, God has made 
the inhabitants of Arabia wage war with all other people and thus 
become their enemies, causing mutual suffering. Hoisting the banner 
of religion, he has introduced war into the human society. No wise 
man can ever acknowledge such a being as God. He who sows the 
seed of quarrel in a community, is the oppressor of all. 

143. —O prophet, why boldest thou that to be prohibited which 
God hath allowed thee seeking to please the wives ; since God is 
inclined to forgive and merciful? Verily God is his patron. If he 
divorce you, his Lord can easily give him in exchange other wives 
,better than you, women resigned unto God, true believers, devout, 
penitent, obedient, given to fasting, both such as have been known by 
other men, and virgins.—M 7, S 28, S ft6, V 1, 5. 
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R ,—Attentively see, is he God, or is he the major domo and 
factotum of Mahomed’s household for internal and external affairs ? 
Two stories are told in connection with the first verse. One of them 
runs thus : Prophet Mahomed loved to drink the beverage of honey. 
He had several wives. He was deh^yed in drinking it at the house of 
one of them, which was unbearable to others. On their expostula¬ 
tion the Prophet took an oath never to drink it. Another story says 
that once upon a time one of the wives of the Prophet got her turn. 
So he went to her at night; but she was not there, being gone to her 
father’s house. Thereupon Prophet Mahomed called a hand-maid to 
him, and sanctified her. When his wife came to know it, she was 
displeased at it. Thereupon Prophet Mahomed swore by an oaih that 
he would not do so again, and begged his wife not to tell it to 
anybody. She agreed not to disclose it. But he told it to another 
wife, whereupon God sent down this verse, namely, why dost thou 
hold that to be prohibited which we have allowed thee. Now intelli¬ 
gent people may consider if God goes about deciding the domestic 
broils of householders. Such occurrences discover the character of 
Prophet Mahomed ; for how can he be the servant or prophet of God 
who keeps many women ? How can be be not unjust and unrighteous 
who dishonours one wife out of partiahty and honours another ? How 
can he have shame, fear, and piety, who being not content even with 
many wives, goes to handmaids ? Says a poet: 

—Whoever is lewd, is not ashamed or afraid of impiety. The 
God of the Mussulmans plays the umpire to give his decision in the 
quarrel between the prophet and his wives. Now thinking persons 
should determine whether this book, called the Koran, is written by a 
learned man or God, or by an ignorant and seifish person. They will 
clearly see it belies its claim. The second verse suggests that when 
a wife of Prophet Mahomed got displeased with him, God brow¬ 
beat her by sending down the verse in question, purporting to say 
that if she kicked up dust, and Prophet Mahomed would put her 
away, his Lord God would give him better wives than her in exchange 
such as knew no man. A man with a little sense about him will at 
once know whether it is the work of God or it is a device to accom¬ 
plish his own selfish object. Such incidents go to prove to conviction 
that it was not God that gave direction, but it was Prophet Mahomed 
alone who gave commands in the name of God to suit his purpose 
in accordance with the circumstances of time and place. To those 
who attribute these acts to God, not only we but all the enlightened 
people should say that he was not God, but the procurer of wives to 
Prophet Mahomed (Nayi: barber). 

War against Infidels 

144 —O prophet, attack infidels wi'h arms, and the hypocrites 
with arguments ; and treat them with severity.—M 7, S ?S, S 66, v 9. 

7?.—Now look at the humbug of the God of the Mussulmans ! 
He incites the Prophet and the Mussulmans to make war upon the 
people of other faiths. Hence the Mussulmans are engaged in bring- 
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ing about a state of war. May God look upon the Mussalmans with 
the eye of grace that they desist from creating hostility and behave 
themselves towards all with amity ! 

8 Angels bear God’s throne 

145. —The heavens shall cleave in sunder, and shall fall in pieces 
on that day ; and the angels shall be on the sides thereof; and eight 
shall bear the throne of thy Lord above them on that day ; on that day 
ye shall be presented before the judgment seat of God : and none of 
your secret actions shall be hidden. And he who shall have his book 
delivered unto his right hand, shall say. Take ye, read this my book : 
But he who shall have his book delivered unto his left hand shall say, 
O that 1 had not received this my book.—M 7, S 29, S 69, A 16-19, 25. 

R .—What a wonderful philosophy and a nice justice are here 
displayed ! Well, can the ethereal sky be rent asunder ? Is it like 
cloth so as to be tom in pieces ? If the upper regions are here called 
the heavens, it is opposed to the facts of knowledge. Now there is 
not the least doubt at all in the God of the Koran being finite and 
corporeal, or possessing a body ; for, his sitting upon a throne born 
by eight bearers cannot be possible without his having a material 
body. Presenting before him or going bchiiid him can be said of a 
person endued with a material body. Having a material form, he is 
finite, existing at one place, and therefore he cannot be all-knowing, 
all-pcrvading and all-powerful. He cannot know the deeds of all 
souls. What is wonderfully amusing, is the delivery of the book of 
deeds into the right hand of the pious, its reading by the holder, 
their transfer to paradise, judging on reading the book of fate, giving 
the book unto the left hand of the wicked, their transportation to 
hell. Can all this procedure be adopted by the omniscient ? No, 
never. All this imposition is characteristic of hobble-dc-hoyhood. 

146. —Angels ascend unto him, and the spirit Gabriel also, in a 
day, whose space is 50,000 years. Whereon they shall come forth 
hastily from their graves, as though they were hastening to their 
deities.—M 7, S 29, S 70, A 41, 42.J 

Judgement day 50,000 Years Long ! 

R.—\i the duration of the day of judgment be 50,000 years, why 
should there not be the night of the same proportion ? If the night 
be not so long, the day, too, cannot as a matter of course be of the 
same length. Will God, angles, and the holders of the book of deeds, 
be standing, sitting or waking for those 50,000 long years ? If it be 
so, all will be naturally attacked by disease and carried away by death. 
Will the dead run out of the graves towards the tribunal of God ? 
How will they be served with summons in the sepulchres ? Why were 
they all, both the pious and the impious, kept confined in the graves 
as if committed to sessions? The Court of God must be closed 
now a-days. God and angels must be idling their time. If not, what 
woik may they be doing no^ ? May they not be sitting in their res¬ 
pective places, rambling about, sleeping, seeing sights and balls, or 
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indulging in luxury ? Such a disorder will never be found in any rule. 
Who can believe such tales except barbarians ? 

Seven Heavens 

147. —Since he hath created you variously. Do ye not see how 
God hath created the seven heavens, one above another, and hath 
placed the moon therein for a light, and hath appointed the sun for 
a taper ?—M 7, S 2^, S 71, A 14-16. 

R. —If God has created souls, they can never be eternal and 
immortal. How can they live for ever in paradise ? What is bom 
must needs die. How can God create heavens one above anoth.er ? 
For the sky is a formless and alhpervading substance. If something 
else be called the sky or heaven, that name is not appropriate If 
the heavens are made one above another, the sun and moon can 
never be placed in the midst of them all. If placed in the midst of 
them all, the object of only two heavens, one above and the other 
beiow, will receive light; and all the others beginning from the second 
will be in darkness. But it is not so; therefore this hypothesis of the 
Koran is absolutely false. 

148. —Verily the places of worship are set apart unto God : 
wherefore invoke not any other therein together with God.—M 7, 
S 29, S 72, A 18. 

R .—If it be right, why Mussalmans invoke Prophet Mahonaed 
with God in mosques when calling the faithful to prayer by shouting 
their creed; Lailah illillah, Mohammad Rasul illah—There is no 
other God but God, and Mahomed is the prophet of God 1 It is 
against the injunction of the Koran. If they don’t regard it to be 
contrary to the Koran, they belie this verse of it. If the mosques be 
the houses of God, the Mussulmans will be very great idolaters. For, 
as the believers in the Puranas and the Jainis are called idolaters on 
account of their believing the small idols to be the houses of God, 
why are the Mussalmans not so from believing the mosques to be the 
houses of God ? 

149. —The sun and the moon shall be joined.—M 7, S 29, 
s 75, A 9. 

R. —Well, can the sun and moon be ever united ? See how great 
a misapprehension of facts it is ! What purpose will be served by 
joining the sun and moon ? What wisdom is there in joining all other 
worlds ? Even no learned man will think of them, except the ignorant. 

150. —And youths which shall continue for ever in their bloom, 
shall go round to attend them; when thou seest them, thou shalt 
think them to be scattered pearls; and they shall be adorned with 
bracelets of silver and their Lord shall give them to drink of a most 
pure liquor.—M 7, S 29, s 76, A 19, 21. 

Sodomy 

R. —Well, for what purpose are the boys of the colour of pearls 
kept there ? Cannot the paradisaical virgins and sumptuous dinners^ 
satisfy them ? It is surprising to find that the unnatural and most 
heinous crime these wicked people commit upon boys, is based upon. 
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this verse of the Koran ! The existence of the relation of master and 
servant and the consequent ease of the master and the assiduity of 
the servant must give rise to suffering in the paradise and it is a flag¬ 
rant instance of partiality. When God himself serves them with 
wine, he will be like their servant. Then how can God’s supremacy 
be maintained ? Do or do not the cohabitation of men and women, 
the conception of women, and the procreation of children take place 
in paradise ? If not, their indulgence in sexuality will be waste of 
labour. If they do take place, whence do those souls come ? Why 
are they born in paradise without worshipping God ? If they are 
born there, they get admission into paradise gratuitously without 
believing in Islam, and worshipping God I What can be a greater 
injustice than that some are rewarded with happiness on account of 
their belief, and others without it ? 

151. —A fit recompense for their deeds. A full cup, Angels shall 
stand in order.--M 7, S 30, s 78, A 26, 34, 38. 

R —If deeds are to be recompensed, what are the deeds of the 
houris or nymphs ever living in paradise, angels, and pearly boys, 
which secured them perpetual abode in paradise ? When they will 
drink cupfuls of wine, how can they not be intoxicated and come to 
blows ? Here the word spirit is the name of one anuel, namely, 
Gabriel, who is greater than all other angels. Will God draw up the 
troops of angels by making them and Gabriel fall in order ? Will he 
inflict punishment upon all souls by means of the army of angels ? 
Will God be standing or sitting at that time ? If by the day of resur¬ 
rection God collect all the army and catch Satan, his kingdom will 
be freed from rebels; and it will establish his supremacy of Godhead. 

152. —When the sun shall be folded up; and when the stars 
shall fall or be dimmed; and when the mountains shall be made a 
pass away and when the heaven shall be flayed.—M 7, S 30,S 81, 
A 1-8, 11. 

Flaying of Heaven 

R. —It is a great deal of misapprehension of facts that the sphere 
of the sun shall be folded up. How can the stars fall or be • immed ? 
How can the mountains being immovable be made to move or pass 
away ? Is the sky supposed to be an animal that it will be flayed, 
or its skin be taken off ? These expressions betray utter misunder¬ 
standing of natural phenomena and grotesque barbarism. 

153. —When the heaven shall he cloven in sunder : and when 
the stars shall be scatterred; and when the seas shall be suffered to 
Join their waters; and when the graves shall be turned upside down.— 
M 7, S 30, s 82, A 1-4. 

Scatterring of Stars 

R. —Bravo I How can the philosophic author of the Koran cleave 
the heaven ? How can he brush away the stars ? Are the seas made 
of wood that they will be scraped away ? Are the graves like the 
dead that will be raised ? All these expressions are like the babblings 
of the baby. 
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Original Koran 

154.—By the heaven adorned with towers or the signs of the 
Zodiac. Verily that which they reject is a glorious Koran; the original 
whereof is written in a table kept in heaven.—M 7, S 30, s 85 v 1, 21. 

i?.—The author of the Koran never studied either geography or 
astronomy; else he would not have thought the sky to be adorned 
with towers like a castle. If he calles the twelve signs of the Zodiac 
by the name of towers, why should not other stars be called towers ? 

Note.—li is said that the Arbians thought them to be real to^'ers 
on which the angels ascended to keep watch. 

Properly speaking, they are not towers, but they are all worlds 
looking like stars. Is the original copy of the Koran with God ? If 
this Koran is made by him, its original must also he full of ignorance, 
and thoughts contrary to knowledge and reason. 

155 —Verily the infidels are laying a plot to frustrate my designs; 
but I will lay a plot for their ruin.—M 7, S 30, S 86, v 15, 16. 

I?.—Laying plots is fraudulence. Is God fraudulent ? Is theft 
to be returned with theft, and falsehood with falsehood ? If a thief 
breaks in the house of an honest man to steal, is it proper for the 
honest man to commit burglary upon the house of the thief ? What a 
splendid thinker is the author^of the Koran ? 

Bringing of Hell 

155.—When thy Lord shall come, and the angels rank by rank; 
and hell, on that day, shall be brought nigh.—M 7, S 30, S 89, 
v21, 22. 

/?,_Well, the God of the Mussalmans is like the commander 
of a garrison or a commandant of an army who patrols or reconnoi- 
ters with a squadron of troops. Is hell supposed to be like a pitcher, 
that can be carried about wherever he pleaseth ? If it is so small, 
how can it accommodate innumerable sinners of the world ? 

157.—The apostle of God (Saleh) said unto them (Thamudites). 
Let alone the camel of God ; and hinder not her drinking. But they 
charged him with imposture ; and they slew her. Wherefore their 
Lord destroyed them.^—M 7. S 30, S 91, v 13, 14. 

/?.—Does God ride on a she-camel for a pleasure trip ? Else, 
why did he keep her ? Why did he break his own rule by sending 
plague uuto therri for their destruction before the last day ? If he 
punished them by visiting them with a plague, then the necessity of 
the day of judgment and resurrection vanishes away. The inference 
from the repeated mention of this she-camel is that there is scarcely 
any other mode of conveyance in Arabia than camels and drome¬ 
daries, Hence it is plain enough that some Arab has written the Koran. 

158 —Verily, if he forbear not we will drag him by the fore¬ 
lock, the lying, sinful forelock. We also will call infernal guards to 
cast him into hell,—M 7, S 30, s 96, A 15,16. 18. 
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R ,—God is not above the mean work of dragging which belongs 
to peo'is ! Well, can a forelock be ever a lying and sinful one? Well, 
he cannot but be a human being and not God, acting like a jailor. 

Descent of Koran 

15^.—Verily we have sent down the Koran in the night of al 
Kadr. And what shall make thee understand how excellent the night 
of al Kadr is ? Therein do the angles descend, and the spirit Gabriel 
also, by the permission of their Lord, with his decrees conccring every 
matter.—M 7, S 30, S 97, A 1, 2, 4. 

R .—If the whole Koran was sent down in one night, the verse 
is not right wherein it is said that it was sent down piece meal at differ¬ 
ent times, and that a certain verse was sent down when wanted. Also, 
night is dark, and so utmost licence can be practiced in writing above 
and below the text, and nothing can be detected. It is here mentioned 
that angels descend with holiness to regulate the affairs of the world. 
It is therefore plain that God is finite like man. Heretofore we have 
been reading the stories of God, angels and the apostle. Now a fourth 
being, called the spirit, namely, Gabriel has cropped up. It is not 
known what this fourth holy spirit is. It has surpassed the religion 
of the Christians who believe in the trinity of the Father, the Son, 
and the Holy Ghost, by adding a fourth person of holy spirit. 11 the 
Mussalmans say that they do not regard all the three as Gods, will 
they or will they not call God, angels, and the prophet holy spirits, 
seeing that the holy spirit is a separate being ? If they do call them so, 
why then do they call one only by the name of holy spirit ? Also, it 
is surprising that God swears by horses, nights, days, the Koran, and 
other objects. It is not the custom of good people to take oaths. 

Having thus given a cursory view of the Koran, I lay it before 
the sensible persons with the purpose that they should know what 
kind of book the Koran is. If they ask me, I have no hesitation to 
say that it cannot be the work cither of God or of a learned man, nor 
can it be called a book of knowledge. Here its very little defect has 
been exposed with the object that the people may not waste their life 
falling into its imposition. 

Conclusion 

Whatever little truth it contains, being in accord with the pur¬ 
port of the Vedas and other philosophical scriptures, is acceptable to 
me as it is to the learned and wise men of other faiths free from the 
taint of bigotry and partiality. With the exception of that truth, 
whatever is in this book, called the Koran, is the result of ignorance, 
the source of animalisation of human beings, a fruitful cause of 
destroying peace, an incentive to war, a propagator of hostility among 
men, and a promoter of suffering in society. As to the defect of repe¬ 
tition, the Koran is, as it were, its store-house. May the Supreme 
Being be gracious to all people that they love one another and unite 
in promoting their mutual happiness ! I point out the defects of 
other’s faiths as well as mine own without partiality. If all the learned 
people do the same likewise^ will it be hard for the people at large to 
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cast off mutual hatred and to shake hands with one another in friend¬ 
ship so as to enjoy peace and the blessing of one religion, which seeks 
after the realisation of Truth. So much in brief for the burthen of 
the Koran. It is trusted that the wise and the righteous will take it in 
good faith to their benefit. It they find anything wrong therein from 
human frailty, they will do me favour to correct it for right under¬ 
standing. 

In conclusion, one point remains to be touched upon. The 
Mussulmans in general say in public or in print that their leligion is 
mentioned in the Atharva Veda. It is replied that there is no whisper 
of it at all in the Atharva Veda. 

Islam in Veda 

Q ,—Have you seen all the Atharva Veda? If you have, consult 
the Allopanishat. It is distinctly given there. Why then do you say 
that there is not the least trace of the Mussulmans in the Atharva Veda? 

Allopanishat 

M TT3TT 5 ^^"W 

^nin 

II cpf n2ll 

m3h ii4u 

n ^^ m ii5m 3TF?rf 

5^ mm »6ii qfmm i i7ii ??Ht 

qjqr 11811 

^qrq sifrqmwm 5 ^ ^ ii9m 

f gf! 

niOii 

It distinctly contains the world Mohammed Rasul Allah : Maho¬ 
med is the prophet of God. Hence it is proved that the religion of 
the Mussulmans fs based upon the Vedas. 

A .—If you have not seen the Atharva Veda, you should come 
to me and see it from beginning to end; or you may go to any person 
versed in the Atharva Veda containing 20 chapters and consult it. 
You will find nowhere in it the name of your prophet or a trace of 
your religion. As regards the Allopanishat in question, it is not given 
either in the Atharva Veda, or in its Gopatha Brahmana, or in any 
branch of its commentary. It appears to have been made by some 
man in the time of Akbar. Its author seems to be slightly acquainted 
with Arabic and Sanskrit; for it contains Arabic and Sanskrit words. 
For instance, see : Asmallam ille and so on. The Arabic words are 
Asmallam and ille and Sanskrit words are Mitra varuna divyani dhatte. 
Thus taking the whole into account, we find it is composed by some¬ 
body acquinted with Arabic and Sanskrit. If its sense be considered, 
it is artificial, disjointed, and opposed Sto the rules of the Veda and 
jgrammar. Like it, the sectarians of various denominations have made 
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many similar Upanishats; for instance, the Swaropanishat. Nrisinhata^ 
pni, RamatapnU Gopalatapni, and others of the like sort. 

Forgery 

Q ,—Nobody has said so upto now as you say. You alone say 
it. How can then we believe you ? 

A. —What we say, cannot be false, whether you may or you 
may not believe it. The Upanishat can be proved to be true if you try^ 
as 1 have done in establishing its spuriousness, to prove its genuine¬ 
ness by showing it to be given exactly as it is in the Atharva Veda, 
Gopath, in its branches or in their ancient manuscripts and by ex¬ 
plaining its context on intelligent grounds of its consistency of 
signification. 

Q. —See how excellent is our religion wherein there is all kinds 
of ease and comfort and there is salvation in the end ? 

.4.—All the sectarians say so, namely, their religion alone is 
good, and the other faiths are all bad. There can be no salvation in 
any other religion but theirs own. Now, whose assertion should we 
believe to be true, yours or theirs ? We believe that veracity, com¬ 
passion, harmlessness, benevolence, and other like qualities are good 
in all religions. As to controversy, contention, envy, hatred, falsehood 
and other evil actions are bad in all faiths. If you wish to adopt the 
true religion, you should embrace the religion of the Veda. 

Miracle of She-Camel (Vide page 541) 

The Thamudites, insisting on a miracle proposed to Saleh that 
he should go with them to their fastival, and that they should call on 
their gods, and he on his, promising to follow that deity which should 
answer. But after they had called on their idols a long time to no 
purpose, Jonda Fbn Amru, their prince, pointed to a rock standing by 
itself, and bade Saleh cause a she-camel big with young to come forth 
from it, solemnly engaging that, if he did, he would believe, and his 
people promised the same. Whereupon Saleh asked it of God, and 
presently the rock, after several throes as if in labour, was delivered 
of a she-camel answering the description af Jonda, which immediately 
brought forth a young one ready weaned: and as some say, as big as 
herself. Jonda, seeing this miracle, believed on the prophet, and some 
few with him; but the greater part of the Thamudites remained, 
notwithstanding, incredulous. Of this camel the commentators tell 
several very absurd stories : as that when she went to drink she never 
raised her head from the well or river till she had drunk up all the 
water in it, and then she offered herself to be milked, the people 
drawing from her as much milk as they pleased; and some say that 
she went about the town crying aloud : Jf any want milk let him come^ 
^orth. 


END OF PART II 
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Summary 

Tho Koran begins with the phrase “in the name of the most merciful God.’* 

II shows that its author is not God. Also, he is not merciful, as he ordains the 
killing of animals for food. The God of A’l^ran it not the Lord of all creatures,, 
for he commands the Moslems to kill tho people of other faiths. God is said to 
judge all people on a certain day. II is unjust, for the sinners of the beginning of 
the world will have to wait till the end, and the tinners of the end of the world 
will receive their sentence at once. 

The Koran docs not explain the unequal distribution of happiness in the 
world, which is ascribed to the arbitrary will of Allah, who is thus unjust, as ho 
has made some happy and others miserable without uny cause. 

God’s praising the Koran shows his egotism. (S. 2, vl,6).—He seals tha 
hearts of unbelievers and yet punishes them for not believing in Alkoran ! Hi a 
talking of the earth as a bed and the heaven as a covering betrays the ignorance of 
facts. The heaven is space and the earth is a planet. 

In the Surat 2, verse 22, 23, it is asked to produce a chapter like that of the 
Koran. Fezi, the preceptor of Akbar, wrote a Koran without a dot, a literary per¬ 
formance almost superhuman. It says an eternal hell is prepared for unbelievers. 
But the progress of knowledge proves it to be an aggregious mistake of Islam. The 
Koran holds out to believers the prospect of heaven or paradise, having gardens 
watered by rivers and peopled by their holy wives (Ch. 2, v 24). This carnal 
paradise of the Prophet is like tho Golokc of ^he Gosains (priests) of India, who 
peopled their heaven with a host of heavenly harlots. To the lusty Arab living in 
a dreary sandy waste, it was no doubt the summum bonum. 

God created Adam who made a nomenclature of all things. God ordered all 
the angels to worship Adam. Bui Satan refused to obey. So he was expelled from 
heaven He asked respite till the day of judgment, which was given. He vowed 
to mislead all people.—Ch. 2, v 32. Adam and Eve (his wife) were the first 
victims of Satan. With all his mischief among the people who are helpless before 
his might, God does not punish Satan. As God has let him loose in the world, 
God is the commander of the Deceiver. 

The Koran mentions former revelation. God gave Moses the book of the 
law. Then what was the use of the Koran ? If he learnt more by that time, he is 
not omniscient and so is no God. It is said, Ch. 2, v 50-61, that Sabbath 
breakers were changed into monkeys. As no Sabbath breakers is now changed 
into a monkey,, it is a mere myth which the faithful alone can believe. 

The verse 107, Ch. 2, says a man can turn to any side to pray. Afterwards 
Mecca is appointed Ch. 2, 135. It shows tho change of mind in Allah like a 
human being. In verse 109 it is mentioned God said, Be and it is, when creating 
the world. As there was nothing bui God at first, to whom did God say and who 
beard it? Hence it is proved that the cause of the world was present at first to ex¬ 
ecute God’s command. 

The temple of Mecca is the resort of all faithful pilgrims. It contains the 
Black Stone (Mecca Eshwara Mahadeva of the Hindus) which is kissed in worship. 
Pilgrims compass the temple, XXII. 19-33. Is it not idolatry?. 

Flesh-eating is ordained in verse 159, Ch. 2. Pork and all flesh on which the 
name of Allah is not invocated are forbidden. The directions arc dogmatically 
copied from Moses’ book. It is commendable that strong drink is forbidden on 

earth. 

O Prophet, stir up the faithful to war.—Ch. VIII, 64.63. God asks loan.— 
Ch. 11.22. This teaching of the Koran has made the Moslems very dangerous 
neighbours to other faiths. It is the most intolerant religion. The Koran says 
the true religion is Islam.—Ch.III. 16. Of course with the.Bedouins it is. God 
legatises plunder and its division.—Ch. 8. v 1. 

In the verse 39,46, Ch.3 we are told that God is the best deviser of strata¬ 
gems. A stratagem is deception^ This idea of Godhead is blasphemous. 
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It is essential for Islam to believe in Mahomed, Gabriel, last day, angels, as 
well as in God— Ch. IV, 13,14. ?o these beings are the associates of God, which 
demolishes the claim of Islam that there is no other God but Allah. 

On judgment day which is 50,000 years long the dead will rise from grave* 
at an angefs trumpet call. The heaven shall be cloven in sunder (Ch. 25. v 24— 
68). But these things are against Nature which is God’s lawi 

God composes the quarrels between the Prophet and his many wives and 
concubines—Ch. 33, v 1^50. The Prophet stained his character by marrying 
the wife of Zeid, his adopted son. 

The book which contains such things told repeatedly cannot be the work of 
a learned man, much less of God. Hence the Koran is not the word of God. 



MAHARSHI SWAMI DAYANAND SARASWATI’S 

BELIEFS 

w—Mundfikopanishat, III. 

—Truth alone triumphs, but not fiction. 

T he final conclusion of philosophy, acquiesced in by mankind In 
all times, is the only true, eternal and universal doctrine, which 
readily obtains the implicit assent of common sense. If the folly 
of ignorance or the snare of priestcraft misleads some persons to 
contrary belief, the good sense of people in general does not volun¬ 
tarily comply with them. But the doctrine which commands venera¬ 
tion for teaching righteousness, generosity, honesty, and justice, and 
which is stamped with the sanction and example of the learned, 
receives the general approval: for, the mind revolts to follow what is 
unsupported by the sound judgment of reason and the invariable 
practice of sages. The outline, therefore, of what was believed by 
the refined reason of all the oriental sages of antiquity from Brahma 
down to Jaimini, versed in the sacred lore of the Vedas, is hereto 
•subjoined for general information. The truth, which they have 
taught, and whicn I sincerely acknowledge, is entitled to universal 
acceptation in all times. Hence, it is not my object to institute a 
new system of religion in any manner whatever. I love to follow 
truth, nay, I have made it my duty to persuade others to act on truth 
and abjure falsehood for the sake of their own good. So, the era¬ 
dication of iniquities is object the of my life. Had I been a dupe to 
prejudice, I would have joined any one of the religious sects of India. 
But since I neither accept what is vicious, nor reject what is virtuous 
in the institutions either of this, or of any foreign country, I am 
incapable of dissimulation; for, it is contrary to the duty of man. The 
dignity of man is justified by his sympathy for the pleasure and pain 
profit and loss of his fellow creatures, by his undaunted attitude 
towards the powers of vice, and by his respect for the merits of virtue 
and learning, although associated with the feebleness of constitution. 
Man asserts his dignity, when, to the best of his power, he loves 
virtue, although exhibited in a state of poverty, helplessness, weak¬ 
ness, and unacquaintance with the knowledge of the world. The 
grave responsibility and true nature of man are best exhibited by his 
affording protection, comfort, and honour to the children of virtue. 
Man’s sense of virtue ever prompts him to dishonour, discourage, 
diminish, and destroy vice, although guarded by supremacy, strength, 
and considerable skill in the arts of the world. In fine, a man, true 
to his name, should by all possible means, encourage virtue and dis¬ 
courage vice. The most excruciating pain, nay, death itself should 
not deter him from his pursuit of the course of virtue; for, the least 
<leflection from righteousness would belie his human nature. Such a 
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moral discipline has received the recommendation of Maharajah 
Bhartri Hari and other moralists in the following translation of thcit 
verses:— 

RtfcfftfjnT JTfir art , 

^ art, 

srf^arNf h sftTT: u 

—The wise do not swerve from the path of rectitude, caring nc^ 
ther for the praise or blame of the so-called politicians, nor fo^ 
riches or poverty, although they were to die in a day or after the lapse 
of a millennium .—Bhartri Hari. 

5T 5TT5 WRT 

OT left: \ 

otI f?Tc2T: ^f5Tr$, 

5fta> f^cjft |g^ II 

—Never sacrifice virtue for fear, base desire, avarice or pain of 
death itself; for, virtue, which gives happiness to the mind, is ever¬ 
lasting, but pleasure and pain which originate from the circumstances 
of the body, are transitory.— Mahabharat. 

fiTOTcinroTfcT m \ 

m 5fmf ^T^fcT 11 

—There is only one true companion of man on earth, and that 
is virtue. It accompanies him even after death; but everything else 
perishes with the body.— Manu. 

f^^Icft I 

—It is not falsehood but truth, that ultimately prevails. It leads 
us to heaven by the royal road trodden by the ancient sages of sub¬ 
dued passion and curtailed desires. It lands us on the brilliant shore,, 
and lodges us safe in the heaven of happiness.— Upanishad. 

?Tf5 OTf i 

5Tf| 5n?T ii 

—There is no virtue higher than truth, there is no vice baser 
than falsehood, there is no knowledge greater than truth. Truth, 
therefore, and truth alone, all must foWov/.—Upanishad. 

All men should act upon the disinterested advice of these truly 
great sages. 

Now, to mention briefly those simple truths with their proper 
meanings, which I have always believed in, and which have served 
me, as it were, for the beam of light in crossing the tempestuous ocean 
of life upon the earth. They are described at large in my works. 

1. The Supreme Being is called by the names of Brahma the 
Most High Paramatma (the Soulof ;he universe) the Almighty Lord, 
and the like. His chief attributes are denoted by the Sanskrit for- 
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mula of Smt chid anandy which literally singnifies that God is troth, 
intelligence, and happiness. God is absolutely holy and wise. His 
nature, attributes, and power are all holy. He is omnipresent, incor¬ 
poreal, unborn, immense, omniscient; omnipotent, merciful and just. 
He is the maker, protector and destroyer of worlds. He judges the 
action of souls according to His immutable laws of justice and 
equity. Him I consider and believe from the core of my heart to be 
the Lord of the universe. 

2. The Vedas, the treasury of science and morals, are /cvcaled 
by God. I regard their textual portion as self-evident truth, admit' 
ting of no doubt and depending on the authority of no otherboolc, 
being represented in nature, the kingdom of God. It is the condition 
of all kinds of proof, and is, therefore, capable of being proved by no 
other demonstration than by reductio ad absurdwn. As for example, 
the sun or the lamp, being a self luminous body, requires no light 
from without to be seen. 

The authenticity of commentaries on the Vedas, called in Sanskrit 
the Brahmanas, viz,, 6 Upangas, 4 Upavedas. and 1127 Shakhas, all 
composed by Brahma and other oages, lies in their adherence to the 
text, the least departure from which annihilates their authority. 

3. Religion consists in the maintenance of impartiality and 
justice, the speaking of truth and the similar acts of virtue which are 
the commandments of God and are, therefore, consistent with the im¬ 
port of the Vedas. Irreligion is the commission of partiality and in¬ 
justice, the telling of lies and the like acts of vice, which are the 
violation of God’s laws and are, therefore, opposed to the sense of the 
Vedas. 

4. The soul is an immortal, invisible principle, which is endowed 
with thought and judgment, desire and passion, pleasure and pain, 
and so forth. 

5. God and soul are incorporeal and unchangeable, and are 
related to each other as the pervader and the pervaded. The distinc¬ 
tion of their respective individualities is constant, in other words, their 
physical natures are not identical. For instance, the material objects 
are always distinct from the space they exist in; both of them, vfz. 
objects and space, can never be converted, either in thought or in rea¬ 
lity, into one homogeneus whole. Hence, the relation between God 
and man is the same as beween the container and the contained, the 
contemplator and the contemplated, the father and the son, and the 
like. 

6. The eternal substances are 1. God, 2. Soul, 3. Prakriti or 
the material cause of the universe. The primary properties, the physi¬ 
cal nature, and the modes of action of the eternal substances are also 
ever the same. 

7. The manifestations of , their secondary qualities, accidents 
and energies constantly occur on their coalition and disappear on thdr 
separation; but their inherent power, which produces their union and 
disunion is invariable in their nature. They again and again unite and 
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disunite in eternity. Thus the secondary qualities are also eternal m 
regularity of succession. 

8. The creation is the vast empire of the visible objects, the com¬ 
pounds of elements, constructed with all perfection of design by the 
iniSinite wisdom of the Divine Architect. 

9. The final causes of creation are the Divine powers, the equi¬ 
table bestowal of rewards and punishments on the actions of souls, 
and the like. The eyes, for example, are to see with; so the attributes- 
of God exist to be revealed for general weal by the wonderful spectacle: 
of nature. 

10. The creation points to its Creator ; and He is no other than 
the aforesaid Deity; for, the display of design in the structure of the 
universe, and the inability of matter to form, say, the seed, and the 
like preliminaries of existence conclusively demonstrate the certainty 
of the existence of a creator. 

11. The phenomenon of birth and death, like all other things,, 
is not without a final cause. That cause in Sanskrit is called “bond” 
a trapdoor, so to speak, in the march of mind. It springs from igno¬ 
rance, which consists in the perpetration of vicious acts, the worship' 
of objects in place of God, and the obscurity of the intellect. As they 
are all the various sources of pain, which nobedy likes, but which 
everybody is constrained to suffer, their cause is called “bond’" or 
captivity. 

12. Salvation is the state of emancipation from the endurance^ 
of pain, and subjection to birth and death, and of the life of liberty 
and happiness in the immensity of God. After the cyclic enjoyment 
of the stupendous universe, the soul resumes the course of the native 
activity. 

13 The means of salvation are the contemplation of God, tho 
abstraction of mind, the practice of virtue, the vow of celibacy in the 
time of education, the company of sages and philosophers, the love of 
knowledge, the purity of thought, the firmness of courage, and the 
like qualifications, which are the ornaments of humanity. 

14. Wealth is a thing earned with honesty and justice. Its op¬ 
posite is the Mammon of unrighteousness. 

15. Innocent pleasures are got by virtue and well-earned wealth. 

16. The system of caste should be based on the merits of indi¬ 
viduals. 

17. The excellence of royalty is derived from the honesty of 
intentions, the superiority of qualities, the justness of acts, freedon^ 
from partiality, the maintenance of justice, the ardour of paternal affec¬ 
tion for subjects, and the perseverance in studying their ease and im¬ 
provement. 

18. The loyalty of subjects is known in the sublimity of thou- 
^ts, the excellence of accomplishments, the practice of virtue, the 
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sincerity of intentions, the absence of prejudice, the obedience of the 
laws of justice, the sense of duty, the readiness of devotion to the 
cause of the rulers and the fellow-suyccts, love for government, hatred 
for intrigues, and the abhorrence of licentiousness. 

19. That person is just, who, on due consideration of things, 
adopts truth and relinquishes falsehood, protects the just and expels 
the unjust, sympathises with all and joins in undertakings for the 
promotion of ease and comfort of the general public. 

20 The learned are called devas (gods), the ignorant asuras 
(devils), the vicious rakshasas (fiends), and the hypocrites pishachas 
(monsters). 

21. The worship of God consists in the respect and service of 
learned and virtuous men, parents, sages philosophers, preachers and 
kings; in the fidelity of marriage contract; and in the devotion of 
women to their husbands. The contrary act constitute the worship 
of the demons. All worship is due to their living images, and not 
the useless idols of lifeless stone. 

22. The prefection of eduction is attested by the competency 
of knowledge, the adoption of civilized manners, the performance of 
meritorious works, the subjection of senses, the control of passions 
and wicked desires the improvement of character, and the absence of 
barbarism. 

23. The proper Puranas (ancient books) are the works of the 
Brahma and other sages of antiquity, called the Aitareya and the other 
three Brahmanas, The genuine history is found in the books called 
Kalpa < chronicles). Gatha (story), Narashansi (biographies of men). But 
the Bhagawat and the other seventeen Puranas are mythology, reli¬ 
gious comedies, novels, mysteries, or miracles. 

24. The Tirtha (religious ferry) is the spiritual ark, by which 
the sea of sorrow or the abyss of pain is crossed. Hence, the Tirathas 
are the speaking of truth, the attainment of knowledge, the friendship 
of savants, the practice of morality, dominion over the self, the dis¬ 
cipline of mind, the magnanimity of heart, the instruction of science, 
and the habit of beneficence. These are recognized ferries of the 
happy land; but cities, rivers and tanks, which ignorance calls the holy 
of places of pilgrimage, are only the pools of woe or the sloughs of 
despondence. 

25. The spirit of enterprise is perferable to resignation to 

decrees of fate which are no more than mere consequences of the acts 
of pervious lives ; because it modifies and amends the entire series of 
antecedent act in the next life. The slackness of exertion spoils alt 
of them. Hence the works of present life are more important than 
the whole and entire reliance on the wholesale blind fate. . . . 

26. The commendable conduct of man is shown by his discri¬ 
minate treatment of merits, and sympathetic regard for pleasure and 
pain, profit and loss of others. The contrary course is reprehenr 
sible. 
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27. The observance of ceremonial should contribute to the 
improvement of body, mind and spirit. There are 16 ceremonies from 
conception to cremation. These purificatory rites are binding on man. 
After cremation nothing should be done for the dead. 

2S. The Yajna (worship) is the entertainment of the learned 
in proportion to their worth, the business of manufacture, the experi¬ 
ment and application of chemistry, physics, and the like arts of peace, 
the instruction of people, the purification of air, the nourishment of 
vegetable ki^dom by the employment of the principles of meteorology, 
called Agnihotra in Sanskrit, which showers blessings all around. It 
is the most important duty of man. 

29. The ancient usage demands attribution of the appellation, 
called ‘Arya’ to the best, and ‘Dasyu’ to the vicious portion of 
humankind. 

30. India is called Aryavarta, bacause the Aryan branch of the 
human race has dwelt there since creation. It is bounded on the south 
by the Vindhya (the barrier of barbarians), on the west by the Attocb 
(obstruction) or Indus (Luna), and on the east by the Brahmaputra 
fthc son of Neptune). The country within these confines is called 
Aryavarta Proper, and its permanent inhabitants, the Aryas. 

31. The competency of the teacher is proved by his power to 
explain the Vedas and their commentaries, and to reform the character 
of pupils through the salutary medium of the instruction of morality- 
and the prohibition of immorality. 

32. The fitness of the pupil is shown in his love for the acquisi¬ 
tion of knowledge, his willingness to receive instruction, his reverence 
for learned and virtuous men, his attendance upon the teacher, and 
his cxcution of orders. 

33. The Guru (initiator) is the father, the teacher of truth, and 
the corrector of misconduct. 

34. The proper Purohita (prophet or priest) is one who cordia¬ 
lly loves the good of his spiritual flock and preaches them virtue and 
truth. 


35. The Upadhyaya (professor) should be able to teach certain 
sort of the Vcdic lore or should be the teacher of one science. 

36. The Shishtachar (etiquette) is amiable behaviour with readi¬ 
ness to accept truth and to reject untruth, after the careful examina¬ 
tion of the octave or eight-fold evidence of logic, attentiveness to study 
in the bachelor life of school and the general politeness of conduct. 
These arc the characteristics of the truly civilized man. 

37. The validity of the octave evidence of logic is unques¬ 
tionable. 

38. He is good and wise, who always speaks truth, acts on the 
dictates of virtue, and tries to make others good and happy. 
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39. The five tcite of Inowledge are relative to the attributes of 
<3od, 1st, the philosophy of the absolute and the theories of the Vedas, 
2nd, the nwrima of the octave evidence of logic, 3rd, the laws of 
nature, 4th, the rules of morality ^ and 5th, the principles of meta* 
physics. By these criteria distinguish between truth and falsehood. 
Then, abide by truth and give up falsehood. 

40. Beneficence removes evils, introduces the practice of virtue, 
and adds to general welfare and civilization. 

41. The soul is free to act, but subject to the justice '••f God 
in reaping the fruits of its works. God is the executor of justice and 
the like laws of nature. 

42. Swarga (heaven) is the uninterrupted enjoyment of pleasures 
and the possession of means thereof. 

43. The Narka (hell) is the cxces-sive sufferance of pain the 
surrounding of tormenting circumstances. 

44. The Janma (birth) is the entry of soul into the world in 
conjunction with the body. In relation to time, its existence is viewed 
as past, present and future. 

43. The union of body and soul is called birth, and their sepa¬ 
ration, death. 

46. Marriage (clasping of hand) should be performed in accor¬ 
dance with the precepts of the law in the public manner and on the 
mutual consent. 

47. The Niyoga (widow re-marriage) is the temporary union of 
spouseless persons for the purpose of raising issue in the superior or 
one’s own tribe, on the death of the consort, or the sterility of energy 
in case of a prolonged disease, or on the like natural mishaps to 
humanity. 

48 The Stuti (definition) is the description of qualities from 
remembrance. It inspires love and the like generous feelings and 
sentiments. 

49. The prarthana (prayer) is the asking of God the gift of 
knowledge and the like boons, on the incompetency of one’s own exer¬ 
tions. It results in the humility of temper and the tranquility of 
passions. 

50. The Upasana (meditation) is the realization of the idea of 
God through the confirmation of conviction, that God is omnipresent 
and fills ail, that I am filled by Him, and that He is in me and I in 
Him; and the imitation of God’s attributes in practice. The good of 
it is attested by the enlargement of mental capacity for knowledge. 

51. The Saguna Stuti is the assertion or recital of attributes 
predicable of God. The Nirguna Stuti (negative definition) is the 
negation or denial of properties inconsistent with the nature of 
Godhead. The Saguna (positive prayer) is the supplication of God’s 
..grace for the obtainment of virtuous qualities. The Nirguna Prarthana 
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(negative prayer) is the asking of God’s power in the elimination or 
vicious qualities. The Saguna Upasana (positive meditation) is the 
unshaken belief of God's holiness. The Nirguna Upasana (negative* 
meditation) is the total resignation of self to God’s justice and pro¬ 
vidence. Such is the summary of my beliefs fully explained in their 
appropriate places in my books, called the Satyarth Prakash (expose 
of right sense), Bhumika (introduction to the Vedas), and Bashya 
(commentary on the Vedas). I accept such universal maxims as the 
speaking of truth and the condemnation of falsehood. But I detest 
the religious warfare of sects; for, they give vent to their angry pas¬ 
sions and crude notions in the form of reli^on. Therefore, the pur¬ 
pose of my life is the extirpation of evils; introduction of truth in 
thought, speech, and deeds; the preservation of unity of religion; the 
expulsion of mutual enmity; the extension of friendly intercourse; and 
the advancement of public happiness by reciprocal subservience of 
the human family. May the grace of the Almighty God and the con¬ 
sent and co-operation of the learned soon spread these doctrines all 
over the world, to facilitate, every body’s endeavour in the advancement 
of virtue, wealth, godly pleasure, and salvation, so that peace, pros¬ 
perity and happiness may ever reign in the world!—Amen! 



Life Sketch of the translator 

MASTER DURGA PRASAD : THE FIRST ARYA 
SAMAJIST TO TRANSLATE VEDAS 
INTO ENGLISH 

(Dr. Bhawanilal Bhartiya. M,A. Ph.D.) 

Among men of letters who enriched the literature in English'of' 
the Arya Samaj during its infancy. Master Durga Prasad ranks next 
only to Pandit Gurudatta. Very meagre information is now available 
about him. The following account is based on his life-sketch given in 
Nardev Shastri’s Arya Samaj Ka Itihasa, Part II, page 453 (1976 
Vikrami). 

Though he made Punjab his field of work, Durga Prasad was 
born in Madhya Pradesh at Saugar. He was a Kayasiha by caste and 
his father’s name was Lala Umrao Singh and that of his mother 
Dhana Bai. His mother died when he was only eight years old. When 
his father remarried, he went to Bhopal to live with his mother’s 
brother, and returned home three years later when his maternal grand¬ 
mother died. 

He suffered much at the hands of his stepmother. His schoolings 
was disrupted. He took up a job as an agent with the commissariat 
at Nagaud and worked there for two years and resumed his studies 
when he lost his job. His father cut off the supplies, yet he managed 
to reach college. While he was preparing for his intermediate exami¬ 
nation, his father passed away. He was married young, according to 
the prevailing custom, and that multiplied his domestic troubles. 

For a year or two he studied at Jabalpur and then moved to 
Allahabad where he joined Muir Central College. It was at Allahabad 
that he saw and heard Dayanand for the first time. He also went to 
see Dayanand while the latter was at Bareilly and was completely 
converted to Dayanand’s views. 

For 10 years he taught at a military normal school. The death 
of his wife during this period turned him from pursuit of matcriat 
things and he resolved to dedicate his life to public service. He moved 
to Lahore and started there Dayanand High School which ran for 11 
years and then closed. 

In 1890 when the Lahore Arya Samaj split into the college and 
gurukula sections, Durga Prasad proved to be the right hand of 
Mahatma Munshi Ram and was considered a leading spokesman of 
the gurukula section. 

His works which are mostly iu English add up to 37, and the 
outstanding among them is the English translation of the Satyartb 
Prakash. It was printed in 1908 at the Virjanand Press, Lahore, and 
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dedicated to Rai Roshan Lai, Bar-at-Law, who had footed the cost of 
production. The Satyarth Prakash was protected by copyright of the 
Paropakarini Sabha, Ajmer, yet he, realising the need of an English 
translation, undertook its publication. Previous to that he had brought 
out two books, one was “Swami Dayanand Saraswati on Indian 
Religion” containing the 11th chapter of the Satyarth Prakash and 
Dayanand’s Beliefs and disbeliefs, and the other was “Swami Daya¬ 
nand Saraswati’s Exposition of Vedic Religion” containing the seventh, 
eighth, ninth and tenth chapters of the Satyarth Prakash and his dis¬ 
putations at Varanasi, Jullundur, Lucknow and Bareilly. 

The Satyarth Prakash in English also carried an autobiography 
of Dayanand and a detailed account of his wanderings. He had 
earlier brought out the autobiography under a separate title, “The 
Triumph of Truth,” which also included some other matter. Dayanand’s 
Gokarunanidhi was brought out by him under the title, “The Ocean 
of Mercy.” 

Durga Prasad also wrote in English a biography of Dayanand. 
Under the title “Vedic Readers” he published English translations of 
some parts of the Rigveda and also translated into English the Vairagya 
Shatak and Chanakya Niti, which were published by the Virjanand 
Press, Lahore. Some of his other books were “Light of Religion or 
Dharma Prakash”, “Prayer Book of Sandhya”, “Hie Shraddha”, 
and “Sacred Songs” and “The Five Great Duties of Aryas”. 

Durga Prasad also ran the Lahore branch of the Vegetarian 
Society. Two of the lectures delivered at the 1887 Calcutta session of 
the Society were published by him in book form. These were “Spiri¬ 
tual Advantages of Spiritualism” and “Physical Evils of Flesh Eating” 
by Dr. L. Salazar and Dr. A. C. Khastagir. 

His Virjanand Press also published the four Vedas which were 
printed In two colours. At the Instance of Pandit Lekhram, Durga 
Prasad brought out the “Prashastapad” commentary of the “Vaisheshib 
Darshan.” He also published a fortnightly called the ‘'Harbinger of 
Health” which continued until 1915. ^ilc he was headmaster of the 
middle department of the D.A.V. School, he compiled a series of books 
for religious instruction in D.A.V. institutions. “Selections from the 
Satyarth Prakash” issued under the series was published by the 
Vidyalaya Path Pustak Upasabha in 1891, There is need to search 
out his other works and publish them. 



Principels Of the Arya Samaj 


1— The first (efficient) cause of all trae knowledge and all that 
is khown through knowledge is Parameshrara (the Highest 
Lord, i.e., God). 

2— Ishvara (God) is existent. Intelligent, and blissful. He is 
formless, omniscient, just, merciful, unborn, endless, un¬ 
changeable, beginningless, unequalled, the support of all, 
the master of all, omnipresent, immanent; unaging, immortal, 
fearless, eternal, and holy, and the maker of all. He alone 
is worthy of being worshipped. 

3— Vedas are the scriptures of true knowledge. It is the first 
duty of the Aryas to read them, teach them, recite them, 
and hear them being read. 

4— One should always be ready to accept truth and give up un¬ 
truth. 

5— One should do everything according to the dictates of 
Dharma, i.e., after due reflection over right and wrong. 

6 — Doing good to the whole world is the primary object of this 
Society' — i.e., to took to its physical, spiritual and social 

welfare. 

7— Let thy dealings with all be regulated by love and justice, in 
accordance with the dictates of dharma. 

8— One should promote Vidya (realization of subject and object) 
and dispel Avidya (Illussion). 

9— One should not be content with one’s own welfare alone, 
but should look for one’s own welfare in the welfare of all. 

10 —'One should regard one’s self under restriction to follow 
altruistic rulings of society, while in following rules of in¬ 
dividual welfare all should^be free. 
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“The world is fettered by the chain forged by 
«aperstition and ignorance. I have come to snap 
asunder that chain and to set slaves at liberty. It is 
contrary to my mission to have people deprived of 
tbdu* freedom.” 


“Tliongb I was bom in Aryavarta (India) and live 
In it, yet just as I do not defend the falsehood of 
the faiths and religions of this country, bat expose 
them fully; in like manner, 1 deal with the religions of 
other countries. I treat the ;^ieopIe of other contries 
in the same way as my own countrymen, so far as the 
-elevation of the human race is concerned.” 

“Therefore, the purpose of my life is the extirpa¬ 
tion of evils ; introduction of truth in thonght, speech, 
and deeds ; the preservation of unity of religion ; the 
annihilation of mutual enmity ; the extension of friendly 
intercourse; and the advancement of public happiness 
by reciprocal subservience of the human family. May 
the grace of the Almighty God and the consent and 
co-operation of the learned soon spread these 
doctrines all pver the world to facilitate everybody’s 
endeavour in the advancement of virtue, wealth, godly 
pleasure, and salvation, so that peace, prosperity, and 
happiness may ever reign in the world. AMEIN !” 


—DAYANAND S.4RASWATI 



The purpose of my life is the extirpation of e?ils; introdu¬ 
ction of truth in thought, speech, and deeds; the preserva¬ 
tion of unity of religion; the expulsion of mutual enmity; 
the extension of friendly intercourse; and the advancement 
of public happiness by reciprocal subservience of the 
human family. May the grace of the Almighty God and the 
consent and co-operation of the learned soon spread these 
doctrines all over the world, to facilitate, every body’s 
endeavour in the advancement of virtue^ wealth, godly 
pleasure, and salavation, so that peace, prosperity and 
happiness may ever reign in the world. 


—Dayanand Saraswati 



In liltnil Man 



Lm the f ci ine:nory of helovof! fcithor 
LATE l.ALA ICHCHHRUMAL Jl KHANNA 
(of Satf)l^u'rl-^\/lof)t^'0:nory : Fother-in-!aw of ShaheerlShri Rajpai) 
He got inspiration from Swami Dayanand Saraswati at Lahore 
and always ro nained Ids true aevotee. He inspirerJ everybody 
who came into his contact. 


With homage ; Harish Chandra Khanna 
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